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INTRODUCTION. 


ATTENTIVE readers of the Sacred Books of the East 
have had ample opportunities of becoming acquainted 
with the Zoroastrian scriptures, so far as these have been 
preserved by the Parsis. In vols. iv, xxiii, and xxxi they 
have translations of all the texts extant in the original 
language of the Avesta, excepting a few fragments which 
are not yet collected. And in vols. v, xviii, and xxiv they 
have translations of later Pahlavi texts, showing how faith- 
fully the old doctrines and legends were handed down by 
the priests of Sasanian times to their immediate successors. 
But they will also have noticed that the translators of 
these texts are well aware of the fact that the texts them- 
selves are mere fragments of the religious writings of the 
Zoroastrians, which owe their preservation to the circum- 
stance that they were those portions most usually com- 
mitted to memory by the priesthood, such as the liturgy, 
sacred myths, and ceremonial laws. The object of the 
present volume is to add to those fragments all the 
accessible information, that can be collected from Irânian 
sources, regarding the contents of the whole Zoroastrian 
literature in Sasanian times. 

It has been long known that this literature was contained 
in twenty-one Nasks, or treatises, named either from the 
nature of their contents, or from their initial words, and 
each having one of the twenty-one words of the Ahunavair 
attached to it as a kind of artificial reminder of their 
proper order and number while enumerating them. Very 
brief statements of the contents of each Nask have also 
been accessible in manuscripts of the Persian Rivayats, 
such as those translated in pp. 419-438 of this volume. 
And the existence of a much longer account of the Nasks 
in the Dinkard was ascertained by Haug, who published 
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some extracts from it in 1870, when describing several of 
the Nasks in the Index to the Pahlavi-Pazand Glossary. 
He was unable to do more, on account of the defective 
state of all modern manuscripts of the Dinkard, in which 
a large portion of the text of the description of the Nasks, 
in the eighth and ninth books, is missing in various places 
without any hint of the omissions. These defects were 
owing to the abstraction of 52 folios of this part of the 
Iranian manuscript of the Dinkard, after it was brought 
to India and before any copy of it had been written ; and. 
even now, two of these folios are still missing, as stated in 
pp. 262, 270. The importance of recovering these 52 
missing folios was due to the fact that they contain the 
text of Dk. VIIM, Chaps. VIL j-X1 x oe i 
XXXVII, 19, XLIV, 34-XLVI, 5 and DRIX Chips T 
I-XI, 11, XII, 15-XLVII, £7, or nearly half the text of 
the two books. 

Regarding the early history of the Dinkard there exists 
a detailed statement in the last chapter of its third book, 
which can now be translated with greater precision than 
was possible in 1867, when Haug published its Pahlavi 
text, with an English translation, in his introduction to 
the Farhang-1 Oim-a¢vak, or Zand-Pahlavi Glossary. In 
this historical statement it is evident that $$ 1-8 refer 
to the traditional history of the Zoroastrian scriptures 
generally, considered as the original source of the infor- 
mation contained in the Dinkard; but $$ 9-13 may be 
accepted as the actual history of the compilation of the 
work itself, the facts of which may, very possibly, have 
all been within the personal knowledge of the writer of 
the statement. The Pahlavi text of this statement, as pre- 
served in the manuscripts B and K (see pp. xxxv-xxxviii 
and 2), may be translated as follows :— 


“1. About the Dinkard scripture (nipik), from the Exposition 
of the Good Religion, there is /#7s:—The Dinkard scripture is 
a work which is adorned with all wisdom, and a publication of 
the Magda-worshipping religion. 2. And, first, the work—which 
was derived from the good religion ef those of the primitive faith, 
and which was the knowledge revealing the good religion of the 
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prophet (vakhshvar) Spîtâmân Zaratûst, wose guardian spirit 
is reverenced, and Azs first disciple through asking and hearing 
the same reverenced guardian spirit—is information which is a 
similitude of enlightenment on every subject from the original 
light. 3. And those original questions and the decision of the 
exalted ruler Kai-Vistasp to have ¢hem written were z/s origin, 
and he ordered kem to deliver the original to the treasury of 
Shapigan’, avd to distribute copies provided. 4. And, after that, 
he sends a copy to the fortress of documents, to keep the in- 
formation also there. 

‘p, And during the ruin that happened to the country of Iran, 
and in the monarchy, owing to the evil-destined villain Alexander, 
that which was in the fortress of documents came to be burnt, and 
that in the treasury of Shapigan? into the hands of the Arfmans, 
and was translated by him even into the Greek language, as in- 
formation which was connected with the ancients (min pésinigan 
padvastako). 

“6. And that Artakhshatar, king of kings, who was son of 
Papak came for the restoration of the monarchy of Iran, and the 
same scripture was brought from a scattered state to one place. 
7. The righteous Tosar of the primitive faith, who was the priest 
of priests °, appeared with an exposition recovered from the Avesta, 
and was ordered to complete zke scripture from that exposition. 
8. He did so accordingly (ham-gfnak6), to preserve a simili- 
tude of the splendour of the original enlightenment in the treasury 
of Shapigan *, and was ordered to distribute copies of the infor- 
niation provided. 

‘g. And after_the ruin and devastation that came from the 
Arabs, even to the archives (divan) and treasures of the realm, the 
saintly ° Atér-farnbag, son of Farukhd-z4d, who became the leader 
of the orthodox, brought those copies, which were scattered on a% 
sides, and new resources, back from dispersion into union z7/h 
the archives of his residence; and, through observance and con- 
sideration for the Avesta and Zand of the good religion, he made 
the sayings of those of the primitive faith again a similitude of the 
illumination (fir6dk6) from that splendour. 


Both MSS. have Shas/igan here, but see p. 413, n. 4. 
So in K, or perhaps Sh7zigan; B has Shasfigan. 
Soin K. t Soin K; B has Shapan. 

è B has Â tûrpåâd inserted herc by mistake. 
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‘ro. Through the awful displeasure (or defect) and ruin (or 
injury) that happened to Zaratist, son of Attir-farnbag, who 
became the leader of the orthodox, even those archives came to 
devastation, that scripture to dilapidation and dispersion, avd the 
statements (v@kih) also to obsoleteness, perversion, and cor- 
ruption. 

SITA Kaleh akh I Atarpad, son of Héméd and leader of 
the orthodox, Zave likewise written, from their fragments (sfibara- 
g ind), a new means of giving assistance /o the Magda-worshipping 
religion, with much prayer, investigation, and trouble. 12. From 
whatever was recovered from those dilapidated (visandak9), de- 
cayed, worn out, and dust-mingled (khak-aimég) archives—and 
these, too, brought back by taking away, carrying of, and seizing 
—1# is selected, owing to’ the assistance of the counselling wisdom 
of the mighty spirit, for the rediffusion of the words and deeds of 
the ancients, and of the evidence of the Avesta, for those of the 
primitive faith. 13. And the increase of knowledge from the good 
religion, arranged and prescribed in its chapters, is a lustre from 
encountering that splendour from the enlightenment of the original 
light primarily composed for the exposition of the good religion, 
and this which is named is a resemblance by adoption of the 
thousand chapters of that great original Dinkard’. 14. It is 
perfected by the sacred beings, avd transmits the powerful effect 
which 4as come upon even that which is the perfect religion of 
the sufferers* in /A’s age, and also the coming of the assistance 
of the soul to the knowledge‘ of the orthodox; and even reunion 
with? the rest of Iran is acquaintance wth the exposition of the 
Magda-worshipping religion, and the reproviding of more resources 
of a like origin, which w de also due to those whom the Supreme 
has provided, the disciples of Afishédar°, son of Zaratist, for 
asking again a declaration of? the good religion from Afshédar.’ 


From this statement it appears that the compilation 
of the Dinkard was commenced by Atir-farnbag, son of 
Farukh6-zad, one of the leaders or supreme high-priests 
of the Mazda-worshippers, and was reviscd and completed 





Assuming that m stands for min. 

2 Both MSS. have zak raba4 bin Dén6-kardo. 

3 K has dênô-î bûrdârân. * B has ‘arising.’ 
° B has ‘and the reunited selection for.’ 

® See Dk. VIII, Chap. XIV, 12. T B omits ‘a declaration of.’ 
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by Atarpad, son of Héméd, one of his successors. From 
the Madigin-i gugastak Abalis we learn that Attr-farnbag 
had a religious disputation with Abdalis in the presence 
of the Khalifah Al-Mamin, who reigned A.D. 813-833; he 
must therefore have been compiling the Dinkard during 
the first half of the ninth century. In the Sikand-gtim- 
anik Vigdr, IV, 107, IX, 3, X, 55, he is also mentioned as a 
compiler of the Dinkard, but the details there quoted must 
have been taken from its first two books which are still 
missing. It is likewise stated at the beginning of both its 
fourth and fifth books that their contents are derived from 
his statements, and a similar acknowledgement is made with 
regard to some of the contents of Chap. CXLII of the 
third book; so that the evidence of his authorship is very 
complete. With regard to Attipad, the completer of the 
Dinkard, we may safely identify him with the Attrpad, 
son of Haméd, mentioned in Bd. XXXIII, 11 as a con- 
temporary of Zad-sparam, who flourished at the latter end 
of the ninth century (see S. B.E., vol. xviii, p. xiv). We 
have, therefore, every reason to be satisfied that the whole 
of the Dinkard was compiled during the ninth century. 

The history of the transmission of the text of its last 
seven books, through the last thousand years, down to the 
present manuscripts, is equally satisfactory, owing to the 
preservation of a series of colophons appended to the text, 
of which the first and most important may be translated 
as follows :— 


‘Completed in great joy and full of gratification this last portion 
of the manuscript of the incomparable, priceless, and unequalled 
Dinkard, at the place where z# was found azd happily disinterred * 
by us in Asfiristan, within the happily prosperous, odoriferous, 
precious, well-thriving, azd glorious Bakdad of Good Kecti- 
tude?; from a copy which, as regards the religion, is jus¢ as the 
leaders of the saintly avd orthodox, who were of the family of 
the saintly Âtûrpâd, son of Maraspend, (who re-explained know- 
ledge, by five or six well-destined oes, from the pure revelation 





1 Khis-kand might be the name of a place here, but cannot be so in the 
next paragraph. 
2 The angel Aharisvang (Av. ashis vanguhi). 
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which is the all-embellished learning of learnings) avd the suc- 
cessive leaders of the orthodox (wo again provided at different 
times [ahamvar] for its restoration, through manuscripts a/ 
various places, to maintain reading and investigation ‘¢herein) had 
written. 

“I, Mah-vindad, sox of Naremahan, soz of Vâhrâm, son of 
Mits6-@pan, like an adopted son for his own possession, who wrote 
14, am letting 7¢ forth ov the day Dén of the month Ttr, the victor, 
of the year 369 after the year 20 of that Yagdakard, king of kings, 
who was son of Shatrô-ayâr [2nd July, 1020]7; in reliance on the 
pure good religion of the NMagda-worshippers, as regards remem- 
brance of Zaratist, the Spitaman with the righteous guardian 
spirit, avd of the genuine achievement of Attrpad, son of Mara- 
spend; and as regards remembrance of the righteous utterance of 
blessings for the whole embodied existence dy the desirers of right- 
eousness, who are thinkers of good thoughts, speakers of good 
words, and doers of good deeds; in the worldly eszstence, through 
completely-wishful kind regard of the practices of righteousness, 
they shall unite with the union of the renovation of the universe, 
and spiritually ¢her pure souls avd guardian spirits af/aim to the 
supremely great position and eminence, and complete acquire- 
ment of recompense, which are in the light that is endless, con- 
stantly beneficial, axd full of glory, which they shall obtain. Zzzs 
ts especially for those saintly and supremely learned men, Atar- 
farnbag, son of Farukhd-zdd, and Atirpad, son of Héméd, by 
whom this priceless? Dinkard scripture was selected so learnedly 
and (with a pure perception of the spiritual lord, in seizing the 
cream of the fortunate commentary oí ë the good religion) so truly 
amicably, and fully affectionately jor the good creatures and 
religion, with great advantage for us moderns, and concealed for 
me who, through eagerness /or righteousness, like an adopted 
son, fave happily disinterred this scripture; and even he who 
reads, and shall make use of it, is reliant and free from doubt 
about it; and him who shall take a copy from it, and preserves 
7f with propriety, they shall appropriately connect with it. 


* The remainder of this colophon, so far as it is here translated, is also quoted 
in the second colophon. 

* Here written ar’g6, but it is an-ar’g6 in the second colophon. 

° Reading dén farukh6 zand shir-hé46-i, but this is doubtful. From 
this point the whole of the rest of this colophon, including the aphorisms, is 
also found in K. 
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(This is followed by a long succession of aphorisms, and 
the colophon winds up with some threats against those 
who shall misuse the manuscript.) 

As this colophon mentions only the ‘last portion’ of the 
Dinkard, and is appended to the text of Dk. III-IX, it is 
probable that the first portion of the work, Dk. I, I, had 
already become separated from the rest within 150 years 
of its revision and completion. And if Mah-vindad did 
not copy from the original manuscript of Atirpad, he must 
certainly have done so from a very early transcript. 

The second colophon was written by Shat7é-ayar, soz 
of Erdishir, son of Airtk, sou of Ristam, son of Airzh, son of 
Kubad, soz of Airan-shah, who completed his copy on the 
day Athavmazd of the month Spendarmad in the year 
865 after the 20th year of Yasdakard [3rd October, 1516], 
having transcribed it from a copy written by Mar'sapan, 
‘son of Spend-dad, son of Marzapan, son of Mitr6-dpan, 
son of Spend-dad, son of Mitré-dpan, son of Mar’sapan, 
son of Dahisn-aiyyar, sox of Rég-véh, son of Shah-mard. 
The date of Mar’zapan’s copy may be approximately fixed 
by observing that his father’s first cousin wrote a copy of 
AV. and Gf. mentioned in K20, in the year 690 of 
Yasdakard, while his great great granduncle wrote a similar 
copy, mentioned in MH6, in the Parsi year 618. If this 
Parsi year be reckoned from the era of the 2cth year of 
Yazdakard, as seems probable’, these dates give 52 years 
for three generations; and Mar’sapan, living one genera- 
tion later than the writer of A. Y. 690, may perhaps have 
written his copy of the Dinkard about A.Y. 707 [A.D. 
1338]; so that there was probably another copyist, inter- 
mediate between him and Mah-vindad-i Naremahan, of 
whom no record has been preserved. Shatrd-aydr con- 
cludes his colophon by quoting a long passage from the 
first colophon, as already stated in p. xxxiv, n.1, and by 
acknowledging his obligations to three other persons whom 
he names. This colophon is the last that now remains 
attached to the manuscript B, but it was formerly followed 





* Observe the use of the phrase ‘ Parsi year’ in the third colophon and in the 
manuscript K (see p. xxxviii). 
G2 
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by a third colophon, written by the actual writer of B, and 
preserved in copies transcribed from B since its arrival in 
India. 

This third colophon was written by Mah-vindad, sox of 
Vahram, son of Erdishir of Ttrkabad, who completed his 
copy, from that of Shatv6-ayar, on the day Avan of the 
month Khavdad in the Parsi year 1009 after the 20th year 
of Yasdakard [21st December, 1659, N.S.]. This copy, 
which constitutes the manuscript B, was afterwards ap- 
proved by Vahram, soz of Mah-vindad, son of Rustam, 
sow of Andshak-riban, soz of Ristam of Tirkabad, who 
blesses the writer of the second colophon, on the day 
Tistar of the month Vohtiman in the year 1038 of Yasda- 
kard [18th August, 1669, N. S.]. It was also finally seen 
and approved by Ristam, soz of Gtistasp, sow of Erdishir, 
who likewise blesses the writer of the second colophon ; 
and the approximate date of this approval may be guessed 
from the fact that Rûstâm Gûstâsp is known to have copied 
one manuscript in A.D. 1706, and another in 1741. 

Regarding this manuscript B, written in 1659, it appears 
from Mulla Firdz’s Avigéh Din (Bombay, 1830) that 
Mulla Bahman, son of Mulla Behram, a Parsi priest of 
Yazd, brought this manuscript of the Dinkarvd from Iran 
to Surat in 1783, and, having shown it to Aspandiarji 
Ratanji-shah, he lent it to Kausji Rustamji, then Dastir 
of Surat, and allowed him to have it copied. Mulla 
Bahman had great difficulty in obtaining the return of 
his manuscript, and when it was returned many folios were 
missing. It was after this loss of folios that Aspandiarji 
had several other copies transcribed from the defective 
manuscript, to be sent to various persons, and all these 
copies were therefore equally defective. 

This manuscript B, thus defective, afterwards came into 
the possession of Mulla Firtiz, who was high-priest of the 
Kadmi Parsis in Bombay; and, after his death in 1830, 
it descended to his successor. In 1875 it belonged to 
Dastir Sohrabji Rustamji, high-priest of the Kadmis, 
through whose courtesy, and that of Dasttir Dr. Jamaspji 
Minochiharji, it was then lent to me long enough to 
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enable me to copy and collate two-thirds of Dk. III and 
to collate Dk. IV-IX; and Dastir JamAspji, afterwards, 
kindly supplied me with a copy of the remainder of 
Pk MI 

The manuscript has been bound in its defective state, 
and contains 322 folios, originally fourteen inches high and 
ten inches wide, written 20 to 22 lines to the page. When 
complete it appears to have consisted of 392 folios, all 
numbered in Persian words, but with several blunders, in- 
cluding one of fifty folios, so that the last folio was really 
numbered 442. Of the 70 folios not bound with the rest 
of the manuscript, fourteen were lying loose in the volume ; 
forty-three belonged to Dastir Rustamji Kaikobadji of 
Nausari, with a copy of which I was kindly supplied by 
Dastir Dr. Peshotanji Behramji of Bombay, who also 
enabled me to collate it with the original folios; and 
seven folios were lent to me by Dasttr Dr. Hoshangji 
JamAaspji of Poona, for the purpose of copying. The 
remaining six folios have not been discovered ; they com- 
prise the first folio of the manuscript, containing the com- 
mencement of Dk. III, which was probably lost before 
the manuscript arrived in India; also one folio in Dk. VII, 
two in Dk. IX (see pp. 262, 270 of this volume), and the 
last two folios of the manuscript, containing the third 
colophon and final approvals (see p. xxxvi). 

Iam likewise much indebted to the kindness of Professor 
Kielhorn, who gave me a modern copy of Dk. IV-IX (with 
the text in its defective state) which had been prepared at 
Poona, so that it was only necessary to collate this copy 
with the original text of the manuscript B. With the aid 
of all this liberal assistance I was enabled to obtain the 
whole text of the Dinkard, known to exist, in the course of 
a few months; that it has since taken as much as sixteen 
years to find opportunities for translating and publishing 
rather more than one-fourth of its contents, will not surprise 
any one who is acquainted with the nature of the work 
that had to be done. 

The only known manuscript, independent of B, that 
contains any portion of the Dinkard, is the old codex K 
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brought from Persia by the late Professor Westergaard in 
1843, and now No. 43 of the Irânian manuscripts in the 
University Library at Kopenhagen. This codex contains 
about one-fifth of the text of the Dinkarg in two detached 
portions, together with other Pahlavi texts. The first 
portion occupies fols. 177-261, and comprises Dk. VI, of 
which one-eighth is missing, with Dk. III, Chaps. CLX 
and CCLXXXIII, and a colophon, all written in the 
district of Tarkabad by Mitré-dpan, soz of Anoshak-raiban, 
son of Ristam, soz of Shatrd-ayar, son of Mah-vindad, soz 
of Vahram, soz of Gishisn-ayar, son of Mitrd-dpan, and 
completed on the day Gos of the month Mitrô in the 
Parsi year 943 after the 20th year of Yasdakard [1cth 
May, 1594, N.S.]. This copyist appears to have been a 
great-uncle of the writer who approved the manuscript B 
in 1669, ten years after it was written; and the original 
from which he copied was, no doubt, descended from 
Mah-vindad-i1 Naremahan’s manuscript of 1020, as he 
appends to his colophon all the latter part of Mah-vindad’s 
colophon (see p. xxxiv, n. 3). The second portion of the 
text of the Dinkard, contained in the manuscript K, is 
written by another hand on 42 additional folios, and com- 
prises the last two chapters of Dk. III, the whole of Dk. V, 
and the first three-tenths of Dk. IX (as mentioned in 
p- 172, n. 1, of this volume). This manuscript supplies 
several short passages in the Dinkarvd, which are omitted 
by B, especially in the first portion of the text described 
above. It has also afforded much assistance in the trans- 
lation of Dk. IX; Chaps ITTIA AALT 

Regarding the authorship of the summary account of the 
Nasks, contained in Dk. VIII, IX, it may be reasonably 
assumed, in default of any positive information, that the 
compiler was Atirpad, son of Héméd, the last editor of 
the Dinkavd. And, as nothing is said about any previous 
treatise being consulted, it may be safely supposed that 
he had access to the Avesta texts and Pahlavi versions 
of all the Nasks he describes, fully three centuries after 
the Muhammadan conquest of Persia. The only Nask he 
could not obtain was the Vastag, and the Pahlavi version 
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of the Nadar was also missing ; under which circumstances, 
the fully detailed accounts of these two Nasks, given in 
the Persian Rivayats, must be viewed with suspicion, until 
better evidence of their authenticity has been discovered 
than is at present available. 

The survival of so much of the sacred Zoroastrian litera- 
ture, during three centuries of Muhammadan rule, indicates 
that the final loss of nearly all this literature was not so 
directly attributable. to the Arabs as the Parsis suppose. 
So long as a considerable number of the Persians adhered 
to their ancient religion, they were able to preserve its 
literature almost intact, even for centuries; but when, 
through conversion and extermination, the Mazda-wor- 
shippers had become a mere remnant, and then fell under 
the more barbarous rule of the Tartars, they rapidly lost 
all their old literature that was not in daily religious use. 
And the loss may have been as much due to their neg- 
lecting the necessary copying of manuscripts, as to any 
destructiveness on the part of their conquerors ; because 
the durability of a manuscript written on paper seldom 
exceeds five or six centuries. 

The statements of the Dinkard, about the classification 
and subdivisions of the Nasks, are corroborated and sup- 
plemented by those of Zad-sparam (see pp. 401-405). The 
division of all literature into three classes of knowledge, 
religious, worldly, and intermediate, is one that would 
naturally suggest itself to any classifier’, but the names 
employed (which are transcribed from the Avesta, and do 
not exactly correspond with these three meanings) must 
have originated at a period when the Avesta language was 
still spoken. That such a classification cannot be very 
strictly carried out in practice is already admitted in 
DEVII Chaps le: 


1 Professor Darmesteter has suggested to me the very similar apportionment 
of the old Hebrew literature, mentioned in Jeremiah xviii. 18, thus :—‘ For the 
law shall not perish from the priest, nor counsel from the wise, nor the word 
from the prophet.’ And in Ezekiel vii. 26, thus:—‘ Then shall they seek a 
vision of the prophet: but the law shall perish from the priest, and counsel 
from the ancients.’ 
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The further division of the literature into twenty-one 
books, seven in each of the three classes, is a much more 
artificial arrangement, and can, perhaps, be best explained 
as an attempt to make the twenty-one words of the 
Ahunavair serve the purpose of a reminder for enumerating 
the Nasks in their proper order. This arrangement was 
probably made at some period when the scattered Avesta 
literature was being collected and re-arranged, the Pahlavi 
versions being then supplied, and the present Pahlavi names 
of the Nasks appointed. This may possibly have been the 
work of ‘composition and preservation’ attributed to Âtûr- 
pad, son of Mâraspend, in Dk. VIII, Chap. 1, 22, when 
‘the Nasks were enumerated’ (see Dk. IV, 27, in p. 415), 
which occurred in the fourth century. 

Why the established sequence of the Nasks, detailed in 
Dk. VIII, Chap. I, 12, should differ from the successive 
sequences of their three classes, given in $$ 9-11, 1s very 
imperfectly explained; but some of the reasons for the 
difference may perhaps be guessed. If the notation pro- 
posed in p. 7, n. 3, be adopted, the established sequence 
is (og; MIT Ga TO GIAE a GO DIA a en 
the only Nasks that are out of their order in the classes 
are Gi, 5-7 and 6,7. The plating ol GO nek EN 
L5 (that is, the Hadékht and Stéd-yast next after the 
Vendidad) may perhaps have been owing to the constant 
use of these three Nasks in the liturgy, in which either the 
Vendidad, or the Hadékht', was frequently interpolated in 
the recitation of the St6éd-yast which comprised by far the 
larger portion of the present Yasna and Vispérad. But 
this position of the Stéd-yast, at the end of the list of 
Nasks, was probably considered derogatory to its sacred 
character by most of the writers of the Persian Rivayats, 
who have, therefore, restored it to its original place at the 
head of the Gathic Nasks. Dk. VIII, Chap. I, 15, states 
that G5 was placed after H7 because the Vastag was con- 
nected with the Vistisp-sast6, probably by the nature of 
its contents. And, possibly, the sequence L6, G7, L7 of 
the Aitradad, Spend, and Bakan-yast, between the Vastag 


1 So long as it was preserved. 
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and Nikadim, may indicate some similar resemblance of 
contents; especially as the contents of the Aitradad and 
Bakan-yast were so far from being strictly legal that these 
Nasks were placed in a sub-class by themselves, and the 
connection of the Spend with the Gathas appears to have 
been merely historical. The Persian Rivayats place the 
Spend next after the Vastag, thereby bringing the two 
imperfectly Gathic Nasks together, as well as the two im- 
perfectly legal ones; but then they also transpose the 
Ganaba-sar-nigad and the Hisparam, for which there seems 
to be no justification. 

With regard to the names of the Nasks, it is evident 
that several of the Persian names, used in the Rivayats, 
are more or less irreconcileable with the Pahlavi names in 
the Dinkard, and some others are improbable readings of 
the Pahlavi forms. In this translation the Pahlavi forms 
have been followed, as clearly more authentic than the 
Persian corruptions, and some few of the names have been 
read differently; while in other cases the most probable 
readings have been merely suggested in foot-notes, not on 
account of the Persian reading being justifiable, but because 
the evidence for the suggested reading is less complete than 
would be desirable. 

In dealing with this account of the Nasks it is always 
necessary to remember that the compiler of the Dinkard 
relies entirely upon their Pahlavi versions, as he states 
distinctly in Dk. VIII, Chap. I, 3; he occasionally mentions 
acer viectautexts, aclin’ @haps. Vi, 1, XII, 1, and it is 
abundantly evident, to the practised translator, that Avesta 
phrases often underlie the Pahlavi passages which seem to 
be quoted at length from the original Nasks, especially in 
Dk. IX ; but, for some of the details mentioned, there may 
be no older authority than a Pahlavi commentary, and this 
should ever be borne in mind by the sceptical critic in 
search of anachronisms. 

Owing to his complete reliance upon the Pahlavi versions, 
it is impossible to ascertain with certainty whether any 
particular statement, made by the compiler of the Dinkard, 
was contained in the Avesta text; his summary, there- 
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fore, throws little or no satisfactory light upon the origin 
of that text. A few of the details he mentions (such as 
those contained in Dk. VIII, Chaps. XIII, 17-20, XLIII, 
24 and Dk. IX, Chaps. XXX 17 AE ira C EN, 
3) evidently refer to Sasanian times, and may be reason- 
ably supposed to have originated in the Pahlavi versions 
of those times. But vaguer prophecies of good or evil, 
such as are common in all religions at all times, may have 
often occurred in the Avesta texts themselves. 

It is evident, however, that all the Nasks have accumu- 
lated around the Gatha centre of the Stôdď-yast, and that 
this Gatha centre in the earliest Sasanian times was neither 
more nor less extensive than it is at present. The age of 
Gathic composition had so long passed away in the time 
of the earliest Sasanian monarchs, that the sages whom 
they appointed to collect and re-arrange the sacred litera- 
ture, were unable to fully understand many of the stanzas 
they had to translate into Pahlavi, much less could they 
have added to their number. How far they may have been 
able to write ordinary Avesta text is more uncertain, but 
any such writing was probably confined to a few phrases 
for uniting the fragments of old Avesta which they dis- 
covered, or for interpolating opinions of their own. All 
such compositions, however, would have been hazardous, 
as forming no part of their duties, which seem to have been 
confined to the arrangement of the fragmentary Avesta 
texts, and their translation into Pahlavi with explanatory 
comments in that language. It appears from the traditional 
statements, mentioned in p. 415, that this work was com- 
pleted, and the Nasks were fully arranged, by Atarpad, 
son of Maraspend, in the reign of Shahpthar IJ (A. D. 309- 
379); but the Pahlavi versions were certainly revised, and 
some further commentaries added, after the suppression of 
the heresy of Mazdak, as late as the reign of Khisroi I 
(A.D. 531-579). 

That the Avesta texts themselves were not written, to 
any great extent, in Sasanian times, is shown by the 
quantity of Pahlavi commentary necessary to adapt them 
to the altered circumstances of those times. The Gathic 
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Nasks, being strictly religious, required only some ex- 
planations, with little extended commentary ; because the 
religion had to be maintained without sensible modifica- 
tion. Of the Hadha-mãthric Nasks we know but little. 
But the strictly Legal Nasks consisted chiefly of the com- 
mentary which is always necessary to adapt ancient laws 
to modern ideas. 

With regard to the mode of describing the Nasks, 
adopted in the Dinkard, it is evident that the compiler 
intended, in the first place, to give merely a very short 
account of the general contents of each Nask, to be 
followed by a detailed statement of the particular contents 
of each chapter (see Dk. VIII, Chap. I, 23, 24). But, when 
he had fully carried out this intention with respect to the 
first three Nasks, his work came to a premature conclusion, 
which has deprived us of much valuable information re- 
garding the rest of the Nasks. The descriptions of these 
other Nasks vary in extent, but may be roughly classified 
as follows:—Of the Nddar and Vastag there is no de- 
scription whatever. Of the Damdad, Rado-dad-aitag, 
Kaskisréb6, Vistasp-sdst6, Bakan-yast, and Stéd-yast the 
description is very short, averaging 80 Pahlavi words for 
each. Of the Pagag, Baris, Kitradid, Spend, and Hadokht 
the description is rather longer, averaging 358 Pahlavi 
words for each; but, as such a description is still far too 
brief to be satisfactory, the compiler must have intended 
to add a detailed account of each chapter of all these 
Nasks. On coming to the strictly Legal Nasks, however, 
he adopted a different plan, by giving a much more 
voluminous statement of the contents of certain selected 
chapters; thus the very long description of the Nikadam, 
Ganaba-sar-nigad, Hisparam, and Sakadiim averages 3670 
Pahlavi words for each. This change of plan is somewhat 
modified in the case of the Vendidad, where the description 
of 1272 Pahlavi words is only moderately long. While the 
first three Nasks, the Sddkar, Varstmansar, and Bako, after 
a very short description averaging 65 Pahlavi words for 
each, are again described in detail, as already mentioned, 
to the average extent of 8647 Pahlavi words for each. 
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From these descriptions, and their connection with 
certain Avesta texts and Pahlavi writings, it is now 
possible to form a more or less adequate conception of 
the contents of Nasks I-IV, X, XIIJ-XIX, XXI, and 
also some idea of those of Nasks VI, XII; but the accounts 
of the remaining six Nasks, most of which belonged to the 
Hadha-miathric or scientific class, are very unsatisfactory. 

With reference to the total extent of the Nasks, when 
they were all extant, it is obvious that the length of de- 
scriptions, drawn up on the same plan, ought to bear ap- 
proximately some definite proportion to the lengths of text 
described ; so that, if the extent of the text of one Nask 
be known, and the proportion it bears to the length of its 
description be ascertained, this proportion becomes a rough 
means of estimating the probable extent of other Nasks, 
from the length of their descriptions drawn up on the same 
plan. Three years ago an attempt was made’ to estimate 
the total extent of the Nasks in this way, based upon the 
assumptions that the Nasks still extant were three in 
number, that the length of the description of the Vendidad 
was a fair average one for estimating the extent of Pahlavi 
version in all the lost Nasks, and that the proportion of 
Avesta text to Pahlavi version in the Nirangistan was also 
a fair average for estimating the extent of their Avesta 
texts. These assumptions were carefully made, as the 
least liable to objection, and the total extent of the Nasks 
in Sasanian times, thus estimated, amounted to 133,000 
words of Avesta text and 844,000 of Pahlavi version. 

Since the completion of the translation of Dk. IX it 
has, however, become possible to estimate the probable 
extent of the first three Nasks from the proportion between 
the actual extent of the first three fargards of the Bak6 (Yas. 
XIX-X XI) and the length of their description. It has also 
been thought no longer reasonable to neglect the actual 
length of the Nirangistan asa basis for estimating the extent 
of the Pahlavi versions of the strictly Legal Nasks A V- 


* In the Sitzungsberichte der philosophisch-philologischen und historischen 
Classe derk. b, Akademie der Wissenschaften zu Miinchen, 1888, pp. 441, 442. 
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XVIII; and the Bakân-yast has been identified with the 
Yasts still extant’. These additional considerations have 
led to a new estimate of the probable extent of each Nask 
separately, based upon the best data available in each case, 
as stated in detail in the foot-notes to the names of the 
Nasks in the Extant Fragments (pp. 451-488 of this 


volume). These estimates are here collected, for the sake 
of convenient reference, as follows :— 

Avesta. Pahlavi. 

G2: Nask 1. Stidkar 4,700 words 10,500 
eg » 2. Warstmansar Soon 18,500 
ad » 3. Bako 9,500 ,, 21,200 
Hı » 4. Damdad 8,900 ,, 29,300 
2 se Naat 6,800 ,, 22,200 
ee » 6. Pagag 0,100 4, 20,800 
MA » 7. Radod-dad-aitag . 10,500, 34,300 
T5 AS. Baris 4,400 |, 14,600 
s6 a o. Kaskisrôbô B500 4, 17,900 
Gi » 10. Vistasp-sasto 2200. 7,200 
G5 s Ii. Vastag 8,900 ,, 18,400 
L6 n2 A rada 2600 ,, 23,400 
G7 Pl ae ene 9,000 ,, 20,500 
L? „ 14. Bakan-yast 22,600" 4, KA 000 
TI ee ele uni. 62,600 ,, 562,900 
eae » 16. Ganaba-sar-nigad 26,000.” 25,509 
3 » 17. Hisparam 44,900 ,, 403,600 
| wis. oakagum . 53,000 ,, 476,600 
nas » 19. vy endidad . 29,000). ,,) 48.000 
G6 ,, 20. Haddokht SA OCs MIT 4900 
el KLAKON Yasi 12 OS 22,400 
Total extent of 21 Nasks . 345,700 2,094,200 


This total is about 23 times as great as that of the 
former estimate, but, as nearly the whole of this increase 
is in the four strictly Legal Nasks, whose length is well 
attested by that of the extant Nirangistan, there is little 
probability that further investigation will lead to any re- 


1 This had been done, long ago, in a Persian Rivayat, quoted in B29, fol. 
164, which states that the following sixteen Yasts were in the Dayan-yast Nask, 
namely, the Hérmezd, Aban, Mah, Tir, Gos, Mihir, Srésh, Rashn, Frayardin, 
Bahiram, Ram, Din, Ashasang, Astad, Zamy4d, and Khurshéd Yasts. 
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duction of this estimate. No probable alteration of the 
estimate of the extent of the Hadha-mathric Nasks, which 
is the most uncertain, would materially affect the total. 
Another matter of interest to the readers of translations 
from the Pahlavi, especially to those who are aware of the 
ambiguities of the original text, is the degree of confidence 
they can place in the correctness of the translation. In 
the case of the Dinkard it is fortunately possible to consult 
manuscripts written in Persia, and descended through only 
four or five intermediate copies from the work of the 
original writer, so that the text is remarkably free from 
copyists’ errors. The eighth and ninth books also contain 
very few of those involved sentences, with long paren- 
thetical clauses, which, owing to the habitual absence or 
misplacement of stops, are very perplexing to a translator. 
The chief difficulties of the text arise from its synoptical 
character, and the consequent want of connection between 
its sentences; there being often too little context to define 
the meaning of a doubtful word. The number of words of 
doubtful meaning in Pahlavi is, however, fast diminishing, 
in proportion to the advancing study of the texts; and the 
certainty of a translator, as to the correctness of his work, 
is increasing in a like proportion. At any rate, the reader 
may safely rely upon the general accuracy of these trans- 
lations, even if a few errors should hereafter be discovered. 
As an instance of such possible errors I will here correct 
one that exists in my translation of the Epistles of Mant- 
skihar, which was pointed out to me by Mobad Tehmuras 
Dinshawji Ankalesaria, in a letter dated 28th October, 1587. 
In Ep. II, ii, 9-11, there occurs an illustration of what 
should be done when commentators differ, derived from 
the use that can be made of different observations of the 
stars, and containing three names that were difficult to 
identify. These names were doubtfully read as corruptions 
of the names of three of the lunar mansions, but it now 
appears that they were the names of three scts of astro- 
nomical tables (zik); so that Shatvo-aydran, Hinduk, and 
Ptoleméés should be read, instead of Satvaharan, Avénak, 
and Padramgés; both sets of readings expressing the same 
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Pahlavi letters. With these alterations the passage may be 
translated as follows :— 


Ep. II, i, ọ. ‘And there may be a position of the stars, seé/led 
even by computers of the stars, when they would take that of the 
sun and moon from the tables of Shatvo-ayar, that of Saturn from 
the Hind tables, and that of Mars from the tables of Ptolemy, avd 
the position comes ou/ very good, and they are able to speak of the 
maturity of strength undoubtedly brought on. 10. That this is to 
be seen as an occurrence is a conjunction which is not possible ; 
because, if the tables of Shatvo-ay4r de exact, yet, since its Saturn 
and Mars are not from the tables, the effect is not a good con- 
figuration ; if the Hindt tables de correct, yet, since its sun, moon, 
and Mars are not from those tables, the effect is not good; and 
if the tables of Ptolemy ée correct, yet, since its sun, moon, and 
Saturn are not from those tables, the effect is not good; on account 
of which the conjunction is not correct in any way; they believe 77 
possible, however, for a firm mind to accomplish this auspicious 
labour. 11. But they say the just and wise ave making the 
decision that this would be a very good position, because that 
which is in the tables of Shatro-ayâr is truly issuing from him, 
the great Shatro-aydér; avd that of Shatro-ayar, being better 
through the tables of Ptolemy, remains that employed,’ 


In conclusion, it is desirable to make some remarks upon 
the transliteration of Pahlavi, because it is necessary to 
express not only the various sounds of the letters of a very 
deficient alphabet, but also the mode of writing several 
abbreviated compounds which are quite as essential to the 
correct orthography of Pahlavi as the forms of the separate 
letters themselves. For this purpose italics are used to 
indicate not only a few differences of sound from the usual 
English pronunciation of consonants, but also different 
letters having the same sound, and letters abbreviated in 
the writing of compounds. When the abbreviated letter 
is already italicised, the preceding short vowel (which is 
not expressed in Pahlavi writing) is also italicised to 
indicate the abbreviation, or an apostrophe is introduced 
between the two consonants when no short vowel sound 
intervenes. Hyphens are used both to connect the com- 
ponents of compound words, which are often written 
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separately, and also to separate words that are written 


together in Pahlavi. 


The application of these rules will 


be best understood by reference to the following list of 
transliterations which have been found necessary :— 


ALPHABET. 


» a (initial), a, h, kh, sd. 
y 2, a (privative), aé, aé 
(final), A (final). 


3 or 49 S, 3+3. 
{3 s, sh, 3 +3, g-a. 
9 gh. 


jb. 


9k. 


ej f, P v. 4 m. 

Yd, t. pn O0, WENG 
QS ee A lyr 

S e òd, e, ZL ST 1, NK 


BS 


IRREGULAR COMPOUNDS. 

My aya. 
Y (9+0, or 9+) ék, af, ag, ap, av, az, Âf, åg, Âk, dp, 

dv, dz, haf, hak, hap, has, khef, khek, khz. 

an. 
Y 3, aĉ âê (final), êh (final). 
HY adin, didd (ċeżter bîdû). 

lp, rag, ra’, vg, 1p, v2. 
es dif, dip, gif, sag, sak, sap, sig, sip, sp. 
ens sh, yai, yaw. 
4 m-é. 
e9 dag, d-h, êg, êk, gag, gak, gug, th, tv, iz, yas, yez. 


w dên (better bên), yèn. 


ABBREVIATIONS USED IN THIS VOLUME. 


A.D. for Anno Domini; Âf. for Âfrîngân ; Ar. for Arabic; AV. 
for Ardâ-Vîrâf nâmak, ed. Hoshangji and Haug, 1872; Av. for 
Avesta; A.Y. for Anno Yazdakardi; B for Bombay MS. of 
Dinkard, written in Iran, a.p. 1659, see pp. XXXV-xxxvil; B2g 
for MS. No. 29 in the University Library at Bombay; Bd. for 
Bundahis, as translated in vol. v of this series; Bk. for Book; 
B.P. for Bahman Pfingyah, see p. 418, n. 3; Byt. for Bahman 
Yast, as translated in vol. v of this series; Ch. or Chald. for 
Chaldee; Chap. for chapter; Dd. for Dadistan-i Dinik, as trans- 
lated in vol. xviii of this series; Dk. for Dinkard; Dv. for Din- 
vigirgard ; ed. for edited by or edition; Ep. for Epistles of 
Méantisfthar, as translated in vol. xviii of this series; Farh. Oîm. 
for Farhang-i Oim-aévak, or Zand-Pahlavi Glossary, ed. Hoshangji 
and Haug, 1867; fol. for folio; G for gathic ; Gah. for Gahanbar 
or GAhanbar; Gen. for Genesis; gen. for genitive ; Gesch. der 
Sas. for Geschichte der Perser und Araber zur Zeit der Sasaniden, 
1879; Gf. for tale of Gôst-î Fryânô, ed. West and Haug, 1872; 
Gld. for Geldner; H for hadha-mathric; Haug’s Essays for Essays 
on the Sacred Language, Writings, and Religion of the Parsis, by 
M. Haug, 2nd ed.; Hn. for Hadékht Nask, ed. Haug, 1872; 
Ibid. for ibidem; J2 for Jamaspji’s Yasna MS. with Pahlavi, now 
in the Bodleian Library, by the same copyist as K5; K for Kopen- 
hagen MS. No. 43, written a.D. 1594, see pp. xxxvii-viit; Ki, Kp, 
K2o, K35 for Iranian MSS. Nos. 1, 5, 20, 35 in the University 
Library at Kopenhagen; L for legal; L for line; Il. for lines; 
Mf4 for the Mulla Firfiz Library’s Yasna MS. with Pahlavi, de- 
scended from an ancestor of K5; MH6, MH io for MSS. Nos. 6, 
10 of Haug’s Collection in the State Library at Munich; Mkh. for 
Dina-t Mainég-? Khirad, as translated in vol. xxiv of this series; 
MS. for manuscript; n. for foot-note; N.S. for new style; Ny. for 
Nydyis; O225 for MS. No. 225 of Ouseley’s Collection in the 
Bodleian Library at Oxford; OM for Olshausen and Mohl’s 
Fragmens relatifs 4 la religion de Zoroastre; p. for page; Pahl. 
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for Pahlavi; Paz. for Pazand; Pers. for Persian; pp. for pages; 
Pt4 for Peshotanji’s Yasna MS. with Pahlavi, similar to Mf4; Riv. 
for Rivâyat; S.B.E. for Sacred Books of the East; Sd. and Sg. for 
Sad-dar and Sikand-gimanik Vigar, as translated in vol. xxiv of 
this series; Sir. for Sfrdzah; Sls. for Shayast-la-shayast, as trans- 
lated in vol. v of this series; Sp. for Spiegel; Vend. for Vendidad ; 
Vig. for Vigirkard-i Dinik, ed. Peshotan, Bombay, 1848 ; Visp. for 
Vispérad; vol. for volume; W. or Westerg. for Westergaard; Yas. 
for Yasna; Yt. for Yast; ZA. for Zend Avesta; Zs. for Selections 
of Zâd-sparam, as translated in vol. v of this series. 


CONTENTS OF THE NASK5 


AS STATED IN 


THE EIGHTH AND NINTH BOOKS 


OF THE 


DINKARD. 


a [37] B 


OBSERVATION 


1. For all divisions into chapters and sections the translator is 
chiefly responsible, as the stops found in the manuscripts are not 
used systematically. 

2. Italics are used for any English words which are not ex- 
pressed, or fully understood, in the original text, but are added to 
complete the sense of the translation. 

3. Italics occurring in Oriental words, or names, represent 
certain peculiar Oriental letters (see the ‘Transliteration of Oriental 
Alphabets’ at the end of this volume), or certain abbreviated modes 
of writing Pahlavi letters, for which see the remarks on Pahlavi 
transliteration near the end of the Introduction. Italic a, @, d, e, é, 
A, i, í, kh, l, p, r, Sh, u, v, zd indicate no change of pronunciation ; 
but g should be sounded like j, Av like wh, Å like ch in ‘church,’ s 
like sh, and Avesta z like French j. 

4. In the translation words in parentheses are merely explanatory 
of those that precede them. 

5. For the meaning of the abbreviations, used in the notes, see 
the explanatory list after the Introduction. 

6. The manuscripts used, being the only two independent 
authorities for the text of the Dinkard known to exist, are :— 

B (written a.p. 1659), a nearly-complete MS. of Books III-IN, 
brought from Iran to Surat in 1783, and now divided between 
three, or more, owners in Bombay, Nawsari, and Poona. Of the 
Books here translated two folios are missing, which contained 
portions of Bk. IX, Chaps. XXXIII, XXXIV, XXXVI, XXXVII. 

K (written a.D. 1594 and later), No. 43 in the University Library 
at Kopenhagen, a miscellaneous MS. containing several fragments 
of Books III, V, VJ, IX. Of the Books here translated it contains 
the text of Bk. IX, Chaps. I, 1-X AAI, 17. 


CONTENTS OF TER NA SIK. 


DINA KD POOK VIIL 


CHAPTER I. 


1. Praise for Atihaymazd, and obeisance /o the 
Mazda-worshipping religion which is the ordinance 
of Atharymazd opposed to the demo `s. 

2. The eighth book is the present (latamman) 
memorandum about a summary of what is in the 
Nasks of the Mazda-worshipping religion, each 
separately. 3. That which is within the compass 
(shad-atrvan) of this book, about the account of 
the good religion, is a writing for the information of 
the many, and an announcement from the com- 
mentary (zand)—that which is in explanation of 
revelation (dén6)—which, for this simple (padram) 
high-priest, is in itself the writing of the voice of 
revelation 1. 

4. But, before that, is a writing? of the usage 
about the divisions (bangisn6) of the reckoning of 
the Mazda-worshipping revelation, also the parts 
(bahar) of its divisions, and the sections (burinak®) 
of the parts; avd the exposition of the account— 


1 The author means that he derives his information about the 
contents of the Nasks entirely from their Pahlavi versions which, so 
far as he is concerned, are of equal authority with the Avesta text. 

2 This introductory chapter. 

B2 
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which, though very condensed, is in its division— 
is afso condensed in the parts of its division, and 
more diffuse in the sections of the parts. 5. The 
divisions of the reckoning of the Mazda-worshipping 
revelation are three :—Gathas which are the higher 
spiritual knowledge and spiritual duty; Law which 
is lower? worldly knowledge and worldly duty; and 
the Hadha-māãthric which are mostly information 
and matters about what is between these two ?. 


1 Or ‘mostly,’ if we read azirtar, instead of azirtar, as is done in 
the next clause of this sentence. 

* The three Pahlavi terms are g4sin6, dad, and hadak-man- 
sarik. Of these dad evidently means ‘law,’ because the Dadik 
Nasks are chiefly devoted to legal matters (see Chaps. XVI-XLIV) ; 
and gasano6 appears to mean ‘ gathas’ rather than ‘verses,’ because 
the first Gasanik Nask contained the Gatha texts (see Chap. XLVI), 
the next three were commentaries upon the Gathas (see Chaps. 
JI-IV and Bk. IX, Chaps. II-LX VIII), and the remaining three, 
so far as we are informed, were devoted to religious matters, but 
we have no reason to suppose that any of them were metrical, 
except the Gathas themselves. The exact meaning of hadak- 
mansarik is less clear; it is derived from Av. hadha-m{thra, 
‘provided with spells, or inspired words,’ a term applied to Zara- 
tist in Visp. XIII, 1 and also to the Mathra-spevta, or liturgy, in a 
phrase (see Westerg. Z. A., p. 485) which is appointed to be used 
in certain parts of the liturgy whenever the Vistasp Yast (a rem- 
nant of the last Hadha-mathric Nask) is recited; just as another 
phrase, referring to the Law, is appointed to be used in the same 
places whenever the Vendidad (one of the Dadik Nasks) is recited. 
In what sense the Hadha-mathric Nasks can be said to be ‘ pro- 
vided with spells’ is not clear from the details given in Chaps. 
V-XI, but, practically, the meaning of the term must be something 
like ‘ semi-religious, being applied to philosophy and science which 
are neither strictly religious nor strictly secular. 

The same three terms were applied to the three classes of man- 
kind, probably the priests, philosophers, and laity; a classification 
analogous to that of the three professions, the priests, warriors, and 
husbandmen, but not quite identical with it, as may be gathered 
from a passage in the sixth book of the Dinkard. This book is 
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6. And the reason of the triple division of the 
reckoning of revelation is the exposition of all know- 
ledge aud duty, and the kinds of knowledge and 
action zz the same revelation are these three that 
have been written. 7. Also in the Ahunavair’, which 


‘about an epitome, composed and preserved by those of the primi- 
tive faith, concerning the statements of the religion of Mazda- 
worship;’ and its statements are introduced by the following 
words :—‘ Those of the primitive faith, who were the sages of the 
ancients, considered thus, &c.’ Near the middle of the book the 
following passage occurs :—‘ And this, too, was considered by them 
thus, that these are the three species of mankind:—One is the 
Gathic, one the Hadha-mathric, avd one the Dadik. The asso- 
ciation (hamih) of him who is Gathic is with the sacred beings, 
and his severance (végi-aitagth) from the demons avd fiends ; the 
extent of Avs wealth is due to members of the community and 
religious feasts (dahm va-stir), and the punishment for the sin 
which he may commit is shame and is invisible. The association 
of him who is Hadha-mathric is with the righteous, and his sever- 
ance from the wicked; also the extent of his wealth is that which 
may be produced virtuously, and the punishment for the sin he 
shall commit is the goad, or scourge (see Chap. XLIV, 65n); also 
noxious creatures for the body, and compensating the destitute. 
And the association of him who is Dadik is with Iranians, and his 
severance from foreigners; also the extent of his wealth is due to 
affairs that it is possible to accomplish lawfully, and the punishment 
for the sin which he shall commit is /or the life/we of a fowl 
(kik), the day of a demon.’ 

! This information seems to be taken from the first fargard of 
the Sidkar Nask (see Bk. IX, Chap. II, 19). The Ahunavair 
(Av. ahuna vairya) is the name of the most sacred formula of 
the Parsis, derived from its second and third words; it is also 
called the Yatha-ahii-vairy6, from its first phrase, and is a declara- 
tory statement in metre, consisting of one stanza of three lines, 
containing twenty-one Avesta words, as follows :— 


Yatha aht vairy6, atha ratus ashad-Aid hata, 
Vangheus dazda manangho s/yaothananam angheus mazdai, 
Khshathrem4a ahurai 4, yim driguby6 dadad vastarem. 

The usual Pahlavi version of this formula explains it as follows:— 


6 DINKARD, BOOK VIII. 
is the basis of the reckoning of revelation, are three 
metrical lines (gas); the first chiefly indicates the 
Gathic lore, the second the Hadha-mathric lore, axd 
the third the Law. 

8. And there have been twenty-one parts?! of its 
divisions, which are called Nasks :—(9) Seven are 
Gathic, because they are composed for the Gathas, 





‘As is the will of the spiritual lord (as is the will of Adharmazd) so 
should be the priestly master (so virtuous should he be) owing to 
whatsoever are the duties and good works of righteousness (the 
duties and good works should be as virtuous as the will of Athar- 
mazd). Whose is the gift of good thought (that is, the reward and 
recompense that good thought gives, it gives also w/o him) which, 
among spiritual lords, is the work of Atharmagzd (that is, he would 
do that which Afthaymazd requires): [there are some who would 
say thus: Whose gift is for good thought (that is, the reward and 
recompense which they give for good thought, they give also unto 
him); avd there are some who would say thus: Whose gift is 
through good thought (that is, the reward and recompense which 
they give up through good thought, they would also give even 
him) ; Att pad, son of Zarattist, said thus: Owing to the gift of 
good thought, among spiritual lords, they recognise a doer of 
deeds}. The dominion for Atharmaad is his (that is, his dominion 
exists through the advantage that Atharmazd has maintained) who 
vives allotments (vayagan6) to the poor (that is, he would make 
intercession for them). 

The Avesta text may be translated, according to Haug, as 
follows :— As a spiritual lord is desirable, so is a priestly master, 
for the sake of every righteousness, /o de a giver of good thoughts 
as to the actions of life towards Mazda; and the dominion is for 
the lord whom he (A/azda) has given as a protector for the poor.’ 

According to Geldner the first two lines refer to Zaratist, and, 
if we assume that yim is a contraction of yo tm, the Avesta text 
may be translated somewhat as follows :—‘ As fe zs the desirable 
spiritual lord, so zs he the priestly master with every right, the pro- 
ducer of the actions of the good thoughts of life towards Mazda. 
‘The dominion, however, is for Ahura who has given him as a pro- 
tector for the poor.’ 

7 Dee Nos, 1G. 
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and their names! are that of the ritual of the GAthic 
worship, which is the Stéd-yast, wth the Stdkar, 
Varstmansar, Bako, Vastag, Hadokht, and that which 
has made them GAathic?, the Spend. 10. And the 
names of the seven Hadha-mathric are Dam- 
dad, Nadar, Pagag, Rad6-dad-aitag, Baris, Kaski- 
srOb6, avd Vistasp-sast6. 11. And seven are 
Legal, because they are composed for the lawyer 
(dadik), and their names are those of the legal, and 
those are the Nikadtim, Ganaba-sar-nigad, Htspa- 
ram, Sakadtim, and Vendidad, and those which are 
composed for the law with separate dedications, the 
Kitradad and Bakan-yast. 12. And the sequence 
is Stidkar, Varst-mansar, Bakó, Damdad, Nadar, 
Pagag, Radé-dad-aitag, Baris, Kaskisréb6, Vistasp- 
sAst6, Vastag, Aitradad, Spend, Bakan-yast, Nika- 
dim, Ganaba-sar-nigad, Hisparam, Sakadtim, Ven- 
didad, Hadékht, and Stda-yast ë. 

13. In all three dzvzszons all three are found, in 
the Gathic are the Hadha-mathric and Legal, in 
the Hadha-mathric are the Gathic and Legal, and 
in the Legal are the Gathic and Hadha-miathric. 


1 For variants of these names, in the order stated in § 12, see 
the notes to the first sections of Chaps. I-XVI, XXI, XXVIII, 
XXXVIII, XLIV-XLVI, which begin the summary description of 
each of the twenty-one Nasks. 

2 Referring probably to ‘the bestowal of the other Nasks’ men- 
tioned in Chap. XIV, 5. 

8 This is the order in which the twenty-one words of the Ahu- 
navair are applied to the twenty-one Nasks, as hinted in § 19; 
and, therefore, the order in which they ought to be enumerated. 
Representing the three divisions of the Nasks by G, H, L, re- 
spectively, and the seven Nasks in each division by the ciphers 
1-7, the order of enumeration is as follows:—G 2-4; H 1-7; 
Gs; L6; Gy; Ly,1-5; G6,1. More or less fanciful reasons 
for this dislocation of the divisions are given in §§ 15-17. 
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14. Zz each separately that which is essentially and 
specially itself is included, and that which is partly 
another and introduced is included; and the reason 
of it is ¢#aé in spiritual and worldly existences, and in 
worldly and spiritual existences, and in that which is 
between the two, ¢erve are both existences. 

15. The occurrence of the joining of the Vastag 
part of the Gathas on to the last of the Hadha- 
mathric! is because 24 is written in connection with 
the Vistasp-sasté, the last of the Hadha-mathric. 
16. The reason of the Hadékht and Yast jage m 
succession to the Vendidad, the last of the Law?, and 
‘the production of the worldly creation?’ berzg between 
the Hadha-mathric azd those spiritual Gathas, is be- 
cause the spiritual evzstexce likewise, which is spiritual 
life (ahv ô), is the beginning; and the worldly existence 
is purposed and caused, and a part is preserved (nési- 
aitd), important for the purpose and intended for 
the spiritual life, the part at the beginning. 17. And 
the rejoining of the end of the Law, which is adout 
the Hém‘, to the Gathas, which are the beginning, 


> “‘Thatis, the placing of G 3 aktern iiy 

2 That is, the placing of G 6, 1 after L 5. The Vendidad 
appears to be the last of the truly legal Nasks, as the contents 
of the Aitradâd (see Chap. XMI) appear to have been chiefly 
historical, and those of the Bakân-yast (see Chap. XV} chiefly 
religious. ‘These two Nasks are also placed in a sub-class in § 11. 

: This Dahisnd-f-stiZ-dAdé is evidently another name for 
the Damdad, or ‘the creatures produced,’ which is placed between 
G 2-4 and H 2-4. 

* Written Him in Pazand, for Him; and referring to the white 
Hôm, mentioned in Pahl. Vend. XX, 17, 21, and its healing pro- 
perties. It is not absolutely necessary to understand from the 
text that the twentieth fargard was literally the end of the Vendî- 
dad in Sasanian times, because Chap. XLIV, 81 is quite as de- 
scriptive of the twenty-second as of the twentieth fargard. 
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is a symbol of the existence of the pure influence of 
the Gathic lore upon the first spiritual state—that 
which exists likewise at last—and of the rejunction 
of the worldly existence to the spiritual, because it 
came down from the spiritual to exist at present. 

18. And the reason of the twenty-one-fold partition 
of the three divisions of the reckoning of revelation 
is in the distinction which is evident from ¢hezr com- 
position; also in the three metrical lines of the 
Ahunavair, which is the basis of the reckoning of 
revelation, there are twenty-one words (marik). 19. 
As the three metrical lines of the Ahunavair, which 
is the basis of the reckoning of revelation, are an 
emblem of the triple division of the reckoning of 
revelation; so the twenty-one words of the three 
Hines indicate the twenty-one-fold partition of these 
three divisions; as z¢ is declared that ‘He who is 
the omniscient creator produced a discourse from 
every single word. 

20. As fo the sections of the parts, such as the 
Has and Fargards! in the Nasks, z¢ is known ¢here 
were one thousand?, from the testimony aud know- 
ledge of the religion owing to the teaching of Zara- 
tist—whose guardian spirit is reverenced—in the 
country of Iran. 21. And after the devastation 
occurred, owing to the evil-destined azd raging 
villain Alexander, zere was not so much of them 


1 The term Ha (had, Av. haiti) is applied to the chapters of 
the Yasna, and the term Fargard (Av. fra+kereta) to the 
chapters of the Vendidad and most of the other Nasks. 

2 Combining the information given in the Persian Rivayats with 
that in the Dinkard we find only 905 chapters enumerated, of 
which 180 are said to have been lost, from the philosophical Nasks, 
during the Greek rule. 
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recovered as would be possible for a high-priest to 
preserve’, 22, And that which the saintly (ht- 
fravardd) Attr-pad 2 son of Maraspend, achieved 
through their composition and preservation, 1s known 
so far as the decrees (fak6) in the treatises (madi- 
can) of the country of Iran are preserved as 
teaching and admonition (pandan®). 

23. After writing of each separate Nask, that is, 
as to what it speaks about more particularly’, each 
Nask is accounted for separately, and what is in its 
various Has azd Fargards comes to be realized? ; 
for in these particulars (madig4n) any ruggedness 
of the auspicious® azd desirable collection 1s ex- 
plained. 24. But, first, the class of writing of the 
various Nasks—that is, about what they speak—is 
here written; the extent of attainment not dang 
adapted to ¢he’r peculiarity of wonderfulness. 





CuaAPTer II. 


. Homage /o the glory of the good religion of 
Maz A an 
2. The Stidkar® contains particulars about the 








| Probably meaning not more than a high-priest could retain in 
his memory. 

2 A supreme high-priest who was prime minister of king Shah- 
pihar IT (a.p. 309-379). 

$ In this eighth book of the Dinkard. 

1 In the more detailed statements in the ninth book. 

5 Reading hûsukûngûn, but it may be khaskGnino, ‘ benefi- 
cent, or anasikên-gên, “unconfusing. 

© Corresponding to the first word, yatha, in the Ahunavair, ac- 
cording to the Persian Rivayat of Bahman Pûngyah, which adopts 
the sequence detailed in Chap. I, 12. All other Persian Rivayats 
and also the Dini-vigirkard adopt the sequence G 1-4; H 1-7; 


CHAPTER 1, 22-11, 5. ií 


power of the pure glorifying of the first utterance of 
Aûùharmazd!, through thinking, speaking, and acting; 
and about abstaining from the law of very evil and 
very disturbing people*. 3. Glorifying the obser- 
vances (htinarand) azd good works of the good 
religion avd of a like nature, as well as their effec- 
tualness ; and condemning the faults and sin of him 
of very evil religion, when all kinds of neglect of the 
spiritual ceremony and of care for the archangel of 
the worldly existence are owing to him*; @/so much 
information about spiritual matters. 4. It Aas be- 
come old (kahiini ), and is a witness whose state- 
ment evtends even unto the renovation of the 
universet. 
5. Righteousness is perfect excellence’. 





(ie, LG, 7,1, 3, 2885; G6. Like most of the names of the 
Nasks, Sfidkar is an adjective, meaning ‘causing benefit, or act- 
ing beneficially ;’ it is corrupted into Stadgar, or Istfidgar, in the 
Rivayats and Dv. For a detailed account of the contents of each 
of its twenty-two fargards see Bk. IX, Chaps. II-XXIIT. 

1 The Ahunavair, or Yatha ahfi vairydé, which Atharmazd 
recited before the creation in order to confound Aharman (see Bd. 
I, 21, 22). This clause refers chiefly to the first fargard of the 
“Odkar (see Bk. IX. Chap. II). 

F Relermine to BE PS, Chaps. VIX, A kc. 

seek. LX, Chap. IX. “See Bk. BChap. XXIE 7. 

5 The textis aharâyîh ¢zadih pahltm aito, the Pahl. equiva- 
lent of the Av. ashem vohû vahistem astî, ‘righteousness is the 
best good, the first metrical line of the Ashem-vohû formula, with 
which it is usual to conclude forms of prayer and religious writings. 
It is here used to conclude the account of each of the twenty-one 
Nasks, and twice over at the end of the last one, so that it occurs 
twenty-two times in this eighth Book. In the ninth Book it con- 
cludes the account of each fargard of the three Nasks detailed, and 
is written twice at the end of the second Nask, and twice at the end 
of the Book; so that it occurs in three series of 22, 24, and 24 
repetitions, respectively, in the ninth Book. As the formula, 
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a amarah 


CHAPTER PNN. 


1. The Varstmåânsar? coñtatns particulars about 
the birth of Zarattist, his attaining the religion’, avd 
whatever is on the same subje tE = Woe 
(numâd) of the priestliness, discipleship, spiritual 
lordship, priestly authority, and steadfastness which 
are in his original more concise words of the Gâthas+*. 
3. The explanation (zand) of the statements about 
everything and also the good arrangement (khus- 
radak6) are such as that which ove speaks of thus: 
—‘/¢ ts the Varstmansar which has given forth an 
exposition upon every/Azzg. 4. So that, in the 
Varstmansar, something is said about every/Azug that 
is mentioned in the Gathas. 

5. Of righteousness the excellence is perfect. 





which is thus repeated, consists of four words, it is capable of 
I1xX2xX3X4 = 24 permutations in the order of its words; and it 
appears as if the author intended that each of the four series of 
repetitions of the formula, contained in the two Books, should give 
all these permutations successively; and, with the exception of a 
few deviations (chiefly in the first two series, and probably due to 
the errors of copyists), he has maintained this fanciful peculiarity 
throughout. The English translations of the formula have been 
varied, so as to preserve this peculiarity to some extent, but it has 
not been found possible to differentiate the whole of the twenty- 
four permutations. 

1 Corresponding to the second word, ahi, in the Ahunavair, 
according to B. P. Riv.; but it is the third Nask in other Rivayats. 
Varstmansar means ‘used as spells, or employed as liturgy,’ and 
is often corrupted into Vahist-manthrah in the Rivayats. For a 
detailed account of the contents of each of its twenty-three fargards 
see Bk. IX, Chaps. XXIV-XLVI. 

# See Bk. 1X, Chapvenly- 

’ This final phrase is often used for unspecified details, and may 
be considered as equivalent to e? caetera. 

t See Bk. IX Chap A 2N 
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CHAPTER IV. 


1. The Bak6! contains particulars about the divi- 
sion of the recital of the first saying of revelation’, 
the first creature® 7z that saying, the first occurrence 
of it, the adaptation of the creature, and the greatness 
of that saying which is incorporating the creature, 
owing thereto; also, especially, the intermingling 
of thought (méd)* with it. 2. Very comprehensive 
knowledge about everything, each separately its 
own offspring, and many an appendage as much 
connected with it as that which is said concerning 
the Bakd>, that ‘the Baké of the community (dah- 
mån) is heard where it is spoken for the community, 
that is, whoever shall do this good work, for him 
this good work zwz7// be done. 

3. Righteousness is perfect excellence. 


CuHArter V. 


1. Amid the Damdad‘ are particulars about the 
maintenance of action and the production of the 





1 Corresponding to the third word, vairy6, in the Ahunavair, 
according to B. P. Riv.; but it is the fourth Nask in other Riva- 
yats. Bak6 means ‘subdivision, or apportionment, and is written 
Bagh, or Bagh-ast, in the Rivdyats. For a detailed account of the 
contents of each of its twenty-two fargards see Bk. IX, Chaps. 
KLVII-LAVITI. 

2 The Ahunavair (see Chap. II, 2 and Bk. IX, Chap. XLVII, 3). 

3 The Ahû, or ‘spiritual lord, who is the first creature mentioned 
in the Ahunavair (see Bk. IX, Chap. XLVI, 4). 

+ Ay. maiti, Paz. mit in Bk. IX, Chap. XLVUL, 5, the Av. 
manas of Yas. XIX, 29 (Sp.). 

5 This section is an extreme condensation of the contents of 
Bk. IX, Chaps. XLVIII-LXVIII. 

6 Corresponding to the fourth word, atha, in the Ahunavair, 
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beneficial creatures. 2. First, as to the spiritual 
existence, and how much azd how is the mainten- 
ance in the spiritual ev¢s¢ence ; and the production of 
the worldly existence therefrom, qualified and con- 
structed for descending (fit6dan6) into the combat 
with the destroyer, and accomplishing the associated 
necessity for the end and circumvention (garang) 
of destructiveness. 

3. The manner azd species of the creation of the 
creatures: also their material existence, ard the char- 
acter and use of the races and species ; and whatever 
is on the same subject. 4. The reason for ¢hezr 
creation, and for ¢hezr perfection at last. 5. About 
the adversity, injury, and misery of those creatures, 
and their secret (nihén6) resources avd means 
of attacking avd annihilating them, with the pre- 
servation or disablement (ap7arinidan6) of the 
creatures thereby’. 

6. Of righteousness the excellence is perfect ex- 
eellenee, 


according to B. P. Riv.; but it is the fifth Nask in other Rivayats. 
Damdad means ‘the creatures produced,’ and it is called Dvaz- 
dah-hamast (or humast) in the Rivayats, which also state that it 
contained thirty-two kardah, or subdivisions. No further particulars 
of this and the subsequent Nasks are given by the Dinkavq, 
beyond the contents of this eighth Book. 

1 So far as this brief account of the Damdad goes, it corresponds 
very well with much of the contents of the Bundahis. Zad-sparam, 
in his Selections, IX, 1, 16, also quotes the Damdad as _ the 
authority for certain details contained in the Bundahish, which 
work must therefore be considered as derived from this Nask. It 
is very probable, however, that the Nask contained much more 
information than is here hinted, because the author’s usual plan, in 
these brief summaries, is evidently to confine his remarks to a few 
of the details near the beginning of each Nask. 


CHAPTER VY, 2-Vil, 2. 15 


~~ E i; a I a 


CHAPTER VI. 


1. On account of the Zand of the Nadar’ not 
reaching us, the Avesta is retained, for teaching, 
recital, avd ceremony, because 24 fas come unto «s 
with authority. 

2. Of righteousness the excellence is perfect ex- 
Geleme 


CUAPTER VII- 


1. The Pagag? contatus particulars about law- 
fully slaughtering a sheep, for the ceremonial of 
fires, waters, and holy-water, in aid of a season- 
festival? of the Mazda-worshippers; besides this, 
namely, in what are the skill, and the means for 
selection, of a man for such work, and the for- 
mula (nirang) of the ceremony. 2. And _ this, 
namely, from which limb of the sheep species is the 


1 Corresponding to the fifth word, ratus, in the Ahunavair, 
according to B. P. Riv.; but it is the sixth Nask in other Rivayats. 
Owing to its Zand, or Pahlavi version, having been lost, the author 
does not undertake to describe its contents; but the Rivayats state 
that it consisted of thirty-five gdrat, or compilations, about astronomy 
and astrology. The traditional name Nadar, or Nadir, is pro- 
bably a misreading; as Vakhtar (for Vakhttar), ‘more destined, 
and Vakhtvar, ‘ fate-bringing,’ would be more intelligible readings 
of the same letters. 

2 Corresponding to the sixth word, ashad, in the Ahunavair, 
according to B. E Riv.; but it is the seventh Nask in other 
Rivdyats. PAgag probably means ‘cooking, with reference to the 
preparations for the sacred feasts; it is called Pagam, Padam, or 
Paztin in the Rivayats, which also state that it contained twenty- 
two kardah, or subdivisions. 

3 The six Gahanbars or season-festivals are held on the five days 
ending, respectively, with the 45th, ro5th, 180th, 210th, 2goth, and 
365th days of the Parsi year (see SIs. XVIIT, 3 n). 
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share of the fires and waters to be taken’, and how 
is the preparation which is to be carried on, azd with 
what Avesta. 3. And whatever is about a season- 
festival; where the appointed place is, when oze 
celebrates 74, and when it has fully elapsed; the 
assembly of the season-festival, and the donation for 
the feast ; where and when the celebration is possible, 
in what proportion the provisions are to be given 
out, and when to be prepared azd divided ; where its 
advantage is, avd what benefit ¢here is from it to the 
good creations both spiritually and materially. 

4. And this, namely, what skill is more suitable 
for the sacerdotal (rad-pisag) leadership avd other 
priestly authority (radih) each separately. 5. About 
the business of the sacerdotal leadership, where z¢ zs 
owing to having appointed the place and paving 
cone forth to the assembly of the Mazda-worshippers, 
and when they are to be made aware that that 
assembly is more particularly for the arrangement of 
renunciation of vice and retribution for ‘sin; the 
needful supply of things for the feast; the selection 
of the men for the Zéti duty avd Raspi duty before 
the day?; the Zétis, Raspis, and others who put in 
action the work for the preparation ad giving of the 
portions; azd the cleansing of the body-clothing. 
6. As to the selection of the president (pés-gas) of 
the feast zere is this, namely, what ability is re- 
quisite for that presidentship. 7. The allotment of 
the portions, and giving /%em sooner to ‘hose: who 
are sooner in need of AWI. 8. Scoffing before 





1 The heart for the fires, and the fore-legs for the waters, accord- 
ing to Sis. XI, 4. 

2 The Zéti is the chief officiating priest in the ceremonial, and 
the Raspi is the assistant priest. 
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priestly authorities, who are great and good, and 
when they do not give a portion to the authorities 
are cascs when the season-festivals are not to be con- 
sidered as celebrated. 9. This, too, that the Zotis 
and Raspis are for the Zéti duty azd Raspi duty, 
and the other priestly authorities for the control of 
sin and computation (vâr) of the portions; and 
more on the same subject. 

10. About the rotation of the day-watches (gas), 
days, months, and seasons of the year—which are 
when zZ is summer azd winter—and the appearances 
(sahisn6) therein which are owing to the motion of 
the constellations'. 11. Where the coming of the 
righteous guardian spirits (fravahar) into the 
worldly existence occurs, in those ten days which 
are the end of the winter avd termination of the 
year, because the five Gathic days”, among them, 
are for that purpose; the cessation of that same, as 
well as zs continuance. 12. The great needfulness 
of the guardian spirits of the righteous in the cere- 
monial avd obeisance of those ten days, avd their 
abundant gratification therefrom; their vexation from 





1 That is, the apparent motions of the akhtaran, or signs of the 
zodiac. 

2 The five supplementary days, named after the five Gathas, which 
are added to the twelfth month of thirty days to complete the 365 days 
of the year. They are also called fravardikan, or ° those devoted 
to the Fravards,’ or Fravashis, the guardian spirits, or prototypes, 
of created beings, who are supposed to revisit their old haunts on 
earth during those days. The last five days of the twelfth month 
are also considered a part of the same festival of ten days, which 
would have terminated at the vernal equinox, as indicated in the 
text, about a.p. rooo if the ordinary receding calendar of the 
Iranian Parsis were used; but it seems probable, from Bd. XXV, 
that the calendar in those times was fixed for the new year to begin 
at the vernal equinox. 
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want of welcome and want of obeisance; and ¢he7r 
ascent from the worldly existences. 13. The extreme 
importance (frévdanikih) of hberality and bounty 
at that season; and the proper duty of the priestly 
authority of a district (shat76) in assisting and in- 
terceding for the poor, for the sake of teaching, 
from the days devoted to the guardian spirits, roper 
actions among those having guardian spirits. 

14. About the period for taking medicinal plants, 
and whatever is on the same subject. 15. About 
where ¢here is a household, village, communal, o7 
provincial petitioning for the royal chastisement of 
sins affecting the soul, each separately; axzd for 
whom is the atonement. 16. About the advantage 
owing to disposal of sin and infliction of chastise- 
ment, and the harm owing to not disposing of sin 
and neglecting the chastisement inflicted. 

17. About the first thirty-three chieftainships 
(radih), around avd concealed; that 1s, which axd 
how many are spiritual, az how many worldly; and 
which is the second, and which the third, of the 
spiritual azd worldly exestences. 18. About the ad- 
mirableness and great meritoriousness of public ob- 
servances, and the awfulness and grievous sinfulness 
of apostasy. 19. And also this, that 1s, when any 
one is doubtful, through apostasy, which is the law 
from the sacred beings in elucidation, and which of 
the sacred beings is to be entreated for assistance. 
20. About this, namely, for which of the women 
the bringing of a handful of anything, from the pro- 
perty of der husband, Zo de given away is allowable, 
in what proportion, and how, aezd for whom; and 
for whom, when she gives z/ away, z¢ is allowable 
for the husband to bring z¢ back. 
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21. About this, namely, when summer comes on, 
where does winter run to; and when winter comes 
on, where does summer go to? 22. About the 
amount of disaster? ¢Aat has passed by in one cen- 
tury, and the duration of z¢s passing; everything 
which is connected with the disaster, and whatever 
is on the same subject. 23. Where avd how many 
months are of such a kind?, azd@ how many of such 
a kind?; as well as the religious names of the twelve 
months, and the reason of the name of each one of 
them, that is, to which of the sacred beings, in the 
ceremonial, each one of these twelve months is pre- 
dominantly appertaining; so also of the thirty days 
which are in every month, and so also of the five 
GAathas in every year—that is, the five Gathic days 
at the end of the year *—all the sacred beings Zø 
whom they are appertaining, and when the righteous 
guardian spirits (ardai fravard6) are reverenced. 

24. Righteousness is perfect excellence. 





Cuapter VIII. 


1. The Radé-dad-aitag? contatis particulars about 
the religious and important customs axd laws to be 


+ Paz. voighn. 

2 Reading hamgtin in both places; but the two words may be 
hamin6, ‘summer,’ and khamin6, ‘ wet weather.’ 

° The five supplementary days mentioned in § 11. 

* Corresponding to the seventh word, Aid, in the Ahunavair, 
according to B. P. Riv.; but it is the eighth Nask in other Riva- 
yats. Radé-dad-aitag means ‘ concerning the habits of a priestly 
master,’ which is a fair description of the contents of this Nask, but 
it is misread Ratustai, or Ratustaid, in the Rivayats, which also 
state that it contained originally fifty kardah, or subdivisions, of 
which only thirteen were recovered after the time of Alexander. 
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enforced. 2. The reason of the worthiness and 
superexcellence in a sacerdotal leader, and Ais pos- 
session of a portion of the other authority (patih) 
of a ruler also; that is, how worthiness is to be dis- 
tinguished from unworthiness, and superexcellence 
from unworthiness, in him, namely, in the priestly 
chieftainship (radih) of Khvaniras' avd the other 
regions, each separately, the first which stood aloof 
from the Mazda-worshippers. 

3. About the demonstration azd notification of the 
sitting together of the archangels, the ritual and 
appliances in the ceremonial of the sacred beings, 
the position and business of the Zétis avd Raspis?” 
in a ceremonial, and also all the business of the 
leaders in their duty, each separately and originally. 
4. The greatness of the helpfulness (vigidar- 
dahisnih) in good works, the kinds of helpfulness, 
and the proximity 0f Atharmazd to the thoughts, 
words, azd deeds of the embodied existence. 

5. The excellence of righteousness is perfect. 


CuapTer IX. 


ı. The Barist contains particulars about the in- 
vigorating power, truth, azd generosity of the many 





1! Av. MHvaniratha, the central region of the earth, containing 
the countries best known to the Irânians, around which the other 
six smaller regions were supposed to be arranged. 

2 See Chap. VII, 5. 3 Or ‘fundamentally (va/ bün): 

* Corresponding to the eighth word, haa, in the Ahunavair, 
according to B. P. Riv.; but it is the ninth Nask in other Rivayats. 
Baris, or Baris, means ‘splendid, sublime ;’ and the Rivayats 
state that it contained originally sixty kardah, or subdivisions, of 
which only twelve were recovered after the time of Alexander. 
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capabilities of instinctive avd acquired wisdom. 2. 
And also the ill-advisedness of falsity, stinginess’, 
and ignorance; and the many defects which are 
fraternizing wz/k the opponent of capabilities. 3. 
The blessing and cursing, the good will and ill-will 
of the good ritual and evil ritual, the good state- 
ments and evil statements of Vohtiman, Spendarmad, 
Srésh, Aharisvang’, aud many other sacred beings, 
and of evil thought, lust, wrath, unrighteousness’, 
and many other demons; avd whatever is on the 
same subject. 

A. The destiny, nature, desire, religion, habit, 
learning, business, and diligence of the period, and 
whatever is on the same subject, as regards sove- 
reignty, government, priestly authority, justice, and 
mediation. 5. The union, peace, and promise-keep- 
ing, avd whatever is on the same subject. 6. The 
law and custom, good works and sin, good repute 
and evil repute, righteousness and wickedness, ard 
whatever is on the same subject. 7. The modesty 
and pomp, glory and penance (sréshikih)*, and 
whatever is on the same subject. 8. The connec- 





1 Pas, the demon of misers in Bd. XXVITI, 28. 

2 These four angels are personifications of Av. vohti mano, 
‘good thought, spevta Armaitis, ‘bountiful devotion, sraoshé, 
‘the obedient one,’ and ashis vanguhi, ‘good rectitude.’ 

8 These four demoniacal propensities are here mentioned as the 
opponents of the foregoing four angels. Akoman6é and Aeshm, 
the first and third, are the recognised opponents of Vohfiman and 
Srésh, respectively (see Bd. XXX, 29). Varend, the second, is 
considered a demon (see Bd. XXVIII, 25), and is mentioned in the 
Dinkard, book VI, as opposing the angel Ard or Aharisvang (see 
Dd. XCIV, 2); here he evidently opposes another female angel, 
Spendarmad, while Aharfsvang or Ashi is opposed by her simple 
negation, Anahar. 

* Av. sraoshya, see Pahl. Vend. XIII, 9. 
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tion through ownership, subordination, service, and 
religion, and whatever is on the same subject. 9. 
The suitability and unsuitability, friendship and 
enmity, and whatever is on the same subject. 10. 
The handsomeness and ugliness, youth and decrepi- 
tude, opulence and destitution, happiness and misery, 
and whatever is on the same subject. 11. The 
strength in races axd species of things, avd whatever 
is on the same subject. 12. The learning, solving 
of questions, complete virtue, and whatever is on the 
same subject. 13. The hunger? and thirst, and 
their remedy, and whatever is on the same subject. 
14. The delirium and death, and %27 expediency, 
and whatever is on the same subject. 15. The 
primitive state axd tendency of things, precedence 
and sequence, and whatever is on the same subject. 
16. The acceptableness azd unacceptableness, grati- 
fication and afflictiveness?, and whatever is on the 
same subject. 17. The mightiness (takikih), loqua- 
city, sociality, and whatever is on the same subject. 
18. The understanding azd mind; the body and 
soul; the heaven, hell, and future existence; and 
whatever is on the same subject. 19. The omnis- 
cience of the creator Aûharmazd, and all goodness 
of like motive, the life and glory of a righteous man, 
and whatever is on the same subject?. 

20. And many other arrangements of the creator, 
through propagation of statements, preparation of 
sovereignty, maintenance of the body, and preserva- 





1 Supposing that stik6o stands for std. 

2 Reading béshintdarih which is more probable than the 
béshd@zinidarth, ‘curativeness,’ of the MS. 

3 AH the details in §§ 5-19 are to be read in connection with 
‘the period’ mentioned in § 4. 
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tion of the soul; a statement adapted to that which 
one mentions thus: ‘Truly-spoken statements are 
the Baris, Kaskisrôbô, and Vistâsp-sâstô. 

21. The excellence of righteousness is perfect. 


CUAPTER X. 


1. The Kaskisr6é6b6! coxdazus particulars about 
the explanation of the ceremonial azd ritual of the 
sacred beings, through what arzses zs conversion 
info demon-worship, and information as ¢o cleanness 
and uncleanness. 2. The preparations and precau- 
tions for the Yasts?; the tokens and signs of the 
overflowing and evil owing to the demons at various 
times, and the cause of their exhaustion and the 
final victory of the sacred beings. 3. Then the 
exalting chants of every kind, which Adharmazd 
taught to Zaratist, are called the teaching (sAsté) of 
the spirits. 

4. Excellence ¢hat 7s perfect is righteousness. 


CHAPTER XI, 


1. The Vistasp-sdst6* is about particulars of 


* Corresponding to the ninth word, vangheus, in the Ahunavair, 
according to B. P. Riv.; but it is the tenth Nask in other Rivayats. 
Kaskisr6b6 may perhaps mean ‘with happy, or comfortable, 
statements,’ and is corrupted into Kassréb, Kaskasirah, or Kas- 
kaniz, in the Rivayats, which also state that it contained originally 
sixty kardah, or subdivisions, of which only fifteen were recovered 
after the time of Alexander. 

* ‘The minor ceremonies. 

* Corresponding to the tenth word, dazda, in the Ahunavair, 
according to B. P. Riv.; but it is the eleventh Nask in other Riva- 
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every kind velatiug to Kat-Vistâsp!; the temper, 
character, demeanour, knowledge, learning, and law 
for sovereignty; the government of the creatures, 
and the advancement of the will of the sacred beings 
requisite for it. 

2. The creator Aûharmazd sends the archangels ? 
on to Kai-Vistasp as evidence about Aûharmazg, 
and a reminder of Spitaman Zarattist, of the pure 
goodness of the Mazda-worshipping religion, and of 
the command for the ruler Vistdsp, as to zés triumph, 
on accepting the religion from Zarattist. 3. The 
visible coming of the archangels to the metropolis, 
and, secondly, Aeir domestication (handémanith) at 
the residence of Vistasp and his companions; the 
envoys explanation of Atthaymazad’s message to 
Vistasp, avd the accepting of the Mazda-worshipping 
religion dy the obedient king Vistasp. 

4. The outpouring (sdrinidano) of Argdsp the 
Khyôn?, by the demon of wrath, for war with Vistasp 


yats. Vistasp-sast6 means ‘the instruction of Vistasp,’ and is 
corrupted into Vistasp-shah, Vistaspad, or Vistasp, in the Rivayats, 
which also state that it contained originally sixty kardah, or 3arat, 
of which only ten, or eight, were recovered after the time of 
Alexander. The last number refers, no doubt, to the eight far- 
gards still extant under the corrupt name Vistasp Yast, which 
probably consist of fragments of the Avesta text of this Nask; but 
in comparing that text with this description it must be remembered 
that the author is describing the contents of the Pahlavi version 
which would contain much commentary. 

1 The king of Iran in the time of Zaratfist, who accepted the 
Mazda-worshipping religion; the last king of the old history 
derived from the Avesta (see Chap. XIII, 15, 16). 

* Compare Vistasp tac: 

3 The ‘deadly Hvyaona Aregad-aspa’ of Yt. IX, 30, AVII, 50, 
whom Kavi Vistéspa prayed to be delivered from. According to 
the Yadkar-i Zariraén, Argdsp, king of the Khydons, made war upon 
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and disturbance of Zarattist; the arrangements and 
movements of king Vistasp for that war, and what- 
ever is on the same subject. 

5. Excellence ‘hat 7s perfect is righteousness. 





CuHarTeR XII. 


1. The Avesta avd commentary of the Vastag ' 
have not reached us through azy high-priest. 
2. Excellence ¢/at is perfect zs righteousness. 


Graeror. os Lil: 


I. The Xitradâd? contains particulars about the 
race of mankind: how the formation of the first 





Vistâsp on account of the latter’s conversion to Masda-worship, 
and was defeated with great difficulty in a most desperate battle 
which is also described in the Shahnémah. Whether the Khyons 
were the Chionitae of later times is uncertain. 

1 Corresponding to the eleventh word, mananghd, in the 
Ahunavair, according to B. P. Riv.; but it is the twelfth Nask in 
other Rivdyats. The name of this Nask is very uncertain ; in five 
occurrences of the word the first letter is omitted once and may 
once be the conjunction ‘and,’ and the last syllable is also omitted 
once; the B.P. Riv. calls it Dad, by omitting the first and last 
letters and varying the reading of the rest, and the other Rivayats 
call it ‘Z/ast or ‘Hast. They also state that it contained twenty- 
two kardah, or fargards, in six divisions treating of various religious 
and worldly duties, as detailed in the translations in the latter part 
of this volume. 

2 Corresponding to the twelfth word, shyaothananam, in the 
Ahunavair, according to B. P. Riv.; but it is the fourteenth Nask 
in other Rivayats. Aitradad means ‘the races produced,’ a name 
of the same form as DAmdad, but it is read Ajdrast, Atrast, or 
Girast in the Rivayats, which also state that it contained twenty- 
two kardah, or subdivisions. 


26 DINKARD, BOOK VIII. 





man, Gayomard!, by Atharmazd was for the mani- 
festation of the bodily form (kerpih); and zz what 
manner the first couple, Mashya and Mashyédt?, 
arose. 2. About their progeny avd lineage during 
the entire progress of mankind in the central region 
of Khvaniras*, and the distribution from them into 
the six* regions which are around Khvaniras. 3. 
The various races, which are specially enumerated, 
were ordered to disperse by the attracting or banish- 
ing command of the creator, to each separate race, 
as to the place where it went to; aud whose life and 
soul (nisman) are appointed from yonder wordd. 
4. Also the original description of their descent 
into the various regions, of those, too, who are 
on the frontiers of Khvaniras, and those who also 
made their habitation in the intermediate places ; 
and the customs of each one of the species of 
mankind which was produced among the original 
races. 

5. The original establishment of law azd custom ; 
that of village superintendence (dihankanih)’, for 
the cultivation and nourishment of the world, based 
upon the traditional early law (vAsarid pésdadb) ; 
and that of monarchy, for the protection and govern- 


1 The original human being who was created as the source 
whence mankind were to spring, in the same way as ‘the sole- 
created ox’ was to be the origin of all other animals (see Bd. III, 
Lao 7) L023, LY ine a). 

? Literally ‘man and woman,’ here written masyé va-masyaol. 
The mode of their origin from Gayomard and the development of 
man upon the earth are detailed in Bd. AV. 

” See Chapo v IiE: 

* The MS. has ‘seven’ by mistake. 

* A more probable reading than gehanakanth in the sense of 
‘ colonization.’ 
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ment of the creatures, upon Héshang the Pésdadian '. 
6. A report of the lineage of a A who was the 
first, and Tâkhmô-rupô? who was Te second ruler 
of the seven regions ; and an enumeration of reports 
of lineage from the original creation even unto Yim*. 
7. A report of the lineage of Yim, the third ruler of 
the seven regions; information as to his period, avd 
the progress (safisnd) of time from the original 
creation till the end of the reign of Yim. 

$. A report of the ill-informed evil ruler of the 
seven regions, Dahak‘ ; his lineage back to T@2°, the 
brother of Héshang and father of the Taziks 
(Arabs); information as fo him and his period, the 
progress of time from the end of the good reign of 
Yim till the end of the evil reign of Dahak, and the 
lineage from Yim as far as Frédtn®. 





1 This ‘Héshang of the early law,’ Av. Haoshyangho para- 
dhâtô, is considered to have been the great-grandson of Mashya 
and first monarch of the world, being the founder of the Pésdadian 
dynasty (see Bd. XV, 28, XXXI, 1, XXXIV, 3, 4). 

2 Here written Takhmd-répé, Av. Takhmô-urupa; the great- 
grandson and successor of Héshang (see Bd. XXXI, 2,3, NXXIV, 4). 

3 Ay, Yimé khshaété, the Gamshéd of the Shahnamah; the 
brother and successor of TAkhmé-rup6 (see Bd. XXXI, 3-5, 
XXXIV, 4). 

4 Also called Az-t Dahâk, Av. azis dahâkô, ‘destructive ser- 
pent, a name applied to a foreign dynasty, considered as a single 
king who conquered Yim and succeeded him, being traditionally 
his third cousin once removed (see Bd. XXXI, 5, 6, XXXIV, 5). 
Further details are given in Bk. IX, Chap. XXI, 1-13, Dahâk was 
the last ruler of all the seven regions, excepting Kai- Us. 

5 See Bd. XV, 26-28. 

6 Ay. Thraétaon6, son of Athwy6, and, traditionally, the ninth 
in descent from Yim (see Bd. XXXI, 7, 8); nine generations being 
assumed necessary to allow for the thousand years’ reign of the 
Dahak dynasty which he put an end to. His rule was confined to 
the central region of Khvaniras, 
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O A report ol Fregan heule of iv eniias: 
as to the smiting of Dahak, the conquering of the 
country of Mazendaran’, and the allotment of 
Khvaniras among his three sons, Salm, Tag, azd 
Airi£?; their union with the daughters of Pat-srobo%, 
king of the Arabs and descendant of Taéz, and the 
lineage and report of them, each separately. Io. 
The reign of Mantis#ihar of Iran, descendant (nép6) 
of Airif, 11. The expiating* monarch Frasiyév of 
Tran, and Aûzôbðë the TamAaspian, monarch of 
Iran. 

12. The descendant of Mands#ihar, Kavi-Kavad, 
who was progenitor of the Kaydns and ruler of 
Iran; and the expiating ruler Keresdsp® 13. Kai- 
Us, grandson” of Kavad, ruler and maintainer of 
royalty (kai-dan6) in the seven regions. 14. Kai- 
Khtsréi who was son of Siyavakhsh® azd ruler of 


' The land on the southern coast of the Caspian belonging to 
the Mazainya daéva (demons, or idolators) of the Avesta. 

° The last of whom was slain by his brothers, and was avenged 
by his descendant Mantiséthar (see Bd. XXXI, 9-12). 

° Possibly the celebrated individual of that name who is men- 
tioned, in Pahl. Vend. XX, 4, as an instance of opulence. The 
Shahnamah speaks only of the three daughters of the king of 
Yaman. 

* Or ‘plundering ;’ but Tig-h6ménd here, and Ttgavand in 
§ 12, may perhaps mean ‘descended from Tig,’ as Frasiydv was 
the sixth in descent from Tig (see Bd. XXXI, 14). 

5 Said to have been a great-grandson of Mandsfthar (see Bd. 
Now ees): 

© Probably the hero who was sixth in descent from Tig, and 
third cousin of Frastydv (see Bk. IX, Chap. XV; Bd. XXXI, 14, 
26,27); though placed by Firdausi as a king Garshasp preceding 
Kai-Qubad. 

7 As appears from Bd. NXXI, 25. 

® The son of Kai-Us, who did not become king. 
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Khvaniras. 15. And a special report of many par- 
ticulars of the races of Iran, Taran, azd Salman’, 
even unto the ruler Kai- Lôharâsp? and the 
monarch Kai-Vistésp*®. 16. The prophet (vakh- 
shvar) of the Mazda-worshipping religion, Zaratist 
the Spitamdan, and the progress of time from the 
beginning of the reign of Frédtin till the coming of 
Zarattist to conference wth Atharmazd *. 

17. And many races and statements, onwards 
from that /7ze, are enumerated in the same Nask as 
having existed, and are characterized by it for exist- 
ence, such as the Sasanians—whom it reckons as 
the well-created—and their sovereignty. 18. Inthe 
race of MAants#ihar, Nédar®, Yésk6 Frydn6°, and 


1 The people of the Airya, Ttirya, and Sairima provinces, men- 
tioned in Yt. XIII, 143. 

2 Fifth in descent from Kavi-Kavad, and third cousin once re- 
moved of his predecessor Kai-Khisrd? (see Bd. XXXI, 25, 28). 

$ Son of Kaf-Léharasp (see Bd. XXXI, 29). 

* The historical legends contained in the Avesta end with the 
sons of king Vistasp, and other contemporaries of Zarattist; not a 
word being said of any succeeding monarch. Similarly, Bd. XXX] 
and this historical Nask fail to carry on the details of the royal line 
beyond Vistasp ; ignoring the Achzmenians, Alexander, and the 
Askanians, they leap over an evident gap in history (very in- 
sufficiently bridged in the more modern chapter, Bd. XXXIV) to 
the Sasanians. This gap, between Avesta legends and the later 
undoubted Persian history, is a very weak point in the continuity 
of the two periods. And as the mode of bridging over this gap in 
Bd. XXXIV occurs in a chapter ‘on the computation of years of 
the Arabs’ (see S. B. FE. vol. v, p. xxxvil) it must be considered as 
more of an Arab than a Persian contribution to history. 

uwAy, Nactara: ason of Mantistihar (see Bd. XX XI, 13, 23, 
XXXII, §). 

€ Doubtful; if the second name be a patronymic, the combina- 
tion suggests the Y6ist6 yO Fryananam of Yt. V, 81, XIII, 120, 
regarding whom the tale of Y6st-? Fryané is told. No son of 
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Namiun, son of Spend-shéd@!, is ¢zxcluded the father 
of Avarethrabau2, Atti-pad son of Maraspend ; 
and 7/s existence, even then, remains for the future. 
19. Also about the many qualities of. capability and 
glory of the selfsame sovereignty, which are pro- 
moting the renovation of ¢he universe destined for 
the races; and z/s fortune axza splendour which are 
shed upon the race, and are not severed from it till 
the renovation®. 

20, About the original knowledge of the profes- 
sions, care, and industry of the period; the great 
acquaintance of mankind with the putting aside of 
injury from the adversary, the preservation of the 
body, and the deliverance of the soul; the govern- 


Nôdar with a corresponding name is known, so that we are not 
dealing with a complete pedigree. 

* Probably intended for Spend-dad, and we should perhaps read 
‘Vohtimano, son of Spend-dad,’ whose reign is celebrated as the 
silver age in Byt. II, r7 (see also Bd. AXXI, 29, AAXIV, 8). 

2 This name, or surname, is given in Pazand, and is also to be 
found in Yt. XIII, 106, as follows: ‘we reverence the guardian 
spirit of the righteous Avarethrabau, son of Rastare-vaghaw/’ If 
the latter epithet were a surname of Âtûr-pâd, the famous prime 
minister of Shahpûhar II, as the text intimates, we must conclude 
that the former epithet was a surname of his only son, Zaratûst, 
mentioned in his Pandnâmak. These surnames, and others of 
their time, might have been easily interpolated in the long list of 
uncouth names included in the Fravardin Yast, when the Avesta 
books were revised during the reign of Shahpthar IH, and the 
Nasks were ‘reckoned,’ as stated in the fourth book of the Dinkard 
(see Haug’s Essay on Pahlavi, pp. 146, 152). 

3 S$ 17-19 refer to text which must have been written either in 
the time of Shahpfihar IJ, or at some later period during Sasanian 
rule. Whereas §§ 1-16 are descriptive of an older record which, 
though consistent with the extant Avesta texts, could not have been 
compiled from them alone. And § 20 describes text that might 
have been written at any time. 


CHAPTER XIII, 19-XIV, 3. a 
ment necessary for the world, even before the coming 
of Zarattist by order of the creator ; the bringing 
of the word! from the sacred beings, and all occur- 
rences to the leaders of religion at various times ; 
and whatever is on the same subjects. 

21. Perfect righteousness is excellence. 


CHAPTER XIV. 


1. The Spend? contains particulars about the 
origin azd combination of the material existence, 
guardian spirit, avd soul (nisman) of Zaratist ; how 
the creation of each one occurred in the spiritual 
existence, and 72 what mode z¢ was produced for the 
worldly evzsfence,; how they connection with the 
parents arose, the coming of the parents together, 
the combination in the mother, and the birth from 
the mother; and whatever is on the same subject. 
2. Also about the arrival of both spirits, the good 
one for developing, and the evil oze for destroying ; 
the victory of the good spirit, and the rearing of 
Zaratûst. 

3. His attainment on maturity, at thirty years of 
age, to a conference with Aûharmazď; and the 





1 Reading vakhsh in the same Avesta sense as in vakhshvar, 
‘a prophet ;’ it may, however, mean ‘gain, fortune, gifts? A simi- 
larly-written word, vay4, ‘air, breath,’ is used in Sg. XIII, 7 to 
translate the ‘ Spirit’ of God in Gen. 1. 2. 

2 Corresponding to the thirteenth word, angheus, in the Ahun- 
avair, according to B. P. Riv.; and it is the thirteenth Nask in all 
Rivayats. Spend means ‘beneficent, or bounteous, and is written 
Sfend, or Spentah, in the Rivayats, which also state that it con- 
tained sixty kardah, or subdivisions. 


22 DINKARD, BOOK VIII. 





occurrence of seven conferences in tem years. 4. 
Many marvels, owing to him, are published therein, 
just as there are some which, collected azd selected, 
are noticed by the Dinkavd manuscript +. 

5. /z seven sections (burin6), such as are called 
Spend, are the seven enquiries, 27 each instance a 
single enquiry; azd the bestowal of the other Nasks, 
in these seven enquiries, «as through speaking out 
in each one of the places of conference. 6. About 
the various enquiries, the period of the sitting azd 
rising oz each occasion, the nature of the sitting of 
the archangels, the coming forward of Zarattst to 
that domestic conclave (handémAnith), his position 
27 that place, what ¢here was to say to him, and 
what ¢here was to exhibit to him. 

7. The conferring of the wisdom of omniscience 
upon Zarattist, and what was seen by Zarattist of the 
past and future, and the perpetual amount of dura- 
tion therein, through that wisdom?. 8. The exist- 
ence of that wisdom, azd what that is which, after 
having subsisted in it, is again well recognised ; 
such as, owing to it, are the highest emei best of 
places, heaven and the various grades of position 
and reward of the righteous, according to their 
worthiness through the practice of good works; the 
most downward and worst of places, hell and the 
place of punishment of the wicked, according to 
their sin; and, between the two, the place of the 
ever-stationary, those having equal good works aud 


Ig ae anae 


1 In its seventh book which contains a full account of the birth 
and much of the life of Zaratfst, with a narrative of future events, 
all derived, no doubt, from the Spend Nask. Particulars connected 
with his birth will also be found in Bk. IX, Chap. AXIV. 

2 See By sg; 
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sin; the Kinvad bridgel, at which is the account as 
to good works avd sin; and the future existence, in 
which is the consummation of every one, righteous 
and wicked, and the preservation of all good crea- 
tions from every evil occurs. 

9. Information also as zo many other things which 
are marvellous, and as zo a summary of the state- 
ments of these seven enquiries, which is derived 
from knowledge of every kind. 10. Likewise, about 
the communication of Zarattst’s knowledge of the 
Mazda-worshipping religion to the world, his attract- 
ing mankind to the religion, azd the ages, after 
Zaratist, until the renovation of the universe. 11. 
And about the nature of the advancement of the 
people of the period, the separation of centuries and 
millenniums, azd the signs, wonders, and perplexity 
which are manifested in the world at the end of each 
millennium in the world. | 

12, Also as to the birth azd arrival of Atshédar?, 
son of Zaratist, at the end of the first millennium 8, 
and a report of him and his time, avd of the many 
destroyers of the organizers of the period between 
Zaratist’s millennium and the coming of Atishédar’*. 


1 Av. kinvat6 peretus, the route to the other world (see Bk. 
I Chap: XX, 3): 

2 Commonly written Hfshédar, but i is a corruption of Av. 
Ukhshyad-ereta. He is the first of the three posthumous sons 
of Zarattist, who were expected to restore his religion and make it 
triumphant by three successive efforts, each preceded by a period 
of anarchy (see Bd. XXNII, 8, 9, Byt. III, 13, 43—50). 

> The millennium of Zaratist, which, according to the chro- 
nology of the Bundahis, must have ended during the period 
AD 593 035p (see Eyt: MI, IIn). 

+ The occurrence of such an interval between the first millennium 
and the coming of Aûshêdďar seems inconsistent with the previous 


[37] D 
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13. The arrival of Afishédar-mah 4, son of Zaratist, 
at the end of the second millennium; information 
about him and his time, azd the destroyers of the 
organizers who were within the millennium of 
Atshédar. 14. The coming and arrival of Séshans?, 
son of Zarattist, at the end of the third millennium, 
the destroyers of the organizers who weve within the 
millennium of Afishédar-m4h, the arrival of Sdéshans, 
and information aou¢ Sdshans and his time. 15. 
Also, as to the renovation of ¢he universe and the 
future existence, 7¢ is declared /AaZ they arise in his 
gga 
16. Perfect zs the excellence of righteousness. 


CHAPTER XV, 


1. The Bakan-yast?® contains particulars, first, 
about the worship of Athazmazd, the highest of 
divinities (bakan), and, secondly, of the worship of 
the angels of other invisible and visible worldly 
existences, out of whom are likewise the names of 


statement as to his arrival at the end of that millennium, but, from 
Byt. I, 44, it appears probable that he was expected to come in 
the 6ooth year of the next millennium (A.D. 1193-1235). 

* Commonly written Hfishédar-mah, but it is a corruption of 
Av. Ukhshyad-nemangh. He is the second of the expected 
posthumous sons (see Byt. III, 52, 53). 

2 Av. Saoshyas; the last of the posthumous sons, who is 
expected to complete the triumph of the religion, and prepare for 
the renovation of the universe (see Bd. XXX, 4, 7, 25, 27, Byt. 
NOG ie: 

* Corresponding to the fourteenth word, mazdai, in the Ahun- 
avair, according to B. P. Riv. ; but it is the fifteenth Nask in other 
Rivayats. Bakdan-yast means ‘worship of the divinities,’ and is 
written Baghan-yast, or Bayan-yast, in the Rivayats, which also 
state that it contained seventeen kardah, or subdivisions. 
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the days'; aéso their glory, power, triumph, and 
marvellousness. 2. Besides, also, many angels who 
are invoked by name in their worship, and the atten- 
tion and obeisance due to them. 

3- The worthiness aud dispensation of favour for 
worshippers, aud the duty of their many separate 
recitations unto the angels. 4. The duty of un- 
limited acquaintance wz% knowledge about the pos- 
sessions avd arrangements of the period, over which 
the creator Attharmazd has appointed them, and 
they remain to cause industry. 

5. Perfect is the excellence of righteousness. 


CHAPTER XVI, 


1, The beginning of the lawis the Nikadtim 2 of 
thirty fargards*. 2. The section Patk4r-radistan 
(‘ magrstrate code’)* is about this, that the ruin and 
misery (ayé6yakih) from the destroyer, for mankind 
and animals, occurring really apart from the spiritual 
existence, have arisen through the sinfulness even of 





* Each of the days of the Parsi month being named after some 
particular angel, or spirit. From this description it appears 
probable that the Yasts formed a part of this Nask; but, if so, it 
ought to have contained at least thirty chapters. 

* Corresponding to the fifteenth word, khshathremé4, in the 
Ahunavair, according to B. P. Riv.; but it is the sixteenth Nask in 
other Rivayats. This name should probably be Vfk-a/t-tim, 
meaning ‘the most separate concerns, as the Nask refers chiefly 
to public law; but it is called Niyadram, or Niyadam, in the 
Rivayats. 

* The Rivayats say fifty-four kardah, which number may have 
been obtained by adding the ‘ twenty-four particulars,’ mentioned 
in Chap. XX, 1, to the thirty fargards stated here. 

* ‘The patkar-rad, or settler of disputes, appears to have held a 
position somewhere between an arbitrator and a judge, and which 
may be approximately defined as that of a magistrate. 

D2 
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mankind; and the progress of ruin and misery in 
the world is owing to unauthorisedly assaulting one 
another. 3. Advice to mankind about abstaining 
therefrom, w7/ an estimate of an authorised assault, 
and, again, for a slight assault and no assault. 4. 
To stand magisterially, even opposed to the un- 
magisterial, with freedom from hurt and loss to one- 
self; azd to abstain altogether, likewise, from the 
most innocuous (anakhrûgûnôtûm) assault even 
upon an unmagisterial person. 

5. /z all magisterial investigation (patkar-radih) 
—of which, when the custom that exists is estab- 
lished judicially, the substance is two statements, 
which are verbal and demonstrable, that subsist in 
different combinations—‘¢here are four species: the 
verbal and demonstrable, the verbal which is not 
demonstrable, the demonstrable whch is not verbal, 
and that which is neither verbal nor yet demon- 
strable. 6. In the arguments (sâmân) which are 
allotted as verbal are four species, the dispute 
having different arguments axd different assertions 
which are for unmagisterial investigation, for one’s 
own priestly authority (rad), for another good man 
—three of such being requisite'—and also for other 
evidence? 7. And in those which are allotted as 
demonstrable are six species, and for an unmagis- 
terial person the assertions, like the previous species 
which are on the same subject, are twelve*. 8, Of 





' Evidently referring to arbitrators with an umpire. 

? Reading hand gékayth, but hand is an unusual form. Per- 
haps agOkayith, ‘want of evidence,’ would be more suitable to the 
GONE NI 

3 So the MS., but ‘four’ would suit the context better, and the 
two Pahlavi ciphers do not differ much in shape. 
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all unmagisterial proceedings—which, though it be 
a custom, is to proceed unauthorisedly—the species 
are five’, which consist in Aavezg demonstrated, 
getting upon, striking *, kaving caused a wound, and 
having slain. 

9. Of those subject to the magistrate (patk4r- 
radé-hom6nd) the twelve species are divided into 
four sections of three each. 10. One section are 
the hearing who are seeing, they to whom a dispute 
which is verbal [is demonstrable ; the hearing who 
are not seeing, they to whom a dispute which is 
verbal *] is not demonstrable ; and the seeing who 
are not hearing, they to whom even a dispute which 
is demonstrable is not verbal. 11. And with these 
three, who are in one section, there is magisterial 
investigation; and the magistrate, unless (bara 
hat) + risk for the body de certain, is then irresistible ; 
which is as though it be said //aé to restrain by 


' ‘These five grades of unauthorised retribution are analogous to 
the five grades of personal] outrage mentioned in Vend. IV, 17. 

2 Pahl. zatam, ‘a blow, assault, striking,’ is used throughout, 
instead of zikham (Pers. za‘im), which latter word does not occur 
in these two books of the Dinkard, except in the form zakhami- 
hastano in Bk. IX, Chap. VIII, 6. The Farhang-i? Oim-aévak 
also uses zatO6m in the same sense, in its oldest MSS.; and Dd. 
V, 1 has zatam. Darmesteter suggests that zatam and zakham 
are both traceable to an original zathma, or zathema. 

3 The words in brackets are omitted by mistake in the MS. 

4 The ambiguity, mentioned in the latter clause of this section, 
appears to lie in these words, which mean either ‘but if’ or ‘only 
if? Such ambiguity must have existed in the original Pahlavi text 
of the Nask, and probably indicates that the earlier part of this 
section is a summary of the Pahlavi version of the original Avesta 
text, while the latter part is a summary of the Pahlavi commentary 
upon that version. As the same ambiguity occurs, without com- 
ment, in § 12, where the meaning seems tolerably certain, it 1s 
doubtful if the commentator’s opinion can be adopted. 
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wounding (résh) is not justifiable, dv¢ the decision 
therein is this, that, when they do not change 
through lawful litigation, and they cannot hold back 
without wounding, 7¢ is justifiable to keep ¢em back 
even by wounding. 12. One section are the not 
hearing who are also not seeing, the women, and 
the children; and with these three, who are in one 
section, there is no magisterial investigation; and 
the decision as fo the bodies thereof is this, that, 
unless risk for the body ġe certain from their com- 
plete change, they are then to be completely changed 
(bara vardisn6). 13. One section are the foreigner 
and fz worthy of death, certain of thereby pro- 
ducing a sentence for deze executed from the 
judges ; also the highwayman, when he stays on the 
highway and his destruction is proclaimed, dz it 1s 
not possible to effect z4 14. With these three, like- 
wise, who are in one section, there is no magisterial 
investigation, but the decision about them is even 
this, that when ovze is utterly destroying their life, 
one is thereby possessing merit. 15. One section 
are they who are walking, or coming upon oxe, un- 
seasonably, or retreating confused into a rugged 
place, avd, when people ask them to speak, ‘ey are 
giving no answer, and they are not suspicious as 
foreigners. 16. With these three, likewise, who are 
in one section, there is no magisterial investigation, 
and the decision about them is this, that when ose 
kills them outright, ove does not become sinful 
thereby. 

17, As to whatever is on the same subject it 
introduces many opinions, and also this, that a 
counter-assault (av@z-zatam) is that which becomes 
a blow and wound, azd is to be so committed when it 
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is possible to produce ¿em again exactly in every 
single particular. 


CuHapTER AVIT. 
Ntkadim Nask. 

1. The second section is the Zatamistan (‘as- 
sault code’), particulars about assault (zatam) and 
the annoyances (véshigan6) from assault, such as 
pain, blood, and unconsciousness; a/so the sin! that 
a man may commit in a state of unconsciousness. 
2. About the seven kinds of symptoms of uncon- 
sciousness, and separate decisions about assaults 
that adults may commit among those who are chil- 
dren; also as regards an assault which proceeds to 
pain azd blood, and as regards that zz which the 
duration of the disposition of wrath abates the pain 
and blood. 

3. About begging (khvahisn6) avd beneficence 
(hai-dahisn6)*, such as those of which ove says in 
particular ¢4ere are four species: when stinginess 
(ptiisih) benefits pride (pikd), when pride benefits 
stinginess, when stinginess benefits stinginess, and 
when pride benefits pride; and ¢/ere are three other 
species that originate from these /as¢ two, in consul- 
tation together, when stinginess and pride benefit 
stinginess and pride, when stinginess and _ pride 
benefit stinginess, and when stinginess and _ pride 
benefit pride, aX which, ¢ogether, constitute the seven 
primary species ; many others, too, are traced back 
to these. 4. Also about seeing the depravity (khang 


* Involuntary violations of the ceremonial law. 
* The terms used in this section are not quite certain. 
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didan6) of a perverting member of the community 
(kastar dahm) and of the perverter of a member 
of the community, and whatever is on the same 
subject. 

5. About a weapon seizable, and a weapon oxe 
brings, ¢here is this, namely, what is the thing which 
is imperfect (anasforik) as a weapon, what is that 
which is not, and what is that which is welcome as a 
weapon; what is that which, when any one forces z? 
back at any one as a weapon, is itself something 
annoying to him; what is his natural annoyance and 
what his imparted ; ard the penalty 7” property and 
difference of sentence on a man who is carrying a 
weapon, due to any weapon /e has to carry away. 

6. About the six modes of engaging in conflict : 
through assault, tumult (khvasisn6)?, false teach- 
ing (mitôk-såstô)?, giving no food (atapdad6) °, 
speaking with wizard’s spells*, and speaking with 
threats of danger®; and, where ¢here 7s an engaging 





1 Pers. ‘hasis. Farh. Oîm, p. 34, ll. 6-8, has ‘Av. vaiti= Pahl. 
khvasisnd is that when ove runs behind any one for offensiveness.’ 

2 Farh. Ofm, p. 35, Il. 1-4, has ‘Av. mithdésast and its ex- 
planation “ false teaching” are that when ove teaches a false way to 
any one ; even when he unaccustomedly shows 7 rightly to any one, 
7/ is a committal of Mithdsast by him.’ 

’ Compare Pers. tabah, tô, tôi. Farh. Oim, p. 38, Il. 2-4, has 
‘Ataftdid is that when ome keeps back food and drink, whereby 
there is hunger and thirst. It is worthy of death (see Chap. 
XX, 97). 

4 Farh. Ofm, p. 34, ll. 3-5, has ‘Av. yatukhta, through wizard’s 
spells (yAtak-gdbisnfh4), is that when one shall speak thus: “I 
will destroy thee through witchcraft ;” when ove says “through the 
spirits’ lack of good religion ” 77 is of the same kind.’ 

§ Farh. Ofm, p. 34, ll. 5,6, has ‘Av. dudhuwi buzda, threats 
of danger (saham-numiAyisnih), is that when ove speaks thus: 
“I w strike with worldly weapons.”’ 


CHAPTER XVII, 5-XVIII, I. Al 


in conflict, it then occurs when ove has stood up for 
beginning z¢ and the assault is committed, oz one by 
the other, and not before. 7. And this, too, that 
engaging in conflict occurs as regards adult with 
adult, childless women with childless women, preg- 
nant women with pregnant women, and children of 
seven years with children of seven years—dz?, as 
regards. children of seven years in sight of ¢hezr 
fathers, it becomes an engaging in conflict of the 
fathers—and the decision about it is this, that the 
atonement for every sin which may be committed 
through engaging in conflict goes to the priestly 
authorities. 

8. About the affliction of a pure lord who sees 
any one who has been useless (abtin) unto “7s slave, 
though the slave is beseeching, and does not contend 
for “zs ownership. 9. About sin affecting accusers? 
not being atoned for by any other good work, ex- 
cept unto the accuser himself; a/so about the slaying 
of a servant together with “zs lord, azd whatever is 
on the same subject. 

10. About slaying éy untaught children of seven 
years, or even of eight years in sight of ther 
fathers ; avd the criminality of the fathers therein, 
when 7¢ is possible for them to hinder z¢ azd they do 
not hinder z¢, and when z¢ is not possible for them 
to hinder 2z¢. 


CHAPTER XVIII. 

Ntkaddim Nask. 
1. The third section is the Réshistan ( wound 
code’), particulars about cutting, tearing, cleaving, 





1 A sin which injures another person, or any good creation, who 
must be satisfied by compensation before the sin can be remitted. 
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disembowelling, stabbing, gnawing’, rupturing, hack- 
ing, mutilating, and withering? ; such as are all called 
wounds. 2. The upheaving circular movement of a 
certain serpent-scourge’, the throwing down of the 
person, and the flow of blood from the bodies of the 
people. 

3. How the various members are divided into 
seventy-six that are more particularly called prin- 
cipal, which are comprised in two classes; two of 
these, which are clothed avd different, one from the 
other, are female, and some out of the surrounding 
parts (girvéganih), which are afart from eight of 
the principal, that are comprised in the members of 
the two classes axd among those seventy-six—and 
which, in like manner, are different one from the 
other—are female, and are of different purpose and 
different design, one from the other. 

4. These, too, namely, when any one, through an 
assault, produces, for any other, stupefaction, swell- 
ing, or leanness, blackness?*, or paleness, shortness, 
or tallness, want of intelligence, much eating, little 
eating, or moderate eating, indolence, or diligence, 
or dulness of hearing; or he wishes to speak some 
words, and they strike him in return; or ove alto- 
gether diminishes axy one’s speech, sight, ov hearing, 





1 Or, perhaps, khvayisn6d (compare Pers. ‘Aayidan) may mean 
‘biting.’ 

2 The last four terms are, in Pahlavi: skénisn6, khirdo 
kardand, tashidand, and khfisinidano. 

3 The mar-gano (Av. khrafstraghna), we are told in Pahl. 
Vend. XVII, 6, ‘may be made of anything, du? a leathern one is 
good’ (see also Bd. XXVIII, 22). Intended as a snake-killer, it 
was misused as a scourge for human beings. 

+ Assuming that vésih, ‘excess,’ is a miswriting of siyahih. 
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wisdom, strength, ov semen, milk, ov pregnancy; or 
when ove destroys the spleen (sfur) or milk of 
females, or, in revenge (gifar), kills zs son out- 
right; ov when they would inflict a wound upon a 
wound, and one’s blood goes streaming forth. 

5. Also about an assault with one, two, or three 
weapons, or more, in conjunction ; or they may com- 
mit zf on the spot, or in confederacy, or as a first 
offence’. 6. About the measure of a wound when a 
two-edged sword (débarak6) plunges down, the 
area (saraf), walls, and surroundings, and the shape 
which is plunged ; that w/zch is hacked, or cleft, or 
mutilated, or a torrent of blood streaming ; the afflic- 
tion (vamang) of the furious serpent-scourge (mar- 
vano)’, and the length, glitter, and weight of the 
weapon. 

7. The ritual for the departure of a wound and 
the departure of pain, watching over 74 for the dura- 
tion of three nights ov a year, z/s greater wretched- 
ness or less wretchedness, zés cure (sfdrikih) ov 
incurableness, and whatever is on the same subject. 
8. Trivial enumerations, and decisions upon each 
separately. 


CHAPTER XIX. 
Nikddim Nask. 
1. The fourth section, which is also called the law 


of the Hamêmâlistân (‘accuser’s code’), contains 
particulars about accusation, and about the false 





1 These three modes are expressed by Pâz. ithrih, hidhih, and 
apavarâvarstih, which stand evidently for the original Avesta 
words ithra, hadha, and apaurvavarsta (see Chap. XXI, 6). 

TOCE 
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accusation éy any one, regarding any other, as to 
witchcraft, destroying a righteous maz}, theft, 
plunder, injuring the existence, minor injury? as 
regards several particular things, taking up a 
weapon, threatening with it®, assault, tumult‘, incar- 
cerating’, false teaching, fettering making dejected 
(nigtind), giving no food, falsehood, speaking with 
wizards spells, or with threats of danger, abstracting 


* Pahl. aharadbokih (=Av. ashavagha) must not be con- 
founded with ahartiboth, ‘ righteousness,’ for which aharayih is 
more commonly used. 

* These two kinds of injury, usually written bai6d6k-zéd6 and 
kaityOk-gad6 in the Dinkard, are mentioned in Farh. Oim, pp. 
32. 1. 8-34, 1. 2, as follows :—‘ Av. baodhagad= Pahi. bôdô-zêd 
and Av. baodhô-varstahê= Pahi. bôdôk-varst are as 77 were 
‘“observantly assaulted,” and ove mentions ‘hem most about the 
assault and injury of anything which is noticeable. ‘Through 
falsehood other noticeable sin is small, avd is subdued through 
beng devoid of an injurer, as the assault and injury of anything 
through wear is a small sin. Kaity6-ged is a sin for mankind, 
which is a degree of B6d6k-zéd, but less; so also the decree (das- 
tinak) is different from Bod6ok-varst. The principal Bodok-zéd, 
that of a imals with observance, the B6d6k-zéd through wear, and 
the Kaity6ék-zéd sin towards people are sins which are hamé- 
malan (“affecting accusers”). The dissipating weapon for sin 
dissipates the sinfulness of the other sin, which is called rtbanik 
(“ affecting the soul”); 

* These two terms are 4gérepto and avdiristé (Av. agerep- 
tem and avaoiristem) which are thus described in Farh, Oim, 
p. 36, ll. 4-6: ‘dgerept, “seized,” is that when they shall take up 
a weapon for smiting an innocent person ; avotrist, “ turning,’ is 
that when ove turns the weapon upon an innocent person. 

4 See Chap AVIL ORo some: ol these terms, 

> Pahl. handerét6 which is thus described in Farh. Oim, pp. 
94, |. 8=38, 1. 13 “Aw havdereiti, Pahl, handereio, is inat 
when, owing to negligence, ove keeps any one exhausted; when one 
would make him fallen who is of the ruined, or him who is a 
master of arms, and fas imprisoned him, the causing of much 
anguish thereby is the committal of incarceration.’ See also § 44. 
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the increase of labourers’ wages, wishing to cut 
(vuridan6d) and squeeze (pashkhadan6) anything 
from any one, and seizing (magidan6) z? for fire and 
water, aud whatever is on the same subject. 2. 
Also about the limitation of the accusation of sin 
therein, the retribution for 24, and the dust, or ashes, 
or flour, for the eyes and the rest of the bodies of 
human beings, it now! speaks henceforth for thirty 
successive heads*. 

3. About the sin of making people eat bodily 
refuse’, and bringing zZ unlawfully to ¢hezr persons 
or clothes; azd of going to a menstruous woman, or 
a wizard. 4. About a juvenile and well-behaved 
woman who comes out from a house of those of the 
good religion, and is considered as well taught. 5. 
About falsehood azd slander, small and great, and 
whatever is on the same subject. 6. About the 
care of a pregnant woman in lawful reclining 
(khapak), feasting (gashn6), and work. 

7, About a householder who does not teach his 
own household, zz order to teach the household of 
another ; exe whatever is on the same subject. 8. 
About a quiet avd an unquiet person with equal 
opinionativeness, and the opinion which ¢hey have to 
form before beginning. 9. About the expediency or 
inexpediency of the opinion which is announced, 
and the reason of both. 10. About the man who, 
for fear of a counter-assault, runs away. 

11. Also about not renouncing siz, neglecting 
complaints, ava whatever is on the same subject. 





ee kn omen) 

2 Of which the details are not mentioned. 

$ Pahl. hikhar (Av. hikhra) is any refuse or dirt from the 
living body, or any liquid exudation from a corpse. 
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12. The difference of sin in priests from that in any 
one else, as regards 7¢s renunciation. 13. About the 
expediency of retribution, and the measure of the 
expediency. 14. About avd to what extent is the 
authority of one’s own priestly master, for allowing 
the sin which any other person may commit as 
regards a disciple of that same, and that, too, of his 
disciple affecting the soul. 

15. About the chastisement of a judge who ts 
releasing sinners, and whatever is on the same sub- 
ject. 16. About the justifiableness of a plaintiff in 
committing illegality. 17. About seizing the purity 
produced for foreigners, and whatever is on the 
same subject. 18. About one worthy of death 
making supplication (l4vak6), co-operation with 
one worthy of death, and whatever is on the same 
subject. 19. About confession as regards anything, 
the object of confession, and whatever is on the 
same subject. 20. About exhibiting a liking for sin 
worthy of death. 

21. About a blow with a weapon, which is incom- 
plete ov not incomplete, when adults ov children 
shall inflict 7¢, 07 when children with mutual assist- 
ance. 22. About a wounded person whose anguish 
was allayed by medicine, the arising of the anguish 
again from disease, wen he died, and whatever is 
on the same subject. 

23. About taking security (garôbð) from the 
defendant after the decree of the judges. 24. About 
the legal proceedings as to an offence when, owing 
to the incapability of the plaintiff, adjournment “as 
always occurred, azd a man would occasion an ac- 
celeration of the statement of law (dâd vå $) and of 
the procedure of the plaintiff. 25. About appointing 
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a mediator (dadak-g6b6), and the object of media- 
tion. 

26. About an assault (zatam) which is altogether 
of furious (pfir-tak) origin. 27. And about a harm- 
less (¢@zad) assault and striking back fairly to test a 
weapon, avd, when it is not possible fairly, turning 
7¢ into execution of duty, or giving of scars (pisang- 
das), or punishment; a statement of the change, 
and whatever is on the same subject. 28. About 
the limit of the punishment of a child for the sin it 
may commit. 29. About seeking an interpretation 
(padd-khan), the limit of interpreting, and whatever 
is on the same subject. 30. As regards a signal of 
approving the words of any one, on passing away, 
are these :—About giving up anything, making a 
will about it, avd renunciation of sin. 

31. About committing an assault «pon an un- 
known person at an indefinite time, and whatever is 
on the same subject. 32. About giving a weapon 
and telling some one to kill a foreigner who is taken 
for judicial investigation, aud whatever is on the 
same subject. 33. About the great hinderers’ who 
are slain by a righteous man, who the great hin- 
derers are, azd unto whom it occurs; when ove has 
to command 7¢as assistance for one or many, or they 
shall commit the assault in advance ov afterwards, 
and whatever is on the same subject. 34. About 
the weapon they shall seize z¢# zs stated thus: ‘1 see 
a man and a sheep, | strike upon this avd upon that, 
and z¢ is gone:’ axd whatever is upon the same 
subject. 


1 Doubtful: the word can be read freh-gasigan on its first 
occurrence, and freh-gasig4né6 on its last; but both reading and 
meaning are very uncertain. 
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35. About petitioning, azd the going of a frontier 
governor (mar’zpan) to the feet of tyrants (sasta- 
rand) to speak of regulations, avd whatever is on 
the same subject. 36. Where and when one strikes 
a living persow he vexes Az, and the living Jerson 
he strikes vexes Zim wen dead; but he who strikes 
a dead person is vexed alive, and the dead person he 
strikes vexes Azm when dead; and whatever is on 
the same subject. 

37. As to wood and useless pith (dil), that which 
is for keeping is as far as a dimension that is men- 
tioned, avd one, therefore, passes z¢ by not to burn ; 
concerning also that wood which is only for the blast 
of a furnace (gtirih zigd) as firewood, the burning 
and dimensions and blast of the furnace ave stated, 
and whatever is on the same subject. 38. About 
the sin through which a man attains from atonement 
to the sacred-twig ordeal (baresmok-varih), avd 
from the sacred-twig ordeal to the heat ordeal 
(garem6k-varih) which Zas maintained the worth- 
ness of an assault that is an actual inexcusability 
(akarih)? to reasoning thought ; azd whatever is on 
the same subject. 

39. About the excellence of physicians, //ez7 merit 
from doing good, avd sin from not doing good; the 
quality that exists as regards medicines, seeking a 
physician for animals also, avd whatever is on the 
same subject. 40. About a horse, which is new to 
the saddle (kéfak), dezzg made tailless (kap#) and 
not feeding (akhavan6), how z¢ is done, the sin 
owing to doing zZ unlawfully and heedlessly, the 





' It might be ‘inevitability, but this would render the ordeal 
unnecessary. 
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wound aud damage ¿kat arise from it, and whatever 
is on the same subject. 

41. About several persons, when anything that is 
imperfect, ov even not imperfect, as a weapon is con- 
venient to them, and a wound occurs, and 7¢ is not 
evident which, ov who, threw the weapon, it is not 
necessary to know 2z¢s imperfection or lack of imper- 
fection!; and whatever is on the same subject. 42. 
About the three modes for thrusting a weapon are 
these defaz/s, that is, so much of it when ove thrusts 
it on ground that is hard, or soft, or full of 
ruggednesses (¢£4riganak6d) ; when oxe shall bear 
it up aloft, and the amount of the height; and when 
one impels it again with a sweep, or Žas to draw up 
its centre at the time of a sweep; and whatever is 
-on the same subject. 43. About an assault and the 
most hurtful occasion when, for the same reason, 
they would celebrate a religious rite; the retribu- 
tion on the spot, and the sentence upon the fourth 
occasion ® 

44. About incarcerating (handerêto) in a fright- 
ful and inaccessible (avidarg) place, and among 
noxious creatures ; the quantity of noxious creatures, 
and whatever is on the same subject. 45. About 
grasping the tail of an ox, or a horse, on which 
another sits, to hold z¢ back, and whatever is on 
the same subject. 46. About threatening danger, 


1 The fact of the wound being sufficient to prove the unlawful- 
ness of using the weapon. 

* According to Vend. IV, 35, if a man wounds another so that 
the blood comes, and does this for the fourth time, he becomes an 
outcast and receives the maximum punishment. Also, when a 
person walks without the sacred girdle or shirt (Vend. XVIII, 59), 
it is at the fourth step that the demons possess him. 


[37] E 
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Wizard's spells1, axd whatever is on the same sub- 
ject. 

47. About plaints as to the value of a lamb?, or a 
sheep, or a beast of burden (stôr), or a human 
being (virdk)!; either wen the plaintiffs are one, 
or two, or three, or four, or many; how one has to 
summon the defendant, and how much time ¢#eve is. 
48. About when the controversy (han-béshinih) is 
as to theft (dig5), and the confession as to plunder 
(avor); or the controversy is as to plunder, and the 
confession as to theft; and when the controversy is 
as to injuring the existence®, azd the confession as 
to minor injury; or the controversy is as to minor 
injury, and the confession as to injuring the exist- 
ence; and when the controversy is as to theft and 
plunder, azd the confession as to injuring the exist- 
ence avd minor injury; or the controversy is as to 
injuring the existence azd minor injury, avd the 
confession as to theft aud plunder. 49. And when 
the controversy is about so much, azd the confession 
about so much ofa different kind; when the con- 
troversy is about so much, and the confession about 
more of a different kind; when the controversy is 
about so much, azd the confession about less ofa 
different kind; when the controversy is about so 
much, azd the confession as to more of the same 
kind; and whatever is on the same subject. 





1 See Chap. AVII, 6. 

2 Pahl. Av. asperen6 (=Pahl. anasportk) ‘imperfect, imma- 
ture ;’ an epithet for a lamb or kid. 

’ Pahl. anfiiméyé (Av.anumaya), probably ‘bleater,’ an epithet 
for a sheep or goat. 


4 These four grades of value are mentioned in Vend. IV, 48. 
“See Si 
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50. About the sin of unfriendliness e/a master 
towards a disciple, avd whatever is on the same 
subject. 51. About taking a thief of any one’s goods 
(aisigdn6), conducting Az to the judges, avd what- 
ever is on the same subject. 52. This, too, that 
when affliction has come upon a good maz, the 
effort of every one, for removing that affliction, 
should continue just as though it happened to him- 
self. 53. And when a good maz is beaten through 
malice, the effort of every one, in demanding com- 
pensation for him from the smiter, should continue 
just as though it happened to himself. 54. And 
this, too, that, when there is no danger for one, the 
power of affording assistance is thus assistance of the 
innocent; and, as to the property which may be 
carried away from him, and of which they shall 
make no restitution, after as much as a Hasar? the 
carrier of becomes guilty azd liable to penalty. 

5s. About the distinction of indigenous and foreign 
(air va-an-air) thieves as to cold and the clothing 
given, avd as to sickness avd undergoing remedies. 
56. About the hands of a foreigner dezzg unfettered 
for no other reason but care of water and fire, to 





1 A Hasar (Av. hathra) is a measure of distance, as well as of 
time. This is stated in Farh. Oim, pp. 41, 1. 11-42, I. 3, thus :— 
‘Of the Hasar there are also several kinds that express measure- 
ment. A medium Hâsar on the ground, which they call also a 
Parasang, is a thousand steps of two feet which have to walk. 
With the lapse of time of a medium Hâsar the day and night are 
computed? Again, p. 43, Il. 1-3 state that ‘of twelve Hasars is the 
longest day; that day and night in which is the longest day are 
twelve of the longest Hasars, eighteen of the medium, and twenty- 
four of the least.’ From this it appears that an average Hasar of 
distance is a thousand paces, or Roman mile; and an average 
Hasar of time is one hour and twenty minutes. 


ae 
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preserve ¢hen from blood, filth, and injury (asip6). 
57. About the sin of not restraining him who is the 
first assailant of two combatants, as soon as his 
attack is seen. 58. About teaching the peace of 
renunciation of siz, the bond of worthiness of him 
of great power even when proffering union in renun- 
ciation wiz% him of little power, and whatever is on 
the same subject. 

59. On the nature of responding about the keep- 
ing away from one worthy of death which arises 
through great judiciousness, the reason of keeping, 
how to keep, and whatever is on the same subject. 
6o. And on the nature of responding when they 
ask in malice about a righteous man, when oxe 
knows zs whereabouts, and when oze does not know. 
61. About how oze is to give a weapon to generals 
(hên-gô-padânð) and august frontier governors. 

62. About authorisedly shooting an arrow at ove 
worthy of death, which is given again for killing 
Jim to any one unto whom the person worthy of 
death is consigned avd becomes supplicating (lânakð) 
and goes to the middle of the distance, and they 
shall afford him assistance avd enervate Aim for té, 
when, through the three words! which he utters, 
they do not deliver Aémz up again. 63. About ove 
worthy of death who is preserved with great 
judiciousness when the evidence, which they give 
before that about him, is through another ove 
worthy of death, azg whatever is on the same sub- 
ject. 64. About evidence as to witchcraft and 
destroying a righteous 72a7, that is, in what propor- 








1 Possibly hûmat, hûkht, hûvarst, ‘good thoughts, good 
words, and good deeds; which would be accepted as a sign of 
repentance. 
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tion it is certain or doubtful. 65. About causing the 
execution of oze worthy of death for entertaining 
fondness for witchcraft and laughing at witchcraft, 
and whatever is on the same subject. 


CHAPTER XX. 
Nikâdúm Nask. 


1, Zz the fifth section are twenty-four particulars? 
about the standing up and going forth of a man 
with a weapon and angry thoughts towards axother 
man; and also when he takes a beast of burden, 
saddles z¢, and sits upon 2¢, takes the rein? (ayé6kham) 
in hand and walks away; this, too, that, when he 
arrives there, he smites that #zaz, or some one else ; 
and whatever is on the same subject. 2. About 
what ove has to do when the conversation of two 
men is of the destruction of a righteous man, of high- 
way robbery, and of the cursing owing thereto ; and 
whatever is on the same subject. 3. About what 
one has to do when, of two men who are oz the same 
road, one slays a righteous man; and about the 
other when %2 zs fearless, and when he zs fearful. 
4. About preserving one worthy of death when it 
is requisite for medical purposes (bezashkih), 
though the plaintiff is of a different opinion; and 
whatever is on the same subject. 

5. About the needlessness of plaintiffs and defen- 
dants speaking as to the substance (min tant) of 





1 Tt is not clear whether these twenty-four particulars are to be 
sought in the details of § 1, or in the whole chapter, or some por- 
tion of it. 

* Merely a guess. 
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the law, when the witness and judge is the supreme 
priest; the confidence which they may place au the 
decision of the supreme priest, due to his own know- 
ledge and evidence, when, moreover, ¢hey have not 
to atone in the body; azd the want of confidence 27 
another judge when, moreover, ¢hey ave to atone in 
the body, avd the needfulness of plaintiffs aud defen- 
dants speaking on the substance (va/ tant) of the 
law, even when the judge is aware of the law. 6. 
About unauthorised combatants, become mutually 
sinful, when, to dissipate (sikhtan6d) a wound of 
the one, Ze would make the offer one worthy of 
death. 7. About supplies (pishén)? in travelling 
together, and their renewal; avd whatever is on the 
same subject. 

8. About inflicting penalties dy magistrates, the 
assistance of the cerca given to magistrates, 
the assistance of the magistrates, aud the exemption 
of these /atter from atonement to those former; 
likewise about conversation as to an assault, anzd 
whatever is on the same subject. 9. About the 
evasion of penalty dy men at the ¢eme when a sin 
may be committed, and the arrest of ¿herr nearest 
relations eing important, in whatever measure im- 
plicated therein and impossible to consider innocent ; 
how to confine and make them really coerced to 
seek a remedy, and whatever is on the same subject. 
ro. About the powerfulness which comforts in sin 
where ¢here is any special worthiness, and the reason 





1 Compare Pers. bising, Av. fshaoni. In some cases it might 
perhaps be read pikhvé, and be traced to Av. pithwa. The word 
often occurs, as in § 11, Chaps. XXIII, 3, 15, XXVI, 10, XXVIII, 
4, 6, XXXI, 25,36, XXXVIL S 7. 22, XLI TO 23 EN ana, 
and its meaning, ‘provision, or nourishment, is well ascertained. 
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of any worthiness ; the want of power where /Zere is 
special unworthiness, and the reason of any un- 
worthiness ; the production of the good works of 
one towards another of the powerful, and of the sin 
of one of those lacking power; and whatever is on 
the same subject. 

11. About the plaint which ove as to argue, and 
for the defendant to dispute; the time for making 
the statement (g6b6) when the defendant does not 
come, or comes not to conduct the business; the 
several peculiarities of plaintiff and defendant, the 
time for conducting éezzg on the day before yester- 
day, the firm ove and the powerless, the incrimination 
therein, the death-blow on the exhaustion of the 
possessions of the plaintiff, and provisions for con- 
ducting the legal proceedings; a privileged wife? 
shall be capable of making a plaint for er husband, 
and of informing the husband of the plaint; when 
her property is anything whatever, and nothing is 
manifest as to that wealth, sZe is to be admitted for 
evidence; and whatever is on the same subject. 

12. About the ordeal of those who have atoned, 
of those undergoing the sacred-twig ordeal, and of 
those undergoing the heat ordeal, who are pure; the 
freedom from falsehood of which, each separately, 
which they, every one of them, request when the 
ordeal is not that for their own station, but that for 
the station of others; and whatever is on the same 
subject. 13. About the object of any evidence, and, 
on account of the reason of ¢¢s propriety, the impro- 
priety of any one berug without evidence; aud what- 


1 One married to her husband with the parents’ consent, and 
never betrothed to another, so that she and her children belong to 
him in both worlds (see Bd. XXXII, 6 n). 
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ever is on the same subject. 14. About the reality 
of a statement due to an ordeal, and so many Aaving 
gone to the ordeal place for the sake of watching the 
first-comer azd after-comer; the time of perform- 
ance, the statement, the ceremonial and the invul- 
nerableness due to it; the kinds of incrimination, 
how to protect the limbs by which the ordeal is 
accomplished, azd each one of the formulas (nirang) 
of protection; the superintendence for observing the 
ceremonial, qzd the decision about the acquitted or 
convicted ove. 15. This, too, that is, whose going 
to the ordeal place is first, second, third, fourth, fifth, 
sixth, seventh, eighth, ninth, and tenth ; azd dy whom 
is the command to be given. 16. About the business 
of the ordeal attendants (var afistfg4n6). 17. About 
incrimination through confession, or some other rea- 
son, the reliance restored thereby, and whatever is 
on the same subject. 18. About a thief destroying 
life and escaping, the suspicion owing thereto, about 
any one, as to assisting the thief, and whatever is on 
the same subject. 19. About žere being no ordeal 
for those confessing, azd so also as regards those of 
good repute; accusation as to the existence of a 
limit Zo the good repute, even that which is for the 
extent of a Yigydst, a Dashmest, an Agoydst, a 
Tafar, and a HAsar! aZ the least. 


1 The relative lengths of these five measures of distance are 
stated in Farh. Oim, p. 41, ll. 9-11, as follows :—‘So much as 
two Dashmést (Av. dakhshmaiti) is as much as a Ytigyast (Av. 
yugyasti); so much as two Agoyohast is as much as a Dashmést; 
so much as two Tafar is as much as an Agoyohast; azd so much 
as two Hasar (Av. hathra) is as much as a Takar (Av. takara). 
As the average Hasar is a Roman mile (see Chap. XIX, 54 n), the 
Takar (‘run?’) is two, the Agoydést or Agoydhast (‘cattle-run ?’ 
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20. About litigation as to a costly article, when a 
witness of z/s possession by the one party is combined 
with non-possession by the other one with no witness, 
or wth its possession by the ozer one with a single 
witness: or the witness of one is with the sacred 
beings, and its possession by the other one is like- 
wise not manifest; when both parties are related 
(khidyahik), or both are unrelated (anazdihik) ; 
and what kind of possession they say is most real. 
21. About annulling the decision of a judge, and the 
time zf is done at ¢he court of a chief judge, and also 
owing to an ordeal for certainty; and whatever is on 
the same subject. 22. About the litigation of three 
persons as to property z/ is declared, so much is 
given to one oz the day Athavmazd to the day 
Vohûman!, to axzother one on the day Ardavahist, 
and possession is not made over to the third one 
at all. 

23. About selling property which is not one’s own, 
and whatever is on the same subject. 24. About 
controversy as to anything which ought not to occur. 
25. About any essential dispute ‘at any one has, 
when agreeing thus: ‘I do not have it as my own, 
but owing to the other person ;’ and whatever is on 
the same subject. 26. About the litigation of an 
Irânian with a foreigner, ov with foreigners, of a 





Av. gaoyaoiti?) is four, the Dashmést (‘ distance-mark ?’) is eight, 
and the Yaigyast (‘stage?’) is sixteen miles. This series of dis- 
tances is analogous to the Sanskrit series, but more elaborate; the 
HAsar is best compared with the Krosa as the commonest unit of 
moderate distance, though less than half its usual length; the 
Agoyést is nearly the same as the Gavyfita; and the Yfgyast is 
analogous to the Yogana, though nearly double its length. 

1 That is, on the first or second day of the Parsi month; and to 
the other on the third day. 
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foreigner with an Iranian, ov a slave with a man of 
the country, as to a costly article; and whatever is 
on the same subject. 27. About a much-clamouring 
plaintiff kaving summoned defendants to the judges 
regarding a decision, and about the perverted wordi- 
ness aud mixed verbiage in the legal proceedings ; 
and whatever is on the same subject. 

28. About the time for a high-priest of property 
and possessions, what is the specific necessity for a 
high-priest, and whatever is on the same subject. 
29. About the fitness of a woman for evidence and 
judgeship when guardian over herself, axd the unfit- 
ness of a privileged w/e! who is a foreigner and 
worthy of death for only a single offence, even with 
the authority of “er husband; azd whatever is on 
the same subject. 30. About the owner of a pledge 
not depositing the pledge beforehand, avd whatever 
is on the same subject. 31. About giving up the 
property of partners, avd whatever is on the same 
subject. 32. About the property that any one pos- 
sesses, and is without any witness as to his owner- 
ship and possession of t4. 33. About the ordeal of 
excessive eating (pâûrû-khûrânð) for escaping 
distress (mûst-kar'zih) y plaintiffs and defendants 
before driving each other into legal proceedings, and 
whatever is on the same subject. 

34. About the legal proceedings as to a female” 
they steal from some one, and she becomes a sup- 
pliant of a thief; some one takes Aer by sequestra- 
tion (Aaxzidakih)*, and they steal žer also from him ; 





1 See $ Irn. 2 A slave ne doubt. 
3 This is the technical term for legal seizure, or sequestration 
(see Chap. XX XIX). 
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the original possessor (bûn) sees his own, not know- 
ing se 7s back alive, when they become disputing 
about her; and whatever is on the same subject. 
35. About property which is in the possession of 
any one, when some one gives 7ź up to some one else 
in his sight, ez he does not dispute 74. 36. About 
a master teaching a disciple not to go back to legal 
proceedings, aud whatever is on the same subject. 
37. About controversy, with any one, as to special 
property in righteous gifts, aud whatever is on the 
same subject. 

38. About legal proceedings in which oxe accom- 
plishes an ordeal three times, and it comes of in one 
way; and whatever is on the same subject. 39. About 
the existence of the many kinds of speaking with 
wizard’s spells!, avd those with threats of danger ; 
and about the usage in witchcraft as to the moderate 
and justifiable production of mutual afflictiveness 
thereby. 40. About which is the ordeal for ove 
worthy of death, the greatness and littleness of an 
ordeal, and also this, that is, which are the blessed 
among twenty of those undergoing ordeals. 41. About 
the proportion of firewood, and from which tree it 
ought 40 be good; and again, too, the several ap- 
pliances and formulas that are necessary in accom- 
plishing the ordeal. 42. And this, too, that when 
the man is aware of his own truth, even though Ze 
be aware of tt, the fire speaks in the words of men 
thus: ‘Walk not on to me! for I chastise during 
one’s progress. 43. About ove still mediating in 
legal proceedings as to a thief who Žas acted 
faithfully about quitting confinement and fetters to 





See Chap. SVI 6. 
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cause a ceremonial!, azd@ whatever is on the same 
subject. 

44. About the wealth of a priest who is not keep- 
ing his property in edifices (afizdesikih) or domains 
(mata), bul goes on with Azs occupation ; avd when 
he passes away, to whom azd how zt has to come. 
45. About litigation as to property from the residuary 
wealth of fathers, about keeping 7¢ together (va- 
ham-dar), and whatever is on the same subject. 

46. About the amount of retribution, 77 confine- 
ment, fettering, and punishment, for a lamb’, a 
sheep, ov a beast of burden, which is stolen; and 
whatever is on the same subject. 47. About a de- 
fendant regarding whom three plaintiffs complain, all 
three as comrades, one as to a lamb, one as fo a 
sheep, and one as to a beast of burden; and whose 
answer is first given. 48. About the litigation of 
three persons as to a costly article which remains 
apart from them, he who deposited it beng a strong 
person, and the ownership of not even one of them 
being certain. 49. About the coming of retribution 
to three persons who, all three as comrades, have 
stolen a lamb from one, a sheep from another one, 
and a beast of burden from a third one. 

50. About the reason of the justifiableness, azd 
that also of the unjustifiableness, of confining a 
fellow-countryman for his own theft, aad whatever 
is on the same subject. 51. About the extent of 
continuance in hearing a defendant, azd this, Zoo, as 
to a plaintiff; a/so about the time appointed for 
speaking, and its extent. 52. And about this, 





1 Or it may be ‘to provide supplies.’ 
* See Chap. AIX, 47. 
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namely, when any one has made an accusation about 
any other, and goes back at the time appointed, and, 
before a reply is given, he shall make out another 
accusation about the same man, to which of ¢he two 
accusations a reply is to be first given. 53. About 
the reason of the hardship of legal proceedings ; 
about what man 7¢ zs whose statement is second, 
third, fourth, azd last in conducting legal proceed- 
ings; and about the twenty-two stratagems in con- 
ducting legal proceedings. 

54. About the cancelling (pady4ranih) of an 
ordeal, even that which is accomplished with three 
selected witnesses. 55. About the season of the hot 
ordeal, and also that of the cold; and whatever is 
on the same subject. 56. About one, in a procedure, 
demanding an ordeal, ¢he other one having appointed 
the time for the supreme priest, avd whatever is on 
the same subject. 57. About the benediction of the 
supreme priest on making, ov changing, a decision ; 
also this, namely, which are the blessings for chang- 
ing, through ¢ezr nature, a decision which is made. 

58. About evidence of walking upon a water-skin 
(khik) axd putting sometheng inside zZ, of assault and 
wounds, of wealth which they squander (nikizend) 
and a righteous gift, of a damaged and sequestrated 
thing ; and of rubbing up (pad6-m4lisn6) and buy- 
ing z strengthened !, and aź a price. 59. On litiga- 
tion about the ownership of a wife, cattle, trees, azd 
land; and whatever is on the same subject. 60. 
About the certainty of the statement of several 
leaders of an affair, as to that on which their affair 





1 Paz. adganghen for Av. aoganghem=aoganghem (see 
also Chap. XLI, 17, 18). 
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depends, and of the supreme priest, or three wit- 
nesses, in every legal proceeding. 61. About in- 
crimination (airikhtakih) of several kinds as to 
statements in legal proceedings, avd whatever is on 
the same subject. 62. About the modes of action 
for eradicating the deceptions (frévd4n6-fitar) of 
apostates, azd whatever is on the same subject. 

63. About cases where the virtuousness of the 
thoughts, words, avd deeds of mankind is all derzved 
from the virtuousness of the beneficent spirit, and 
mankind themselves shall render z¢ their own, and, 
in that way, z4s reward reaches them; and ¢heir 
viciousness is all derived from the viciousness of the 
evil spirit, ad mankind themselves shall render zZ 
their own, and, in that way, z¢s bridge penalty! 
reaches them. 

64. About the injuriousness due to unrenounced 
sinfulness, that is, what is injured by the first, 
second, third, fourth, ov fifth unrenounced Aredts 
sin? 65. About where and which is the speaking 
with threats of danger *, azd which is the taking up 
of a weapon (agéreptds), not the turning z¢ down, 
that becomes a Tanapthar s7z‘*; also the sin which 
is owing to such sin. 


1 The decision announced at the Ainvad bridge (see Chap. 
XIV, 8), as to the fate of the soul until the renovation of the 
universe, after the account of its good works and sins has been 
accurately balanced. 

2 Farh. Oîm, p. 36, ll. 6, 7, has ‘when through sinfulness one 
lays a weapon upon a sinner, the name is Aredtis.’ 

$ See Chaps XAVIO C T 

4 Whereby a person becomes an outcast and worthy of death. 
According to Vend. IV, 67-72, 75-78, 81-84, this occurs on the 
eighth committal of an Agéreptd, on the seventh of an Avdiristd, 
and on the sixth of an Aredfis; or on the first committal of any of 
the three, if the criminal refuses to atone for it. 
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66. About że case where one Aas to atone, and 
who does it; he who undergoes the sacred-twig 
ordeal Žas atoned best; and which is the least heat 
ordeal. 67. About two men Aaving seized pro- 
perty together, and faving together, at the time, 
demanded a judge and ordeal about it: and when 
one seizes the property some time earlier, and the 
other one demands the judge and ordeal earlier ; and 
whatever is on the same subject. 68. About some 
one carrying of the property of a person from the 
custody of another person in sight of the same, and 
he who kept it before is, within a Hasar', a witness 
before the judge as to z¢s custody or possession ; 
and also when the witness of it has not come 
within the Hdsar; and whatever is on the same 
subject. 

69. About cases where the decision of the judge 
is to be made from the Avesta and Zand ?, or from 
the common consent of the good’, and whatever is 
on the same subject. 70. About the justifiable 
selling of a man, a sheep, ov a beast of burden, as 
free from defect when its defect is not obvious; also 
about the symptoms of their defects. 71. About 
the case where and how far a decision, about which 
one is in dispute, is a solitary statement, 07 more. 

72, About the object of the appointment of a 
judge, the eminence of an appointed judge, and 
whatever is on the same subject. 73. About the 
reasonableness of the severity and want of severity 





1 Eighty minutes on the average (see Chap. XIX, 54 n), but 
varying from one hour to two, according to the duration of day- 
light. 

2 That is, from the scriptural law and its commentary. 

’ That is, according to precedents recorded by the priesthood. 
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of judges. 74. And'this, too, that the judgeship is 
to be given to him wo is acquainted with the law 
- (Akas-dad)'!; and the object of acquaintance with the 
law. 75. About ¢he case where there are a supreme 
judge of the law, a plaint, a defence, an arrangement 
of legal proceedings, and an award; and through 
what sin it becomes injustice. 76. And this, too, 
that the justice of him who may therein commit 
falsehood, as regards so many essential decisions, is 
injustice. 

77. About the many who may seize wealth, which 
is the property of some one, with their own hands ; 
and, when they litigate about it, he says z¢ zs his 
own property, whereby ¢dey are convicted. 78. 
About incrimination of five kinds as to whatever 
property is on the spot, or at a distance (pavan 
hâsar); and whatever is on the same subject. 79. 
About putting apart, keeping apart?, and two apart 
before eing put away; also about litigation as to 
keeping apart, azd whatever is on the same subject. 
80. And when some one fas to deliver property 
which is a person’s own to some one else, in the 








1 This term is explained in an extract from some Nask (com- 
pare Chap. XLIII, 9) quoted in Farh. Oim, pp. 17, 1. 9-18, |. 5, as 
follows :—‘ Av. k6 asti dkaésh6 vivisdat6, which is the judge 
who is acquainted with the law? Av. yO aéta pairi arethra 
frazAnaiti, že who thoroughly understands the adjudication from 
the statements [even though he does not easily understand many of 
the statements, and though zZ ġe not easy as regards the statements 
which are not numerous, is an official who is acquainted with the 
law (kard âr-î âkâs-dâd); and ke who does not thoroughly under- 
stand the adjudication from the statements, even though the state- 
ments are not numerous, and zZ ġe not easy for him as regards 
them, is to be still considered as unacquainted with the law 
(anâkâs-dâd)]’ 
2 Compare § 115. 
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sight of him whose own zZ zs, and he who is seizing 
upon 7¢ disputes about z/as his own property; and 
whatever is on the same subject. 

81. About disputing the debts of fathers when 
one of ¿keir associates is confessing žem, and the 
rest have come, and it is possible for them to dis- 
pute ¢éhem, but they do not dispute. 82. And about 
the progress of a dispute of one of the associates as 
to the whole debt of oxe’s fathers. 83. About the 
possibility of children erug worthy of death, for 
wizard’s spells, when with their guardian; and of a 
woman deing so when guardian of herself. 84. 
About a case where the amount of a lamb (midat-i 
asperend) is the lowest, and the amount of a human 
being (virék mozd) is the highest’. 85. About 
theft and plunder as regards ones own property, 
when oxe brings t away from the possession of some 
one without dispute. 86. About the triumph of 
him who, falsely investigating, may act judicially by 
illegally-issued incentives, when he institutes legal 
proceedings for the sake of appearances °; as disten- 
guished from him who is truly seeking and truly 
investigating. 

87. About the statements of a litigation of man 
and wife, which is justifiably brought oz”. 88. 
And also this, namely, when she sees herself in- 
jured, or defence is possible by means of that which 


1 The minimum and maximum grades of value mentioned in 
Chap. XIX, 47. Here it is evident that midat and mozd are 
synonyms, the former being, no doubt, the Zvaris, or Semitic, 
equivalent of the latter, compare Chald. man, 

2 Pahl. khakan?ha, literally ‘through making a dust.’ 

3 Or it may be ‘of a man and a woman who is dominceringly 
plundered.’ 


[37] F 
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is discharged by two fingers’, 7¢ is justifiable when 
they shall institute no litigation but seizing. $89. 
About ¢he person who has become privileged to give 
away a daughter to a husband, Zer father having 
passed away. 90. About the sin of making a 
damsel (kanik) weary of Zev husband. 91. About 
the sin as regards property in this action, either pro- 
duced where the action for this purpose is really 
devoid of illiberality (adahisnih), or to commit in 
order that they shall give me a wife even when they 
do not give her on that account. 92. About the sin 
of giving a girl (kanik) for a girl, or other living 
thing, or of speaking thus: ‘ Do thou go in unto my 
sister, 07 daughter, while I, too, zwz// go in unto 
thine. 93. And the sin as regards the person of 
my wife, too, which is owing to that sin. 94. About 
one obtaining back the value which he gives away 
for a girl, when the girl is not that value in wedlock. 
95. About a girl who, after fifteen years of age, is not 
given to a husband; and her father, to satisfy Acer 
menstrual excitement (dashtan-méyah vigardan6), 
and to sustain it, becomes sinful azd harbours a 
paramour ; azd whatever is on the same subject. 
96. About Laving given food, azd anything except 
a wife, to any one who praises the Masda-worshippers’ 
religion of another, even though z¢ ée through fear ; 
also this, that 2/ 2s only 2e, when Ae “fas thereby 
become quite of the same tenets with the religion of 
the Mazda-worshippers, to whom the gift of a wife 
worthy of a man (vin masai) is then to be pre- 


oe - —a = masan saman aana anganan ama aaa anaa aan aaa aman ga anakan agama man 


1 That is, in some very easy way. ‘The intention was probably 
to discourage petty disputes between man and wife, by not inter- 
fering with the stronger party when aggrieved, 
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sented. 97. About committing the sin of giving no 
food 1, which is ove of those worthy of death. 98. 
About the duty imposed of chastising a wizard for 
the Tanaptihar szz? of assisting a demon %, so that 
one’s duty is manifold, and to be accomplished during 
several years. 

99. About the day and night which are longest, 
medium, and shortest; that is, how many Hasars * 
they are, each separately; and, as fo their occurrence, 
in what control is the appointed ¢¢77e which is really 
theirs, each one,as to period. 100. About the Para- 
sang > which is the longest, medium, and shortest : 
and whatever is owing to ¢#ezr subdivision. 

101. About the work avd fodder (vâsân)' of an 
injured beast of burden, by day and night. 102. 
About a sheep which kills a person, and wether its 
owner Je innocent, or sinful, through not putting a 
tether (band) upon 7/; and the reason of the sinful- 
ness and innocence therein. 103. About the period 
that ertends from certainty to dubiousness, even 
though ve for the supreme priest, or oe provides 
three witnesses; and how long it is. 104. About 
the multitude of witnesses who give no evidence, 
together with the judge zo zs unjustly deciding. 

105. About the injuriousness (@zarikih), for the 


eee Whap. « v ll o a Sec NOs 

* Reading dév-vigin which is miswritten bow. mo: 

We Nap, NIN, SAN. 

5 A distance of four Hasars (Bd. XVI, 7), or as far as a far-seeing 
man can distinguish a black ox from a white one (Bd. XXVI, 2). 
It is usually from 3} to 4 English miles, but in Pahlavi texts it 
often stands for a Hasar, or Roman mile, both being measures for 
long distances. 

€ Or ‘rations’ (vayagan). 

F 2 
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priestly authorities, of anything ‘Zaz is given to the 
unworthy. 106. About what kind of gift, that is 
viven, was accepted; that is, how, when given by 
one when another claims 7/, it returns to him; how, 
and in what proportion, when ¢e other does not 
claim 7, its expediency does not arise ; and whatever 
is on the same subject. 107. About a case where 
there is property of several kinds which a man “as 
given away as a righteous gift, and ié is allowable. 
108. About ze case where whatever is given and 
reaches some one, when he gives it and does not say 
how zź was given, it becomes a righteous gift. T09. 
And about z¢s not having become a gift, through fear 
of whatever is its danger. 

110. About the theft and extortion of him who 
does not maintain the wives and children of persons 
in Azs control, to preserve and nourish ¢em, through 
fear. 111. About the allotment of punishment for 
the limbs of sinners, avd upon which limbs is the 
allotment. 112. About the atonement for sin where 
tt zs most irksome. 113. About the amount of 
retribution for an assault (zatam) which may be 
committed upon ove worthy of death who is preserved 
through great judiciousness. 

114. About Atharmazd having given all pros- 
perity to Zarattst and the disciples of Zaratist ; the 
theft and extortion which have arisen zz a man when 
he has not given to a worthy person any of the 
prosperity that has befallen him; and whatever is 
on the same subject. 115. About how an animate 
being is situated who is in a place apart (aham), and 
when he dies in innocence and keeping apart’, his 


RNA EEE 





1 Compare § 79. 
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wound deze also through duty; and whatever is on 
the same subject. 116. About the advantage and 
pleasure of keeping a promise (mitvo-darih), and 
the gravity, harm, and vexation owing to various 
degrees of promise-breaking (mit dk-drtigih) ; aso 
how a promise is kept. 117. About the grievous 
sinfulness of strife, insincerity (avakhih), and slander, 
and the harm that proceeds therefrom; a/so the 
frost (pazd) and punishment provided for them, 
and whatever is on the same subject. 

118. About saving given frontier people? as 
hostages (gar6bd) to foreigners who have demanded 
a ransom (navisnd). 119. About taking up (lala 
gérefstand) anything whatever that is precious to 
a foreigner, and has become of exceeding value, 
when they give z¢ up as a ransom$ Zo Iran; the 
extreme value of a youth (tigil) when they shall 
carry Aim off as a hostage from the foreigners, in 
place of ransom; avd how ¢hey are to keep both. 
120. About the grievous sinfulness of a man stealing 
back Avs ransom from foreigners, though z ée his 
own son. 121. About the sinfulness of the governor 
(sardar) of a province through azy harm that 
occurs in the province owing to his elevation and 
evil commands. 

122. About the existence of so many thieves 
assisting a thief with special ransom, avd what kind 
of reward (navisnd) one is to use with thieves, to 





1 In hell (compare AV. XL, 7). 

2 Pah). mar’g4n4n, which might be supposed to be a defective 
writing of margar’g4n4n, ‘ those worthy of death’ (the two letters 
equivalent to rga being omitted), but see Chap. XXI, 13. 

3 The MS. pâk is evidently a defective writing for navâk which 
is written correctly in the next clause of this section. 
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deceive with great judiciousness, 123. About at- 
taching to the neck of a thief the ¢4zmug which was 
stolen by him, for his personal identification, avd 
conducting in to the judges. 124. About the non- 
atonement of thieves, by any amount of anything 
whatever, without confession as regards their own 
sin. 125. About the assistance Zo possession which 
is claimed by any one from the authorities (padan), 
when his property is stolen or extorted. 

126. About the grievous sinfulness avd deceitful- 
ness of many kinds which occur when a woman who 
is given away with /er concurrence, and her accept- 
ance is announced, is given to another man; avd 
whatever is on the same subject. 127. About the 
unjustifiableness of the wisdom of a man, through 
which he took away property in dispute, from him 
who was ignorant, before ¢here was certainty about 
it, 128. About making intercession in a dispute, for 
him who is ignorant, wh the judge and other 
authorities and chiefs, even including the king of 
kings !, when there is no intercessor for him. 129. 
About the reason of the fitness of a man for sove- 
reignty, and the lodgment of Athaymazd upon the 
limited (tang) person of him who is a good ruler. 

130, About the five special ordinances (dadistan) 
that are certain; these are without ordeal, because 
they are to be considered as certain, avd the penalties 
thereof are to be fully inflicted. 131. About investi- 
gation after confession. 132. About squandering 
(nikizand) wealth of which the custom (dastdbar) 
of maintaining is begging for 74. 133. About the 
progress (saZisnd) of legal proceedings not %aving 





1 The Persian monarch. 
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occurred, wzck is not demanded on account of the 
existence of want of power, and the number of kinds 
of that want of power. 134. About a woman with- 
out a guardian, when she takes a paramour, and 
whatever is on the same subject. 

135. About bringing a written statement into 
judicial proceedings, azd whatever is on the same 
subject. 136. About the sin of frightening any one 
from his place, when he shall move on account of 
that fright, and the amount of movement and harm 
which will come upon him therefrom. 137. The 
delivery back of that which is extorted from owes 
hands or keeping; that is, how z¢ is to be considered 
as delivered. 

138. About the obviousness of a minor adjudication 
from that which is greater. 139. About the ex- 
treme benefit avd peace, even in ¢4zs world, through 
a wife and children avd grandchildren, and also the 
prosperity, as regards produce and even wealth 
thereby, taking away the disputes that arise. 140. 
About the grievous sinfulness of wealth acguzred 
through unnatural intercourse}, the annihilation of 
the spiritual faculties (maindédgand). 141. Abouta 
decree in which the decision is of three descriptions, 
about three persons. 142. About a tree which, 
when stolen away, is the death-blow (mat) of a 
hundred pure birds (vaé), azd a thousand birds 
arise. 

143. About a sin which, owing to deceiving pre- 
viously, Zas to increase (fréz mastan6) z¢s extent, 
and to fully taste the extremest crime of a dagger 


1 Vamkinth, compare Pers. bimfin. It cannot be ‘making 
loans, or money-lending,’ because that would be spelt ¢@vam- 
kanth. 
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(dahrak®) of several of the smallest finger-Oveadths. 
144. About the sin of defiling four-footed females. 
145. About keeping back one of the combatants 
from fighting, and whatever is on the same subject. 
146. About counter-assaults of eight kinds, assault 
when an infidel shall commit zZ upon oxe of the good 
religion, and whatever is on the same subject. 147. 
About a counter-assault of a heretic (dûs-dênô) 
when an arch-heretic (saritar-dén6) is slain. 

148. About not leaving any property in the keep- 
ing of ove worthy of death. 149. About such 
numbers of abettors of sin being with the sinner, 
and whatever is on the same subjects. 150. About 
the injury of a plaint and defence, and the dwelling, 
property, and feast of the good, éy that person who 
extols the presidentship which is given him, éz¢ who 
is not fit for the presidentship. 151. About the 
sinfulness of a judge when he shall make a decision 
for any one according to his origin. 152. About the 
grievous sinfulness of delivering the person of an 
Iranian to a foreigner, avd whatever is on the same 
subject. 

153. About the greatness of the gift of a righteous 
man, as compared with (min) the gift of another, 
for Rashnti!, the just, to proclaim among the crea- 
tures and to accept. 154. This, too, that, when 
they encounter an apostate avd it is necessary to 
hold a controversy, though ere de danger for the 
hands or feet, ov though even for the head, ¢here zs 
fo 6e no refraining from asserting that which is true. 


1 The angel of justice who weighs the good works of the de- 
parted soul against its sins, in order to decide its fate till the end of 
time. 
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155. This, too, that he who does not assert, on 
account of fondness for wealth, or dislike for his 
own people, vexes water and fire and the righteous 
man, and disturbs even the reposing archangels from 
their thrones. 

156. About the grievous sinfulness of making the 
righteous dissevered (aûskéftakö). 157. About the 
bad properties produced by the evil spirit, adjudica- 
tion attentive to lying evidence and false, in opposi- 
tion zo Rashnt, the just, azd through discontent a 
the advantage due to Rashnt, owing to the impossi- 
bility of the occurrence of those mischiefs bezzg 
produced at Rashni’s judgment seat, there where 
they do not give decisions for the wretched for the 
sake of the aristocratic multitude (@z4d havandih 
rai). 158. And about the aristocratic multitude 
which comes Zo Rashnti owing to taking bribes, and 
went with a complaint to Athavymazd, and whatever 
is on the same subject. 159. About a just judge 
who is appointed ove of an assembly for the opposi- 
tion of thieves, oppressors, avd destroyers of the 
righteous. 

160. About the possibility of the coming of every 
one, through diligence, to the best existence. 1061. 
About the superiority (masih) of true justice over 
(min) other good works, avd the grievous sinfulness 
owing to false justice, and when they shall not 
deliver a sentence wth a full understanding of the 
true from the false. 

162. About solemnizing and learning by heart 
(narm kardan6) the Gathas, the Hadokht’, and 





a aaa aaa aaa 


1 Here written Had6it6; the name of the twentieth Nask (see 
Chap. XLV). 
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the Vastag!, through knowing the foundations 
(payakan) thereof; the sin owing to not knowing 
them, and whatever proceeds therefrom. 163. About 
the greatness of the law through decrees and judg- 
ments from other discourses (srêban). 

164. About property of seven kinds, of which ove 
says that zZ is not allowable to take z¢ as security 
for other property. 165. About ten friends with 
different assertions on the same subject. 

166. And about the apportionment of this dis- 
course ¢here are complete decisions of several other 
kinds, and into those, too, it advances azd thereby 
introduces much adjudication which takes heed, in 
every one, of words and deeds of many kinds, and 
is specifically azd also intelligibly apportioned. 

167. Perfect excellence is righteousness. 





CHAPTER XATI 


1. The first of eighteen sections of the Ganaba- 
sar-nigad ? contains particulars about the thief, with 
his arrest as the special thief of that which is seized 
(tereft6) by him; the premeditated sin, the im- 
prisonment and fettering, the punishment appointed 
for atonement of the sin, the execution of the duty, 





1 The name of the eleventh Nask (see Chap. XI). 

2 Corresponding to the sixteenth word, ahurai, in the Ahun- 
avair, according to B. P. Riv.; but it is the eighteenth Nask in 
other Rivâyats. Ganabâ-sar-nigaď means ‘the thiefs head 
downstricken ;’ but it is misread Dvâsrûgad, Dvâsrûngad, Dvâsrů- 
gid, or Dvdsr6b, in the Rivayats, which also state that it contained 
sixty-five kardah, or subdivisions, which agree with the numbers of 
sections mentioned in Chaps. XXI, XXIII, XXIV. This Nask is 
evidently named from the contents of its first section, and possibly 
from its initial words. 
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and the amount of the reward (navisn); the amount 
of speciality in the ransom (navak) of every one, 
each separately; the act avd place of punishment, 
what is the person who is strangling and the mode, 
how those who are therein strangling are drawn 
forth (nazi-ait6) successively, azd which is set to 
work first. 

2. About a person whose offending limbs are 
bound, the degree of tightness of the binding and 
fettering, and the formula (nirang) of dexzg bound 
for the sin of theft. 3. About imprisonment, and 
the imprisonment which accusers žave to provide, ać 
their own expense, zf they are those who are privi- 
leged; and whatever is on the same subject. 4. 
The number of places for fetters, and those which 
the thief, whoever Že zs, possesses, each separately. 
5. How far, how, avd for what putting on of fetters 
(garov-dahisnih) those accusers /ave to provide a 
thief's fetters, too, a¢ their own expense, zf they are 
those who are privileged; the place for the requisite 
privileged putting on of fetters, the sin owing to 
putting on more fetters of a different kind, and that 
which is owing to neglecting the putting on of the 
fetters which ‘hey have to provide; the limit as 
regards the deserving of more fettering, the number 
of grades of theft beyond the limit of deserving 
fettering, and those which are below the limit of 
deserving fettering. 

6. About the kinds of theft, and the excessive 
sinfulness of a thief through cutting? and wounding: 
the body; the undiscoverableness which is specially 
as regards a thief at a distance (pavan hA4sar), he 


* Assuming that gfidano stands for khaidano. 
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who is on the spot eing he who is within one step ; 
theft, with plunder, injuring the existence’, minor 
injury, and other sins, way de in confederacy* before- 
hand or afterwards. 7. About the thievish design 
of a theft which is not abetted (14 ham), a theft 
with equal shares, and a theft with different shares. 

8. About the sin of assisting a thief (dig aiyya- 
rak), of making investigation and releasing, of a 
sentence of acquittal, and of a listener to a thief; he 
who is a giver of assistance to a thief is carried off 
for theft ; also decisions about theft by a child, dy a 
childless woman, and éy her who is pregnant; like- 
wise their maintenance and earnings (vindisn6) in 
retributive work, and the work of a pregnant thief. 

9. About the accumulated property of the in- 
numerable which they would keep away from thieves, 
both the thief by means of Aïs hands, and him who is 
a thief not by means of 47s hands. 10. About the 
testimony of a thief, that is, for what 2¢ is admissible 
when? he advances as a thief; how at the ézme when 
it is necessary to seize and bind fim, and how at the 
time when it is necessary to flatter (nivakhtan6) and 
deceive Azim until oe attains to absolute power 
(kAm-karih) thereby. 11. About rewards (navisn6) 
with thieves. 12. About the difference of theft from 
plunder. 

13. About property which azy one, carrying 24 Of, 


ae = = e e ae 


Posee Chap. A Do 

2 Paz. hidhih, probably for a Pahl. adjective hadak from Av. 
hadha, and referring to accomplices before and after the fact 
(see Chap. XVIII, 5). 

> Assuming that min stands for amat, their Iranian equivalents 
being nearly alike, and the latter word being used in the succeed- 
ing clauses. 
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has to bring back to z¢s owners; such as that which. 
the frontier people say fake away from foreigners, 
that which the judge may take away from thieves, 
and the share which he may take away from avy one 
not interfering! with thieves. 14. And about pro- 
tectors avd defenders of a thief, and also many other 
legal decisions as regards theft. 


CuarTER XXII. 
Ganabé-sar-nigad Nask. 

1. The second section is miscellaneous (ham- 
dadak6): about the authority for the enquiry 
(khvast-radakih) of a father into the sin of a 
grown-up son, when unaware of the sin of his son at 
the time it is committed; that ofa son into that of a 
father, avd of others grown-up, as to one another, 
when they are not abettors of the sin; and that of a 
husband into the sin of a wife, when not and when 2 
co-operating and unrestraining. 2. About arrival a¢ 
the period for the teaching of children by a guardian 
or father, and the mode of his teaching ; the period 
at which the sin of a child Aas reached a beginning, 
the extent of the sin of childhood, the retribution in 
childhood, and that also at maturity; the sin due to 
not teaching a child who is to be taught, azd what- 
ever is on the same subject. 

3. About the freedom from slaughter which is to 


* Av. asterethwan. The share being a bribe for purchasing 
non-interference. In each case the property is to be restored to its 
original owner who had been robbed by the foreigners or thieves. 

2 Perhaps the repetition of the word amat, ‘and when’ is a 
blunder of the copyist. 
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keep away the destruction of the world; and what 
is the mode of distributing the property of a man of 
the valiant after Ás slaughter. 4. About the sin of 
having given implements of slaughter to a woman, a 
child, or a foreigner. 5. About a woman who, as 
regards two men worthy of death, demands the 
head of the one, and is seeking a son in the other 
one. 

6. About a warrior, without provisions (attisak6), 
who, on the march, 4as come upon pasture, corn, 
and sheep whose shepherd! is a stranger to him, avd 
whatever is on the samé subject. 7. About con- 
sidering property inexpedient, and the decision 
thereon. 

8. About the amount of delay of a judge on 
becoming aware that the plaintiff is falsely petitioning 
and the defendant is falsely confessing. 9. About 
the amount of delay of the judge, and in the court 
of justice (ddd gas); and whatever is on the same 


‘ The Pahlavi word is written 0-08 twenty-four times, and 
49498 once, in this Book, but its reading is not quite certain. It 
means ‘shepherd’ throughout Chaps. XXIII, XXXIX, and in 
XXXI, 17,31, XL, 3; but is used for ‘herdsman’ in XXXIX, 3, 
and for ‘follower’ in XXXI, 2. This last meaning is strongly in 
favour of the reading pasig, for pastk, ‘following, an adjectival 
form derived from pas, ‘after,’ which, when used as a noun, would 
imply ‘one who follows,’ as drovers and shepherds are accustomed 
to do, with a few local exceptions, The Pahlavi spelling of the 
word is uniformly inconsistent with the reading pds, ‘ guard, pro- 
tector;’ and it seems hazardous to trace it to a possible Avesta 
adjective pasvya, from pasu, ‘a sheep,’ because the latter word 
becomes pah in Pahlavi. The word also occurs in Pahl. Vend. 
XV, r16; it is a transcript of Av. fshenghî and fshenghyô in 
Yas: XXXI, rob, XLIX, 9a amd ol ishe in Vond ATU, Tommi 
so that it may perhaps be read fsheg, or fshé, as a mere transcript 
from the Avesta. 
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subject. 10. About a decision regarding a judge 
who explained a doubtful opinion as a certainty, 
and that which is certain as a doubtful decision, and 
would make an undecided matter decided. 11. 
About the opinion as to certainty azd that as to 
doubtfulness, making a decision, azd@ whatever is on 
the same subject. 

12. About the business of commissioned judges, 
from him who is lowest Zo him who is highest, one 
above the of#ev one. 13. Decisions about adjudica- 
tion; that which is legal wen two judges are 
together, that which is legal with esther one judge or 
two judges together, azd whatever is on the same 
subject. 14. About the statements of a decision 
regarding interpretations (pad6-khanan6)!, and 
whatever is on the same subject. 15. About the 
proportion of the time of judges for decision, that 
for summoning witnesses to the judges, avd that for 
the proceedings (sa/isn6d). 16. About the judge 
who is doubly satisfied 2, ard him who is not doubly 
satisfied; also the time from a judge's not Jdemg 
doubly satisfied till his deg doubly satisfied. 17. 
About a judge of four customs, and “zs decision 
thereon; one who knows the decree and would act 
to effect 24, and one who knows 7¢ and would not 
act. 18. About the supremacy of a judge as to 
adjudication so far as ¢here is a false decision therein ; 
how it is when 4e zs at a distance (pavan h4sar), 
and how it is when he is on the spot; he who is at a 








* Pahl. padé-khan = Pers. pai‘Avan. 

2 Paz. vayozust, Av. vayézust6=dvaydzust6. Farh. Oim, 
p. 43, ll. 10-12, has “the Vayézusté, who is a judge, explains this, 
so that the petitioner who is doubtful is a hearer of certainty ; it is, 
as one says, deliberately weighed.’ 
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distance becomes a superior therein, when he comes 
back to the place of justice Welore tie end of a 
Hasar! 19. About other false teaching of a judge 
which is manifest therefrom, avd the retribution for 
the false teaching; the false summoning, false in- 
vestigation, and false evidence of the complainant 
(mtist-héménd) Zavexg been his own, and a separate 
atonement unto the afflicted owe has to atone for the 
affair; 2¢ having been mitigated by no good work. 
20. About the trouble of adjudication to the priestly 
authorities (rad4n). 21. About the proficiency ofa 
woman ov child who is acquainted with the law’, for 
a judgeship, erung above łat of a full-grown man 
unacquainted with the law. 

22, About assisting the want of one’s own disciple 
for a master for the recited law, aand the sin due to 
not assisting, such as that when, wanting assistance, 
7¢ is allowable for the afflicted oze to beg an assistant 
from foreigners, and according to his petition is the 
bringing of a foreigner for assistance ; and whatever 
is on the same subject. 23. About the supremacy 
of Rashnti ® the righteous. 

24. About several persons who are engaged in 
legal proceedings about the keeping axd non-division 
of property not their own, and the decision as regards 
for whom ove has in keeping that property which is 
not his own. 25. About actions which are not in- 
consistent and those which are inconsistent. 26. 
About the decision of a judge of congregational 
actions. 

27. About the offence which accusers would com- 
mit, as regards the law, by means of the law, z¢ deg 


> SCe ODA G AN TOB. | "ee Chapa seve: 
1 See hap AA T53 


CHAPTER XXII, IQ—XXIII, 5. SI 


not allowable to commit z¢ with their own hands; 
also as regards any one’s property, about which ¢here 
is a dispute, even though with a certainty as to its 
ownership. 


CuarpTteR XXIII, 


Ganaba-sar-nizad Nask. 


I. One section of ¢he next twelve is the Pasts- 
hatirvastan (‘shepherd s-dog code’), about the shep- 
herd who is selecting a shepherd's dog for the sheep, 
and the shepherd with various shepherd’s dogs; 
about the shepherd's comprehension of their service- 
ableness, one with the other, and whatever is on the 
same subject. 2. The extent of authorised efficiency 
(salit-garikih) accomplished by the shepherď’s-dog 
nature of a shepherd's dog, after his dezg appointed 
by the shepherd. 

3. About the shepherd’s preparing the means of 
bedding! for the shepherd’s dog, giving the amount 
of the price of the daily food of a shepherd's dog, 
provisions for the dog in the winter, and the pre- 
paration of a fire beforehand which it is necessary to 
make in the sheepfold (pah-hast6). 4. About the 
mode of preparing the appointed /veplace of the 
sheepfold, the position of the shepherd’s dog and the 
dog’s fire, the means of lodging avd provisioning 
the shepherd's dog in the sheepfold, the sin owing to 
the occasions when one proceeds to provide another 
mode, azd whatever is on the same subject. 

5. About the diligence of the shepherd's dog, and 
about /ês being guardian of the sheep asleep at night 





1 Or ‘covering, gamako, 
[37] G 
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in flocks! dreading distress; the dog, their protec- 
tion, is not provided with bedding, zor with pillow, 
and they are happy; every night 4e as to come out, 
through the whole flock, three times, besides when 
one of the guards (pad4n6), who is apprehensive, 
counts ¢hem, who, every day at dawn, as to walk 
out among the sheep, with good words, to inspect 
them, to apply remedies properly zo the sheep that 
are sick, wounded, bruised, ov defective, and to be 
their guardian; also the sin owing to worrying them, 
and whatever is on the same subject. 6. About 
that which is to be done by him as regards the 
breeding of the sheep, avd likewise for the sake of 
the young ones; avd the sin when fe does not do 24, 
or shall act otherwise. 7. About his fully under- 
standing where and which is the sheep for each 
young one. 8. About his habit and means of keep- 
ing away the thief avd the wolf from the sheep, and 
the preservation of the sheep thereby when an awful 
cloud and wind and rain arise, ov when the position 
of those distressed ones, at the fords of rivers, 
comes opposite a locality (nisisno) of bad footing ; 
when 7¢ is not possible for him ¢o save all, he has to 
save the greater in value, or the more in number. 

9. About his žaving guarded a sheep from the 
pasture of others and the retribution for the sin of 
not Aaving guarded as to the eating azd damaging 
of the corn and pasture of others by the sheep. 10. 
About the extent of preservation by the shepherd's 
dog's driving the sheep from the corn avd pasture of 
others of various species, such as that which ove 
calls the very stupid (géltar) pig; there is, more- 





1 Paz. pasivan for pasfivan (pl. of pasu). 
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over, the specified pasture as regards those sheep, 
bul the pig, which feeds upon its own predecessors, 
is also that wich may commit another sin, for it 
feeds upon even z¢s progeny at birth. 

11. About the indication of an assembly place 
(garang) for the sheep, in a warm or cool locality, 
by the shepherd’s dog. 12. About the characteristics 
of sheep from one to four years of age. 13. About 
the village (vis) of the shepherd, where the shep- 
herd’s dog is known when he arrives; how it is 
when a sheep as to be kept out of the sheepfold dy 
the shepherd’s dog, azd how it is when z¢ fas to be 
driven by him to the village of the heedful shepherd. 
14. About the coming of the shepherd unto a sheep, 
and the path from the village which the shepherd 
has provided for + the flock. 

15. About a shepherd when he withholds the 
daily food of a shepherd’s dog, and the exhaustion 
of life thereby; after the fourth deprival of food 
(atapak-dad5) ? 7 is allowable for the shepherd's 
dog to kill a sheep for nourishment. 16. About a 
sheep, which comes astray into the flock to be 
slaughtered, being the perquisite of the butcher 
(bahar-i kfst4r), and that of the shepherd's dog 
being its dog*® and the appointed number of one 
sheep. 17. About ¢hezr extent of movement, and 
their pregnancy and growing old (bar va-khas4n). 
18. About the sin of the shepherd, as regards the 
shepherd’s dog, through injustice as to work, 


1 Assuming that valman stands for va/. 

2 See Chap. XVII, 6. 

3? The dog who allowed the sheep to stray being thus punished, 
by becoming the prey of the dog into whose flock the sheep strayed, 
who also receives a sheep as his share of the butchering. 
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reward, aud chastisement; and of the shepherd's 
dog, as regards the shepherd, through improperly 
tending a sheep, ov worrying zé by exertion; also 
his chastisement, and the payment that occurs for 
the incompetence avd unworthiness therein ; besides 
adjudications between the shepherd avd shepherd's 
dog. 

19. About the instruction which the shepherd 
gives to the shepherd’s dog, through reminders 
(pavan ayAdiha), to control a sheep, when, the 
shepherds dog Aaving heard sone musical notes 
(sridd gdsan6), the instruction took place in the 
form of words; and, when the notes were not heard, 
even bya blow (zatam), the means of that instructor 
being a blow. 20. About the peculiarity of the 
shepherd's dog as regards zs employment (rôgkâr) 
at the periods of satisfying menstrual excitement, 
solemnizing the season-festivals, azd other important 
good works. 


CHAPTER XXIV. 
Ganaba-sar-nigad Nask. 


1. The first section of the /as¢ thirty-five is the 
Stéristan (‘ deast-of-burden code’), particulars about 
the sin, affecting the soul, due to unlawfully striking 
and wounding as regards beasts of burden and 
cattle; aud the retribution and compensation for it 
to one’s own cattle, that in case of a beast of burden 
and that in case of a sheep (antim@é), during life. 
2. That which arzses when one sites them with a 
brand (dakhshak); that when oze smites them on 
the flank, azd that when zé zs in front of them; that 
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when their flanks are so smitten is complete smiting. 
3. Of the smiting, too, of other members, the 
smiting in front, though the smiting de such as when 
one so smites for smiting on the flank, is not com- 
plete smiting. 4. And that which amounts to as 
much as a complete smiting, when oze so smites as 
for smiting on the flank, is such as that when oze 
casts off the skin, and that when oze casts off the 
flesh, thereby, that when oxe is cutting it, or that 
when wounds (khim4n) or serpent-scourging (mar- 
van6)! are ufon it. 

5. It is also about making the dog which drives 
the sheep (pastis-hatirvd) dumb. 6. About bruis- 
ing the limbs and plucking the feathers of birds, 
such as the case when 7¢ 7s complete smiting, and 
such as that when 7¢ 7s not complete smiting. 7. 
And unlawfully destroying as regards fish, such as 
when it would make their flesh uneatable. 8. An 
account as to noticeably and worryingly beating cattle, 
about decrees of whatever kinds as to each separate 
beating worryingly that is to be considered as notice- 
able beating, aud many decrees as to whatever is 
on the same subject. 9. About the retribution for 
making clothing of skins and woven wool (taďakð), 
and the sin of any one owing to kindling a fire 
therewith, o% roasting flesh which is stolen or 
plundered. 

10. About the good work of all that is wise 
activity, and the reward of the happy place?; the 
sin of everyting that is ignorant activity, and the 


1 See Chap. XVIII, 2,6; or it may be muharvané, ‘cauter- 
izing.’ 
2 Heaven. 


86 DINKARD, BOOK VIII. 


bridge penalty of the evil place!; connected there- 
with, to make him who is righteous develope in 
wisdom, and to make him who is wicked diminish in 
ignorance, is the world. 


CHAPTER X XV. 


Ganabé-sar-nigad Nask. 


1. The second section is the Ar’gistan (‘value 
code’), particulars about the value of small consump- 
tion of animate, and also that of inanimate, property; 
with the desirableness of information thereon, each 
separately. 2. The value of not destroying a 
righteous man even for a decree and justice, aud of 
atonement for injuring the existence? of the fire of 
Varahran ?. 


CHAPTER X XVI. 


Ganaba-sar-nigad Nask. 


1. The third section is the Aratêstâristân 
(‘warrior code’), particulars about the worthiness of 
destroying a wolf; azd, among wolves, the greater 
need of destroying (zanisntarih) those with two 
legs than those with-four legs. 

2. About selecting the daily supplies of warriors, 
the beasts of burden, clothing, and equipment of 
warriors, and other appurtenances (avarigd4nakih) 
which are to be given to them; also selecting a 
horse azd accoutrements (zén6-afzar) for each one. 





1 Falling into hell owing to the narrowness of the Ainvad bridge 
to the other world, occasioned by an excess of sin over good works 
(see Dd. XXI, 5-7). 

* See Chap. XIX T: 3 The sacred Bahirâm fire. 
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3. About having a man’s horse trained before oze 
sends Azz to smite enemies. 4. About the efficacy 
of the resources avd care of a warrior in the destruc- 
tion which enemies occasion ; a/so the army and the 
slaughter of war. 5. About the sin of the village 
and abode of the warriors on the occurrence of a 
battle, and what is the retribution for wounds and 
damage ; what is that which is dishguring (apirayak) 
therein, and what is that which is worthy of death 
therein. 

6. About the characteristics of the wearing of ar- 
mour (zén4vandih) and not wearing of armour dy 
warriors. 7. About the rank of the general (sipah- 
padd), and other officers (padan) over the troops, as 
to daily supplies, pay, and dignity; also their subordi- 
nates (azirag),and the number of troopers (gtivd) zo 
each one of the officers. 8. About the anxieties of a 
trooper for the protection of person and family. 9. 
About the number of troopers when the king of 
kings goes to battle. 10. About the proportion of 
daily provision for two warriors, the meat and milk 
and bread thereof, which are for the sake of provid- 
ing guidance azd causing contests of the warriors 
in that good eating; also the reason of certifying 
(gdvaik) its distribution and weighing, the beast of 
burden of the original village (bin kékih)}, and z¢s 
means of bering sent unto the troops. IT. About 
cutting the herbs for the veterinary surgeon (stôr 
bezashk6), the store of accoutrements, azd other 
things which are necessary with an army. 12. 
About the feeding of warriors oz the day of battle, 
the meat and whatsoever are their eatables ; even so 
the food of the horses. 


1 Whence the supplies come. 
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13. About the wealth which foreigners bring away, 
and this which is declared thereof, that is, ‘I, too, 
an. assisting even the wolf. 14. About the display 
of esteem by warriors together, the union of friend- 
ship one with the other, obedient unto their com- 
mander of the troops, and mindfully resigning 
themselves to death, ¢here being seen a spiritual 
reward, without doubt, in the future existence. 

15. About the choice of a commander over the 
troops; also as to Mis coming and understanding 
the habits of his troops, each separately, through 
the capability of skill which is theirs. 16. About 
estimating the strength azd resources of the troops, 
with those of ¢Ze77 enemies ; that is, how the battle 
is to be engaged in, or how the case is when it is to 
be avoided. 17. About the provision of anything 
requisite? which warriors shall leave for safety when 
there is danger in the neighbourhood from a distant 
stronghold, or danger /o a neighbouring stronghold 
from afar. 18. About ¢#e case where, when it is 
necessary to engage in battle, the horse of a warrior 
has not arrived, azd z¢ is allowable to seize upon 
several horses from a herd of horses. 19. About 
the watchful sentinel (niga4hakd pAspdn6), and of 
what kind is the information from which this is 
manifest, to the army and commander of the troops, 
that the enemy is well dead, or fled. 

20. About a demonstration whereby they produce 
terror axd apprehension in the enemy. 21. About 
an altercation of the commander of the troops with 
foreigners before a battle ; altercation also through 
an envoy, and calling them into subjection to the 


—— 


1 Or ‘of value:’ khvastak6 having both meanings. 
$ lo] © 
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king of kings and the religion of the sacred beings. 
22. About admonition to the troops, and declaring 
the share and arrangement of special duty of each 
one in the fight; announcing to the troops the 
recompense of the active, telling avd informing the 
troops of the reason of being worthy of death, of 
the worthiness of destroying foreigners, of the com- 
mand of the sacred beings as to their destruction 
when they shall not accept the Iranian nationality 
(Afrih), and the equally great reward avd recom- 
pense for their destruction announced by revelation, 
the legal code (dadistAnikih) of Iran. 

23. About not uttering words of irritation on the 
day of battle, avd not mentioning, among the troops, 
any intelligence which gives the troops apprehension, 
but ody that which is agreeable and pleasing, 
through giving heartiness and increasing the 
strength. 24. About the sacred ceremonial on the 
day of battle avd evil deeds of war ;—a twig of the 
sacred twigs of that ceremonial, and the Avesta as 
regards fighting, beng the first arrow well delivered 
into the mark shot @f;—the consecration of the 
water which is nearest to the place of battle, even 
by bringing holy-water; and the sequence of the 
fight, that is, with which arms avd appliances 7¢ is 
first to be fought, and successively unto those which 
are the last. 

25. About the proportion of those who keep the 
arms (zAé@) for the combatants, and, after a victory 
over foreigners, are taking away the hostages and 
captives, out of the foreigners, from the combatants ; 
also their return from them. 26. At what degree of 
distance from them ¢hey have to carry the arms and 
appliances and the restoratives for the. unfatigued 
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and the fatigued; and, the accoutrements Jeng 
deposited, a warm bath prepared, and relaxation of 
the body effected, the reward of merit is given. 27. 
One has to search offenders, to bring restoratives for 
the unfatigued and the fatigued, to deliver the 
accoutrements back to the arsenal (gang), to allot 
the share of the hostage brought back to his own 
people, and also much else on the same subject. 


CHAPTER XX VIL. 


Ganaba-sar-nigad Nask. 


1. The fourth section is miscellaneous: about a 
warm bath deg in a house of what kind, the posi- 
tion of security of the fireplace, the watchfulness to 
be upheld there, azd whatever is on the same sub- 
ject. 2. About the strength that a horse fas to 
exert for the sake of the earth, and that which is to 
be exerted in that mode for the sake of fire. 3. 
About food and other matters which may be pre- 
pared with fire, and the security of the fire in like 
manner. 4. About fire which, even on the road, is 
free from throwing away, bodily refuse 1, and dead 
matter”, and from the injury and harm owing 
thereto; the various safeguards of fire from beng 
given to an infidel (ag-dén6) ora child; the dis- 
tance of the fire from a rivulet*; the penalty for 
throwing zZ away, ov other sin as regards it; avd the 


Pesce Chapels | 

2 Any solid portion of a corpse, or carcase, of a human being, 
dog, or other animal. 

3 Which might extinguish it and, thereby, render the person who 
had charge of the fire grievously sinful. 
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proportion of nourishment and preparation for the 
fire in summer, azd also in winter. 

5. About picketing (bava4 nisastand) a horse, 
that is, how z¢ zs justifiable when z¢ zs in water and 
dust, how it is so when really in very distressing 
bodily refuse, and how it is so when even in bodily 
refuse ‘hat zs tolerable. 6. About the proportion of 
nourishment for mankind, fire, and cattle. 7. About 
receiving a guest, the praise of liberality, and the 
grandeur of the liberal, the contempt for stinginess, 
and the want of the wanderer. 

8. About the mode of wearing garments in a 
dwelling of Mazda-worshippers, even so far as a 
bandage of four rags for protection’; the care of 
them each separately, the wages of the makers and 
ornamenters of each one, azd whatever is on the 
same subject. 9. About Aavzng procured a street- 
keeper (ktgpané) for the Mazda-worshippers, the 
business of the street-keeper thereof, avd whatever 
is on the same subject. 

ro. About preparing in the summer a store for 
the winter. 11. About reaping a field of corn, the 
Avesta? for the first reaping, and Zavzng consecrated 
the first sheaf with the dedication (shnfiiman) to 
Atharmazd the lord. 12. About the union of those 
of the good religion together, both in removing 
want and 27 union even with infidels in that which 
O a a 

1 Reading vad-if vand-1-f 4 16t5-f panakth, and taking l6to 
as equivalent to Pers. latah. We might suppose that the phrase 
meant ‘a belt of the four strings (rûdö) of protection, but the 
number would not correspond to the three times the sacred thread- 
girdle passes round the waist, nor would the material of riid6, 


‘catgut, be appropriate for the girdle. 
2 The scriptural formula to be recited in its original language. 
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is not detrimental to the religion, and whatever is 
on the same subject. 13. About duty as regards 
the produce of plants avd animals; first, suitable 
eating ; avd secondly, moderate eating and avoidance 
of profusion. 

14. About possessions which belong to the nobles, 
and those which belong to the multitude; zz what 
manner that which belongs to the multitude as to 
come into the possession of the nobles ; azd what- 
ever is on the same subject. 15. About the envious- 
ness (zigdrih) of the beast of burden, ox, and sheep, 
and also of people; that is, in how many of the 
multitudes, each separately, it is produced; and 
whatever is on the same subject. 16. And also 
much other adjudication and information on similar 
intelligence. 

17. Perfect is the excellence of righteousness. 


CHAPTER XX VIDE 


1. One section of the fsé thirty of the Htispa- 
ram ‘is the Aérpatistan ? (‘ przest code’), particulars 
about @ case where oue has to provide for a priestly 
assembly (aérpatistdn), which is a birth; how the 
case is when z¢ is important to go, how it is when oxe 


' Corresponding to the seventeenth word, â, in the Ahunavair, 
according to B. P. Riv.; and it is the seventeenth Nask in all 
Rivayats. This name should probably be Avisp-kharam, mean- 
ing ‘free from all defect ;’ but it is called Hisparam, Asparam, or 
Aspartim in the Rivayats, which also state that it contained sixty- 
four, or sixty, kardah or subdivisions. ‘The former number agrees 
with the total of the sections mentioned in Chaps. XXVIII, 
Oe XN as 

2 A considerable portion of this section is still extant, combined 
with a larger portion of the next section, the Nirangistan, whose 
name is applied to the whole text. 
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stays at his own Aowse, and how it is when 24 15 not 
allowable to go; also deciding about the chze/ priest 
(aérpat6), and the proportion of priests (Asriik6) 
who are superior, of those who are intermediate, 
and of those who are inferior in the estimation of 
the wisdom of the righteous. 2. About the priest 
whom ove is sending, and the wayfaring garments 
and appliances which are to be given to him. 

3. About the disciple, as reverent towards the 
chief priest ; the labour in receiving the sacred words 
and teaching fhem to the disciple; the advice of the 
chief priest to the priests ; azd the muttered phrases 
at the time of contamination dy dead matter. 4. 
About what priest—on the arrival of a priest back 
at the district from which ove sends 4ziz—1s to be 
appointed, as priest for the district from which že 
came, by the district governor and those of the 
district, for teaching avd instruction in the district. 

5. About which are /hose reckoned as the five 
dispositions? of a priest that are the glorification of 
the priest's statements of the law, from the first of 
Ais statements in succession unto the last, azd what- 
ever is on the same subject. 

6. About the subjects regarding which a priest of 
concealed parentage is to be asked, wz¢/ the prelude 
and sequel of the same subject. 7. About the 
bridge penalty? of a priest through sinfulness, zz a 
separate fargard®. 8. About a priest they may 
carry away from a district, owing to anxiety for 
forming a priestly assembly, wo becomes worried 
in forming 27. 





1 pee Bd, XIX, 36 n. 2 Sec Chap XN 03 
” Sec Chap I 20: 
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9. About the superiority of priests in means of 
knowledge, one as regards another; the extent of 
superiority through which the greater suitability for 
authority, of one as regards another’, arises; and 
whatever is on the same subject. 


CHAPTER X XIX. 
Hispiram Nask. 

1. One section is the Nirangistan (‘r2twal code’), 
particulars about the ritual of the ceremonial of the 
sacred beings, that which is important and goes to 
the bridge of judgment?; the exceeding meritorious- 
ness owing to an ample number of Raspis* in the cere- 
monial ; and, as to the Avesta, the Zéti and Raspi 
are both for various phrases, those which are for 
the speaking of the one are for the hearing of the 
other. 2. About the sacred cake +, and whatever 
is on the same subject. 3. About abstaining from 
the drinking of wines at the same time as the 
ceremonial. 4. About the quality (sâmân) of the 
voice in reciting the Avesta in a ceremonial, and the 





1 Reading sagaktarih-f aévaké min tan ê pavan patîh, but 
there are only faint traces of the third, fourth, and fifth words, as 
the decayed folio of the manuscript has been patched, and the 
repairer forgot to record the missing words at the time he did his 
work. His marginal note refers to a defect in the next line of the 
manuscript. 

2 The KXinvad bridge, at which the departed soul is believed to 
give a full account of its actions during life (see Chap. XIV, 8). 

SCE CRAPA ins. 

4 The drôn, or sacred cake, is a small pancake which is con- 
secrated in the ceremonies, and dedicated to some particular spirit 
by means of a shnûman, or propitiatory dedication (see SIs. IJI, 
32). Itis tasted by the priests and by the participators in certain 
ceremonies (see Haug’s Essays, pp. 396, 404, 408). 
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Avesta which is twice recited and thrice or four 
times recited. 5. About the ceremonial, and the 
conducting of that ceremonial whose Zéti, or Raspiy, 
is a Tanapthar szzzer?, 6. About the Zéti duty of 
a woman? or child. 7. About a decision as re- 
gards him who is cursed by the Mazda-worshipping 
religion. 

8. About the sin of him who does not solemnize 
a season-festival 3, and how the case is when it is 
solemnized by him. 9. About the limits of the five 
periods * of the day and night, and the ceremonies of 
the same periods. 10. About the kinds of pecu- 
liarity of the things for the season-festivals and 
other good works produced authorisedly. 

11, About the quantity of holy-water which is due 
to one sheep”, the inspection azd consideration in 
providing the sheep, the freedom from sickness due 
to contamination and other defects even in a lawful 
place, and the exemption from the appliances and 
attacks of noxious creatures; the ritual for making 
22°, and deciding about the maker, producer, and 
carrier, the taster and the giver to him. 12. The 
reason of the slaughter, aud whatever is on the same 
subject. 

13. About the position and duty of the Zéti and 
Raspis in the ceremonial. 14. About the perfect 
ceremonial, the gift to a righteous man who “as 


1 See Chap. XX, 65. WE G 

Ace Chap: VIII: 

* These periods, or watches, are from dawn till noon, noon till 
3 P.M, 3 P.M. till dusk, dusk till midnight, and midnight till dawn. 

5 When slaughtered to provide the necessary meat-offerings 
(see Sls. XI, 4-6). 

® The holy-water apparently. 
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become a teacher azd examiner of the wisdom of the 
righteous, avd whatever is on the same subjects. 

15. About the sacred shirt and ¢hread-girdle, that 
is, from what it is proper fo make them, and whatever 
is on the same subjects. 16. About gathering azd 
tying the sacred twigs, avd on the same subject. 
17. About the proportion of firewood in: various 
parts of the ceremonial, aud the mode of bringing it 
forward ; that for the household fire, avd the priestly 
fire of Bahiram (Varahran). 

18. About a ceremonial amid great ofz/ence, that 
which is amid medium opulence, that which is amid 
little opulence, and a decision as regards want of 
opulence. 19. About always celebrating the cere- 
monies of the sacred beings for that which has 
occurred, and not neglecting ¢Aem in any way. 20. 
About ze cases where mankind observantly, and 
also unobservantly, celebrate the ceremonies of the 
sacred beings ; that is, which is he who observantly 
and he who unobservantly does so; wrth advice about 
observantly celebrating the ceremonies of the sacred 
beings. 

21. About the cleanliness of the body azd clothing 
of the celebrator of the ceremony, the assurance 
of his mind from sin, the ablution of the apparatus 
of the place of the exalted (vulandanih), the clean- 
liness of the place of the ceremonial, the distance 
therefrom for azy degree of manifest pollution and 
stench, avd whatever is on the same subject. 

22. About the ceremonial of the waters and their 
creatures, the vigour! of healthfulness, the posses- 
sion of the brilliancy of heaven, the bountifulness of 


— m 


1 Or it may be ‘ holy-water.’ 


CHAPTER XXIX, I5-XXX, 2. o7 


the spirit of the waters, and whatever is on the same 
subject. 23. About the celebration of a ceremonial, 
which is an ordinance of duties for the sake of a 
happy state of gladness (khû p parkânih)and happy 
consequences ; and also many other statements on 
the same subject. 24. 4 do0u¢ the ceremonial as pro- 
per and improper, beneficial and not beneficial. 

25. About the families of Zaratist, Hvôv!, and 
Vistâsp, as regards the account (aûshmûrisnð) and 
ceremonial of the religion and their nature. 


CHAPTER XXX. 
Fúspâram Nask. 

1. One section is the Géharikistan (‘guality 
code’), particulars about natural superiority; not the 
modified (gastak6), but the lawful, approved ’, and 
specific s¢a¢e of superiority; not acquired by the 
slender power ê of the world, but dy seeking virtuous 
living through causing the prosperity of every per- 
son; also the authorisation of superiority, azd the 
‘ proportion of advantage therein. 2. About a 
superiority unimpoverished (anytrtizd), with ove 
unimpoverished with a nature unspent (an-atirtzd), 
with oze unspent with an impoverished (nytrtzd), 
and oe impoverished with an impoverished; also 
the extent of impoverishment and non-impoverish- 
ment, that is, with whom 7¢ zs not customarily of much 


1 An ancestor of several persons mentioned in the Avesta, in- 
cluding the two brothers, Gamasp the prime minister of king 
Vistasp, and Frashdéstar the father-in-law of Zarattst. 

? Assuming that pasandak stands for pasandak; otherwise, 
we may read pishonik, ‘ provided.’ 

> Reading tang-karth, but it may be tund-karth, ‘the severe 
labour.’ 


[aaa 11 
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consequence (pavan freh-ar’g6), with whom z¢é zs so 
customarily, az with whom, owing to an exception, 22 
zs not customarily of much consequence on account of 
7ts much consequence for an uninformed fersoz, that 
is, with whom 2z¢ zs as 2£ were proper with a servant 
of sin. 3. And superiority is a furtherance of living 
beings, and pervades the natural extent thereof. 

4. About him who would sell property not his 
own, and him who would buy z¢. 5. About selling 
a sheep frequenting the house, avd one not fre- 
quenting the house. 6. About various precautions 
as to samples of various things. 7. About selling 
beasts of burden, cattle, slaves, servants, and other 
property, of the nature of whose species ove zs aware 
through speaking about the nature of different 
species; and the retribution for the sin of whatever 
is onthe same subject. 8. That which is an obvious 
agreement for selling with defects’, when it is de- 
clared of beasts of durden ; and that which is ever 
defective on selling. 

9. About a house in which a person, ov dog, has 
passed away through contagious sickness, avd the 
clothing which the man wore owing to that sickness ; 
that is, how it is when spoiled for selling for three 
years, how it is when z¢ zs so for two years, and how it 
is when tt is so for one year. 10. About a house in 
which a person, or dog, Aas reposed in a contagious 
sickness, azd not passed away after zs descent there- 
from; and the clothing which the man wore in that 
sickness; that is, how it is when spoiled for selling 
for two years, how it is when zZ zs so for one year, 
and how it is when z¢ zs so for thirty nights; and 
whatever is on the same subject. 


1 That is, without a warranty. 
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11. About forming a family (gôharik kardan6) 
with foreigners, that is, how it is when allowable. 
12. About a sheep of good breed for the three 
nights!, and its slaughter after the three nights; 
likewise many other decisions as regards superiority 
and sheep of a good breed. 





CHAPTER XXXI. 
Húspâram Nask. 


1. A miscellaneous section is about taking any- 
thing which is not one’s own at the mwe when he 
does not think that they see him and they do see 
him, at the ¢/#e when he thinks that they see him 
and they do not see him, avd at the Zime when he 
thinks that they see him and they do see him. 2. 
About giving righteous instruction, that is, what 
happens, avd how, at the Zie when the follower ? 
asks again. 3. About the sin of imprisoning the 
needy, exalting falsehood, and approving deceit. 

4. About the action and command which diminish, 
or alter, a liberal gift to any one. 5. About the 
limit of the open-handedness of a wife who should be 
privileged, and who is reverent towards /er husband, 
out of anything ?#a¢ has not reached the husband ; 
how it is when the husband is foolish, how it is when 
it is legally, how when derived from what zs legally 
property, and how about that which is unspent 
savings (anyûrûzd abun); aso the limit of the 
reverence of a wife for a husband, and whatever is 
on the same subject. 


ig ‘a a a 
1 The three nights after a death ; the sheep is to be slaughtered 
on the fourth day, including the day of death (see Sls, AVI, 2-5) 
"See Chap XAI On: 
REZ 
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6. About causing the conveyance of a maiden 
from the house of Aer fathers, or guardians, to the 
village of žer husband, to hold the position of house- 
mistress of the husband; of the wife when she 
becomes reverent and propitiatory towards him, azd 
admonishing “er when she speaks thus: ‘I am thy 
wife, du¢ I wz// not perform a wife's duties for thee ;’ 
also the quarrelling of a husband with zs wife, and 
carrying z¢ on Zo the bridge of judgment. 

7, About the blood on a woman who wants wash- 
ing, and the bridge fAczalty upon him who has 
sexual intercourse with a woman who wants washing, 
wth% her who is a foreigner, or any other of those 
not authorisedly for intercourse; the confusion of 
germs by the woman who grants intercourse to 
foreigners, and other sin which they may commit 
about like matters. 8. About a wife claimed from 
foreigners; that is, how it is when allowable. 

9. About the preparation of a wife for the control 
of a son, the period for z¢ and for suckling, and the 
wish for a son which is present with a husband. 10. 
About the sin of a man owing to rejecting the con- 
trolling of Ats son by a sister ov grown-up daughter. 
11. About three things through which mankind 
become sinful and injuring their own property, and 
the possession of them is not to be taken away. 
12. About ¢hose who may not inflict lawful chastise- 
ment with oppressive demeanour. 

13. About that which a man is to be made to 
provide in feasting and gifts, for 4zs store of good 
works, on his wife bringing forth. 14. How it 1s 
when he is a man of wisdom, ard how it is when “e 
7s a disciple ; how it is whe 7¢ 2s a male birth, and 
how it is when 7f zs a female. 15. The advantage 
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and benefit therefrom ; the religious announcement 
of a name for the zew-born, should it be a male, 07 
should it be a female; the good work owing to the 
decision of a religious appointment of a name for 
the progeny, [and the sin]! owing to giving again 
to ita name of the idolators (déviyastan). 

16. About the ritual and usage in admitting the 
male to a sheep, owing to which the male is a 
gratifier of the impregnated female nature, and a 
protection of the female nature; and the want of 
training avd freedom from defect of the progeny; a 
proper condition of the flock, too, arises likewise 
through worshipping the sacred beings and provid- 
ing the sacred feast; also adout the shepherd's dog 
and the blessing for him. 17. About the regard of 
the shepherd for the breeding of the sheep. 18. 
About the work of the ceremonial and of providing 
the sacred feast, and the advantage for the sheep 
from the same cause. 19. About the Mazda-wor- 
shipping district-breeding of the dogs in a district, 
through providing careful nurture for the dogs, 
which is a good work owing to the same cause. 

20. About the object of payment for teaching the 
Zôti duty, for the guardianship of the fire, for the 
publication and watching of worship, aud for other 
labour, azd whatever is on the same subject. 

21. About the lawful guardianship of a child, the 
child who is lamp-light and the father who is the 
fire, and whatever is on the same subject. 22. 
About sickness owing to the look of an evil eye, ov 
the vicinity of a menstruous zoman, because those 


1 Here, again, the repairer of the manuscript has forgotten to 
note the words in brackets which he had cut out of the folio before 
patching it. 
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with an evil eye, 07 menstruous, are thereby harm- 
ful. 23. About what is the kind of watching for the 
admitters of fear; the fearful and whatever is on 
the same subject. 24. And that in case of descend- 
ing from a house on the outside. 

25. About lawful arrangements for supplies, in 
union and assistance one towards the other; about 
payment for the labour in the lawful arrangement ; 
and whatever is on the same subject. 26. About 
the produce of property for the multitude, azd that 
also for one’s owr association; that is, how it is 
when taking z¢ authorisedly, and how it is when not 
doing so; and whatever is on the same subject. 

27. The special generosity of judges in conveying 
property back to z¢s owners ; the advantage from 
just judges, avd the harm from unjust sentencing 
and false decisions. 28. So, also, the advantage 
from truly demanding, truly answering, avd assisting 
the just; the enmity and harm from falsely demand- 
ing, falsely investigating, and assisting a false de- 
mander and false investigation; dz¢ not the enmity 
and secret harm of a complaint of the wretched. 
29. Advice to judges about just decision and ab- 
stinence from false decision; and, secondly, the 
reward of their just decision, avd the awful bridge 
judgment of false decision; the accountability in the 
spiritual existence in the case of judges, the praise of 
truth and contempt of falsity, the gratification of the 
sacred beings axzd vexation of the demons from just 
judgment and turning away from false decision, and 
whatever is on the same subject. 

30. About what place the appointment by Atharv- 
mazd in the original creation brought the corn Zo}, 


1 According to Bd. X, 1, XIV, 1, X XVII, 2, fifty-five species of 
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which arrived for use in the nourishment axd assist- 
ance of mankind and animals; the sowing of corn 
from the bodies of Mashya azd Mashydi!; and 
whatever is on the same subject. 31. About the 
labour in sowing avd cultivating corn, axd whatever 
is in the business of agriculturists ; perseverance in 
acriculture, and the limit of its allotment, owing to 
suitable participation and inevitable participation 272 
agriculture; whatever is about the shepherd and 
whatever is about the agriculturist, and the adjudi- 
cation between them. 32. About the corn which is 
sown, that which is reaped, that which is for an 
increase (pavan nad-aé), and that which is for 
other things. 

33. About the excitement of any one, owing to his 
blood. 34. About those kinds of ownership of land 
and other things that are best. 35. About him who 
sees some one conducting water for cultivation, when 
the person unauthorisedly sows the land of the 
observer who does not dispute about it with fearless- 
ness and effectual resistance. 36. About the selling 
of supplies granted, which may be done in hunger, 
nakedness, and fear; and whatever is on the same 
subject. 

37. About the supremacy of sin, both that which 
arises on the spot, and that at a distance (pavan 
hasar); azd whatever is on the same subject. 33. 
About the atonableness of every sin, and the bridge 
judgment for destroying a righteous maz, for witch- 
craft, and for carrying evil (agih) to fire and water. 
39. About atonement for the sin of Yat, Bazai, 





grain sprang up originally where the primeval ox passed away; a 
statement which does not agree with that hinted at in this section. 
1 See Chap. XIII, 1. 
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Khor, Aredtis, Avdirist, Agérept!, and giving no 
food, through giving of scars (pisang-das)?, labour, 
and punishment; the kinds of horse-whip and 
scourge, and how the penitential effect of both avzses. 
40. When a sinner dies outright on account of the 
penalty of giving of scars, or the performance of the 
labour, or the exertion of effecting the penance of 
punishment, aud when a man has died penitent, dz¢ 
incapable of a desire * for the retribution of sin, and 
has not atoned in the worldly exzstence, what the 
nature of his souls helplessness is, owing to sin. 
41. About those for whom there is no retribution 
for sin. 


1 These six names are applied to the various grades of assault 
and wounding, for which a special scale of punishment is appointed 
(sce Sis. I 1,2, XI 1,2, XVL Co) Hac ibelia 
most heinous end of the scale, and the last three names, which refer 
to the lightest offences, have been already explained in Chaps. 
XIX, 1 n, XX, 64n. The first three names are explained in Farh. 
Oim, pp. 36, l. 7-37, 1. 2, as follows:—‘ For whatever reaches the 
source of life the name is Khér; one explains Bézai as “ smiting,” 
and Yat as “going to,” though it be possible for the soul of man to 
be withstanding; ad a counterstroke is the penalty for a Yat 
when it as been so much away from the abode of life.” These 
six gradations of crime, therefore, range from the infliction of the 
nearest possible approximation to a fatal wound, down to the merely 
constructive assault of seizing a weapon. All authorities agree in 
estimating the relative heinousness of the first four crimes by the 
following numbers: 180, 90, 60, and 30; but regarding the 
amounts for the two lighter offences there is much difference of 
statement. In the old law of the Vendidad there are seven grada- 
tions of such crime, the lowest four corresponding in name with the 
lowest four here, and all punishable by lashes, with a horse-whip, 
or scourge, varying from five to two hundred in number, according 
to the heinousness of the offence and the number of times it has 
been committed. 

* By scourging, as prescribed in the Vendidad. 

* Owing to sickness, or any other disabling cause. 
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42. About what is the kind of contest of a poor 
man, plundered of his property; first, as regards the 
oppressor who was the plunderer, and, afterwards, 
having petitioned for criminal proceedings, through 
the judges, as regards his oppressor, until their repay- 
ment of the property. 43. About deg delivered 
into distress azd disaster}, and the decision thereon. 
44. About the oppressiveness of the much pollution 
of greediness (426) which is owing to all its fiendish- 
ness, and the arrangement of the creator about it for 
restraining the same fiend? from destroying the whole 
worldly creation. 45. About the great judiciousness 
of a man in want of power being good, for preserving 
his own life and making z¢ nurturable. 


CHAPTER XXXII. 


Húspâram Nask. 


1. One section of the zert twenty contaras par- 
ticulars about the rite of an ordeal accomplished, 
also the modes of one’s preservation ov incrimination 
therein, and whatever is on the same subject. 


CHAPTER XXXIII. 
Húspâram Nask. 


1. One section is about the mode and object of 
confinement as regards a beast of durden, sheep, and 
dog that are mad (dévanak®), and the operation 
of the affliction (vakhsisn); also to what extent Is 
their restoration ; azd when not restored, dé come 
for slaughter, the care of them even in confinement, 





1 Paz. voighn. 2 The fiend of greediness, Azo. 
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and whatever is on the same subject. 2. About the 
harm (vinds) which the beast of durden, sheep, and 
dog shall commit. 3. About the sin which killed 
one who 7s no offender'?. 4. About the care and 
remedy for a sick dog, aud whatever is on the same 
subject. 


CHAPTER XXXIV. 
flisparam Nask. 

1. One section is miscellaneous: about the object 
of amassing property lawfully produced, or derived 
from (fr6d6 min) what zs legally property; the 
production authorisedly of what zs derived from ¢hat 
which is legally property, and the production un- 
authorisedly of that which is legally property thereby 
become one, at first, as regards the very virtuous 
or vicious legal proceedings therein. 

2. About the lawful time for giving up a maiden 
to žer husband, the completion of žer possessions, 
and whatever is on the same subject. 3. About the 
impoverishment owing to the completion of the pos- 
sessions given, azd whatever is on the same subject. 
4. About a father who Zas sons, and for which of 
them a wife is to be earlier sought. 5. A/so about 
which of Azs daughters is to be given away to a 
husband, and whatever is on the same subject. 

6. About the progressive meritoriousness of a 
righteous gift for a woman, avd the grievous sinful- 
ness owing to z¢s deéng dissipated. 7. About wealth 
through a righteous gift, the announcement of z¢s 
manifest acceptance, avd the acknowledgment of z¢s 
acceptance in words, as a completed act that is so far 
exhaus ed. 





+ Whether the sick animal, or a man attacked by it, is uncertain. 
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8. About a foreigner when an Iranian asks ene 
for a reward for assistance in battle with his fellow- 
tribesmen, azd the foreigner does not become 
generous, though the recompense is for the gene- 
rosity of the Iranians. 

9. About the offering up (madam dahisn6) of 
water; that which is an appointed indicator (numt- 
dar), and that which is no indicator; that which is 
an indicator of complete presentation, azd that of 
partial presentation; that water which is continually 
producing the offering up (izdahinak), in like 
manner, of something of the things of a righteous 
gift, through the moistened peculiarity and distinc- 
tion! of an offering-producing gift of a male from ¢hat 
of a female; and that which is an indicator both 
male and female, and a voice producing offerings, is 
animate, ov inanimate, ov derived from the inanimate ; 
‘that which is an indicator is a germ (t6khmaké6-1), 
that which is in a germ is of one species, that which 
is in a species is of one form, azd the proportion 
that is appointed is completed, ¢ough the purpose 
for which 7¢ is appointed Aas not arisen ; and what- 
ever is on the same subject. 

10. About the five best and five worst actions, 
the seven 2 heinous sins, avd the three sins that are 
very ill-atoned for. 11. About the sin of staining 
with bodily refuse, injuring the existence ë, and of a 


1 The Pahl. text is pavan mamanth va-kadamth-i namido. 
Possibly nam? 76, ‘ moistened,’ may stand for numtid6, ‘indicated;’ 
but the whole sentence is more or less obscure. 

2 Written 4+ 2 (=six) in the MS., but this is a most unusual 
way of writing ‘six;’ it is more probable that we ought to read 
4+3, the usual mode of writing ‘seven.’ ‘Seven evil-doers of sin 
of a heinous kind’ are detailed in Dd. LXXII, 2-9. 

> Pahl. bafé6d6k-zédo, see Chap. XIX, rn. 
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death-producing formation as o clothing. 12. 
About the sin owing to idleness when, moreover, 
that which they might do is good. 13. About a 
decision as to the justifableness of clothing, arms, 
equipments, and other things deg given to 
foreigners, besides promoting their service and 
business, and ezvenge them any assistance whatever, 
ov listening to that which relates to assistance ; like- 
wise listening to drunkards. 14. About unlawfully 
destroying and cutting plants, wth a decision 
about it. 

15. About the sin of digging a grave? for burying 
a corpse, whether of the pots (déviyastan) or 
non-idolators, and of supplying clothing for the 
corpse of a dead owe of the idolators. 16. About 
him who threw bodily refuse? ov to fire ov water, or 
any place or garment oz which 7¢ is not authorisedly 
cast, to make Mazda-worshippers polluted; and 
whatever is on the same subject. 

17. An account of water as regards the description 
and extent of moisture of the land. 18. About the 
sin owing to rendering anything useless through 
water or fire. 19. About carrying off two-thirds of 
the misery from the world, by eradicating z¢ from the 
creatures through all the illumination of fires; aud 
carrying off all adversity from the period of the 
creatures, through the freedom from malice of man- 
kind, one as regards the other, avd through ¿he:r 
perfect sympathy together. 


? Assuming that gôbar Åkekîrûntanð stands for gôbar (Pers. 
gor) khefrintand. 


2 pee Chap: XG es 
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CHAPTER XXXV. 
Húspêram Nask. 

1. One section contains particulars about the 
science (dânisnð) of seeking a son, advice about it 
from revelation (dén6), the advantage of offspring 
for the admonitory explanation of revelation within 
one's self, and the harm owing to neglecting the 
advice of the same. 

2. About what žappens in the begetting of a son; 
the first sexual excitement it should produce for the 
female, the second, third, fourth, ezd fifth; the aris- 
ing of a son in the world, avd also the milk, owing 
to fer impregnation. 3. And, when 24 zs so that it 
amounts to a son, which of the zwo, male or female, 
is sooner emitting the germs at the time of occur- 
rence ; and how and how long both fave remained, 
at the time, in semination, how long in connection, 
and how long in bleeding. 4. When axzd wherefrom 
various expectations are produced to contend aboué, 
and when and by what signs the male sex, or female 
sex, of the offspring Zas become manifest. 

5. When the localization? regarding z¢ is arranged, 
and, as fo the members, which is the first member 
therein, and ¢Aezr being produced, each consecutively, 
till the bodily form is complete; which, avd in what 
position, is the localization of the members after the 
complete production of the form of the body, ard 
the purpose as regards the position zæ localization 
of the members after the complete production of the 


1 Assuming that gêsî-hastanð stands for gâsî-hastanð in all 
three occurrences of the word. This is rather doubtful, because 
the noun gâs, ‘ position, occurs twice in close connection with the 
uncertain word, and is correctly spelt. 
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form of the body. 6. The effect upon the offspring 
which is furnished with subjection to the male, so far 
as the complete effecting of it is within the limit for 
its authorisation'; the time (vidandanag’) of the 
offspring with the female, the period of its turning 
downwards for birth, aud the occurrence of birth az 
the same time. 

7. About the growth of life, too, with the bodily 
organs (tanigdn); avd which is the first bone be- 
come possessed of marrow, afar? from the other 
bones, as it is reported. 8. About the admissibility of 
the elaboration of the male sex, ov female sex, within 
it, dy the guardian spirit of the righteous, at the fifth 
month ; and the ceremony for the guardian spirit of 
the righteous for the sake of the arrival ofa male child. 

9. About the act of childbirth by a pregnant 
woman before recourse to midwifery (daiganih), 
except that relating to the navel string of the child ; 
also its first and second food, and when the mid- 
wifery is ¢hat of her mother; what is the kind of 
milk, azd the care of the child at the time, 2¢s 
bandaging, sleeping, nourishment, and _ protection ; 
and the sin owing to acting unlawfully in such 
matters. 10. About how many months is the bearing 
of the offspring in the womb of the camel, horse, ass, 

1 The Pahl. text is as follows :—‘ Kar-? madam zako-i levatman 
dén kusn spar, vad sf6r karih zyas dén sAmén padas radakih.’ 

2 This unusual hybrid word is evidently intended as a Zvaris 


equivalent of the Iranian zamAnah, and is composed of vidana ` 
(=Ch. S279, which is the usual Zvaris for zaman) +4nag 


3 re 
= 4nah, the final syllables of zamf4nah). The central syllable 
of zamAnah is, therefore, twice represented in the Zvaris vida- 
nidinag. The hybrid occurs again, in Bk. 1X, Chap. XVII, 3, in 
a phrase where it can only mean ‘time, period.’ If it were not for 
this after-occurrence, the word here might be read va-dd-ahitg, 


‘and the dual existence,’ with some degree of probability. 
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cow, and woman; and whatever is on the same sub- 
ject. 11. About the spiritual perception of a new- 
born child, azd zts coming into the boundaries of 
worldly comprehension on the same subjects. 

12, About the habits through which multitudes of 
mankind attazz to the acme of beautiful form: that 
of desire for women, that of swiftness which is owing 
to the strength of the leg, and that of powerfulness 
which is owing to the vigour of the body, that of 
desire for wealth, that of speaking in an assembly, 
and that of speaking at a distance, that through 
which azy one uncontrolled comes to a downfall, that 
through which ¢here zs more knowledge of obedience, 
and that through which a counteraction of the afflic- 
tion of the race arises. 

13. About the vicious desire of the performer 
and permitter of unnatural intercourse; also their 
violent lustfulness, heinous practice, and corrupt, 
polluted bodies, blighted in destiny; great through 
their destruction of life in the things which they 
see, and every greatness inevitably provides ¢henz a 
merited death ; as great in sinfulness as 4z-i Dahak? 
in oppression, as the serpent Srébar? in witchcraft, 
as Tuir-i Bradré-résh 3, the Karap 4, in destroying the 


? See Chap. XIII, 8n, and compare the account of the seven 
special evil-doers in Dd. LXXII, 3-9. 

gi ne Nai srvara of Yass err (WV), Yt. XIX, 40; 4 
terrible serpent slain by Keresispa the Siman, as mentioned again 
in Bk. IX, Chap. XV, 2. 

3 Also written Bradrék-résh ; he was one of the Tûrânian priest- 
hood who persecuted Zaratfst in his youth, and probably the same 
as Pers. Bartarfish (the Bradar-vakhsh of Sd. IX, 5) who is said 
to have killed Zaratist in the end. But, as he was one of five 
brothers, three of whose names were much alike (see Byt. II, 3 n), 
his identification is rather uncertain. 

* Av. karapan. In Dk. Bk. VII the Karaps are often men- 
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righteous, avd as a deceiving apostate in falsehood. 
14. About the grievous sinfulness of a woman, just 
delivered and giving milk, whose progeny is the off- 
spring from intercourse with divers males, and what- 
ever is on the same subject. 

15. About the increasing vigour of the female 
from the mounting of the male, and the diminished 
vigour of the male from mounting oz to the female. 





CHAPTER XXXVI. 
TTispiram Nask. 

1. Six! Fargards of one section of the /as¢ fourteen 
contain particulars about the enumeration of species 
of ownership, their precedence one over the other, 
and their good report in conducting legal proceed- 
ings. 2. About property that is brought up to the 
judges, which, owing to an accuser, becomes @ source 
of litigation for a judge. 3. About a decree as to 
restoring possession, 07 as to keeping possession, of 
whatever is among such matters. 4. About property 





tioned as enemies of Zarattist, both before and after his birth. Some 
are named, such as Dfirdsr6b, Bradrék-résh, Vaédvéist, and Gésh- 
mak. The Karap of the district where the mother of Zaratist was 
born banishes her for witchcraft, and must, therefore, have been the 
official head of the district. Dfrdsréb, the Karap, travels some- 
times with a disciple (hAvist), so his title was probably a priestly 
one. The Karap is also often mentioned with the Kai, or Kik 
(Av. kavan or kavi), the title of an equally obnoxious class; both 
Kiks and Karaps being termed ‘demon-worshippers, or idolators ; 
and the Pahlavi translators of the Avesta speak of them, meta- 
phorically, as ‘blind and deaf’ to the sacred beings. 

1 These are called ‘five Fargards’ in Dd. LXI, 3 which appears 
to refer to §§ 7, 13. Or it may be ‘seven, if we consider the 


‘seven’ of the next chapter as completing the last fourteen sections 
of this Nask. 
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which is, ov is brought, out of the possession of a 
defendant, azd property which is extorted from a 
man by worrying, or by a noticeable crime upon 
him ; zw7z¢# a statement about it. 

s, About the earnings (vindisn6) of fellow-com- 
batants azd fellow-subordinates, w/i a statement 
about them. 6. About the coming of land, pro- 
perty, ov anything, held by foreigners, into the 
princely possession of one from Iran. 

7. About the guardianship of a family (dadak6) ; 
likewise the varieties of it, aud the fitness of a man 
for it. 8. About one’s own family, and whatever is 
on the same subject. 9. About the income (vin- 
disn6) of wife axd child. 

10. About the trouble of the business of obtaining 
(vindisnd) a wife, and also her marriage, owing to 
the urgency of the husband, after the trouble. 11. 
About Aer guardian and paramour, avd whatever 
is on the same subject. 12. About the proportion 
who fave to keep a wife to seek for offspring, 
and the proportion who fave to satisfy menstrual 
excitement. 

13. About adoption; likewise the varieties of it, 
and fitness for it; the violation of adoption, the sin 
of the son who is accepted, avd whatever is on the 
same subject. 14. About the partnership of brothers 
that has existed, is formed, or is designed; 245 
abandonment (a-btikhtikih), the surplus property, 
the wealth that becomes quite sacrificed (zadak6), 
and whatever is on the same subject. 15. About 
property that comes to next of kin through relation- 
ship, and that through adoption. 16. About the 
residue that lapses into ways of righteousness. 

17. About where azd in whom, after the father, is 


[37] I 
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the prerogative as to a daughter berung given away 
to a husband. 


CHAPTER X X AVIN 
Húûspőram Nask. 

1. One section of the seven! at the end orro mS 
particulars about the daily food of a grown-up man, 
a pregnant woman, her who is childless, avd a child, 
as provided by law; aéso that of a shepherd’s dog, a 
village dog, and a blood-hound ; and the character- 
istics of these three kinds of dog. 

2, About the sign of a person’s conversion to the 
religion. 3. About association of several kinds, and 
one of them is that of the keepers (padan) with the 
flocks (ramân), and the flocks in connection with the 
keepers; and of what kind is the meritoriousness of 
the keepers of those flocks, as to guardianship of 
every description; the happy effects of the flock, 
and those of the keeper, of every description; the 
advantage from this association, and whatever is on 
the same subject. 4. One is the association of 
priestly instructor (rad6) and pupil?, azd ther 
meritoriousness together; the fame of the priestly 
instructor for priestly instruction, azd that of the 
disciple (havist6) for every kind of learning derived 
from the priestly instructor, and every kind that the 
priestly instructor zfarts to the pupil; and the 
happy effects of the priestly instructor, of every 
kind, in similar matters. 5. One is the association 


1 Jt is doubtful whether seven sections are meant, or whether we 
should read ‘the seven “argards at the end of one section.’ See, 
however, Chap. A ANOT IN 

? Pahl. radiné (Av. ratunaya). 
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of ceremonial priests (rad-pisa kan6), the worthiness 
of a man for the sacerdotal leadership, supplies for 
the whole of the ceremonial priests, avd whatever is 
on the same subject. 6. About the highest of all 
associations 1, and about the lawful and virtuous 
existence of this same association, when ¢here are 
two men in @ case where he who is opulent is always 
necessary for him who is in innocence, and fas given 
Aim the wealth that he asks for; or where, when the 
one shall commit sin, wealth is an affliction to the 
other ; or the ownership, as to that which the one 
obtains, is as much even that of the other; or, on the 
passing away of te one, it is mingled with the wealth 
of the other; and whatever is on the same subject. 

7. About the punishment of the sin of him for 
whom oze lies? to him by whom provision is made, 
by thought or by word, aud given to him who is 
worthy. 8. About a father’s making a child aware 
of the sin at the time of the sin. 9. About the sin 
of taking the course of a false guide and exalting 
falsehood, avd whatever is on the same subject. 
10. The sin of extorting supplies for a beast of 
burden from a lonely labouring person. 

11. About important gifts to the worthy, atone- 
ment for deprival of food (atapd4d@6-vigarisnih) 8, 
and disbursements (aûrûzdân) of that which is 
legally, and also of that which is derived from what 
2s legally, property among impoverished (ny tirtizd) 
supplicants. 12. The depriver of food is he who is 
for early atonement, and zžey who severally exist, 


* That of disinterested and devoted friendship, as appears from 
the examples given. 
* By falsely recommending him as a worthy object of charity. 
“See Chap. XVII, 6n. 
T22 
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through grazing! avd bringing forth, are ¢Aey who 
severally are also in loss of vitality, through deprival 
of the food of strength avd intellect; ever a powerful 
man is prostrated thereby ; the food which is suitable 
as atonement for deprival of food, and that which is 
not suitable. 

13. About that through which the indispensable 
creation of a debt arises, avd whatever is on the 
same subject. 14. Where z¢ zs the healing of the 
sick, the spiritual ded¢ is unto the archangel Ashava- 
hist 2, axd that which is worldly unto the physician's 
anteroom (dâlânakð). 

15. About the worthiness of a good physician for 
every benefit, avd the unworthiness of a bad physician 
for any benefit. 16. About each one of the plants 
being produced by Attharmazd for the subjugation of 
one disease at least. 17. About the protectiveness 
and preciousness of the profession of medicine ; the 
advantage and reasoning thought of a physician due 
to the carrying on of zs medical practice; the 
pleasant food, the handsome clothing, and the swift 
steed for a physician; and 47s wealth édceng as much 
as that of an average man in a house, village, com- 
munity, ov province. 18. About the diligently 


1 Reading farisné, but part of the first letter has been cut off 
by the repairer of the MS. The semi-starvation of cattle is being 
referred to. 

2 The personification of ‘perfect righteousness’ (Av. ashava- 
hista) whose special duty is stated to be the care of fire (see Sls. 
XV, 5,12, 13), and whose name, often written Avdavahist or Ard- 
avahist in Pahlavi, is applied to the second month and third day of 
the month in the Parsi year (see Chap. XX, 22). He is here con- 
nected with the healing of the sick, because of his association with 
Airyaman, the smiter of diseases (see Vend. XXII, Yt. III, Sir. I, 


II, 3). 
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remedial hand of the physician for the sick, oppor- 
tunely mindful, yet without chastisement. 

19. About the sin of a physician through handling 
(sidakih) and Aaving spread a disease by walking 
up to the sick, because that is when fe would have 
bcen innocent through not faving gone. 20, About 
a great pestilence (s@¢6), avd that which is trivial. 

21. About the fee! of a physician for curing a 
sick person of disease of the whole body, and of 
each one of the members; even of him who das 
cured chieftains, both those of the lower grades and 
him who is the supreme king of kings, and so also 
various destitute people. 22. About the mode and 
extent of delivering up fees to a physician, after the 
declaration of the sick person being well; that is, 
from whom comes the physician's fee which is an- 
nounced for the cure, and also that which is not 
announced ; from whom that only which is announced 
for it, from whom a meal (pishén-1), and from 
whom nothing whatever of worldly reward comes. 

23. About the physician whom ove hears? avd asks 
for medical treatment. 24. About a test as to the 
competency of a physician; that is, how z¢ zs to be 
made, how it is when it is possible to test 2¢, and 
how it is when it is not possible to test 74 25. 


* In Vend. VII, 36-44 (W.) we have some of the old Avesta 
laws regarding medical men and their fees. How far the Avesta 
text of this section of the Hisparam Nask corresponded with that 
of the Vendidad on the same subject it is impossible to determine, 
because we have always to recollect that this summary of the con- 
tents of the Nasks was compiled from their Pahlavi versions (see 
Chap. I, 3) which included extensive commentaries, adapting the 
original Avesta statements to the altered circumstances of Sasanian 
times. 

* Or ‘satisfies’ (shnayé d6). 
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About the sin of a physician who is not tested, avd 
also of him whom it is not possible to test, when he 
shall undertake the medical treatment of others, 
and, as regards a limb of any one, there is not any- 
thing which is another's test of him, xor even that 
which is not another’s test of him, zor that which is 
a trial of him. 

26. About how long is the duration of having 
sought a physician in Iran whereafter z¢ is allowable, 
through not obtaining ove, to seek 27m even from 
foreigners. 27. The sin of having sought one from 
foreigners, when ove can obtain a physician in Iran. 
28, About the fee for a foreign physician, and much 
else on the same subject. 29. The medical treat- 
ment of mankind, and also about the medical treat- 
ment of beasts of burden and cattle. 

30. About the sin owing to intrusting him who ts 
unfit for a duty. 31. About the greater suitability 
of a priest than ofa disciple for duty and position ; a 
trusty person is also obtaining the important rather 
than obtaining a desire for the important, and even so 
far as bcing a potter rather than an astrologer, and 
being careful va¢her than a potter; and the reason 
of it. 

32. About preparing an unauthorised («-dastôbar) 
dwelling in the locality of other persons, avd what- 
ever is on the same subject. 33. About boundaries 
where ¢here is a place of residence for people, and 
whatever is on the same subject. 34. About what 
description of testimony of ove of the good religion 
is received as evidence regarding an infidel, avd of 
an infidel as regards ove of the good religion. 

35. About the greatness of eminence of the abode 
of priestly authorities (rad4n6), do¢h for procedure 
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and for petitions'; the openness of the doors of a 
priestly authority; the want of eminence of any one 
through every kind of offence to others, which is 
owing to his closed doors and evil eminence in every 
mode; and whatever is on the same subject. 36. 
About the extent of splendour (liy4n6) and pomp- 
diffusing (vafsh-afgan6) tokens from the abode of 
fires, and the arrangement as regards him who casts 
the allotted twigs axd charcoal (khar akhgar) into 
then. 37. About conveying prosperity (padikhtih) ? 
to the abode of fires appropriately zo the capability 
of every one. 

38. About the quality (sAm4n) of water oozing 
out (airidd) and that which is flowing in a channel 
(ndév-tak). 39. About the characteristics of speci- 
fied works which are contiguous ina place between 
two frontiers (mar’z6). 

40. About a decision as to a sheep free from 
unlawful influence—and so also as ¢o one under un- 
lawful influence—which goes to the pasture of others 
with thievish intention, neglecting its own; and as zo 
that which does so not with thievish intention. 4I. 
About the quantity which oze has to provide, in the 
duration of a day and night, on admitting to pasture 
and corn, in the case of an ox without defect (anâ- 
gAn6), or of another kind, or a horse, or a sheep, or 
a goat, or a pig, or an animal of any other kind. 

42. About the distance of a residence of mankind 
from a river flowing in a channel. 43. About the 
period for letting a sheep graze at pleasure in a 
pasture, avd that for restraining 7¢; the time for not 


1 These six words should, perhaps, be appended to the next 
clause of the sentence. 
* By providing fuel and other necessaries. 
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cutting trees, avd that for little slaughter of sheep. 
44. About an article of clothing which is associated 
with defence, for fear of enemies, and becomes quite 
a good omen (sukûn) among mankind, bering im- 
perceptible and appropriate. 45. About a tree with 
stem uprooted, where azd how 7z¢ zs allowable. 

46. About a leader’s causing a march of whatever 
kind, the people being in motion through fear, and 
they drive the sheep which are with the army on 
account of molestation; also making the sheep 
decide as to the pasture near to the road within 
reach, the pasturing of the first of the species of 
sheep, and letting ‘Hem forth to pasture in succession 
unto the last, and the reason of it. 

47. About a person who is of note! on account 
of wealth, and whatever is on the same subject. 
48. About this intermixture of with-the-stream azd 
acainst-the-stream, with banks and without banks, 
and waters running azd down-pouring (niy@pan), on 
the road; that is, which of the waters, running 07 
down-pouring, is to be earlier reverenced dy %17 who 
is returning from the road, and the reason of it. 
49. About the subordination of the disciple unto the 
priest, as to eating, drinking, and plenty, goodness 
and preciousness; azd@ whatever is on the same 
subject. 

50. About that which occurs when foreigners 
come to the frontier of Iran, azd shall do damage to 
Iran; avd the frontier governors and fellow-cham- 
pions ave to repel the foreigners by fighting, to 
save the Iranian people and property which were 





1 Reading mfin sakhfinag. Another guess would be min 
nîsôn-î (for nfsAn-i), in which case the translation would be ‘a 
person free from indications relating to wealth.’ 
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to be made foreign; and whatever is on the same 
subject. 

51. About the advantage of punishing a violent 
thief by the members of the assembly, that owing to 
reliance upon the actions and convictions of the 
ancients, that owing to forming many priestly as- 
semblies, that owing to providing a disciple for a 
priest, that through passing away after eing high- 
priest, that through dog so without deg high- 
priest, avd that of much information on similar 
statements prior to any other resources. 

52. Perfect is the excellence of righteousness. 


CHAPTER X XXVIII. 


I. One section of the frs¢ thirty of the SakAdim! 
contains particulars about reward é6y command of the 
religion, the bridge Judgment of the destroyers of 
the well-commanding, and the provision for their 
destruction. 2. About the importance of a man, 
after fifteen years of age aud when he has heard 
that there is a law? which is good, hav7ng sought 
that law? by Zaving enquired about tt. 3. About a 
man’s scrutinizing an action before doing zZ, when he 
does not know whether 7¢ de a sin or a good work, 





* Corresponding to the eighteenth word, yim, in the Ahunavair, 
according to B. P. Riv.; but it is the nineteenth Nask in other 
Rivayats. This name, which is here written like Zaki-hat-min, 
should probably be Zik-a#t-ttim, meaning ‘the most intimate con- 
cerns, as the Nask refers chiefly to personal and family law; but it 
is called Askaram, or Sakaddm, in the Rivayats, which also state 
that it contained fifty-two kardah, fargards, or vécast ; thus agreeing 
with the total of the sections mentioned in Chaps. XXXVIII, XLI. 

“ It is possible to read yédaté, ‘sacred being,’ instead of dadé, 
‘law. 
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and when z¢ is possible for him to set z¢ aside and 
not to do z7. 

4. About advice as to having entered into a house 
in the night by the light ofa fire, or when ove has 
noticed it in this place, though he goes elsewhere ; 
also the watchful destruction of an injured person, 
or animal, or garment, avd the retribution for the 
injury. 5. About the extent of any Sitter of ae 
sparks (zakhsh-1-i parkân), and the width and 
height of the doors of the constructed work of that 
appointed place of the fire. 

6. About a new-born child, as to how oze has to 
provide its place, connected lawfully ozz% illumina- 
tion', more particularly for the first three nights. 
7. About bringing a fire to drzve away the over- 
powering fiend, and making the child taste first the 
Hém-juice, so far as collected within its precincts 
(vardn), and, secondly, the butter of Maidék-zarem ? 
which is to be brought forward for it; also the 
watchfulness of the father and mother over the 
child, and the extent of their retiring (navistan6) 
from the two sides of the zew-born. 8. About law- 
fully-made places of several kinds for the child, the 
limits azd manner of the mother’s giving milk to the 
child, avd whatever is on the same subject. 

9. About carrying forth holy-water, ov even a 
cooking-pot, to a fire, where the hands are purified 
and thoroughly washed ; avd the sin owing to an un- 





' To protect it from the demons who are supposed to be specially 
dangerous during the first three nights. 

2 Equivalent to ‘mid-spring butter,’ the Av. maidhy6é-zare- 
maya, ‘mid-verdure,’ being the season corresponding to the middle 
of the second Parsi month, which was early in May when the year 
commenced at the vernal equinox (see Bd. AXV, 6, 21). 
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purified hand, not thoroughly washed, carrying ¢henz 
forth. 10. About the preservation of the cooking- 
pot, and the rest of one’s operations with the fire, 
from defilement; év¢ when, through want of care, 
deflement occurs, éy the inexperience of any one 
bringing z¢ to the fire, he who is careless is thereby 
contaminated, avd the cooking-pot is properly placed 
in its position. 

11. Arranging about properly-made bed-places 
(gAsvarak6d) in a house, those for children and 
those for adults; also a decision about @ case whena 
carpenter (dirgar) shall make a bed-place properly 
which one’s own judgment considers improperly zade, 
and when both consider 1t improperly, ov when both 
consider ti properly made; and more of whatever is 
on the same subject. 

12. About what is the mode of producing seeing 
properly; avd, when not seeing properly, the oculist 
(di¢p4n) to intrust with it is Ze who informs people, 
who wish for it, Zow to extract the defect of sight ; 
if not, the people go on and hurt; @/so the penalty 
for hurting, and whatever is on the same subject. 

13. About the insubordination of those accus- 
tomed to work (kar-khfigardn) to women and 
children; also that of a grown-up man who fas been 
giving no food?! three éz7zes in succession; he, too, it 
is who advanced the fourth ¢z7e *, because, owing to 
giving no food a fourth ¢éz#ze, the man is he who Aas 
to accomplish work unrestrictedly; axzd whatever is 
on the same subject. 


a See Chap. XVII, 6. 

2 This passage appears to refer to that quoted in Farh. Oîm, 
p- 38, ll. 8, 9; though the latter part of Chap. XLI, 19 is more 
applicable to ll. 4-8 of the same page. 
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14. About the care of a pointed thing, that 1s, 
how 7¢ is to be carried to a dwelling in the world, 
how z¢ is to be deposited, azd the sin owing to 
keeping and depositing z¢ otherwise. 15. And 
about every garment! and utensil, even including 
such as a scum-pot, an hour-glass, and a dining-tray; 
that is, how ¢hey are to be deposited in the dwelling, 
and the sin owing to variously? placing avd taking 
care of them, 16. About a door which is properly 
made; how it is when it falls down, and a wound 
arises from it, the carpenter dezzg¢ innocent regarding 
it; and how it is when Ze zs guilty. 

17. About washing the head, the care of the water 
and the religious ritual therein, and whatever is on 
the same subject. 18. About the period for arrang- 
ing the hair, in which they shave the hair. 19. 
About the shaving of a child the first time, and the 
ritual which is taught for it; the performance of 
shaving éy an instructed barber and with a sharp 
razor, which is the appointed practice as regards the 
razor of adults, azd that also for children wzth the 
children’s razor, because z¢ 7s settled healthfulness ; 
his whetstone (sôn), and also the care of the razor. 
20. About the number of the positions of a man, in 
which a barber can perform shaving, and that of the 
positions of the barber; and whatever is on the 
same subject. 

21. About each one of those who are custodians 
(kirûktarân), and the rules of the mark ct aiko 
their abstaining from wounding each other with a 
pike (tékh), ov other implement, with which they 





1 Or gimak may mean ‘a cup. 
2 Reading min gfinagiha. 
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shall perform ¢he/r duty; “kewzse the sin owing to 
heedlessness. 22. About giving forth a pointed 
thing lawfully, and a wound owing to not giving 2/ 
forth lawfully; lawfully taking avd giving away a 
plate of broken victuals (padkhtir), and a wound 
owing to doing it unlawfully; azd whatever is on the 
same subject. 23. About the appointed place (dad- 
gah) of a horse-course avd z¢s distance from the 
middle of a town, the nature of the horse-course, 
the training (farhang) azd masters of manœuvres 
(padan-i farhangAn6) when in 24, the shooting of 
arrows on the horse-course, aud the wound which 
occurs to man ov animal, how it is when culpable, 
and how it is when not culpable. 24. About admit- 
ting a listener; where, why, avd how fe zs to be 
admitted ; azd the guilt ov innocence as regards a 
wound owing to him. 

25. About the mode of making a sacred thread- 
girdle 1, avd the harm from an unusual formation of 
it. 26. About lawfully tying z, without the culpa- 
bility (vazagih) of unauthorised action ; a/so when 
they do not tie z¢ lawfully, dz¢ the girdling is knotted 
(viragi-aitd) and twisted owing to culpability 
(vazaganih); and whatever is on the same subject. 

27. About lawfully scratching wt the nails, and 
the harm from unlawfully scratching. 28. About 
lawfully attending to a fire on the road; and, when 
one arrives at a ford through water, the sin which 
arises, as to fire, from not lawfully caring about the 
fre 

29. About warriors who mingle together in panic 
(mazangih) and darkness; injury happens fo one 
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from the other, and the statement of the account 
published is ¢hat there was a state of terror; also 
whatever is on the same subject. 30. About the 
march of an army which is in fear, avd that which is 
in a state of fearlessness which is the distinction of 
the army of Iran from those of foreigners. 31. 
About lawfully and habitually requiring a share, 
and the harm from unlawfully and unhabitually 
requiring 27. 

32. About carrying firewood, brought away from 
the hills, into the house; depositing z¢ at first by the 
tongs (dast-panak6); watching, turning, and in- 
specting 7¢, and carrying 7¢ away to the fire; that 1s, 
how zo do zt lawfully, the sin owing to unlawfully 
performing 7¢, avd whatever is on the same subject. 
33. About lawfully warming bull’s urine? by the fire, 
and the sin when z zs not lawfully dove. 

34. About selecting a pasture, one ranked above 
the others; that is, how 40 do zt lawfully, the sin 
when ove shall do z¢ otherwise, azd, owing to that, 
he is really injured, ov occasions injury. 35. About 
what is the mode of construction of a lawfully- 
formed farm-house (dast-kadak6), the dwelling of 
the people, and the place of the beasts of burden and 
cattle; a/so the sin when ove shall construct z¢ other- 
wise, aud, owing to that, he is really injured, or 
occasions injury. 

36. A decision about @ case when one person has 
lawfully to force away a beast of burden from a con- 
trol unlawfully exercised, and another person intrudes 
unauthorisedly, azd vexes the district authorities 
(pad-dihandn). 37. Also when éeng done un- 





1 Intended for ceremonial purification. 
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lawfully, and the beast being away from its control 
unlawfully exercised, the other person intrudes law- 
fully; and when both gersons act unlawfully, or when 
both acź lawfully. 38. About lawfully tying, whereby 
things are hung up; and the sin when, ¢hrough an 
unlawfully-tied fastening, anything is injured, or 
occasions injury. 39. About unlawfully keeping 
horses in a stable (Akhtr), avd the sin owing to the 
unlawfulness. 40. And, as regards the cutting of 
trees and shrubs, where azd how 7z¢ zs lawfully done, 
and the harm azd sin owing to not lawfully cutting. 
41. About the mode of washing clothing, azd the sin 
owing to different modes. 42. About the mode 
of walking in, avd the sin owing to unusual 
walking in. 43. About the custom of a man of 
the sagacious (dânâkvarân) on passing through 
water, and the harm azd sin owing to acting 
otherwise. 

44. About the kinds of canals (nai)! and fords, 
from those for two men passing, up to those for 
many; the dimensions of those wzch are large, and 
how much #fey are each separately sank into the 
ground, without collecting water, when the ground 
is hard, and how much when 2z/ zs soft. 45. The 
extent of their outer? banks, avd the inspection as 
to the banks when the water is brackish, warm, avd 
flowing; how far when outside of the water, and 
how far when in the water. 46. When 7¢ zs brackish, 
cold, azd flowing; or brackish, warm, avd stagnant; 
or sweet, warm, avd flowing; how far when in the 
water, and how far when outside. 47. And, when 





1 For irrigation. 
2 Reading virfinag, but the word is miswritten niran 
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brackish, cold, avd stagnant; or sweet, cold, azd 
flowing; or sweet, warm, and stagnant; how far 
when in the water, and how far when outside of the 
water. 48. What is the customary operation as 
regards the inspection of the banks; how is the 
stagnation (astinidan6) within a pool dammed up 
(zaréh-stan6-aé), and the stone-wors inside, from 
the canal which is for ten men passing, up to that 
for many; and how is the damming up inside of the 
canal, the stagnation within the pool dammed up, or 
the reedy jungle (vésak6) when distributed and it 
becomes tall. 

49. What are the mode and means of maintaining 
the supervision of a canal; which is that whech one 
should maintain over the water of the canal when 
half is distributed, ov, when not, one-third; and 
which is that when one-third is distributed, 07, 
when not, one-fourth ; @ saperviseon which is animate 
or inanimate, aud after those which are inanimate 
means are provided, the former animate ovcs are 
then at rest; and the harm and sin when they shall 
act otherwise. 50. And, as regards the same, what 
is the mode of passage of animals of various species, 
by swimming across the water; azd the sin, owing 
to acting otherwise, when harm occurs. 51. About 
the trampling down at a ford ¢hrough water, when 
one is newly completing zZ, and when the water -ts 
brackish avd flowing, when zZ zs brackish azg stag- 
nant, when 7/ zs sweet axd flowing, and when 24 25 
sweet avd stagnant; the reason of passing through 
on it, avd such avd such ways for proceeding at 





1 In the shape of sluices for regulating the supply of water for 
irrigation. 
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will thereon; so, also, observation as to the water 
which fas remained behind for flowing, and the 
harm aud sin when ove does not properly observe 2¢, 
but walks on. 

52. About two of the warriors who meet together 
on the road, which of them was dusy about the pro- 
tection of is horse, and which about the preparation 
of food; adso the usage avd other ¢hings in similar 
matters. 53. The sin of saving eaten food for 
refreshment on the road, that is, how the custom 1s 
a sin when they can act otherwise. 

54. About the remedies for sheep and beasts of 
burden which reinfuse fresh life; and the extent of 
keeping the sheep, goat, cow, mare, ass, pig +, and 
woman with the male. 55. About beasts of durden, 
sheep (anûmâânð), and women, for whom, on ac- 
count of contraction of orifice, Aere ts a use of means 
for making z¢ not painful (atûtakð). 56. About the 
extent of the distance of a male beast from the 
female when it is necessary to be watchful. 57. 
About the distance that a man Žas to remove an ox 
that “as destroyed som concealed hay (barkasag 
giyah) which is the hay of others, when they quarrel 
with him ; how it is when 7? zs allowable to bring ¢he 
ox back to Azs home; azd whatever is on the same 
subject. 

58. About the security of a man from the death 
(adsh) of Aes fathers, and danger Aaving arisen for 
him from a mouth of bad omen. 59. About the sin 
of a father owing to a child, when, dezug given by 
him to an ill-behaved person ?, he calls 7¢ and, when 

Meed of khar va-khazûrâ, the MS. has khôr va-zak-i 
ras. 

? Assuming that minênamakð-1 stands for apênamakð-1; 
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it comes, ¢#eve may occur the sin of unlawfully 
terrifying sheep, and the beast of burden is beaten ; 
and whatever is on the same subject. 60. About 
bringing! a plant which is a medicinal herb, aud 
whatever is on the same subject. 

61. About a sociable feast (ham-m yazdih) with 
idolators, that is, how it is wen held authorisedly, 
and how it is when zZ zs not; azd, when oze gives 
the sociable feast, how it is when they are to be con- 
sidered unhonoured, and how it 1s when they are to 
be considered more honoured even than the Iranians. 
62. And about the broken victuals which the idolators 
have eaten avd drunk therein. 

63. About the proportion of meat with the bread 
in atonement for deprival of food?. 64. About an 
ordeal which is severe, and oze which ts not severe; 
and the evidence of acquittal from the achievement 
thereof. 65. About the secrets of the religion, avd 
the sin owing to ¢heir detng disclosed (gushtfts). 
66. About the sin of speaking evil words to the 
wives of others. 67. About the extent of the most 
inferior house, village, community, avd province ; and 
that of the most superior. 68. And about what was 
the mode of residence of Frashéstar and Gamasp * 
in a plundering (laiskar) army, and their habits. 





the copyist having mistaken ap for @z, and substituted the Zvaris 
equivalent min for the latter which he supposed was a separate 
word. 

1 Or ‘abstracting. 

2 See Chaps. XVII, 6, XXAVIT, 11. 

3 Two brothers who were contemporaries of Zarattst. Fra- 
shéstar was his father-in-law, and Gamasp was prime minister of 
king Vistasp. 
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CHAPTER WENG 
Sakadim Nask. 


I. One section is the akidakanistan (‘code of 
sequestrations’), particulars about a statement of 
seized property, the retention thereof, azd@ how was 
the confinement of that which was animate ; how it 
is when ove keeps 7¢ in a shepherd’s-dog'’s care, and 
how it is when in the sequestrator's care (Lakidako- 
darih). 2. And when z¢ zs a seized horse of the 
warriors, how to keep zZ when it is not possible to 
retain 2¢ in confinement of any kind, and the damage 
which as arisen therefrom; what is the danger to 
occasion by it, how it is when the shelter (srayisn6) ! 
is on all sides, aud how it is when on one side; while 
the trust, when Zere ts shelter, is in the extent of the 
shelter, how much and of what kind is the shelter. 
3. When 7¢ zs a seized beast of burden, after z¢s 
coming into the possession of the sequestrator (afi- 
dak-dar), for how long že Žas to order work for the 
reasoning thought of the herdsman, azd how is that 
of the sequestrator, ¿z like manner, before he quite 
attains to his share ; even through his own reasoning 
thought the work is authorisedly ordered, avd how 
and tn what manner is the ordering of his work. 4. 
And when the seized azzwal has offspring, 27 what 
mode że Žas to milk zZ, as well as the nourishment of 
the young, and whatever is on the same subject ; 
also the sin owing to doing zZ unlawfully. 

5. About the sequestrator when the beast of 
burden seized comes into his possession, how it is 
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when its special reputation is altered, ad how it is 
when it comes with utility and advantage for him. 
6. About the seizer’s keeping a sheep, which is seized, 
in Azs flock; that is, how the custom is produced, 
owing to its milk berzg for the sacred feast, and the 
notification of the feasts is owing to the seized! 
sheep; when, too, it is not possible to keep zZ in the 
flock, what is the mode of confining z¢; and when it 
is not possible to keep z¢ in confinement, what 4e¢ has 
to do with it. 7. About the wool of a sheep which 
is seized; that is, how it is when the shearing is 
even before the various times specified, azd the sin 
of shearing when 7¢ zs before the time specified, ov 
one shears when there is no reason for shearing. $8. 
About the lambing (gurtisid6) of the sheep seized, 
and the sin owing to z¢s not lambing. 

9. About sheltering (srudan6)? the seized azznal 
in the most public place in a house, village, com- 
munity, ov province. 10. About the sin of the shep- 
herd when, without saving z¢ for the sequestrator, 
and through the guilelessness of the sequestrator, 
he shall carry away a female; and the sin which is 
owing to the offence as regards unlawfully beating 
and wounding 22, before z4 72s seized for the buyers of 
meat (khûr-kharânð), and other offences regarding 
it. «1. About the time appointed, between the 
shepherd and the sequestrator, for leading azd bring- 
ing the female, de/ouging to the sequestrator, to the 
place for which the time is appointed; 27 the case 
when the shepherd arrives avd the sequestrator does 


1 Instead of hakidako, ‘seized, the MS. has the very similarly 
written word avézak6, ‘pure.’ 
* Compare srayisno in § 2, and sridan in §11. 


CHAPTERS 0-15. 133 


not, how that which de/ougs ¢o the sequestrator is to 
come into the possession of the sequestrator, and 
when; when z zs the sheep or beast of burden of a 
sequestrator 1, how z/7s to come into the possession of 
that sequestrator ; when the sheep ov beast of burden 
which is seized dies in the possession of the seques- 
trator, how azd how long fe has to shelter (sridan) 
the young ones (gurtis) and wool of the same several 
sheep; aud the sin when he does not shelter žene, 
or does tt otherwise. 

12. About a sheep ? which is mingled among the 
flock of any one that is in sequestration, how it is 
when the shepherd, avd how it is when the shepherd's 
dog, is its own; and when it is mingled among any 
flock owing to sequestration, how it is when the 
shepherd, and how it is when the shepherd's dog, 
[who is its own]*® goes to another flock ; how it is 
when the first flock-owner, avd how it is when the 
second, is its own. 13. About the killing of a seized 
sheep dy a shepherd's dog for necessary provisions ; 
that is, how 7¢ zs allowable, and zz what mode 77 zs 
tobe done. 

14. About him unto whom the sheep or beast of 
burden which is seized 7s delivered when it comes 
into a district ; avd the sequestrator’s informing the 
governor of the district, in whose herd the sheep ov 
beast of burden which is seized remains, as to the 
species, colour, and form of it*, 15. Watching over 


* Perhaps another sequestrator is meant. 

* The first case seems to be that of an unseized sheep in a seized 
flock, and the second that of a seized sheep in an unseized flock. 

3 The words in brackets are supplied by guess, to fill up a blank 
space left by the repairer of the MS. on one of his patches. 

* Reading va-darand-i denman. 
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a man with sheep, who is in a disabled state of ill- 
ness owing to a wound recezved in his duty as regards 
slaughtering ; the case when Že 7s concealed from a 
passer-by (amat nihan min vidar) and there is 
protection, when Ze zs an eater avd there is no pro- 
tection, when %e zs not eating and there is protec- 
tion, and when 4e zs not eating axd there is no 
protection. 

16. About the distraction' of a sequestrator as 
regards a sheep ov beast of durden which is seized, 
when z¢ zs one owt of four varieties 2, and when one 
out of three; when he nourishes zZ Jor half a year, 
and when for the duration of a year; when that 
which he obtains is a young ove, and when that 
which he obtains is large, where avd what is a 
shelter for it, and, as zo the care of it, how it is 
when zz a grain vault igarak6-1), aud when it is 
under a tree; how it is when zz a damaged cellar 
(varkh6-1-i kiistak6), and how it is when 77 a cage 
(pangar-1) which is not incomplete, du¢ zs broken, 
or 7s not incomplete and zs sound, or zs complete 
and sound. 

17. About treasure which ¢Aey find in the sur- 
roundings of a dwelling, axd that which they find 
within the limits of the dwelling ofany one. 18. About 
buried treasure when it is found by the side of a 





* Reading hd@zak6, but it is possibly a contracted forin of 
ay dvako, ‘ gain.’ 

“ If it were allowable to omit this word, A4yfinaké, ‘ variety,’ 
and to substitute ‘gain’ for ‘distraction,’ the sentence would stand 
as follows :—‘ About the gain of a sequestrator as regards a sheep 
or beast of burden which is seized, when he nourishes 2% for one- 
fourth, when /or one-third, when for half a year, and when Jor the 
duration of a whole year.’ This seems more intelligible than the 
text as it stands in the MS. 
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road, and the ground is hard, how it is when it is 
one finger-dread/h below, and how it is when 24 25 
two finger-éreadths ; as well as (ham-g tin) when the 
ground is soft, how it is when it is two finger- 
breadths below, and how it is when zZ zs three finger- 
breadths, 19. When it is found within the road, and 
the ground is hard, how it is when it is two finger- 
breadths below, and how it is when zZ zs three finger- 
breadths,; and when the ground is soft, how it is 
when it is three finger-dreadths dclow, and how it is 
when z¢ zs four finger-6vcadths. 20, When 7¢ zs in 
an ascent or descent, there where oze turns out from 
the road, and the ground is hard, how it is when it 
is below up to the instep?, and how it is when zZ zs 
up to the middle of the leg (patistân)?; and if soft, 
how it is when it is below up to the middle of the 
leg, and how it is when z¢ zs up to the knee. 21. When 
z¢7sin a stream of water, avd the ground is hard, 
how it is when it is below up to the knee, and how 
it is when z¢ zs up to mid-thigh; and when the 
ground is soft, how it is when it is below up to mid- 
thigh, ard how it is when zZ zs up to the testicles. 
22. When 2z¢ zs in a ford ¢hrough the water, and the 
ground is hard, how it is when it is below up to the 
testicles, avd how it is when z¢ zs up to the navel; 
and when the ground is soft, how it is when it is 
below zp ¢o the navel, and how it is when z¢ zs up to 
the mouth. 23. And when zZ zs in a kitchen (as- 
khan6), the middle of a garden (van), or a sheep- 
fold (pah-hast6); that is, how it is when 24 25 not 
a permanent residence (afvd@z-manisn6) of any- 


1 Supposing that Paz. Javad is intended for afrapad. 
* That is, up to the shin. 
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body, azd how it is when z¢ zs a permanent resi- 
dence, 

24. About 4727 who nourishes a sheep which is 
seized; that is, how it is when 2¢ zs out of his store, 
and how it is when he nourishes it as it arrives. 
25. About a dispute as regards a sheep that is seized, 
when one fersou says zt was born of the colour of the 
mother, azd another one says 24 was of her form %, 
both deg true; or one perso mentions a single 
characteristic truly, avd another one mentions many 
characteristics of it untruly; the cases when they 
mention z¢s peculiarities otherwise, avd in what 
manner; and whatever is on the same subject. 
26. About a sheep® seized, which as to pass on 
through the loftiest places in which ¢fere is lawfully 
shelter; avd how ¢here are three years, three exist- 
ences (ahv6n), three places, nine occasions, and also 
many other regulations on the same subject. 


CHAPTER XU 
Sakadtin Nask. 


1. One section is the Ziyanakistan (‘code of the 
rnjured’), about anything which is animate—and 
that wårch 7s inanimate—injured through lawfully 
living, giving, receiving, ov delivering back ; the duty 
of protection and care for both kinds; the nourish- 


* The utility of these minute details was probably to determine 
how long the treasure had been buried, and for what purpose, 
and whether there was any possibility of the rightful owner being 
still alive. 

* Reading darand-i denman. 

° Supposing that pés stands for pah. 
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ment, extension, sustentation, stimulation, establish- 
ment, consolation, and also gratification of an animate 
being ; and the retribution for sin due to unlawful- 
ness as regards the same matters. 

2, About an example of a damaged gift, zz the 
case when one gives the thing ¢o a poor (gadak) 
person at an appointed time, avd when at ove unap- 
pointed ; avd zz the case when one gives him an 
increase, where azd what is the increase. 3. A de- 
ision about a shepherd when they shall bring 477 
back az anzmal', when damaged, before 7¢s subdi- 
vision; what he obtains for the damaged azzmal 
when not delivered back at the time of subdivision ; 
when the duty about it is dictated by a religious 
man, and when he keeps zZ in 47s own possession. 

4. About property which is inanimate, whose sub- 
divisions, each separately, when ove keeps ¢hem in 
use*, and when in reserve (armést6), are greater 
and less in value; that is, through so much effecting 
of penance (avâkangisnð) worthily, or through so 
much bringing of interest; and the capital is the 
same 77 value, the increase being the growth of 
dividends. 

s. About the reason why the sin of an injured 
person becomes innocent through not delivering back 
a damaged article?; and many opinions, on the 
same subject, are provided for our benefit. 





1 Probably one sold by him to a butcher. 
2 For trading, or pious purposes. 
? Suffering wrongs without complaint being meritorious. 
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CHAPTER 2 ER 
Sakddim Nask. 


1. One section of the /as¢ twenty-two is the 
Vakhshistan (‘increase code’), particulars about 
the progress of increase. 2. About atonement, 
surrender, and compensation for anything, through 
dispelling z¢ by compensating, atoning, avd surrender- 
ing to Azm whose own 7é7s, the period thereof not 
being appointed. 3. When he, whose origination of 
compensation, atonement, azd surrender is his own, 
has appointed the period thereof, the growing of the 
sin actively, after the appointed time, is increase. 

4. About increase! which is active (kardak96), 
and that which is existent (zistak6); how it is when 
the existent becomes quite active, and how it is 
when both are suppressed (armésti-ait). 5. About 
the extraction of increase upon increases which they 
may occasion #p to an equality; where azad which 2/ 
zs. 6, About a righteous gift; that is, how it ts 
when overwhelmed by impoverishment, az how it 
is when its increase still proceeds. 

7. About the progress of interest (vakhsh) 
upon effective wealth, when there is interest for it, 
and the interest thereon accumulates; also that 
which does not progress ; how it is when the debtor 
(ãvâm-hômônd), even on bringing back the wealth, 
is opulent, avd the lender (@v4m nafsman) is opu- 
lent on asking for z; how it is when each is not 
opulent, azd the debtor was not opulent on asking 
for z¢; and how it is when the lender (¢vam khvés) 





1 As this word is written vakhs (=nas) it is doubtful whether 
vakhsh, ‘increase,’ or vinas, ‘sin,’ is intended; and the context 
is insufficient to solve the doubt. 
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is opulent on asking for z, and the debtor is not 
opulent through the wealth. 

8. About where and when the life (zîistanð) of 
the lender has once passed away, how z¢ zs when ¢he 
loan is to be issued anew at the end of the issue 
(zihisnd), and how it is when z¢ Zas existed in force, 
through the one issue dy the deceased, avd the in- 
terest accrues. 9. When the debtor passes away, 
how it is when he puts the interest into the property 
of any one through adoption, azd how it is when zé zs 
the interest of the possessor of the wealth in both 
worlds. 

to. About the peculiarity of retribution, the self- 
retribution of ove liable to retribution for others, and 
the limit of one’s own retribution. 11. About the 
penalty (tAvan) of him who, purchasing azema/s for 
impregnation, gives each a bad male; when /hey are 
not pregnant, avd when they may produce; and 
whatever is on the same subject. 12. About the 
time of allowing the admission of the male Zo the 
beast of burden, sheep, and camel, and the time of 
consignment fo each separate male for whom recep- 
tion remains; the case when 7z¢ zs the time for ad- 
mission of the male (gfisn-hilih), azd the case when 
2¢ zs such a consignment as when the period, which 
is really originating with the admission of the male, 
has continued, 13. When, on account of no consign- 
ment Zo the male at the proper time, the female goes 
on unimpregnated, azd there is no pregnancy of the 
cow, mare, camel, sheep, goat, ov pig, each separately, 
how much the penalty is; a/so the sin they commit. 

14. About the camel, mare, cow, 07 sheep, unto 
whom ¢here is damaged milk, void of butter (akarag), 
owing to the appointed time ove postpones; also the 
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average and least milk of the mare, cow, goat, and 
sheep, that is, the measure of their one milking, 
each separately. 15. About the camel, that is, how 
much is its production of hair in a year, and the 
extent that the camel is surpassing therein among 
cattle; of them is also the ass that they allow to be 
seized upon for as much value as that of the oxen, 
and the mode of beating them up. 16. Where and 
how it is when the females of the camel and horse are 
a multiplying (@fzind) céending to dissatisfaction ; the 
increase even of increases of the ox, sheep, and goat 
progresses, azd@ of them how much less is the multi- 
plying of the female—which is an increase of in- 
creases fending to dissatisfaction, where z¢ 7s extending 
over them—to be produced than that of the male. 

17, The camel which is injured oz the road, 
beyond the end of the appointed time, when they 
keep it 4é work unlawfully and the road is bad, 
when aż work unlawfully azd the road is good, and 
when comfortable at pasture, where seizing upon it 
becomes ¢éexding to dissatisfaction in several ways, 
and they are severally buying zZ when really invigo- 
rated, Or aæź a price. 

18. For how much increase of increases he stands 
up who is buying also an invigorated dog, or pig, at 
a price; and when 7¢ zs ‘Aad the increase and increase 
of increases remain undeveloped in them, as it does 
whenever property, oz which the interest of the 
residue and income accumulates, is still for the chil- 
dren of the well-destined. 





* Paz. adsanghen, both here and in § 18, no doubt for Av. 
aoganghem, as in Chap. XX, 58, the Av. » g and » s being 
much alike. 
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19. About zm whose supplies some one is silently 
(agép6) buying up, and the seller and important 
holder is quite bereaved, so that the bereaver “as 
plenty for ove deprived of food oz a summer's day, 
and plenty for him who is so also oz a winter's day 
(dim-i#ik); adso the supplying of mankind and fire 
lawfully, in the beginning, for a summer's day and 
night, avd that for a winters onel. 20. About 
clothing when 2¢ is ¢Aa¢ which oxe strips off for dona- 
tion. 21. About the penalty for a first deprival of 
food, and the sin of it; aéso the penalty of the 
second and third, up to the tenth. 

22. About a plaint and defence as regards a debt 
and its interest, and the decision thereon; also how 
24 15 when, for keeping up the repayment, debts 
upon debts are cancelled so far as the continuance 
of interest; aud whatever is on the same subject. 
23. About the uselessness of supplies which are not 
authorised éy the religion. 24. About buying a 
slaughtered * sheep when the seller is bereaved by 
the delivery; a/so to how many sheep, in the two 
previous years, the increase and increase of increases 
thereof “ad specially to attain. 25. About where and 
what is that which would not conduce to increase, 
and what is that which would. 26. About the 
special sin and offence, the use of the milk, heart”, 
and wool, the spreading about whzch fends to dis- 
satisfaction, the increase of increases, and the good 


1 See Farh. Oim, p. 38, ll. 4-8, and compare Chap. XXXVIII, 
19; 

2 Reading barâ-zegtalûntakð, which word has been corrupted 
by the repairer of the MS. 

> Reading dil, but the word can also be read sar, “head. 
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figure of any one sheep, and the regulation of 
every one. 

27. About how the debtor 4as to announce the 
nature of the loan, whzch the lender, through irrita- 
tion, does not approve; and, when the debtor has 
provided for a triple issue, when for a double issue, 
and even when he has for a single issue, the first 
year is free from begging his own time. 28. About 
the debtor and what! he repays, when each year is 
announced and he does not assent; and how it 
happens, as regards the debtor, through many repay- 
ments, and all the postponements of the lender ?. 

29. About causing the confiscation (padirangarth) 
of a human being (¢ erpih)*, and z¢s cessation * owing 
to worldly work, where z¢ zs for one month, ov, thence 
onwards, for a second, a third, a sixth, a ninth, or 
a year at worldly work, and where z¢ zs regarding 
several human beings; the production of gain which 
accrues upon that single human being ; and what- 
ever is on the same subject. 30. About the confis- 
cation of a cloak (gudad) in the winter, avd of a 
skin-bag for holding water (mask6-i @vdan6) in 
the summer; about whom ¢ey are appertaining to, 
on the passing by of the first ten nights, where z¢ 7s 
after the bringing out of the cloak at the beginning 
of winter, avd of the water-skin at the beginning of 
summer ; ov prior to the length of a month previous, 





1 Supposing that madam stands for maman; the two words 
being sometimes confounded. 

2 Who allows the debtor a longer time for repayment. 

8’ Literally ‘bodily form.’ The seizure of a slave of the debtor 
to work off the amount of the debt is evidently meant. 

* Reading va-sakisnð instead of the very similarly-written 
nikézisn6, ‘explanation,’ of the MS. 
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severally, zo the end of the winter as regards the 
cloak, and to the end of the summer as regards the 
water-skin ; that is, for how much gain upon that 
one cloak, or water-skin, is the retribution of the 
confiscator to whom zź zs appertaining!; and what- 
ever is on the same subject. 

31. About the increase of grains, azd that of 
sheep wz% the progeny, milk, and wool that they 
may severally produce. 32. About the confiscation of 
clothes and implements by delivering ¢hem back to 
Atm who specially reckons many as his own?; that 
is, how the produce (vakhsh) increases when he 
orders kerr use imperfectly, how it does when he 
does so not imperfectly, and how it does when he 
keeps ¢hem in inactivity. 33. About the produce of 
land on which grain is cast, and of that on which zZ 
zs not cast (va-zak-î an-madam ramituntô)?, 
when by delivery thereof 2z¢ is self-exhausted. 
34. And so also the produce of ornaments of gold 
and silver, and of red-coloured things, with many 
regulations on the same subject azd what is con- 
nected therewith. 


1 This seems the more probable meaning if we are to understand 
that the confiscation has been actually carried out at an improper 
season; but, if we suppose that it is avoided on account of the 
season, it would be better to translate as follows :—‘ er how much 
gain upon that one cloak, ov water-skin, is the confiscator, to wham 
2¢ 7s appertaining, to be compensated.’ 

2 Possibly referring to the seizure of articles sold by a dealer, but 
not paid for- 

3 The form an of the negative prefix is here used because the 
Zvaris an-madam is replaced by the Paz. an-avar in pronun- 
ciation. 
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CHAPTER XLII. 
Sakédim Nask. 


1. One section, the Varistan (‘ordeal code’), 
contains particulars of that wc, when it becomes 
manifest in any one, is indicative as to witchcraft ; 
the bringing of remedies for the person who is ren- 
dered sickly by a wizard; the execution of the 
wizard, what the religious rite is in the legal pro- 
ceedings, aud the case when ¢here ts a religious rite 
in the legal proceedings. 2. About the case when, 
for want of legal proceedings, he is executed without 
the religious rite; and what it is when? he dies 
through his own destruction of some one. 

3. About the accomplishment of an ordeal by 
which, through the power of the spirit, ¿ere arises 
a manifestation of acquittal ov incrimination of those 
maintaining inconsistencies as to witchcraft, de- 
stroying a righteous maz, or other concealed insti- 
gations of sin?; the time of its performance, and the 
place of hurtfulness of its continuance. 4. About 
the place of accomplishment; zz what manner is the 
selection (fragardan6), limitation, azd preparation 
of the abode zz which the ordeal is performed ; that 
which is to be carried forth to that abode, azd that 
of which the carrying thereto is to be avoided ; who 
is to be admitted to that abode, avd who is not to 
be admitted; aud that which, when it occurs there, 





1 We should probably read ‘and about the case when, supposing 
that maman stands for madam, the reverse of what occurs in 
Chap. XLI, 28. 

* That is, when there is no evidence of the crime beyond the 
suspicions, real or assumed, of the accusers. 
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is a disturbance of the work, they separate (vangend) 
therefrom. 

5. About those belonging to the place of ordeal 
(varistanikan) and other officials there, the rites 
and customs therein, the ceremonial to be celebrated 
in the abode, azd the invocation of the sacred beings 
for assistance. 6. What is the mode of performing 
the hot and cold ordeal; how is the leading forth of 
the accomplishers thereto, and of what Avesta is 
their uplifted recitation ; how is the accomplishment 
of the hot and cold ordeal, and the manifestation of 
the acquitted and incriminated thereby; azd many 
statements (gôkân) on the same subject. 


Crarrer XLII. 
Sakddim Nask. 


1. One section is miscellaneous: about having 
sought an assistant who is brought, that is, in what 
mode z¢ is proper; avd the payment of an assistant 
who is a member of the community (dahm)', and 
also that of a foreigner (an-A îr), in the same affair. 
2. About how the coming of a man to confinement 
and fettering is through his own wealth, and what- 
ever is on the same subject. 3. About confession 
through one, two, and three statements; ard what- 
ever is about it. 4. About the contempt of a 
disciple for a przest/y master, which is an annoyance 
to him; the property belonging to the master, and 
the squandering that occurs in 2¢. 





1 The contradistinction here indicated between dahm and an- 
Afr is an important confirmation of Geldner’s definition of Av. 
dahma as ‘ Vollbiirger oder Mitglieder’ (see Studien zum Avesta, 
1882, p. 14). 


[37] L 
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5. The sin that is its own penalty through beng 
liable to penalty, avd the transgressor whose penalty 
is owing thereto; when they would unlawfully bring 
a penalty upon ove liable to penalty, or ove thereby 
inflicts a penalty wow him, of which ove is aware 
that 4c is not capable (pattikS); and the time which 
one liable to penalty Aas for the payment of that 
penalty of his is until zs attaining to opulence, 
when, after the appointment about the penalty, he 
becomes capable of an atonement. 6. About the 
accumulation (gangih) of sin through the expedients 
of the wrathful (garmakdan), which are connected 
with much destruction of the righteous. 7. About 
the sin owing to which, among those that are wrath- 
ful, Ze who fas drunk from a well on a road, or 
path, conceals the water for the sake of conceal- 
ment. 

8. About the sin of a judge who pronounces the 
sinner Zo de in innocence, and the innocent fo de in 
some sinfulness. 9. About a judge acquainted with 
the law! for ten years, him who is for eleven, him 
who is fox twelve, him who is for thirteen, him who 
is for fourteen, azd him who is /ov fifteen ; that 1s, 
their decisions, each separately, on several specially 
prominent objects of acquaintance with the law, as 
regards decision and judgment. 

10. About a daughter whose religious control, 
during the life of her father, vesedes in her mother 
for the joint life of the mother, but for ? the author- 
ised giving her away there is the father. 11. About 
a daughter who is unprovided with a husband, and 


1 See Chaps n 74 AXIER 
’ Reading ra? instead of 14, ‘not.’ 
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who /as no father and no mother, nor yet any of the 
brothers of the departed parents, and té is not even 
allowable to give herself away into guardianship by 
a husband. 

12. About property which is degucathed by will 
on passing away; that is, how it is when given, 
and how it is when it does not exist. 13. About 
the privilege of a father in giving property to 47s 
children according to his wish, and a son who is 
irreverent towards /Azs father, so that! some of the 
property of the father oes to the worthy mother ; 
also when they would make irreverence towards the 
father the imputed characteristic (bakht nisdn6), 
where a decree about the property of the father is 
decided upon ; avd whatever is on the same subject, 
Ca o ards the extent of irreverence of the son 
towards the father, and the sin of it. 

14. About the sin of a son? who is accepted, 
when he recoils from that acceptance ; the accepter 
of a living, ov even a departed, father is so because 
2¢ 2s the will of the people, and also jor the worldly 
fame of a soul of the departed; and the ceremonial 
and obeisance are, moreover, for those of them 
within their own dwelling, owing to letting forth 
their generosity, and they shall provide chez, 

15. About the production axzd arising of even 
that property which a liberal person Aas not seen, 
wf there be any one who? as not lived liberally. 


* As aégh also means ‘where,’ it is rather uncertain whether the 
irreverence is supposed to be the cause, or the effect, of the special 
provision for the mother which afterwards becomes a source of 
litigation. 

* An adopted son must be meant. 

° Supposing that min stands for min. 


L? 
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16. About the production avd arising of something 
of the property of a damsel, even when she gives 7¢ 
by design only to him wo zs worthy. 

17. About a damsel whom an idolator (déviyast) 
carries off from her own master, avd would give to a 
Mazda-worshipper ; that is, how z¢ zs justifiable for 
the Mazda-worshipper, Zaving had that damsel in 
his possession, to seek a son by her, so long as the 
guardianship of the woman is with that man. 18. 
About a mother deze guardian over a living father, 
owing to their having a son. 19. About the proper 
completion of a provision—that was for the decision 
of the supreme judge, oz various statements, and 
was never otherwise—which is the provision of Aen 
who is a high-priest of the religion. 

20. About the sin of a father through not satisfy- 
ing the menstrual excitement of a daughter who as 
attained the capability of having a son (berman 
radih); what it is when, through not satisfying the 
menstrual excitement of the daughter, Ae zs sinful; 
and how it is when the daughter herself is sinful; 
also the symptoms of attaining the capability of 
having a son. 

21. About where avd which is that sin on the 
committal of which inadvertently oe attains to 
deliverance thus, when it comes to his knowledge 7¢ 
zs through a determined renunciation it goes away 
from z¢és source; a/so which is that committal inad- 
vertently which does not occur through him who is 
intelligent. 22. About the four more heinous forms 
of demon-service (séda-yazakih), and the three 
worst sins wherein they shall perform //em ; the ten 
existences that are furtherances, and the nine that are 
destroyers, of the world. 
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23. About a true sfatement through which, when 
one utters z¢, he is wicked and worthy of death. 24. 
About driving the bestowable benefit of the spiritual 
existence away from the world, when he who is 
destroying a righteous maz walks openly in the 
world ; how one section of the spirits earth is that 
of a people! destroying the righteous maz, and the 
complaint of the spirits of fire, water, and plants, 
owing thereto; a/so how the bestowal of the allot- 
ment of a leading man is upon zs inferiors. 25. 
About the three kinds of righteous men; one that 
is greater than water and earth, animals azd plants, 
one that is equal ¢o ¢hem, and one that is less; and 
what is the arrangement of—as z¢ were—the con- 
joined formation of those who are somewhat outside 
of the three kinds. 

26. About the grievous bridge-wdement for carry- 
ing forth dead matter to water, or to fire, with which 
there is evidence ; and the heaviness of the spirit due 
to dead matter in the water. 27. The good work 
of him who brings the dead matter? 0f man or dog, 





* Some neighbouring nation of unbelievers is probably meant, 
such as the Byzantines; as we must always recollect that the com- 
piler is summarizing the contents of the Pahlavi commentary 
written in Sasanian times (see Chap. I, 3). 

? See Chap. XXVII, 4. It appears from this section that the 
dead matter of an evil creature, such as a snake or frog, was con- 
sidered to pollute the water as much as that of a good creature. 
§ 28, however, admits the expediency of killing noxious creatures in 
the water when it is impossible to take them out beforehand; and 
this is in accordance with Vend. V, 35-38 (W.) which teaches that 
an apostate defiles no one when dead (any more than a dried-up 
frog that has been dead a year), because he defiles while living. 
This rule was evidently intended to remove all scruples as to killing 
such creatures, but it applies to them only when recently killed; 
hence the necessity of removing them, from any place liable to 
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or that of the serpent ov frog, out of the water. 28. 
About the destruction of the serpent and frog, and 
other aquatic noxious creatures, in the water when it 
is only thus possible, and carrying ¿hem out from it 
when it is possible. 29. About the gratification of 
the spirit of the world, avd the vexation of the 
demons, owing to the destruction of them. 

30. Where and what are the tokens of the good! 
management and well-operating drinking-party (t6s- 
tih) of a neighbour not of the same district (aham- 
shatv6 nazd). 31. About the sin of him who, after 
joining a drinking-party from sunset (ht-frashmok- 
dad6), pulverizes the road (rah tekhnunéd9), 
keeps the door opened, and would unlawfully make 
an uproar. 

32. About Aûharmasd having produced the 
bodies az@ members of animals—through having 
created the body of the sole-created ox with satisfac- 
tion, as assistance for mankind—because fey are 
repeated for protection, and also for the ceremonial 
for sacred beings specially declared. 33. About 
the reason of making offerings (atstdfrid6d) to 
the sacred beings, for the increase of power of the 
allotters of destiny in the allotment of destiny; the 
connection of that acknowledgement (padirisn6) 
and of the benefit avd advantage of the recompense 
thereof; the proper maintenance of that acknow- 
ledgement, through the means azd efficacy of the 
spiritual bridge-zudement of sin, and the fear of 
worldly disaster and harm from not properly main- 
taining the perpetual acknowledgement in force 





pollution, as soon as possible after death, common sense being 
preferable to logical consistency. 


* Supposing that vip stands for khfp. 
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(dén pattkih), avd from the setting up even of 
ruin thereby; the reasonable control of the offering 
to each one of the sacred beings therein is for the 
skilful member of the community (hdnarik dahm) 
of whatever kind, avd is not produced by intrusting 
the consecration to the violent, more particularly to 
those whom ove specially enumerates; the sin and 
retribution owing to aving given z¢ to those who 
are of that class; avd more upon the same subject. 

34. About the damage and injury of the world 
owing to greed (426) and its fellow-miscreations, and 
him who is their supporter and abettor, the idolator 
(déviyastd), also the wolf of many kinds and 
noxious creatures of various species; because the 
occurrence of their fiendishness is due to the original 
fiend, and the means for strengthening their fiendish- 
ness are derived from the destruction of all mankind 
and the other primary worldly creations which are 
aiding mankind. 35. Advice to mankind about 
smiting and destroying the evil domination (dtis- 
khshasarinidano) of the world dy those zxzjurers, 
and the merit manifest for themse/ves therein; the 
object avd spiritual reward for smiting axzd killing 
each one of the wolves and noxious creatures, avd, 
as regards the same reward, the perfection of that 
for destroying a two-legged wolf!; aud whatever is 
on the same subject. 

36. About advice as to not reverencing the evil 
spirit and demons, whereby the observing (var’z6) 
of the several ceremonies and gratifications of the 
sacred beings would be more particularly irregular 
in azy manner whatever, and the damage and 


* A term applied to an idolator. 
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harm owing to those who are irregular and ill- 
observant, through being inclined for that irregu- 
larity avd ill-observance, zou/d become an oppressive 
presidence (padgahih) of the demons over the 
creatures ; also the vice of clamorous talking (dra- 
yân gôgtih)! and the damage owing thereto, ang 
the pleasure of the demons due to the same and 
other ¢Azzgs which are irregular. 37. Advice about 
the reason, habit, wag primitive practice of not 
chattering, and other good customs, during eating 
and drinking; the gratification of the sacred beings 
owing to that primitive practice of good customs dy 
mankind, and the unself-devoting (a-khvés-dak) is 
he who is not maintaining zz. 

38. Throush the ceremonial of which sacred 
being is the greater welcome (m&éhmAn6Gtarth) ofa 
high-priest azd of any good work of each one of the 
five periods of the day and night; the reward and 
advantage owing to celebrating the ceremony of 
each of them separately in its own period, and also 
other means azd regulations in the same statement. 

39. It is righteousness ¢/az zs perfect excellence. 


CHAPTER XLIV. 


1. The Vendidad? conéazus particulars of Athar- 
masť having produced the pleasure of mankind by 


* Whereby the devotions are disturbed, or rendered ineffectual. 

* Corresponding to the nineteenth word, drigubyé, in the 
Ahunavair, according to B. P. Riv.; but it is the twentieth Nask in 
other Rivayats. In the Dinkard its name is semi-Zvaris, either 
Gvid-shéda-dad or Vik-shéda-dad, the Av. data vidaéva, ‘law 
opposed to the demons. In the Rivayats it is called Gud-dév- 
dad, Vendidad, or Vindad, and is stated to consist of twenty-two 
kardah, or fargards, the number it still contains. It is generally 
considered that the Vendidad now extant is a collection of frag- 
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that place where they specially make a residence, 
and the advantage from the same production’. 2. 
About the formation of sixteen perfect places 
specially enumerated, azd also the adversity which 
has happened to each separately’. 

3. About Atharymaza’s disclosing the religion first 
among mankind to Yim*; z¢és non-acceptance by 
Yim owing to attachment (asrûnðih) zə the reli- 
gion of the ancients; avd the acceptance of other 
things to develope, extend, and improve the world 
thereby. 4. About the reason of the needfulness 
of making the enclosure that Yim made (var-i Yim 
kard), the command azd instruction by Athavmazd 
to Yim, the making by Yim just as Atihaymazd com- 
manded azd instructed, avd whatever is on the same 
subject”. 

5. About what the comfort of the spirit of the 
earth is most owing to, what zs discomfort is more 
particularly owing to, and from what 7¢s greatest 
gratification Aas arisen ê. 

6. About the sin of pollution owing to carrying a 
corpse by a single person, relating, however, to that 
which a dog Aas not seen*, 7. About the food, 





ments, but it is evident, from the close correspondence between the 
author’s description and the present contents, that this fragmentary 
state of the text existed in his time; and there is every probability 
that any mutilation that exists in the text occurred before Sasa- 
nian times. ‘The author, however, sometimes omits to mention 
subjects that are repeated, so it is just possible that some of these 
repetitions are of later date. He also makes no allusion to the 
twelfth fargard (see § 51 n). 


ache, 1.2 (W.). 2 Vend. I, 3-20. 
$ See Chap. XIII, 6-8. 4 Vend. II, 1-19. 
6 Vend. II, 22—43. 6 Vend III, 1-13, 22, 2334 


1 Vend. III, 14; the latter clause referring to the commentary on 
Pahl. Vend. III, 48 (Sp.). 
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clothing, and place of 427 who becomes polluted and 
worthy of death through a corpse, on account of 
carrying z¢ alone (aévak6é-barih rai)". 8. About 
how the several precautions of mankind azd other 
pure creatures are ¢afen, as regards a corpse ? which 
has become polluted by another corpse *. 

9. About the pleasure of the spirit of the earth 
owing to sowing and tilling, avd z¢s vexation owing 
to not sowing and not tilling; the blessing upon 
the sowers, azd the advantage and merit owing to 
sowing, on account of particulars about the nourish- 
ment and protection of the religion thereby*. ro. 
About the destruction of the demons whzch arises 
from the sprouting, growing, and ripening of corn ; 
and the good success of mankind from the eating 
AA 

11. About the sin of burying a corpse through 
sinfulness, azd for how much time is the uselessness 
of the ground in which the burial may be performed®. 
12. About the power of the good religion for wiping 
away sin from human beings ". 

13. About the sin of deceiving dy an avaricious 
person (pastd) as regards whut he has consumed and 
given, and the grievousness of other breaches of 
promise; the danger, even in the worldly exzsdence, 
from maintaining him, azd the retribution zZ zs im- 
portant for him to make’. 


* Vend. III, 15-19. 

2 ‘The person polluted in this manner being considered as un- 
clean as the corpse itself. 

* Vend. III, 20, 21 and perhaps some commentary on Pahl. 
Vend. III, 71 (Sp.) now lost. 

aA end MIT Sr Neni 3235. 

2 Vend, 1, 36-40. TAN end VU stereo: 

® Vend. IV, 1-16. 
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14. About where ¢eve zs steadfastness in the reli- 
gion ¢heve ts also a manifestation of this: when ove 
becomes liberal—as to every benefit that exists for 
him—towards those of the same religion who come 
forward with a request’. 15. About the extent of 
sleeping in the day and night, avd other matters as 
to occupation zzch occurs daily”. 

16. About the grievous sinfulness of having taken 
a false oath, so that, apart even from the testifying 
retribution of the property, the oath taken thereon 
has also an efficacy very much for the accusers, 
which, on account of Mit76?, Srdsh, and Rashni, is 
an awful destroyer azd adversary for one’s own 
person, wife, child, and property; a/so the grievous 
bridgeyadgment which is an appendage to one’s own 
soul 4, 

17. About the sin of bringing firewood, with 
which dead matter® is mingled, to a fire; and this 
too, that is, how azd when one is innocent therein 6. 
18. About a ditch (¢6i), which is notalways a stream 
(n@v6), when the water Žas to pass through it, and 
also that which is always a stream, when oze wants 
to increase the water therein, how often azd how one 


avend. IV, 44: Beeld aly see 

° Av. Mithr6, the angel of the sun’s light, friendly to man, and, 
hence, insisting upon the fulfilment of every promise (mithr6). 
He is supposed to keep an account of all breaches of promise (see 
Dd. XIV, 3), and to mediate between the departed soul and its 
accusers (see Mkh. IH, 118), in doing which he co-operates with 
the angels of obedience (Srésh, see Chap. IX, 3 n) and justice 
(Rashnii, see Chap. NX, 153 n) who estimate and weigh its good 
works and sins, and decide upon its fate at the bridge of judgment. 

* Vend HN 946, 50—-e5. See Chap. XX Villans, 

© Vend. V, 1». 
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has to inspect ¢hem for fear of dead matter having 
Deen tere +. 

19. About death which is by reason of water or 
fire, avd does not occur through the supremacy of 
water or fire, but is owing to the demons?. 20. 
About the great advantage owing to rain, and con- 
nected with raining on dead matter and the bodily 
refuse ° of depositories for the dead*. 21. About 
the greatness and goodness of ‘the law opposed to 
the demons’® for cleansing, as compared with other 
utterances 

22. About pollution owing to bodily contact (ham- 
kerfakih) with a corpse, and zo bodily contact with 
him who is in bodily contact with a corpse”. 23. 
About the wicked villain wo zs an unrighteous 
apostate alive, and abstaining from association 
(avakih) weth him’. 24. About how long is the 
time of pollution ofa house in which a dog or human 
being passes away, the carrying away theretofore of 
anything going thereto, and the avoidance of 27; 
the place into which any one goes out, the feeding, 
and other things in that house within three steps, 
and whatever is on the same subject®. 25. About 
a woman wfose child dies in the womb, azd which 
becomes dead matter ; avd whatever is on the same 
subject "°. 

* Vend. VY, 5-7; but the last clause refers to a Pahlavi com- 
mentary found only in the manuscripts. 


| Vend. ¥, 8, 9. * See Chap. XIX, 3. 
4 Vend. V, 15-20. ? The Vendidad itself, see § rn. 
€ Vend. V, 22—25. Bodner: 


Vend. V, 35-738. 
° Vend. V, 39-44 (W.), and commentary on Pahl. Vend. V, 
134 (Sp.). 


"Vend N Eea 0 
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26. About useless and polluted clothing, that which 
is cleansed for six months?. 27. About the grievous 
sinfulness of irregularly letting forth clothing, as 
much as a single double hem *, upon a corpse *. 

28. About how long is the time of the unculti- 
vated state of the land—/rce from admitting water 
and being sown—on which a human being ora dog 
passes away; the inspection of the whole land on 
account of the risk of dead matter Aaving been 
there, and afterwards admitting water upon z/, the 
sin when, ¢rough not exploring, dead matter is 272 
that place, and the water comes on to it; and 
whatever is on the same subject +. 

29. About how to bring a corpse out of the water, 
the extent of the pollution of the water around the 
corpse, the purity after bringing away the corpse from 
it, avd whatever is on the same subject *. 30. About 
where the bodies and bones of the departed are 
deposited, avd whatever is on the same subject °. 

31. About how soon is the rushing of the fiend of 
corruption (nastis drûgô) upon a human being or 
dog that has passed away at the appointed /me, 
and upon one who has done so before the appointed 
fime through the defectiveness (ahtigagih) of the 
worldly existence; where the clothing of this one is 
which is useless, aud which azd how is the washing 





1 Ay. khshvas maungho; Vend. V, 57-59 (W.), and com- 
mentary on Pahl. Vend. V, 167 (Sp.). 

2 Paz. dhévana which is here assumed to be equivalent to Pers. 
dé bun. It is probably a reading of the Pahlavi word pr or 14P in 
Pahl. Vend. V, 169, 172, which has been variously read as gigan, 
‘a dirham,’ dfiké, ‘a spindle,’ or yak, ‘a rag;’ the last of which 
would best suit the context here. 

3 Vend. V, 60-62. 4 Vend. VJ, 1-9. 

5 Vend. VI, 26-41. € Vend. VI, 44-51. 


158 DINKARD, BOOK VIII. 


of that which is for washing!. 32. About the 
heinous pollution and grievous sinfulness of de- 
vouring dead matter, or of bringing zZ to fire or 
water through sinfulness*. 33. About the winter, 
the demon-produced terror, the spider and locust °, 
sickness of many kinds, avd much other evil, whch 
become threatening in the world owing to the for- 
mation of dead matter*. 34. About how to cleanse 
wood, corn, and fodder from the dead matter whzch 
comes upon 2°. 

35. About medical treatment with spells, the 
knife, and herbs; how to test a medical man, the 
fee for curing, azd whatever is on the same sub- 


* Vend. VII, 1-5, 10-16. Nothing is said about VII, 6-9, 
17-22 (which passages are merely a repetition of V, 27-30, 57-62), 
but this omission may be owing to the fact that these passages are 
so abbreviated in the MSS. as to be easily overlooked, especially 
by a reader of the Pahlavi version only. 

“Wendy Vil-25—20, 

* Pahl. tanand va-mak (= még), evidently equivalent to the 
Ay. sind madhakhayausksa of Vend. VII, 26, which are ren- 
dered by ttin még6- in the Pahlavi version. The identity of Av. 
madhakha with Pahl. madag, or még, Pers. mafg, mala‘h 
‘a locust,’ has long been recognised (see Darmesteter’s Études 
Iranniennes, II, p. 199). But the meaning of Av. sin = Paz. ttin 
has been merely guessed to be ‘a mosquito;’ the Avesta word 
having been transcribed as sin, or sin, in the prose Sad-dar, 
LXXII, 2, and explained by the Persian gloss pasah, ‘a gnat or 
fly, by some copyists, while others have read san (for sin) and 
have substituted its synonym sal, ‘a year, or have read bis, ‘a 
poisonous herb, instead of pasah. With regard to the word 
Spo tanand, ‘spider,’ in our text, it may be observed that it has 
descended from a much older copy of the Pahlavi Vendidad than 
any that could have been consulted by the author of the Sad-dar, 
and it is easy to see how an original Pahl. 2p could have been 
read 17 in Pazand by later copyists of the Vendidad. 

Vend VIOT a 5 Vend. VII, 28-35. 
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ject. 36. About the place on which a corpse is 
fettered (garovi-ait6), avd also that in which it ts 
buried through sinfulness ; a@zd in how much time it 
becomes pure, 27 each case separately?» 37. About 
the much lodgment of the demons there where a 
corpse is buried (nikan), avd the merit of laying 
open (Askérinidan6o) the place of burial (nikanih) 
of a corpse °. 

38. About the duration of not drinking dy a 
woman who “as miscarried (visistak6); also her 
not feeding on the liquid of that which is watery 
food*. 39. About the washing of a metallic, stony, 
oy any other cup-like article, upon which dead matter 
has come, and which is not pronounced useless >, 
40. About the animal (géspend) that “as eaten 
dead matter, avd the plant with which dead matter 
is mingled ®, 41. About the sin of holy water dezng 
brought to water which 7s tainted with dead matter’. 

42. About the house (khan6) in which a dog or 
a human being passes away®. 43. About how large 
and how one has to make the vault (kadak6) for 
the sake of a corpse in a dwelling (man), carrying 
the corpse to it, when the time comes to expose and 
avoid it, avd whatever is on the same subject’. 


1 Vend. VII, 36-44. 2 Vend. VII, 45-50. 

* Vend. VII, 51, 52, 55-59, which refers to tombs and mauso- 
leums (uzdaéza uzdista) and not to the legal dakhmas, or 
depositories for the dead. §§ 51, 52 are described after the others. 

* Vend. VII, 60, 67-71. The contents of VII, 61-66 are not 
mentioned, being abbreviated in the MSS. as a repetition of V, 
46-51. 

Teed ily 75—7 5. 

* Vend. WII, 76, 77, where, however, plants are not mentioned. 

T Venda alle 3 70. © Vend. VIM 13. 

“Vend INITA 2S. 
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44. About the baseness (garas)! and grievous 
sinfulness of the decree (vigirih)! of death, un- 
natural intercourse *. 45. About a dry corpse which 
has been dead throughout a year? 46. About the 
merit of Aaving brought unto purity a corpse-burning 
fire, a fire burning bodily refuse, ov of an encamp- 
ment (sardy-7£6)*; also those whzch artificers, each 
separately, keep in use ore has to secure, when the 
work is done, for the appointed /veplace (dad-gas)*. 

47. About washing the polluted who Zave been in 
bodily contact with a corpse, ov moving 7¢; divers 
preferences as ¢o the purifier, the rite of washing, 
and the reward of purifiers, worldly and also spi- 
ritual®, 48. About the shining of the sun, moon, 
and stars alike discontentedly upon the polluted’. 
49. About the gratification of all the creatures of 
Attharmazd éy the purifier, when he produces puri- 
fication for the polluted azd suchlike beings (angunt- 
ait6an); also his reward*®. 50. About the strength 
and aid which are given to the fiend of corruption 
(nasûs drûgô) y him who does not understand 
purifying, avd yet would accomplish z¢; a/so the sin 
thereof ać the bridge of judgment®, 51. About the 
triumph of the Yathâ-ahû-vairyô 1 in smiting the 
fiend and 77 healing ». 


* Both these words are blotted and doubtful in the original MS. 

Ne nd ANITI na. Mende. Wess 3d: 

* Or it may be sar asf6, ‘a troop of horse.’ 

5 Vend. VIII, 73-96. ° Vend. VIII, 35-72, 97-107, IX, 1-39. 

"yende N 8 Vend. IX, 42—44. ® Vend. IX, 47-57. 

10 The Ahunavair formula is so called from its first three words 
(see Chany len): 

u Vend. IX, 45, 46, N, 1-20, XI, 1-20 may probably be all 
alluded to in these few words; but nothing is said about the twelfth 
fargard. ‘This omission is singularly in accordance with the fact 
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52. About the species of dogs; the worthiness of 
the shepherd's dog, the village dog, and others also ; 
how to maintain aud nourish (srayinidan6o) them 
wth nourishment, avd the sin owing to killing or 
even improperly maintaining them, each separately ; 
and whatever is on the same subject 53. And 
this, too, when a dog becomes useless (abén) or 
hurtful, what is to be done with z¢, azd how 7¢ zs to 
be kept®. 54. About authorisedly killing the dog- 
wolf’, 55. About the thirty-one dispositions among 
dogs, which are just as among the three special pro- 
fessions aza divers others of five descriptions +. 
56. About the grievous sinfulness of killing a water 
beaver, and statements (g6kan) of the penalty °. 

57. About the sin which gave an Iranian to 
foreigners (an-Airand)® 58. About the sin for 
those three? males who have debauched a woman 


that the same fargard is omitted in all very old copies of the 
Vendidad with Pahlavi version, in which, although the fargards are 
numbered, the thirteenth immediately follows the eleventh. The 
Kopenhagen MS. No. 2, in which the twelfth fargard occurs with 
a Pahlavi version, is said to be a revision of the Vendidad text 
compiled in the last century, and other copies of the Pahlavi twelfth 
fargard have been derived from this revised text. ‘The omission of 
this fargard in all the old MSS. cannot be satisfactorily attributed to 
the loss of some folios in an older copy, because no fargard is likely 
to fill exactly a certain number of folios; the loss must also have 
occurred very shortly after the last revision of the Pahlavi text, to 
account for the author of the Dinkard not finding the Pahlavi 
of this fargard in the ninth century. 

* Vend. XIII, 1-28. 2 Vend. XIII, 29-38. 

> Vend. XIII, 41-43. 

* Vend. XIII, 44-48 which detail the thirty-one particulars in 
which dogs resemble people of eight avocations, three of which are 
the professions of priests, warriors, and husbandmen. 

5 Vend. XIII, 50—56, XIV, 1-18. Vend XV, 2 

7 Reading va/ zak 3, but it may be va/ zak-aé, ‘for the other.’ 


[37] M 
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who is pregnant, ov the wife wz/# a child at the 
breast, or a daughter of others; avd the sin owing 
to similar sin?. 59. About the guardianship and 
nourishment which z¢ is important to provide for 
a child that is seen Zo de improperly protected, or for 
a dog when it is born without a guardian; and 
whatever is on the same subject ?. 

60. About menstruation, the heinousness of its 
pollution, and how much oze has to abstain from it*. 
61. The cleansing from the menses, the time of the 
cleansing, avd the nature of the cleansing of any 
person ov thing polluted by the menses, ov that 
which becomes inefficient ¢hercby ; and whatever is 
on the same subject4.. 62. And about the grievous 
sinfulness of having sexual intercourse with a men- 
struous woman’. 

63. About the deadly bridge penalty of those who 
have not sustained the judges®. 64. About the care of 
the hair and nails, avd the sin owing to want of care 7. 

65. About the apostasy of 4772 who is bringing a 
mouth-veil ®,a vermin-killer®, various sacred twigs 7°, 


1 Vend. XV, 8-16. 

2? Vend. XV, 17-45, though the last clause may include the 
remainder of this fargard. 

3 Vend. XVI, 1-7, 13—16, also XV, 7. “ gend. XAVI 7 12. 

Venda ANIS e Vend. XVIL 193S KYI HI 

7 Vend. AVI, 1-10. 

> Pahl. padam (Av. paitidana, Paz. pendm). It ‘consists of 
two pieces of white cotton cloth, hanging loosely from the bridge 
of the nose to at least two inches below the mouth, and tied with 
two strings at the back of the head. It must be worn by a priest 
whenever he approaches the sacred fire, so as to prevent his breath 
from contaminating the fire. (Haug’s Essays, p. 243, note 1.) 

° Av. khrafstraghna, an implement for killing snakes and 
other noxious creatures; it may be made of any material, but a 
Ieathern whip is recommended. 

10 Av. baresman, a bundle of slender rods, formerly twigs of 


CHAPTER TNLIN MO 70. 163 





or a goad or scourge! which zs exceptional, and 
maintains that z¢ is that which is necessary’. 
66. About the disapproved oe, and the bridge- 
judgment upon him, who sleeps on ¿rough the 
whole night, so as not to accomplish /zs proper 
duty, 67. And the approval azd reward of him 
who does not sleep over religious observances, so as 
to accomplish /zs proper duty*. 68. About the 
progress of secretly-advancing ruin (ség5) through 
that exhibitor of evil religion who wears no sacred 
thread-girdle, and his not wearing 74 as 7¢ were 
by law 5. 

69. About the proper duty and great value of the 
Parddarsh ° bird, and the great good work ¢haé gives 
zt a morsel of meat which is the size of its body, the 
liberalization of the primitive temperament? through 
righteousness for the righteous man. 70. About 
the hurry of the fire for kindling for the untroubled 
watching of the night, and the merit owing to law- 


particular trees, but now thin metal wires, usually from five to 
thirty-three in number according to the nature of the ceremony. 
These rods are tied together by a central girdle, passing three 
times round them and knotted just like the sacred thread-girdle 
round the waist of a Parsi; but this girdle is formed of six thread- 
like ribbons split out of a leaflet of the date-palm and twisted 
together. The bundle, when properly purified, is laid upon the 
crescent-shaped tops of two adjacent metal stands, whence it is 
taken up by the officiating priest, to hold in his left hand during 
certain recitations. 

1 Ay. astra and sraosha-farana, implements for scourging 
and punishing sinners and criminals. 

2 Vend. XVIII, 1-4. 3 Vend NVI 5. 
Vend. XVIII, 6. ë Vend. XVIII, 8-10. 
‘The foreseer’ of the dawn, an epithet of the domestic cock. 
Pahl. radinidand-i mtinak-? kadmon. 
Vend. XVIII, 13-17, 23-26, 28, 29. 

M 2 
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fully kindling 74; also the blessing of the fire on 
mankind, when pleased azd untroubled '. 

71. About the four special sins by which the 
fiend ? receives vigorous pregnancy, and the atone- 
ment for each separately*®. 72. About the grievous 
sinfulness, trouble, lamentation (navikih), and harm 
that proceed from a courtezan; aæ/so the advan- 
tageousness of her destruction’. 73. About the 
retribution for the sin of having sexual intercourse 
with a menstruous woman 2, 

“4. About the combat (kashisnd) of the evil 
spirit with Zarattist, the victory of Zaratist therein, 
and whatever is on the same subject ë.. 75. About 
Zaratûst having enquired of Atharmazd how, and 
by what means, ove has to confound the evil spirit 
and other demons, and his reply’. 76. About the 
gratification of Vohtman, the archangel, owing to 
the washing and bringing back to use of polluted 
clothing; @/so praise unto Athavmazd for his nar- 
rating the care of the clothing ê. 

77. About the reward which they give up Z0 a 
human soul for the sake of kindness, azd whereto 
and how is the attainment to exaltation of him who 
is given 74°. 78. About the going of Vohiman to 
meet the souls of the righteous, the notification of 
their position, zeir announcement for reward, and 
the contented progress of the souls of the righteous 
to their [home], to the throne of Atharmazd and 





Vend. AVII, 183-22, 26,27. 
The Av. drug is feminine. 3 Vend. XVIII, 30-59. 
Vend. XVIII, 60-65. 5 Vend. XVHI, 66-76. 

6 Vend. XIX, 1-10. T Vend. XIX, 11-14. 

8 Vend. XIX, 20-25. ? Vend. XIX, 27-30. 

This word, méhan (Ay. maéthana), has been omitted by the 
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the archangels, which is made of gold. 79. About 
the terror of the demons owing to the scent of the 
righteous, and the fear that arose among them owing 
to the birth of Zaratist 2. 

So. About the great powerfulness of plants of a 
poisonous character ë for the forcible + keeping away 
of much adversity; the production of entire species 
(pûr sarddak6) of plants dy Atharmazd for the 
curing of the creatures from disease (aydéyakih) ; 
the success of the Gôkerenô ë plant—which is the 
white Hom—in curing, as compared with other 
plants ; and the diligence of Airman ° in the medical 
treatment of the world 1. 

81. Information about the ritual (nirang) through 
which the violence of the fiend was minimized at 
the original creation ; and the great powerfulness of 
the Airman supplication *, the Ahunavair ®, and other 


repairer of the manuscript, when noting, on his patch, the words he 
had cut out. 

Vand XIS gI, 32: 

* Vend. XIX, 33, 43-473 no notice being taken of the invoca- 
tory passage 34-42. 

$ Pahl. bis’Zihar, Av. visfithra. 

* Reading nftrfgik which suits the context better than nfran- 
gtk, ‘ritualistic.’ 

° Av. gaokerena, a mythical tree, or plant, supposed to grow 
in the ocean, where it is guarded by ten enormous fish, and, at the 
time of the renovation of the universe, the elixir of immortality is 
expected to be prepared from its twigs mingled with the fat of a 
mythical ox (see Bd. IX, 6, XVIII, 1-6, XXVII, 4, XXX, 25). 

Ss Av. Airyaman, a spirit whose powers of healing, chiefly by 
spells, are celebrated in Vend. XXII; and who is invoked in Yas. 
LIV, a spell that concludes the recitation of the Gathas. 

1 Vend. XX, I-12. 

* The Airyama-is4yô (Yas. LIV), or invocation of Airyaman, 
quotedun Vend 20%, 11, XXI, 20, AAII, 23. 

Sce napak, 
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Gathic Avesta!, for restraining the demons from 
destroying the world of righteousness ?. 

$2. It is righteousness that is perfect excellence. 
It is the excellence of righteousness ¢hat is perfect. 


CHAPTER XLV. 


1. Of the three divisions of the Hadékht’, as it 
exists in its 133 sections, the first is of thirteen * 
sections, 42d contains particulars about the nature of 
the recital of the Ahunavair *, which is the spiritual 
benefit from chanting it aloud, and whatever is on 
the same subject. 2. Advice about selecting and 





1 Yas. XLVI, 7 and XLIV, 16 b-e which are quoted after the 
other spells in each of the last three fargards of the Vendidad. 

2 Vend. XXII, 1-25, XX, 13-15, XXI, 18-23, and probably 
the rest of XXI. 

> Corresponding to the twentieth word, dadad, in the Ahuna- 
vair, according to B.P. Riv.; but it is the twenty-first, and last, 
Nask in other Rivdyats. Its name occurs in the Avesta, in the 
form hadhaokhta, and it is called HAdukht in the Rivdyats, which 
also state that it contained thirty kardah, or fargards, which differs 
considerably from the number stated in this chapter. Yts. XXI, 
XXII are traditionally supposed to belong to the Hadokht, but 
there is hardly a trace of either of them in this chapter. Yt. XI is 
also distinguished by tlie same title. 

* As the total of the 13-+102+19 sections (mentioned in §§ 1, 
11, 13) is 134, instead of 133, there must be an error in one of the 
four numbers given in the MS. This clerical error can hardly 
have been made in writing 19, and is unlikely in 102; but 133 
may possibly stand for an original 134, though the writing of 13 
instead of 12 is more probable. The Rivayats give no assistance 
in settling this question, as they all divide this Nask into 30 
kardah. On the whole, it will be safest to read ‘twelve,’ instead 
of ‘thirteen,’ until some better authority becomes available. 

“Compa Vien 

e It is just possible that this may refer to Yt. XXI which, though 
specially alluding to the recitation of the Ashem-voha, or praise of 
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keeping a spiritual and worldly high-priest, perform- 
ing every duty as to the high-priest, avd maintaining 
even those of various high-priests. 

3. About the twenty-one chieftainships, spiritually 
through Atharvmazd and materially through Zara- 
tfist, through which the ceremonial of the sacred 
beings and the government of the members of the 
community (dahmano rayinidarih) exist. 4. 
About the duties in the five periods! of the day 
and night, each separately, and the bridge-judgmentd 
of him who shouts out? in the ceremony of a season- 
festival è; “2kewzse of him who does not provide the 
preparations for the feast of a season-festival, and 
who also becomes worried (stidak6) in other cere- 
monials of the sacred beings. 

5. About how to consider avd what to do with a 
sacerdotal leader az a man of the superior classes 
(pisakikan6), him who atones for unimportant sin, 
and him who does not atone even for ¢hat which 25 
important; a@zd@ whatever is on the same subject. 
6. About the means through which membership of 
the community (dahmih) is prepared. 7. About 
the manifestation of virtuous manhood, and the 
merit and advantage from well uttering the words 
of blessing at eating avd drinking food and drink, 
and from despising the inward talk of the demons. 


righteousness, also mentions that of the Ahunavair in its § 4. With 
regard, however, to Yt. XXII, there seems no possibility of identi- 
fying its text with any portion of the Hadokht Nask as described in 
this chapter. 

1 See Chap. XXIX, o. 

* Reading bara drayédé, but it may be bara giradyédo, ‘is 
zealous.’ 

“See Clans y 11h, 


168 DINKARD, BOOK VIII. 


8. About the recitations at the five periods of the 
day, the ceremonial invocation by name of many 
angels in each separately, az great information on 
the same subject. 

9. The worthiness ofa man restrained (vandak) 
by authority, the devotion of life and body to the 
sacred beings, the good rulers, and their examination 
and satisfaction; a/so the blessing and winning 
words which are most successful in carrying off the 
affliction that is owing to the fiend. 10. About all- 
pleasing creativeness and omniscience, every pre- 
cedence!, leadership, foresight ?, worthy liberality, 
perspicacity (vénakih), and all proper cause azd 
effect of righteousness ; the individuality (khidih) 
of righteousness, the opposition to the demons of 
Atharvmazdad’s law, and also much other information 
in the same section. 

11. Vhe middle dveszon is of 102 sections contain- 
zng particulars about spiritual and worldly diligence, 
the leadership of the diligent and their mighty 
means, all the former deeds of righteousness. 12. 
Righteousness kindling the resolution is the reward 
of merit, each for each, and is provided by it for 
that which oze mentions thus :—‘ /¢ 7s the Hadokht 
which is the maintenance of righteousness, so that it 
may make righteousness more abiding in the body of 
a man.’ 

13. The last dvészon is of nineteen sections coz- 
taining a trusty remedy, that is, a remedy whose 
utterance aloud by the faithful is a chief resource 
(afzarttim) for the creatures of the sacred beings. 


* Assuming that pesdgih stands for pésagth. 
* Assuming that pes vOnakth stands for pés vénakth. 
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14. Also the nature of sayings full of humility (ptir- 
pastih), well-favoured, most select, and adapted for 
that which ove mentions thus :—‘I reverence that 
chief, the beneficent azd eminent Haddkht, out of 
which is the sustainment of the strength of every 
word of Zarattist they trust in.’ 

15. It is perfect excellence ¢az is righteousness. 


CHAPTER XLVI. 


1. The Gathas of the Yast}, as the first off- 
spring of the Ahunavair, are a recitation of the 
source of sources of the religion, and in the compass 
(parvastarth) ? of the Gathas, every word (marik) 


* Corresponding to the twenty-first word, vastarem, in the 
Ahunavair, according to B. P. Riv.; but it is the first Nask in other 
Rivayats, In Chap. I, 9, 12 it is called St6d-yast, ‘ praise-ritual,’ 
(Av. staota yésnya); and Stfid-yast, or Yast, in the Rivayats, 
which also state that it contains thirty-three kardah, or srat. In 
Sls. XII, 1 we are told that Visai-ve-amesha-spewta (Yas. XIV, 1) 
is the beginning of the Stétaén-yasné; and, if we look for its end, 
we find Yas. LVIII, LIX both ending with special reverence of 
‘the whole collection of the St6étan-yasnan.’ We may therefore 
conclude that Yas. XIV—LIX, with its supplementary passages in 
Visp. V-AXIV, contains the whole of the Stéd-yast. But from 
this we must deduct Yas. XIX-XXI which are the first three 
fargards of the Bakó Nask, Yas. LII which is an interpolation, and 
Yas. LVI, LVII which are the Srôsh Yasts, lesser and greater ; 
we must also consider the Yasna Haptanghâiti as a single section, 
in accordance with its treatment in Bk. IX, Chaps. XI, XXAV, 
LVII; and much of the Vispérad may not belong to the primitive 
text mentioned in § 3. Making these necessary deductions we 
have exactly thirty-three has of the Yasna left for the St6d-yast, as 
stated in the Rivayats. 

* This word can also be read fravistarih (Av. fra+vid), 
‘interpretation, or fréstarth, ‘handing down,’ 
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in it is the origin of a word. 2. The word ahi? of 
the beginning? is of a like kind with ahya’%, the 
beginning of the Gathas; the end word, which is 
vastarem 4, is of a Like kind with vahy6 4, the end 
of the Gathas; and the whole—which, though 2/5 
nature is of one kind, is distributed (vakht6) in 
what is selected therefrom—is stored up (avar- 
gûdõ) in Wis compendium ® of all parts of the 
Mazda-worshipping religion. 

3. Likewise the purport (2vori-hastan)™ of its 
verse (gah), and the particulars of the primitive 
Vispérad * are to procure homage and praise, obla- 
tion and invocation; and the blessing’, which is 
regulated by the sagacity of the creator, is adapted 
for the spiritual illustration of the lodgment of the 
ceremonial of the sacred beings therein. 4. All 





1 The Ahunavair begins with the words yathâ ahû vairyô. 
The word ahû, in the MS., is written ahi as usual in Iran. 

2? Assuming that bara stands for bitin. 

’ The first GAtha, or sacred hymn, begins with the words ahya 
yasd nemangha (Yas. XXVIII, 1a). There is, of course, no 
connection but that of sound between ahi, “a spiritual lord, and 
ahyâ, ‘of this;’ nor is there any other between the concluding 
words vastdrem, ‘a protector, and vahy6, ‘better,’ though the 
phrases in which these latter occur are of a very similar character, 
which fully justifies the comparison made in the text. 

4 The Ahunavair ends with the words yim driguby6 dadag 
vastarem. 

6 The last Gatha ends with the words y4 erezhegydéi dahi 
drigaové vahy6 (Yas. LIII, 9 d). 

6 The Gathas apparently. 

7 Or avar-gast4n, ‘ disseminations.’ 

8 The Vispérad service consists of the Yasna ritual with certain 
additional passages intermixed, which passages are called the 
Vispérad because the eailier ones invoke ‘all the chiefs’ (vispé 
ratavé, Visp. II, 3) of creation. 

* Possibly Yas. LV. 
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three are provisions for the first avd last presenta- 
tions! which ove utters by means of the Stdd Yast. 

5. It is perfect zs the excellence of righteousness ; 
it is perfect excellence ¢hat zs righteousness ; with 
the copy revised (rayinid6). 


1 Probably referring to Yas. ALV and LVIIL. 


DINKARALD.—BOOK IX. 


CHAPTER [}. 


1. Satisfaction (shnékhar) ¢o the creator Athav- 
mazd, and obeisance fo the Mazda-worshipping 
religion. 

2. The ninth book (bab4) is about the Has and 
Fargards ? of the various Nasks; the object of pro- 
curing the division of those portions which exist 
bcing owing to the quantity of what is in each one of 
the Nasks ; a/so an explanation of a suitable selec- 
tion è therefrom, such as is an epitome (nisangag-1) 
of the abundant detail therein. 


CHAPTER II; 
Súdkar Nask. 


1. Glorification for the Mazda-worshipping reli- 
gion which ts the ordinance of Atharmazd opposed 
to the demons. 

2. Of the Sidkar* there are twenty-two fargards, 





1 From this point to Chap. XXXI, 17 the text is also found in a 
second MS. (K) which is independent of the MS. B brought to 
Surat in A.D. 1783, the original of all the Bombay copies. 

2 See Bk. VIII, Chap. I, 20, 23. The contents of these are 
detailed below, in Chaps. II-LXN VIII, so far as the first three Nasks 
are concerned. 

3 Referring to Chap. LXIX. 

1 The first of the Nasks and second of the Gâthic division (see 
Bk. VIII, Chap. I, 9,12). As the Stôd-yast (the first of the Gâthic 
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and the first fargard is the Yatha-aht-vairy6}, 
just as the Yatha-aht-vairy6 formula is as zt were 
the beginning (binih) of the religion, and from it is 
the formation of the Nasks which, though about the 
first six sciences (danisn6), have also demonstrated 
the existence of the highest of other sciences in its 
own place. 

3. And here it speaks about the power and 
success owing to uttering the Yatha-ahi-vairyé 
formula? at the beginning of actions. 4. One 
utterance when one wishes to say anything to any 
one; one when he wishes to beg of any one; and 
one when he goes to work. 5. Two when he wishes 
to confer his blessing. 6. Four when zź zs for the 
homage of the chiefs of creation (radõð-franâmisnih), 
or the ceremony of a season-festival. 7. Five when 
7¢ zs for carrying off the fiend. 8. Six when z¢ zs 
for power ; azd six when z¢ zs for the success of a 
battle. 9. Seven when z zs for the ceremonial of 


division, but the last of the general list of Nasks) contained the 
text of the Gathas, so the next three of the Gathic division con- 
tained commentaries, or homilies, upon that text, written with 
different objects in view. ‘The purpose of the Sadkar was appa- 
rently (as its name imports) to extract useful instruction from the 
text, and to illustrate it with legends and remarks. A separate 
fargard is devoted to each ha of the Gathas, beginning with the 
three sacred formulas, and including the united Yasna Haptang- 
haiti and the Airyaman. The connection between the com- 
mentary and text, though usually traceable, is not always very 
clear; but that is a common characteristic of homilies in general. 

* The Ahunavair (see Bk. VIII, Chap. I, 7). This fargard 
explains the use made of this formula, and the benefits derived 
from it. 

* As a spell, or appeal for success. The text of §§ 4-15 has 
been independently handed down by tradition, with a few variations, 
in Sls. XIX and the Persian Rivayat of Bahman Pûngyah. 
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the archangels, or when ove wishes to perform the 
ceremonial of the archangels. 10. Eight when 2z¢ 
zs for the ceremonial of a guardian spirit of the 
righteous. 11. Nine when ove wishes to cast seed 
into his land. 12. Ten when oze wishes to allow 
procreation. 13. Eleven when oze goes to ask for 
a wife. 14. Twelve when oze expects to go up on 
a mountain. 15. Thirteen when oze wishes to go to 
an inhabited district (ridastak-1); twelve? when 
he goes out pathless; axd one? when he wishes to 
proceed by a ford ¢hrough the water. 

16. About ¢he place where one has to utter the 
first Yatha-ahti-vairyé6 for smiting the demons. 17. 
About the good results (dahisnân) of a suitable 
recital of the words of the Ahunavair, the summary 
of everything for Zarattist to utter. 18. And about 
the fact that, through chanting forth every single 
word of the Ahunavair with a virtuous intention, a 
demon is disabled, and ¢here zs protection of person 
and property from the adversary. 

19. About the division of the twenty-one Nasks, 
likewise, according to the first, second, and third 
lines (gas) of the Ahunavair®, 20. About the 
increase of the creatures owing to the liberal 
thought, word, and deed of a righteous person, 
owing to the priests having become numerous, and 
the reverence of him who is making them numerous ; 
and owing to the perpetual meditation of righteous- 
ness and the existence of its recompense. 

21. Righteousness is perfect excellence. 





1 Sls. XIX 14 Has thine 
2 So in both MSS., but ØY ayôv, ‘or, is more probable than 
130 aêvakð, ‘and one.’ 


3 See Bk VIT IOCNpiriy 
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CHAPTER MITS 
Sidkar Nask. 


1. The second fargard, Ashem-vohd 2, is about 
the praise of righteousness which ts the reward of 
the religion, and the want of praise at the bridge of 
Judgment owing to enmity (patyânîh) to righteous- 
ness. 

2. Of righteousness perfect is the excellence. 





CHAPTER IV. 
Sidkar Nask. 


1. The third fargard, Yénhé-hatam, is about 


* This chapter is omitted in K by mistake. 

2 This second sacred formula is recited by the Parsis even 
oftener than the Ahunavair, and consists of twelve Avesta words, as 
follows :— 

Ashem vohû vahistem astî, 

ustâ asti; usta ahmai 

hyad ashai vahistai ashem. 
This may be translated as follows :—‘ Righteousness is the best 
good, a blessing it is; a blessing de to that which zs righteousness 
to perfect rectitude.’ 

But the Pahlavi version explains it as follows :—‘ Righteousness 
is perfect excellence [righteousness of any excellence zs good]. 
Happy is that righteousness and happy also that virtuous man who 
7s a causer of righteousness, the righteousness that is perfect [that 
is, he shall accomplish duty and good works.’ 

° This third formula is chiefly recited at the end of most of the 
has in the Yasna, and consists of fifteen Avesta words, as follows :— 

Yénhé hatim âad, yêsnê paitf, vanghô 
mazdau ahurô vaétha, ashad hata, 
yaunghaméa, taskd tauska yazamaide. 
This may be translated as follows:—‘ Of whatever male of the 
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the formation of mankind by slow increase, and, 
when they live on for fifty! years, thei slowly 
becoming dust; the coming of death even ¢o him 
who is very pleasantly living, as regards mankind, at 
the climax (barin6) of his life; and the happiness 
of the worldly existence is given only to the worthy, 
on account of ¿%eir love of righteousness; the rest 
are passed by? 2. And also this, that he who is 
produced by the demons, ov is proceeding to the 





existences, therefore, Ahuramazda was better cognizant, through 
righteousness in worship, and of whatever females, both those males 
and those females we reverence.’ 

The Pahlavi version explains it as follows :—‘ Whoever of those 
existing is thus in worship as regards a good Jevzg [that is, shall 
celebrate a ceremonial for that good deg who is Aftharmazd the 
lord], Atharmazd is aware of 7/, owing to the accompaniment of 
righteousness [axd beřng acquainted with the reward and recom- 
pense of whatever are, severally, the duty and good works that 
any one has performed, he grants zem]. I reverence those of the 
assembly, males and females [the archangels ; because the male of 
them are good, and the female of them |. 

The Pahlavi translator evidently read vanghé in the first line of 
the text, as printed above, and not in the second, as in the present 
MSS, 

1 So in K, but B has ‘seventy? The text seems to allude to the 
beginning of old age, of which three grades are mentioned in the 
Avesta (Vend. II, 19, 20): the han, zaurur6o, and pairista- 
khshudr6. The Pahlavi version defines the age of each grade, 
but the ciphers given are corrupted in the MSS. extant. The Par 
Oim, p. 5, ll. 9, 10, gives fifty years as the age of the zarman 
(Av. zaururdé), seventy years as that of the han (Av. han6), and 
ninety years as that of the padirénd-shasar (Av. pairista- 
khshudr6); but whether this arrangement of the ages is com- 
patible with the different order of these epithets in the Avesta Is 
doubtful, though it shows that old age was considered to begin at 
the age of fifty years. 

2 Reading saht-aitd according to K, though the word can also 
be read segi-aitd, ‘are ruined ;’ in B it can be read gadaigi- 
aitd, ‘are impoverished.’ 
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demons, ov has committed falsehood, is the opulent 
person who gives nothing to a worthy supplicant. 
3. Righteousness is perfect excellence. 


CHAPTER V. 
Súdřar Nask. 

1. The fourth fargard, YAanim-mand@}, is about 
where a gradual development (dér-zahisnih) of 
that which is for the future existence is best; and, 
secondly, that which occurs now when the wisdom, 
instructed eloquence, diligence, and energetic effort, 
which are the utilizers of life, are with one, and 
these five misusers of 7¢—greediness, want of energy, 
indolence, defilement, and illicit intercourse—are not 
with one. 2. This, too, that these five defects 
existed 27 Dahak?, and owing to that, moreover, 
Frédin? 1s irritated with 47272, and smites him in 
revenge for Yim °. 

3. About the heinousness of these four vices, 
which are drunkenness, knavish companionship, 
apostasy, and selfishness, and the grievous results 
therefrom. 4. And this, too, that Yim drove away 
these four vices from the world, and then was able 
to prepare immortality. 5. About avoidance of him 
who, through any statement, is producing a thief as 
an orator (akhdin), and of acquiescence with a hasty 
unoratorical statement of a companion. 6. And 
this, too, that že who propagates very evil com- 
mands in the world gives stout-heartedness to the 


fend. 


! The first two words of the introduction to the first Gâtha (Yas. 
XXVIII, o), here written yânîmanôkð in Pahlavi. 
2 See BRANIT XIII, 8. 3 Ibid. § 6. 


(37] N 
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7. About the clamour of a poor distressed one 
for a perfect remedy, and the repelling derangement 
(lakhvar-pafshirisnih), unacceptableness, unbles- 
sedness, and want of Gatha lore of the distresser 
arisen from the clamour of the distressed ove. 8. 
About the connection of satisfying distress on true 
and reasonable complaint, and the reasonable com- 
plaining of true complainers, by him who as been 
an inferior judge, aad gradually up to the highest 
adjudicator who is Aûharmazd. 

9. The excellence of righteousness is perfect. 


CHAPTER VI. 
Sadkar Nask. 

1. The fifth fargard, Khshmaibya ', is about the 
forgetfulness of a father for a son, a son for a father, 
a brother for a brother, a friend for a friend, a 
husband (mAnpat6) for a wife (narik), and a wife 
for a husband in a measurable time, through excess 
and festivity (khang); and the unforgetfulness of 
the spirit of the Gathas for so many reciters and 
chanters of the Gathas. 2. About the complaint of 
the spirit of the Gathas when a high-priest, although 
priest of the country-folk (dehigan6), passes away 
in an out-district 2, and the body of that man does 
not come back to his own land ; whatever is relating 
to that, avd, besides that, what is to be born in that 





1 The first word of the second ha of the first Gatha (Yas. 
XNIX, 1), here written khshmoaibé (B) and khshmaibé (Kx) in 
Pahlavi. 

2 Reading afizdéhikth (from Av. uzdahvyu); in Sls. IX, 2, 3, 
where this passage is evidently referred to, this word has been 
erroneously read afigdayakih and translated ‘ idolatry.’ 
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land, and the oppressiveness of apostates which 
arises. 3. About the superior power of the spirit 
of the Gathas, azd also that of liberality, in preserv- 
ing the soul from hell. 

4. Excellence had zs perfect is righteousness. 


CHAPTER VII. 
Stidkar Nask. 


1. The sixth fargard, Ad-ta-vakhshya’, is 
about the perfection of the five excellences: the 
first through righteousness, the second through 
virtuous offspring, the third through land producing 
vegetation, the fourth through flocks of sheep, and 
the fifth through training in industry. 2. About 
the distribution of fortune to the diligent; and of 
destitution to the indolent. 3. About the acquire- 
ment of fortune singly sitting, two-fold even walk- 
ing, three-fold hastening, four-fold even running, 
five-fold even carrying on a horse, six-fold even 
driving on a road, seven-fold by understanding legal 
proceedings, eight-fold by good protection even of 
wealth, nine-fold by intelligence avd diligence in the 
cultivation of land, and ten-fold by providing the 
teaching of the bounteous texts *. 

4. About the grievous sorrow of an aged man, 
owing to the indolence of any one in youth. 5. About 
the four things through which, when a man has 


1 The first three words of the third ha of the first Gatha 
(Yas. XXX, 1), here written at6-ta-vakhshiya (B) and ata- 
vakhsha (K) in Pahlavi. 

2 The liturgy (mansar-spend). 

N2 
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amassed ¿žem in his youth, he becomes very pleased 
in old age: first, virtuous learning ; second, produc- 
tive wealth; third, a good wife; ad fourth, a 
prosperous dwelling. 6. About the five store- 
holders! of perfect excellence : industry, diligence, 
contentment, guileless understanding (nirikht- 
htishih), and provision of means. 

7. About abstaining from sitting with drunkards. 
$. And this, too, that he does not drink varieties of 
wine (m4é-gunagand) with the approval of the 
sacred beings, who becomes a viciously-disposed 
assailant and annoyer of others, and a disturber 
képinidar) of duties, through drinking varieties of 
wine. ọ. And this, too, that thou shouldst eat that 
which is your food where ¢here 7s a suitable place. 
10. And where 7¢ zs eaten by thee it should be 
lightly, it should not be heavily, so that, when 24 25 
eaten by thee, a good work is performed, and ¢here 
7s abstinence from sin, 11. And, so that what thou 
eatest shall be immortally joyful to thee, where 
there ave poor, provide ¢hem a share, and the poor 
will bless thee; and, as fo a poor man who is 
righteous, the opinion is ¢/aé his blessing is best. 

12. Excellence ‘ad is perfect zs righteousness. 


CuaptTer VIII. 
Sidkar Nast. 


1. The seventh fargard, Ta-ve-urvata ’, is about 





1 Reading gang-d4n6d; or it may be dtizagano, ‘seals,’ 
though this is less likely, as a plural form is rarely used with a 
numeral. 

2 The first three words of the fourth ha of the first Gatha (Yas. 
XXXI, 1), here written tâ-va-ratő in Pahlavi in both MSS. 
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the exhibition to Zaratist of the nature of the four 
periods in the millennium of Zarattist 4, 2. First, the 
golden, that in which Atharmazd displayed the 
religion to Zarattist. 3. Second, the silver, that in 
which Vistasp ? received the religion from Zarattst. 
4. Third, the steel, the period within which the 
organizer of righteousness, Attizpid? son of Mavra- 
spend, was born. 5. Fourth, the period mingled 
with iron is this, in which is much propagation of 
the authority of the apostate and other villains, as 
regards the destruction of the reign of religion, the 
weakening of every kind of goodness avd virtue, and 
the disappearance of honour and wisdom from the 
countries of Iran. 6. In the same period is an 
account of the many perplexities and torments 
(zakhami-hastan6) of the period for that desire of 
the life of the good which subsists in seemliness. 
7. Perfect righteousness is excellence. 


CHAPTER TA. 
Suidkar Nask. 


1. The eighth fargard, /7vaétumaiti+, is about 
the abstinence of mankind, for special propitiation, 
from being unreliant zpon religion, on account of 
reverence for the evil spirit®; that from the habit of 


"Compare Yas, XXXI, r4; Byt. I, 1-5: 

* See Bk. VII, Chap. XI, 1-3. 

e EK VI Chap. 122. 

1 The appellation of the fifth hâ of the first Gâtha (Yas. XXXII) 
which begins with the words aġvyâkâ Avaêtus; it is here written 
khvatamaito in Pahlavi in both MSS. 

? Compare Yas. XXXII, 3. 
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being ungirdled, on account of reverence for Andar’ 
and that for Sévar?; that from walking with one 
boot *, on account of reverence for Tatrvd and 
Zarik6 *; that from being harmfully inquisitorial, on 
account of reverence for Akatash*®; and that from 
the habit of erug without a serpent-scourge, on 
account of reverence for all the demons ®. 

2. About the hungry intention (gusnak6- 
minisnih) of him who eats’ avd drinks chattering ; 
the delight of the demons on that account; and 
advice as regards not speaking a word during eat- 
ing and drinking. 3. Asto the praise and gratifica- 
tion of the sacred beings before eating and drinking, 


1 Av. Andra, or Iwdra; one of the arch-demons produced by 
the evil spirit, and the special opponent of the archangel Asha- 
vahist ; he seduces from virtue and opposes the use of the sacred 
shirt and girdle (see Bd. 1, 27, XX VIIE 6, 16, NX Xo 20) ep leo, 
Pahl. Yas. XENI, 1). 

2 Av. Sauru; another of the arch-demons and the special oppo- 
nent of the archangel Shatvaîrô; he encourages anarchy and 
drunkenness, and opposes the use of the sacred shirt and girdle (see 
Bd. I 27, XXVII 0,10, XAXA 20 CED TIN 

> Probably equivalent to ‘ walking in stockings,’ though some 
think it means ‘ walking barefoot.’ It is sinful on account of the 
risk of pollution from stepping on impurities. 

* Av. Tauru and Zairifa; two more of the arch-demons and 
the special opponents of the archangels Khfrdad and Amirdad ; 
they produce and diffuse poison, and are propitiated by walking 
with one boot (sce bd; E27. Seva lim aa KA kag NEDI, 
KO) 

® Av. Akatasha; ‘the fiend of inquisitiveness, who makes the 
creatures look away from proper things’ (Bd. XXVIII, 20), and 
appears to be closely connected with the demon Aeshm, ‘ wrath.’ 

€ See Bd. XXVIII 21,22, and Bk YIU Chap: AYM: 

7 B omits ‘eats. Talking during eating is sinful because the 
eater has muttered an inward prayer, as a protective spell, the good 
effect of which would be destroyed by speaking aloud (compare 
Bk. VIII, Chap. SIE, 3.) 
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and also on finishing; and the purity ' of the mouth 
owing to its praise of righteousness*. 4. About 
him whose ownership of any good work, that they ° 
may perform, does not attain to the best existence, 
on account of not possessing a high-priest by habit. 
5. About the period of the ceremonial of Srdsh 4, 
the righteous, erug mostly on the passing away of 
the first half of the night, and the announcement? of 
him who is the celebrator (yastar) is for his protec- 
tion from the fiend spirit. 6. The period of the 
ceremonial of Rashnfi® and Astad? is mostly after 
that, in the jurisdiction (radih) of the Adshahin 8, 
and the announcement of him who is the celebrator 
Ceapindames:or cram. 7- Lhe period ofthe cere 
monial of Mitvé° of the wide cattle-pastures, and of 
the spirit of the pleasure of eating’, is mostly in the 


AR has protection. 

2 That is, its muttering the Ashem-vohûů formula which is recited 
thrice, as a conclusion of the inward prayer (see Dd. LXXIX, In). 

3 Or it may be ‘he,’ as the optative 3rd plural is often used for the 
singular ; but it is a doctrine of the religion that a person who 
causes good works to be done by others, as he does when he 
employs a priest to perform ceremonies, is as much the owner of 
the good works as the actual performer is (see Sls. X, 22, 23 for 
cases of less direct agency). 

* See Bk. VIII, Chaps. IX, 3, XLIV, 16, and Pahl. Yas. I, 22. 

> As an offering, referring to the verb nivaédhayémi, ‘I an- 
nounce or invite,’ with which most of the clauses of Yas. I. com- 
mence. 

ey secubl, WIJI, Chap AN, 155, and Tahi. Was. |, 23. 

T Av. Arstâd, ‘rectitude, a female angel who assists the soul on 
its way to the other world (see AV. V, 3). 

8 The period from midnight till dawn (see Bk. VIII, Chap. 
XXIX, 9). 

“SECER VIII Chap. XLIX I6. 

10 Av. râma Āvâstrem, Pahl. râmisnð khvârôm, who co- 
operates with Mitr6 (see Pahl. Yas. I, 9). 
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jurisdiction of the Havan!, and the announcement 
of him who is the celebrator is a flock of sheep. 
8. The period of the ceremonial of Ashavahist 2, and 
also of the fire of Athazmazd, is mostly in the juris- 
diction of the Rapithwin®, and the announcement of 
him who is the celebrator is an assemblage of right- 
eousness. 9. The period of the ceremonial of the 
lofty lord of females, the descendant of waters +, and 
also of the water created by Atharmazd, is mostly 
in the jurisdiction of the Atiz4érin®, and the 
announcement of him who is the celebrator is a 
troop of heroes (viran ramak6d). 10. And the 
period of the ceremonial of the guardian spirits of 
the righteous, of the females with troops of heroes 
and years of pleasant dwelling, of the might which 
is well-formed and handsome, as well as victorious 
and created by Atiharmazd, and of the fighting 
which is in the ascendant °, is mostly in the jurisdic- 
tion of the Aiwisrûthrim 7, and the announcement of 
him who is the celebrator is the origin of all excel- 


* The period from dawn till noon, and in winter it extends into 
the afternoon (see Bd. XXV, 9-14). 

2 See Bk. VIII, Chap. XAA WII, ry and Pahl. ras ria 

° The afternoon till 3 p.m. during summer (see Bd. XXV, 9-14). 
Here written Rapisvag. 

* Av. berezatO ahurahé nafedhr6é apam, Pahl. bair’zand 
khidat nekedan-f dvan6 napé (see Pahl. Yas. I, 15). 

° The evening from the middle of the afternoon till dusk (see 
Bd. XXV, 9; Sls. XXI, 4-7). 

“See Pahl Yas- 1 18 TTo 

7 The period from dusk till midnight; here written ay7vfk- 
srûksrîm. It will be noticed that the periods for the cere- 
monials of the beings here detailed correspond with those with 
which their names are connected in Yas. I, 3-7, II, 3-7, III, 5-9, 
IV, 8-12, VI, 2-6, VII, 5-9 (W.). 
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lence, and the produce of all manifestation of right- 
eousness, 


Di eINIghcolsmess 1s perfect excellence: 


CHAPTER X. 
Sudkar Nast. 


1. The ninth fargard, Yathdis}, is about the 
devilry, the blighted destiny, the complete pollution, 
the grievous stench, the heinous sinfulness, and the 
annoyance /o all spiritual and worldly virtue of the 
sodomite. 2. The atonement for grievous sinfulness 
and the appropriation of great good works by him 
who is a molester, and the awful sinfulness of him 
who is a propitiator, of thatsinner. 3. Of the seven 
one mentions as evil, who are accounted equal to the 
evil spirit in vileness—such as Az-i Dahak? in 
witchcraft, the serpent Srébar in violence, Vadak * 
in producing evil progeny +, Ttr-i Bradar-vakhsh in 
destroying a righteous saz, and an apostate * in 
grievous sinfulness—the permitter and performer of 


1 The first word of the sixth ha of the first Gatha (Yas. XX XIII, 
1), here written ydsafs in Pahlavi in both MSS. 

See ks Vitl, Chaps, XIN, 8; XXXV, 13, and Dd. LXXII, 
2-9, which last chapter contains further details regarding these 
seven heinous sinners, probably derived from the actual text of this 
ninth fargard of the Sidkar Nask. 

> The mother of Dahâk (Dd. LXXTI, 5), the same as Udat in 
Bd. XXXI, 6; for her viciousness see Dd. LXX VIII, 2. 

* Pahl. sarya htiné-dahakth, which last word indicates an 
original Av. hunusta (see Pahi. Yas. L, ro b). 

3 Both MSS. have Aharman6, but this differs only in its last 
letter from aharm6k, ‘an apostate,’ which is the reading of Dd. 
LXXII, 9 and more suitable to the context. 
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unnatural intercourse are unique in heinous sinful- 
ness. 
4. Perfect is the excellence of righteousness. 


CHAPTER XT 
Sûdtar Nask. 


1. The tenth fargard, Yâ-skyaothanâ!, is about 
the complaint of the spirit of fires to Atharmazd 
owing to seven descriptions of people. 2. First, 
owing to domestics considering z as contemptible 
and zz an unresisting state (agangih), molesting 22 
immoderately, and making use of it with unwashed 
hands ; also the damsel who Aas introduced fire into 
the sole of er foot, and the bursting of the blister 
(avilag); and a weapon brought out into z¢s splen- 
dour. 3. Second, the complaint owing to the 
carriers of fire from that abode [where the provision 
of care for fire is as a law to them, to that abode] 
where the provision of care for fire is not as a law to 
them. 4. And there, owing to the arrival and pre- 
paration of the demons, it lay stupefied, like a 
powerful youth wo zs feverish and in a languid 
state; and its cure from that sickness (ayéyakih) 
was by bringing forward to it their pure sandal- 
wood, or benzoin, or aloe-wood, or pomegranate °, or 


1 The first two words of the seventh, and last, ha of the first 
Gatha (Yas. XXXIV, 1), here written ya-shya6sno6 in Pahlavi in 
both MSS. This fargard may perhaps be considered as a homily 
upon Yas A n ME 

2 The words in brackets are omitted in B by mistake. 

3 The traditional equivalents of the four sweet-scented vegetable 
substances, Av. urvâsna,vohû-gaona, vohû-kereti, and hadhâ- 
naépata, which are mentioned in Vend. VIII, 2, 79, IX, 32, XIV, 3, 
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whatever ¢here was of the most odoriferous of plants. 
5. Third, the complaint owing to the hussy unto 
whom it happens, through menstruation, ać the 
stench and filth owing to the menstruation is brought 
to it (the fire}; and zźs sickness and stupefaction 
owing thereto are as written above. 6. Fourth, the 
complaint owing to the hussy who, dropping “er 
knee on to the fire-stand, arranged er curls; the 
falling of damp and moisture from er head, with 
the hair and filth therefrom, into the fire ; the con- 
sumption of zé discontentedly, azd the sickness and 
stupefaction owing thereto. 7. Fifth, the complaint 
owing to the father, ov guardian, of a child for not 
keeping the child away from the fire; and the bodily 
refuse and other unlawfulness that come upon it 
from such children. 8. Sixth, the complaint owing 
to the adversity which the unpurified infidel 
(agdén6) may bring upon it, by blowing the breath 
of 4zs mouth upon it in directing z¢s use, and it 
becomes incalculable. 9. Seventh, the complaint— 
which, oze says, is more awful and more grievous— 
owing to those who use it as an ordeal for a false- 
hood, and, when it is made evident thereby as to the 
acquitted and convicted, they become of a different 
opinion about it. 

10. At the place of complaint that which is 
polluted is put forward together with that which is 
pure, and the increase of it (¢he fire) is through 
lawful and unlawful operation; z¢s burning alone 


XVIII, 71 as acceptable fuel for the sacred fire, or scent for fumi- 
gation; their Pahlavi names are merely corruptions of these Avesta 
words. 

* The word géh, ‘courtezan,’ is used here and in § 6 merely as 
a general opprobrious term for a woman. 
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and increasing are such as when both would be as a 
necessity for it,and undesired and rapid burning and 
increasing! are those which are polluted by burning 
and insatiably consuming; and in that which is an 
operation unlawfully—the burning alone avd in- 
creasing being [such as when}? both would be as a 
necessity [for it]—the increase is troubled. 

11. This, too, he? says: ‘I am not of the world 
here, and from here I w: extricate myself, from the 
earth up to the sky; I am also thy son +*, more to 
thee® than any of the other creatures. 12. And 
Atharmazd spoke to him thus: ‘So thou shouldst 
stand over the fire, in thy proper duty as [a spirit €], 
carrying that club; [it is a substantial means, be- 
cause I produce it, through which] thou turnest off 
[the whole bodily existence], some to the endless 
light, and some to the endless darkness.’ 

13. This, too, that Ze who shall provide care for 
fire has paid the greatest reverence unto Atharmazd. 
14. The propitiation of the righteous is the best 
thing, and their vexation is the worst; when pleased 
they favour one, and it is the law of the sacred beings 
that they promote ; [when vexed they wound, and it 
zs the demon that they restrict. 

15. It is righteousness ¢haé 7s perfect excellence. |° 





1 As in the case of a destructive conflagration. 

2 The words in brackets are supplied by guess, to fill up a blank 
space left by the repairer of B on one of his patches. In K the 
passage is shorter, and stands as follows :—‘and in that which is 
unlawful operation zZ 2s troubled by the increase.’ 

° The spirit of fires mentioned in § 1. This dialogue seems to 
be a quotation from the original Pahlavi version of the Nask. 

* Fire being called ‘the son of Afharmazd,’ 

5 Both MSS. have ‘me’ by mistake. 

° The passages in brackets are omitted in B, evidently by mistake. 
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CuaAPTER XII, 
Suidkar Nask. 


1. The eleventh fargard, the Yasna!, is about 
the assembly of the angels of the spiritual evestences 
on account of the complaint of fire; and the com- 
plaint of fire in the assembly, with z¢s statement of 
this, too?: ‘I am not of ¢he world here, and from 
here I w// extricate myself, from the earth up to the 
sky, and there I zz// shine on to the earth of seven 
regions, like the moon and sun and even the divinely- 
produced stars when they shine with their own 
light? 2. The words of Atharmazd about the just 
complaining of fire as regards the contamination ê of 
the creatures, the impossibility of keeping the fire 
undisturbed, and satisfying the fire concerning the 
creation of the creatures for the worldly evestence, 
along with the disturbed condition of fire, too, owing 
to the impossibility of maintaining * the uncreated 
state which, with the freedom from disturbance of 
fire also, was better ; “ew7se proclaiming the care of 
(cee Cane speech wol the Tle wes hue al 
there be not that one mode whereby I say thus 
shine, owing to those that Zave acted according to 
my request®, thou art aware, O Atharmazd! ¢here 


* The Yasna of seven chapters, Av. yasna haptanghaiti 
(Yas. XXXV, 3-XLI, 6), here written asno (for yésn6) in 
both MSS. 

* The spirit of fires, after repeating to the heavenly council the 
complaint he had already made to Atharmazd alone, concludes 
with the same threat as in Chap. XI, rr. 

> B gimékhtakih (Kk gimégakih) implies deterioration by an 
‘intermingling’ of evil. 

* K omits these last four words by mistake. 

* That is, if he cannot desert the world, owing to the necessity 
of stopping with those who act properly. 
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are some among the creatures that I cannot grant so 
much /o; therefore carry me away, O Atharmazd! 
then give me away there! and be thou carrying me 
away into the midst of Airan-vég¢!!” 

4. The propitious? fire is from the creator Ad- 
haymazd, and it is produced by him in a dwelling, 
without deg handled (bard stidak6)*, by aid of 
bringing together *. 5. And so he spoke in words 
thus: ‘Such is thine own growth, thou who art my 
fire! in every dwelling where thou comest, and zz 
every village, every community, and every province ; 
and as exalted as thou are the water and plants, and 
he, too, who is a guardian spirit of the righteous, 
when they shall bring forward holy-water for de- 
livering up zo thee®; and, when they shall bring 
forward to thee firewood which is dry, a person— 
through the light which he observes—/as spoken of 
it thus: “ This is the Gtisn-asp ° fire.” ’ 

6. About so much reward of the hewer and 
inspector and kindler of the firewood—when all 
three shall do z¢ for the sake of affection—as ‘hey 


1 The primeval home of Mazda-worship, the abode of Yim, and 
the scene of Zaratûst’s first promulgation of the religion, the Airy- 
anem vaég6 of the Avesta (see Vend. I, 1, 3, II, 21; Bd. XX, 32, 
NAN IT 3). 

2 Pahl. afztintk; the spenista (‘most bounteous’) fire of Yas. 
XVI, 11, XXXVI, 3. According to Pahl. Yas. XVII, 67 it 
‘stands in heaven before Adharmazd in a spiritual state.’ 

3 Or it may mean ‘ deg rubbed out,’ that is, ‘ by friction ;’ but 
compare the use of the word sûdďakîh in Bk. VIII, Chap. 
AAV ITS 19: 

* Referring probably to the establishment of a sacred fire by 
bringing together every possible variety of fire that can be obtained. 

® Merely as a formal offering, or for purifying the fire-stand, not 
for mingling with the fire itself. 

© One of the three original sacred fires, which is said to have 
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are possessing righteousness. 7. About the char- 
acter and reward of the washer (âsnôtâr) and the 
producer of the purity and cleansing of that which 
the fire “as dropped!, of the introducer of the fire- 
wood and the washer upwards ?, of the stirrer of the 
fire and the carrier-away of the firewood, who are 
strictly directed; the lawful work done with a 
cooking-pot and such-like, and the sin of him who ts 
a disturber of it. 8. About the destroyer of that 
which the fire Zas dropped, and the introducer of 
damp firewood into it. 9. About the blessing of 
fire for people by whom 2? zs satisfied. 

to. About advice as regards not bringing to the 
fire that which is due to theft, or the power of ex- 
tortion, and the grievous bridge-judgment® of him 
who is bringing z¢; a/so the defilement (alfidan) and 
hurting of the fire from that which occurs when he 
likewise consecrates his hoard (hanbarisn6), owing 
to the corruption by the demons‘ thus arisen. 11. 
This, too, that z¢ zs owing to want of attention to 
fire when zf zs not at every menstrual excitement 
they produce, zz a woman assisted by a propensity 





been established, in the time of king Kai-Khisré, upon the Asna- 
vand mountain in Att-patakan, not far from Lake A’éhast (see Bd. 
XVII, 7; Zs. XI, 8-10). 

1B srakht6, K srakhté, both here and in § 8; compare Av. 
srash, 

2 Pahl. frđz âsnâtâr must mean one who washes in the mode 
defined by the Av. frasn@iti, as distinguished from upasnaiti, in 
Vend. VIII, 98, 99, Ep. H, iii, 2; this mode is explained as lalatk, 
‘upwards,’ and distinguished from the frédgin6, ‘downward 
mode im Ep-I1 iy, 2. 

3 B inserts ‘ thus arisen /Arough the demons,’ the same phrase as 
concludes the section. 

* K has ‘ owing to a single word of the demons,’ by substituting 
aêvak gêbisno for ahaikinisno. 
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for a son (pus radih), ¢da¢ the progeny is a son. 
12. And about the penalty for! the progress of 
other impropriety which occurs to fire; also adout 
the person who has attained to the guardianship of 
fire and does not lawfully control zz. 

13. About an admonition to Zarattst as to conse- 
crating fo the sacred beings anything whatever which 
one eats, and not eating wad zs unconsecrated. 14. 
About the wish of the evil spirit that no one shall 
be performing (vadidtinaf-4d6) worship and obeti- 
sance to the sacred beings, and that the people shall 
possess no ruler and high-priest, so that no desire of 
theirs shall arise for any virtuousness. 15. About 
an admonition as to indispensably worshipping the 
sacred beings with the best ceremonial, that of a 
priest (A4srik6) without sin; or wrth an average 
one, that of a priest whose sin is not more than one 
Aredis? without a basis (@-btin) ; ov wth the lowest 
one, that of a priest whose szz is not more than one 
Khôr? on a basis (pavan bûn}. 16. Whoever, ina 
village of Mazda-worshippers, “as not chanted the 
sacred hymns after fifteen years of age, through sin- 
fulness, is as a dog they žave thrown provisions Zo, 
and it Zas occurred fora basis of the sin of unseason- 
able chattering *; also the inadmissibility of his soul 
by Mânsarspend ê. 





‘ Assuming that pa stands for pavan. 


2 See Bk. VIII, Chaps. AX, 64, XAXI, 39. 

> A sin twice as great as an Aredûs (see Bk. VIII, Chap. XXXI, 
39). 

* The sin of talking while eating, praying, or any other occasion 
when a prayer (vag) has been taken inwardly, as a spell, and is 
not yet spoken out. 

’ A personification of the liturgy, Av. mathra spezta, ‘the 
bounteous text.’ 
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17. About the coming of Ast-vidad'’, at all times, 
to mortals whom death has reached 2, and also whom 
?t has not. 18. About the ideas of the wicked, that 
the best existence does not exist, ‘Aad the production 
of the renovation of the universe does not occur, that 
there are no dead whom they raise up thereby, and 
24 25 not that change owe attains. 19. This, too, that is 
false, for the same reason they observe, being wicked; 
because the best existence exists, ¢herve occurs a 
production of the renovation which is good, they 
raise up the dead thereby, and thus ove attains that 
change. 

20. About an admonition as to not making 
lamentation and weeping over those passed away ; 
and, after the passing away of every righteous ove 
of the religion to the spirits, ove is not to augment 
the distress of the very spirit of life by making 
lamentation and weeping over the departed. 21. 
And this, too, that the guardian spirits of the 
righteous claim no lamentation and weeping after 
their own ceremonial and the blessing of righteous 
men. 22. This, too, that the body of every one is 
not of like will with the soul; food is the desire of 
the body, and also a store of wealth; righteous 
action is the desire of the soul, and also the gifts 
which they give away. 

23. About an enquiry of the righteous Zaratist 
as to who it is who has banished (¢parinid6) all 
goodness and perfection from his own seif, but 
thinks ¢/em not banished, and does not complain of 


1 Ay. Ast6-vidhdétu, one of the demons of death (see Bd. 
KANTIN eae AAXVIL 44): 
2 Those who have attained old age, the natural time of death. 
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that loss!. 24. And the reply of Atharvmazd, that it 
is he who is deceived? by his own tongue through 
the utterance of words, so that, through speaking 
falsely, he has become worthy of death. 25. This, 
too, that for him it is the weapon of the evil spirit ; 
even so complete mindfulness is the reign of Spendar- 
mag, and thus a liar is more a power for the religion 
when a man, on account of dulness of thought, g7ves 
no reply, so that he way not speak falsely through 
dulness of thought. 

26. This, too, that he worships the demons with 
thousand-fold holy-water, who establishes him who is 
not a member of the community? in the Zéti duty °®, 
sooner than him who is a wise Zéti. 27. And this, 
too, that thou shouldst fetch him who is a member 
of the community for the Zoti duty, not him who is 
not a member of the community, for thus thy advance 
is to the supreme heaven (garéddman6). 28. Also 
this, that a bad Zôti is worse from the Zéti duty. 

29. This, too, that that which is the earliest con- 
troller(ayikhtar)of sin is thought wzch is subdued®, 
then forgiveness, then shame, and then listening ; 
and, afterwards, through the sinfulness of the fiend 7, 





* B has ‘ and /here 7s no complaint of the loss.’ 

2K zivintdo. 

s The female archangel who has special charge of the earth and 
virtuous women (see Sls. XV, 20-24); she is a personification of 
Av. spexta A4rmaiti, ‘bountiful devotion, of which phrase the 
latter word is translated by Pah]. bindak-minisnih, ‘ complete 
mindfulness. See also Bk. VIM, Chap. 1X, 3, and S- BIES a 
XVI, Dp. 393, 3906. 

4K adahm: B has khéshm, ‘wrath,’ here, but not so in § 27. 

» See Bk. VIII, Chapa ies eo: 

€ B has ‘he who is a controller of sin is Vohtiiman, owing to 
thinking of the spirits, which is subdued.’ 

7 K has only ‘through sinfulness.’ 
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one becomes a promise-breaker. 30. This, too, that 
they shall bring every man who is a wounder before 
the convocation composed of any priest who is a con- 
troller of recitation (srdyisnd aytikhtar), any priest 
who is of the district (Adehik), any priest who is of 
an out-district (atizdehik), and any priest who is ¢he 
man s own kinsman. 

31. ‘ Thus say I unto thee, O Spitaman ! let ¢here 
be no breach of promise; neither when the conversa- 
tion, that they would make a support, was with the 
wicked, and there is no great judiciousness in it ; nor 
when zZ was with those of thine own religion, the 
righteous, as to anything of great judiciousness ; 
because both of them are promises, both wzź% the 
wicked and the righteous 1. 

32. It is the excellence of righteousness ¢haé zs 
Derlect: 


CHAPTER XIII. 
Súdtar Nask. 

1. The twelfth fargard, Ustavaiti?, is about the 
exaltation of Zaratiist through the satisfaction of 
water, and the hope of all creatures for him. 2. 
And about the impure recitation of a text, when? the 
text is not uttered by a high-priest. 3. This, too, 
that the text which a man who is corrupted may 


1 This admonition occurs repeatedly (see Chap. XX, 5; Yt. X, 
EA Ly. 

2 The appellation of the first hâ of the second Gâtha (Yas. 
XLII) which begins with the words usta ahmai yahmai usta; it 
is here written afistavait6 in Pahlavi. . 

3 Assuming that mfin, ‘which,’ stands for amat; the Pazand 
of both words being practically the same. Or, it may be, ‘ a/so him 
who does not utter the text through a high-priest.’ 
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offer is an impropriety (adindth) for that which is 
an uncorrupted place. 4. This, too, is declared, 
that a greedy man whose belly is filled by accumula- 
tion—and the end of every sin is, to him, only for 
the gratification of the body—owe considers Just like 
a gallows to which /here is a foundation (sipd) of 
every impurity. 5. This, too, that a bird (vdé) 
practises that habit (sAn) even that it kills those 
outright which have become large in our midst, 
which are the serpents produced by the demons. 6. 
This, too, that for invocation (azbayisn6) of the 
sacred beings thinking with speaking, speaking with 
acting, and acting without deceitfulness are effectual. 

7. About the pure goodness of the archangels, 
and the union of their thoughts, words, azd deeds 
together ; their bountifulness, nurturing, and protec- 
tion are the cause! of the prosperity of the world. 
8. About the production of Zaratist dy Athavmazd 
with a goodness like his own. 9. This, too, that 
whoever gives anything to the disciples of Zarattst, 
his reward and recompense are just as though the 
thing had been given by him to Zarattist *. 

10. It is perfect excellence /Aa¢ zs righteousness. 


CuAPTER XIV. 
Sidkar Nask. 


1. The thirteenth fargard, Tad-thwa-peresa 3, 


1 B omits san, ‘ the cause of. 

* Compare :—‘ Inasmuch as ye have done 7# unto one of the 
least of these my brethren, ye have done z% unto me.’ (Matthew 
XXV. 40.) 

’ The first three words of the second ha of the second Gatha 
(Yas. XLIV, 1), here written tad-spa-péres in Pahlavi. 
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is about the strength azd mightiness of the spirit of 
the sacred cake?. 2. This, too, that every night the 
demons rush from hell ? into the world, to injure azg 
cause the death of the creatures ; and, when people 
consecrate a sacred cake, that spirit descends to 
attack and keep back the demons, and to engage in 
combat with the demons ninety-nine times during 
every night; he also smites and stupefies them, and 
keeps ¿žem back from destroying the world. 

3. This, too, that any one whatever of those men 
who utter these words * in prayer becomes righteous, 
except those men who shall contentedly, or wish- 
fully, carry out a command for evil deeds, and they 
deceive (sufténd), or make o¢hers deceive, by state- 
ments proposed to them; azd whose evil thoughts 
are thus more than ¢hezr good thoughts, their evil 
words more than ¢heir good words, and their evil 
deeds more than Zerr good deeds. 4. About 
carrying off the reliance produceable that a s¢z worthy 
of death is the obliteration (fr@z miashtand) of 
other sin, like an awful az mighty wind when it 
sweeps swiftly over the plain 4. 

5. Of righteousness the excellence is perfect. 


CHAPTER XV. 
Sudkar Nask. 
1. The fourteenth fargard, Ad-fravakhshy4§, is 


E e CEN Chap XXIX G. 

“K omits “from hell, and B omits ‘ night.’ 

* Meaning probably Yas. XLIV. 

* A favorite metaphor derived from the Avesta text (see Pahl. 
Vend. III, 149; Mkh. LII, 19). 

> The first two words of the third hâ of the second Gatha (Yas. 
XLV, 1), here written aď-fravakhshê (B) and ad-fravakhshâ 
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about Atharvmaza@’s showing to Zaratist the terrible 
condition of the soul of Keresdsp!; the dismay of 
Zaratist owing to that terrible condition; the 
sorrowful speaking of Keresdsp as regards the slay- 
ing of multitudes, for which mankind extol him, 
whereby abstentions from sin occurred; and the 
recognition of him by the creator, Athavmazd, as 
smiting his fire. 2. The supplication of Keresdsp 
for the best existence from Atharvmasd for those 
exploits when the serpent Srébar ? was slain by him, 
and the violence of that adversary ; when Gandarep ° 
with the golden heels was smitten by him, and the 
marvellousness of that fiend; when the Veské 
progeny’ who were descendants of Nivik and 
DaAstanik zere slain by him, and the grievous harm 
and disaster owing to them; and when the mighty 
wind ê was appeased by him, azd brought back from 
damaging the world to benefiting the creatures ; 
and for that which afpexs when owing to confine- 
ment®, Dahak becomes eager, rushes on for the 





(K) in Pahlavi. This chapter has been already translated in 
S. B. E., vol. xviii, pp. 370-37 2- 

1 See Bk. VIII, Chap. XII, 12; 5. B.E., vol. xviii, pp. 360-332. 

2 See Bk: VIII, Chap. XAXAXYV, ra: 

3 Av. Gandarewa of Yt. V, 38, XV, 28, XIX, a1; the ‘watery 
demon’ of Mkh. XX VII, 50. 

* Reading hfin Veské, the Av. hunavé Vaéskaya of Yt. V, 
54, 57, who were enemies of the warrior Tusa; but the hunav6 
of Nivika and of the DAstay4ni were slain by Keresdspa (see 
Yt. XIX, 41). It is also possible to read khfind-dako, ‘blood- 
producing.’ 

5 When it becomes a storm-demon, the vat6-daéva of Vend. 
X, 14, instead of being the angel of useful wind. 

6 In the volcano, Mount Dimavand, where he was confined by 
Frédin in olden times, and whence he is expected to break loose 
hereafter (see Bd. XII, 31, XXIX, 9; Byt. II, 55-61). 
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destruction of the world, and attempts (girayéd6) 
the annihilation of the creatures; when he (Kere- 
sésp) is roused to smite him, and to tame that 
powerful fiend for the world and creatures. 

3. The enmity of fire to Keresdsp, through the 
distress which he occasioned to it, and the keeping 
of him away! [from heaven; also the friendship of 
Gés-atirvan * for him, through the prosperity which 
he occasioned to it, and the protection of him] from 
hell. 4. The petition of Zaratist to the fire to have 
compassion upon what was owing to Keresasf's sin ; 
the compliance (hangaftan6) of the fire wz% that 
petition, and the departure of the soul of Keresdsp 
to the ever-stationary existence °., 

5. Of righteousness perfect is the excellence. 


CHAPTER X VI. 
Súüdkar Nast. 


i. The fifteenth fargard, Kamnamaéza?, is 


’ The words in brackets occur only in K; their meaning is, 
however, given in the Pahlavi Rivayat accompanying Dd. and 
quoted in S.B.E., vol. xviii, pp. 379, 380. The enmity of the 
fire to Keresdésp was owing to its having been extinguished (when 
kindled upon the serpent Srdébar) by the upsetting of Keresasp’s 
caldron, as described in Yas. IX, rr, and Yt. XIX, 40. 

2 Av. geus urva, ‘the soul of the ox,’ the spirit which departed 
from the primeval ox when the evil spirit attacked it; she is sup- 
posed to be the heavenly protector of all animals, and is also called 
Winacpaisee Yuba Bd NI 14, 13, 1V, 2-5; Sls. AAII, 14). 

° A locality intermediate between heaven and hell, where the 
souls of those whose sins and good works exactly balance remain 
in a passive and immovable state till the resurrection (see Sls. VI, 
2 ; Mie Aa SN II, 14: Dd, AN, 3). 

“ The appellation of the fourth, and last, ha of the second 
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about the arrival of Ast-vidad? upon the spot, and 
the insecurity of any one from him; also the non- 
continuance of the mortal body and decaying 
(farsdvand) wealth of any one of the mortals sum- 
moned is death”. 2. And this, tocvtiate ct-vidcaz 
shall carry off all mortals by that awful and pro- 
claimed marvel, and they are not saved from him? ; 
each one, indeed, saves only ¢4a¢ which is the soul. 
3. This, too, that the soul alone sees the reward 
and bridge + of the spiritual existence, and embodied 
it does not see such ¢hings; if, when embodied, it 
could have seen like that, then it would not have 
committed the sin really originating with it, even 
for anything whatever of the ease and comfort of 
the worldly existence, nor shrunk (mansid6d) from 
the first good work. 

4. About the hideousness and frightfulness of the 
body of man after death, and only that which is 
considered by every one the most precious of desir- 
able things is undecaying (afarsak). 5. As regards 
the casting away of the dust, and also living people, 
that which is more nearly connected therewith is 


Gatha (Yas. XLVI), which begins with the words kim memoi 
zam; it is here written kamnamézo in Pahlavi. 

1 See Chap. XII, 17. The connection of the demon of death 
with Yas. XLVI is that the first few words of that ha are supposed 
to be repeated by the wicked soul in despair aftcr death (see Yt. 
XXIL 20, W. Eh I r59; AV AVIL 7): 

2 K has mardim, ‘human (?), 

° B has the whole of this first clause thus :—‘ And the uncon- 
sumed (apakhshin6) property of him who is surprised by the in- 
visible marvel ¢ha/ he shall endure, they have not saved from him.’ 
This marvel is probably the supposed casting of a noose by Ast- 
vidad, around the neck of the dead to drag him to hell, which only 
the righteous are able to cast off. 

* See Bk. VIII, Chaps. 2a Wesyeex ly, ro. 





CITAPTER AWI, 2-10. ZO 


uninhabitableness ' and its duration. 6. And when, 
too, this way, the consciousness is in the vicinity of 
the body?, and the dog and bird go forth for the 
dismemberment of the body, the frightening of the 
consciousness by them is like kat of a sheep by a 
wolf; also zs disputing with the dog and bird about 
the dismemberment of the body, the reciting 
(mardan6d) of words spiritually a£ first repelling 
them, thinking the body is alive. 7. And, after- 
wards, when the body is dismembered by them, the 
hastening of the consciousness to the vicinity of the 
dismembered body, just like a female (déntidak6) 
sheep when it hastens on to 7¢s young ones; avd tts 
noticing—with grievous unhappiness * for the body— 
and recounting where the features (dêmagânð) of 
that body were in happiness, and to what misery it 
has now come. 8. And, when that body became 
sinful in zs lifetime, about its not accepting, during 
that lifetime, that which the consciousness repeat- 
edly well-endeavoured to promote for that body, as 
regards abstaining from sin and practising good 





works. 

9. This, too, that thy time of worldly happiness 
fas occurred, and that of misery is long. 10. This, 
too, that the people who live on, in the worldly 
existence, a hundred years are less than those who 
do not live a hundred years ; the progress of a life- 
time, little dy little, and the rushing on of a lifetime ; 
wife and property and the rest of worldly ¢hzugs all 


* Corpses are to be deposited in an uninhabited place (see Vend. 
VI, 44-51, VI, 45-50; Dd. XVII). 

* Compare Dd. XVI, 7. 

> Pahl. ashadih in K, but B has ayadakih, ‘remembrance.’ 
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leaving you at once, and coming to another person. 
11. And this, too, that—when mankind mostly keep 
up any statement (nisang-iA) or register (aévarg6) 
which they have drawn out (nazi-hénd)? about 
ordainable supplies in a friendly ov inimical (patyan- 
m6nd) way, which is more particularly expedient for 
them—a supply, suitable for the discreet, of the rest 
of that which is constantly desirable, 1s to be ex- 
tracted therefrom, and ove is to keep up z¢s prepara- 
tion with his own. 

12. About the seven immortal rulers who are 
produced in the region of Khvaniras’, and also 
about the ordaining of their glory and the goodness, 
too, of ¢keir assistants living and privileged in both 
existences. 13. The tree opposed to harm ® is on 
Airan-vée 4, in the place of most excavations (fréh- 
nigandn gAs). 14. Gdk-patd® is in foreign * coun- 








2 Or ‘they offer up (GQzdahénd).,’ 

2 See Bk. VIII, Chap. VIII, 2. And, regarding these seven rulers, 
compare Bd. XXIX, 5, 6; Dd. XC. 

3 The many-seeded tree in the wide-formed ocean, whence the 
seeds of all wild plants are brought Ly the rain (see Yt. XH, 17; 
Bd) XVI 2:3 Ih. LAUS A) 

1 See Chap AT 

5 Gépatshah in Bd. XXIX, 5, XXXI, 20, 22; Byt. I, 1; Dd. 
XC, 3, 4; Gdpaitéshah in Mkh. LNII, 8, 31; and Gopaito in 
Mkh. XLIV, 35. All these forms of the name imply that he was 
a king, or master, of oxen; and Mkh. describes him as a Mazda- 
worshipping minotaur on the sea-shore, probably the Caspian, or 
the river Oxus, as Bd. makes him a brother, or nephew, of Fra- 
sîyâv the Turanian. His country is called Scukavastan in Bd., and 
Gopato in Dd. 

© Pahl. an-Airdn which corresponds with the position of Sau- 
kavastan being between Têrkistên and A7inistan, as stated in Bd. 
XXIX, 13, and that of Gdpatd being coterminous with Airan-vég, . 
as in Dd. XC, 4. But K, by omitting the negative prefix, places it 
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tries. 15. Péhshétant!, soz of Vistasp,is in Kangdez? 
the hundred-moated (sad-gandak), wherein ¿žere 
are a myriad spears (drafsh), those of the exalted 
who wear black marten fur, who are righteous 
listeners of the religion’, out of the retinue (akhavzih) 
of Péhshdétand, soz of Vistasp. 16. Fradakhshto, 
son of the mortal Khtimbiks 4, who is predominant 
on the waters flowing in channels. 17. Ashavazd, 
son of Pértdakhshto *, who is predominant over the 
most manifest among uplands, the plain of Pésinds °. 
to, Barazak’ the causer of strife. 19. ‘And the 
eighth Kayan * who was renowned, O Vistasp! it is 


? 


‘within the countries of Iran ;’? and Mkh. makes Gépaitd a chief of 
Airan-vée. 

1 Av. Peshétanu, commonly written Péshyétanfi in Pahlavi. 

> A fortified settlement, to the east of Iran (see Bd. XXIX, 10), 
formed by Siyavakhsh (see Bk. VIII, Chap. XIII, 14) who was first 
cousin of Vistasp’s great-grandfather (see Bd. NXXI, 25, 28, 29). 

° Who are expected to be led into Iran by Péhshdétant in future 
times, when he is summoned by the angels to restore religion to 
the world after the conflict of the nations (see Byt. III, 25-42). 

t K has ‘Fradakhsht6, sow of Khtmbik the son of Héshang.’ 
He was evidently the Fradhakhsti Khufibya of Yt. XIII, 138, 
who might have been considered as a descendant of the Haoshy- 
angha mentioned before him in Yt. XIII. 

® Av. Ashavazdangh Pourudhakhstayana of Yt. V, 72, 
Doli 12. 

€ Said to be in Kavulistén where Sama Keresaspa lies asleep till 
summoned to kill Dahak in the latter times {see Bd. XXIX, 7, 11; 
Byt. IIT, 59-61). It may be connected with the vairi Pisanangh 
of Yt. V, 37, where Keres&spa offered sacrifice, and with the Pisin 
valley south-east of Qandahar; but Chap. XXI, 20 seems to place 
it between Mazendaran and Iran, and Mkh. LNII, 20 also describes 
it as near Mount Dim4avand. Its name is variously written Pésinas, 
Pesansih, Pésydnsai, Pésandas, Pésanigas, &c. 

” Possibly Av. Varadza of Yt. XIII, 101. 

® Kavi Haosravangh (Kai-Khitsréf) is the eighth and last in the 
list of Kavis, or Kayans, in Yt. XIII, 132; and was celebrated for 
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he whom ove calls Kai-Khtsréi, who produces even 
an advance of thy religion of the Mazda-worshippers, 
and also understands about zZ; who gives my good 
practices further blessings, so that the world! main- 
tains my doings with benedictions.’ 

20. Righteousness is perfect excellence. 


CHAPTER AVIT, 
Sadlar Nask. 


I. The sixteenth fargars, Speta- manyu mi 
about effecting the bridge-7wdement of sinners, as 
declared by revelation. 2. About performing the 
ceremony (yast6) for a man and a woman, and it is 
ordered for the woman before the man; the fitness 
for the supreme heaven (garos manikin ancen 
through the liturgy (yastô) to be recited itself, or 
through purchasing heaven in the worldly existence”. 

3. About the immunity of the soul from hell 
through the righteousness of having respectfully 
given a horse of a good race, the land of a cultivated 
field, ov a virtuous woman, to a righteous man; and 
also the woman who gives herself in marriage to 


his opposition to idolatry (see Yt. V, 49, 50; Bd. XVII, 7). This 
section appears to be an actual quotation from the Pahlavi version 
of the Nask, professing to give the words of Zaratûst. 

1K has déhtk, ‘a provincial.’ 

2 The first two words of the first ha of the third Gatha (Yas. 
XLVII, 1), which are converted into the Pahlavi appellation 
Spendmaito. 

3 By providing for the performance of the proper ceremonies for 
the benefit of one’s own soul. 
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the righteous man; and that liberal good work 
increases from time Z0 time!, and from day fo day. 

4. About the bridge pezalty of him who is a 
mourner (navinidar) and se/f-wounder in the three 
nights after a death, and how zé ts as though ¢hey 
who are living shou/d again pour melted ore on a 
human being. 5. About the punishment for a 
woman who gives herself in marriage to a righteous 
man, avd comes away’ from him; such as when a 
hedgehog ? should be constantly going in and coming 
out by her sexual organ; and the cutting off of her 
way from the best existence. 6. About the non- 
deliverance of a soul of the wicked from hell till the 
future existence. 7. About the punishment of the 
wicked ¢here zs this, too, z¢ 7s as though a sheep 
which is alive should be remaining tied by the legs, 
head downwards, and ¢here should be a specific exu- 
dation of its toes through running at the nose *. 

8. About the Gathas for an ordeal? of the spiritual 
existence, which is concealed in every mode, deg 
without a footing (epé-pastak®5), as it were, for him 
who is a righteous chanter of the Gathas. 

9. The excellence of righteousness is perfect. 


' Pahl. vidanaadnag vidanadnag, a hybrid equivalent of 
zamanak zamanak (see Bk. VII, Chap. XXXV, 6 n). 

” B has ‘relapses.’ 

> Compare AV. LXX. 

* Pahl. afas angtist6 zahih-l-i mayaganik pavan vinik-tag aé. 
For mayagantk, ‘specific’ (which occurs, however, in Bk. VIII, 
Chap. XX, 166), we can read masanitk, ‘tumerous or coagulating,’ 
or we may consider it equivalent to mfyisnik, ‘lamentable.’ 

> Compare the reference to the ordeal by fire in Pahl. Yas. 
XLVI, 6; the earlier part of the chapter is also somewhat of a 
homily upon the references to the wicked and righteous in the 
same ha. 
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CuarpTer XVIII. 
Stidkar Nask. 


1. The seventeenth fargard, Yézi', is about where 
he is who shall commit azy of these five sins?, and, 
thereby perverted from the religion, has diminished 
his own life and destiny®?:—A human being when 
he contentedly reverences a demon in spiritual lord- 
ship (ahtith) and priestly authority (radih), ove 
steadfast in religion when fe so reverences one un- 
steadfast in religion, a teacher when Ze so reverences 
one who is no teacher and ignorant, ove acquainted 
with the Gdthas when Že so reverences one unac- 
quainted with the Gathas amd unintelligent 
(anashnAs) 4, azd a helpful oe when he so reverences 
an unhelpful aud unwise ove. 

2. This, too, where also they are who unlawfully 
slaughter a sheep, ov beast of dzrden, which diminishes 
their life and destiny. 3. And so, too, those also 
who think scornfully of Attharmazd, O pure and 
righteous Spitaman! and their ‘own religion, the 
strength of the righteous avd thy disciples. 

4. Excellence ¢hat¢ zs perfect is righteousness. 


CHAPTER XIX. 
Sûdlar Nask. 


1. The eighteenth fargard, Ad-m4-yava®, is 


! The first word of the second ha of the third Gatha (Yas. 
XLVIII, 1), here written yezik in Pahlavi. 

2 B omits ‘sins.’ Or colony, 

* So in K, but both MSS. give this clause imperfectly. 

5 The first three words of the third ha of the third Gatha (Yas. 
XLIX, 1), here written ad-ma-tytibo in Pahlavi. 


CHAPTER XVIII, I-XIX, 3. 207 


about the pregnancy of the demon from him who 
fas eaten and chattered in sinfulness zowards Khû7- 
dad and Amitrdad!, or who makes water when 
standing *, ox who heedlessly sees 4zs semen. 2. 
And the hussy? who spills (¢tyéd@6) anything after 
sunset (htk-frashmdék-dad), or who scatters a 
morsel (danar) of food to the north, a¢ night, with- 
out a recitation of the Ahunavair ‘. 

3. This, too, that only the soul is constantly 
desirable for the body, even through this alone, 
that this perishable body® [is a worldly state of 
righteousness,and, by rousing up (l4la4-payamisnith)° 
when thou wouldst sleep on, the righteousness] is on 
the advance when thou wouldst have retreated; and 


MAV. haurvatât, “completeness, or health, and ameretât, 
‘immortality;’ the archangels who have special charge of water 
and plants, respectively (see Sls. XV, 25-29), and are said to be 
injured by the sin of talking while eating and drinking those things 
(see Chap. IX, 2). 

* Thereby polluting more ground than is necessary (see Sls. 
X, 5)- 

s See Chap. AlL 5 n. 

* K does not mention the latter sinful action. The reason of 
the sin of such actions is that they may be considered as offerings 
to the demons (who are supposed to come from the north and to 
be powerful at night) unless protected by the Ahunavair (see Bk. 
VIII, Chap. I, 7) used as an exorcism (see Sd. XXX, 1, 2; Sls. X, 
POA 18): 

5 B has ‘even through the assertion that this is corporeal and 
perishable. The passage in brackets occurs only in K. 

€ This appears to be the most probable reading of the word 
which occurs again in § 5, where it is written lâlâ-ûpayamisnîh 
in JX, which form is also found in Hn. I, 23, where it translates Av. 
ustryamno. For the latter member of this compound see also 
Chap. XX, 6,7. For the syllable yam we might substitute gam 
or gam without much alteration of meaning, or even dam if we 
translate by ‘fanning up, exciting.’ 
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the righteousness, in arising, is like thee in every 
coming azd departure; through fetching avd de- 
livering the breath it shall become good reward, 
abundant reward, and the reward of righteousness. 
4. When the body shall act so, the soul is rejoiced 
and shall uttera blessing for the body thus: ‘ Happy 
may it be for thee, O perishable body! whom I have 
made tall, axd whom I have brought near to the 
best existence.’ 5. And when the body shall not 
accept the progress (afras) of the soul, and says 2? zs 
evil progress on rousing up, evil progress on advanc- 
ing, [and evil progress upwards, the soul is a demon]! 
and shall offer [lamentable]? words thus: ‘ Evil ar¢ 
thou, O perishable body! whom I made dwarfish 
(gastik), azd whom I have brought near to the 
worst existence. 

6. About where ¢here are unaccustomed (avésak9), 
imperfect, and secret signs of short life, and the 
healthfulness of uttering the A hunavair? and Ashem? 
for it. 7. This, too, that, when thou wouldst squat 
for making water, thou recitest the Ahunavair, and 
the Ashem, afterwards, when thou wouldst stand 
up; so that azy demon, oy fiend, shall least injure 
thee. 8. And when thou wouldst go in unto Zfy 
wife (ndrik), thou recitest first the Ahunavair, and 
the Ashem, afterwards, when thou wouldst be coming 
together‘; for so thou wouldst be making that, too, 
which arises—which is thy son—more righteous and 


1 The words in brackets are omitted in K. 

2 Seesbk Vili Canale. 

$ See Chap. IIL, 1; here, andin §§ 7, 8, it is expressed by Panik 
ahardyth, ‘righteousness, being an abbreviation of its usual 
appellation, ‘ praise of righteousness,’ in Pahlavi. 


A Am A 


* Pahl. ‘amat andarg hakht6 vadidtnafi aé@’ 
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more successful through the Ashem. 9. This, too, 
that, when thou wouldst go into a house, thou shouldst 
be offering homage, and do thou utter the Ahuna- 
vair, for the spirit of the house and /or everything 
of the material evestence of the righteous which is 
and was and zwe// be in that dwelling. 

10. Also about the corruption (ta vastanð) of the 
wicked, and the calamity (stir) which is unjustly 
distributed by them in the realm}. 

11. Excellence ¢haé zs perfect is righteousness. 


CHAPTER XX. 
Súdkar Nasg. 


1. The nineteenth fargard, Kad-mdi-urva2, is 
about where the souls, when they come together, 
extol the soul of him who was a virtuous high-priest, 
a friend of the soul, because he did not injure it, gza 
guarded zZ from hell. 

2. About the darkness, the imtensity (Dûr 2v0- 
hômandih) and far-reaching bottomlessness of the 
blackness, and the absence of goodness zz hell; and 
the proximity to stenches, close concealment ?, sleet- 
pelted clambering (pisnak6é-balinih), frozen ad- 


* Like Yas. XLIX this fargard begins with special references to 
the wicked, and returns to them towards the end. 

* The first three words of the fouith, and last, ha of the third 
Gatha (Yas. L, 1), here written kad-m6k-ravak6 in Pahlavi. 

* Compare AV. LIV, 5-8 :—-‘As close as (tang-if) from the ear 
to the eye, and as many as the hairs a horse has in 47s mane, so 
many in number the souls of the wicked stand, but they do not see, 
nor do they hear a sound, one from the other, and every one, there- 
fore, thinks that he is alone.’ For a description of hell see also 
DALARNI 


[37] P 
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vancing, painful condition, distressed state, and 
awful fear of those in hell) “3. This Woo, that is 
thrown open (lakhvar ramitund) over it, from the 
Daiti peak!, which is in Airadn-vég, to Albtirz?, and 
below the middle of which is the gate of hell, is the 
Kinvad bridge* which is the route (vidar) of every 
one, righteous ov wicked ; the width across the route 
of the righteous is a breadth of nine spears, each 
one the length of three reeds, éz¢ the route for the 
wicked becomes like the edge of a razor. 

4. “Thus say 1* unto thee, O Spitaman! thatemele 
man of truth steps forward over the ‘invad pass, 
even the far-famed happy bridge; for Astad®, the 
good promoter of the world, and Mitz6° of the vast 
cattle-pastures save only the man possessing truth 
from that distress, as though they zee a regiment 
(s?pah) a thousand strong. 5. So I say unto thee, 
O Spitaman! that thou shouldst not become a har 
unto Mitzéd, neither when thou wouldst converse 
with the wicked, nor when ou wouldst with those 
of thine own religion who are righteous; for both 
of those are promises, both zz¢/ the wicked and the 
righteous; there is a promise, O Zaratist! even of 
a wolf with young animals, évé that which is a 





1 Or Aakad-t Daitt (see Pahl. Vend. XIX, ror; Bd. XII, 7). 

* Av. hara berezaiti, the range of lofty mountains supposed to 
surround the world (see Bd. V, 3-5). 

8 Here called Ainak6é-pthal, and Ais-vidarg in § 4; fora 
fuller descripticn of it see Dd. NXI, 2-7. Allusion is made to it in 
Nase lee 

* Atharmazd, speaking to Zarattist. The whole of this para: 
graph appears to be quoted verbatim from the original Pahlavi text 
of the Nask. 

© See Chap. IX, 6. 

€ See Bie YIU, Chap. XCIV 16. 
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lascivious (gêhik) promise is more awful, O Spitâ- 
man! 6. So I say unto thee, O Spitâmân! that 
thou shouldst not seize a wanton (géhik) for use— 
that is, do not make her ¢Ay wife—and with com- 
pulsion (ûpayamisnih) of her ‘—that is, do not let 
thyself lie with her. 7. And if thou shouldst seize 
a courtezan for use, and with compulsion of her, 
thou mayst not dismiss er afterwards, neither in 
adversity, nor in prosperity, neither on account of 
fondness for self, nor for life ; because Ze who seizes 
a courtezan for use, and with compulsion, and shall 
dismiss her on account of fondness for self, or for 
life, becomes thereby a breaker of promises 40 the 
house, village, community, ov province, ¢4at gives 
her life (valman zivinédd), and to the soul that 
animates her 2.’ 

8. So breaking the promise comes upon the chil- 
dren that are theirs, through evil teaching; avd he 
who is wicked is lying down without children at the 
bottom of hell. o. That is, there is nothing what- 
ever of? happiness for the wicked, that happiness 
which is produced abundantly by him wo zs At- 
harmasd. 

ro. Perfect righteousness is excellence. 





1 Or, perhaps, ‘with approach to her’ (see Chap. XIX, 3 n). 
If ûpadamisnîh were read, it might mean ‘aspiration, or attach- 
ment’ for her. 

2 This implies that the woman, being a notorious sinner, cannot 
reasonably complain of bodily injury on being dismissed; but her 
soul and the community are grievously injured by her being thus 
driven into further sin, and for this injury the man’s soul will be 
made responsible. 

° K has ‘none even of this.’ 
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CHAPTER X XI. 
Suidkar Nast. 


1. The twentieth fargard, Voht-khshathrem', 
is about the oppressive actions of the sovereignty 
which Dahak? exercised over the earth of seven 
regions, and the forward progress of his commands 
owing to a surrounding of terrors. 

2. About Dahak’s enquiry of the members of the 
assembly, regarding the reason of the affliction of 
the collected people, after the cutting vp of Yim? 
and the accession (khtdayih) of Dahak; and the 
people's saying, 7z reply to Dahak, that Yim had 
kept away want and destitution, hunger and thirst, 
decay and death, lamentation and weeping from the 
world, besides the cold and heat of the immoderate 
mingling of the demon with mankind. 3. And this, 
too, that? ‘a giver of comfort was Yim—that 1s, 
those things were produced by him which are the 
comfort of mankind—and he was a giver of desire 
for them, so that his happiness was through the 
gratification produced—that is, mankind gratified 
him through virtue. 4. And Atidak*®, who made 


1 The first two words of the fourth Gatha (Yas. LI, 1), here 
written vohik-khshatar (B) and véhfik-khshatar (K) in 
Pahlavi. 

2 See Bk VIE Chap. AUT S 

s As mentioned in Yt. XIX, 46; Bd. NVI, 5 (( when Yim was 
cut up by them the fire Frébak saves the glory of Yim from the 
hand of Dahak’) and XXXI, 5. Regarding Yim see Bk. VIII, 
Chap. XIII, 6-8. 

4 What follows, as far as the end of § 7, appears to be quoted 
verbatim from the original Pahlavi text of the Nask. 

5 The demon Uda who tries to make people talk when they 
ought to be silent (Bd. XXVIII, 1g), and who seems to be identified 
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Yim the splendid azd rich in flocks—who was struck 
down by you through violent assault—unauthor- 
isedly desirous (varak?) and eager for the world, 
produced want and destitution, distress and greed, 
hunger and thirst, and the sanctifier? of Wrath the 
wounding assailant, Want without pastures, Terror, 
Destruction the secret-moving, Decay the decrepit *, 
and the seven arvch-demons*.’ 5. And this, too, that 
‘those who look for a son are made devoid of preg- 
nancy by thee; evil-destined is the monster (sipist) 
self-made, the uncompleted demon that it is impos- 
sible to seek a remedy for, who does not extend (lâ 
valéd) from fzmself, that is, no lineage proceeds 
from him. 6. And thou av¢a sheep that is a wide- 
traveller, and keeps the dog away from mankind ; 
thou ast snatched away from us the bright radiance 
of Yim the splendid azd rich in flocks, who came 
out on every evil contingency, at the approach of 


(in Pahl. Vend. XVIII, 70) with the fiend who confesses her amours 
to Srésh, and is said (in Bd. XXXI, 6) to have been the mother of 
Dahak, there named Udai or Afid, but more commonly called 
Wadak (see Chap. X, 3; Dd. LXXII, 5, LXXVIII, 2), whence 
possibly the matronymic Vadakin (Mkh. LVII, 25, the Av. 
vadhaghana of Vend. XIX, 6) of that monarch. The text here 
appears to allude to an amour with Yim. 

1 Av. vara; or it may be a miswriting of vardak, ‘astray’ (Av. 
vareta). 

2 Pahl. ačzisn-hômônd, ‘onze holding ceremonies; alluding to 
Dahâk himself as the progeny of Aûdak. 

3 These five demons are Aeshm, Niyéz, Saham, Sé, and Zarman 
in Pahlavi, who, with the exception of Saham, ‘terror, are described 
inside xX VIII, 15-147, 23, 26. 

4 The seven arch-demons are the six mentioned in Bd. I, 27, 
XXVIII, 7-13, XXX, 29, whose Avesta names are Akem-mando, 
Indra, Sauru, Naunghaithya, Tauru, and Zairika (see Vend. X, 
9, 10, XIX, 43), together with either Mithaokhta or Angramainyu 
himself (see Bd. I, 24). 
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every winter, ov scorched by extreme heat, so as to 
act for the benefit of his place. 7. Thou art intel- 
ligent, O Bévaraésp?! do thou even tell how this 
opinion is so, that a bad ruler is a thing which ts so 
bad; he who is a good ruler is our desire, we w2/¢ 
give the revenue of taxation (bahar-1 madam- 
dedrûnisnih) to him, and anything which is neces- 
sary for good government when he shall achieve 72. 

8. About the smiting dy Frédtin®, for the sake of 
killing Dahak; the striking of Azs club upon the 
nape of the neck? (pilik), the heart, and even the 
skull; and Dahak’s not dying from that beating. 
g. Then smiting Aim with a sword, and the forma- 
tion (vastan6) of noxious creatures of many kinds, 
from the body of Dahak, at the first, second, and 
third blow. 10. The exclamation of the creator 
Atharmazd to Frédtin thus: ‘ Thou shouldst not 
cut him who is Dahak, because, if thou shouldst cut 
him, Dahak would be making this earth full of ser- 
pents, toads (khan-galak), scorpions, lizards, tor- 
toises, and frogs;’ with the mode of binding zm 
with awful fetters, in the most grievous punishment 
of confinement °, 

11. This, too, ¢#aé when Az-t Dahak was bound, 
the report of the same proceeded thus through all 
the regions, which are seven, that down-stricken 15 
Az-i Dahak, but he who smote Žim is Frédtin the 
Aspikan °, the exalted avd mighty. 12. And zz the 


' K has only ‘who came out at every place to act for z¢s benefit.’ 
> ¢ With a myriad of horses,’ a title of Dahak. 
3 See Bk. VIIL Chap, Sis. 9: 

* Or, perhaps, ‘ the reins.’ 

* In Mount Dimavand (see Chap. XV, 2 n). 


‘ Av. Athwyana, a patronymic derived from Athwya who, 
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tenth winter those particulars were believed, and 
thus they spoke, that 74 was owing to’ Yim that 
Az-i Dahak is now smitten by them, because the 
tidings which are good are not yet gathered unto all 
the regions, which are seven, and those which are 
evil do not mention 4z, nor demand the virtuous 
maiden (£aratik) with importunity, nor even coveted 
wealth? 13. This, too, that, when information 
came to him of women, ov property, that seemed to 
him desirable to possess, ¢é#ey were then admitted by 
him into a golden cage’, and that, which was com- 
pletely impregnable (airist6), came on through 1m- 
material space (maindg-divakih) to the den 
oréstak6) of Az-i Dahak. 

14. This, too, that, thought he who smote him 
were his brother, or descendant, or kinsman, or any 
one whatever of Ais nearest relations, it did not seem 
to them as that which is grievous, and 7 was not 
thought of in their minds, so that it did not occasion 
them even a reminiscence again; and thus they 
talked, that z£a householder de he ¢hazt smote, he zs 
one for whom all the fires of the religion are suit- 
able, u that householder eing a monarch, he ¢hat 
smote is oze who is every way their ruler. 15. This, 





according to Yas. IX, 7, was the father of Thraétaona (Frédtn) ; 
but Bd. XXNXI, 4, 7, 8, XXXII, 1n, make it a family name for 
many preceding generations. 

1 Or min may mean ‘apart from, 

2 Demands often made by Dahak, as stated in § 13. 

3 Pahl. silak-hémand, ‘something having apertures ;’ compare 
the sl4k-hémand which translates Av. sufram and suwraya 
in Vend. II, 7, 18, 30,.and has sometimes been understood as a 
‘signet-ring. Also compare § 19 below. 

* Assuming that min, ‘who,’ stands for amat, as in Chap. 
ol IL-2: 
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too, that a¢ every place where he came on, avd upon 
which 42s horse’s hoofs (saf6) fell, the dense fire 
from them was for the protection of the horse’s 
body. 16. This, too, that through his confused 
(cdmézak9O) practising of good deeds arose even the 
evil deeds of Az-i Dahak. 

17. About those of the Mazendaran} country 
having consulted, after the smiting of Dahak, as to 
turning (g4stan6) to Khvaniras?, and driving out 
Frédin therefrom, aud as to the residence offered 
dy the same place through the great number fallen ; 
also, on account of their tallness, there are fards of 
the wide-formed ocean* that come up to ¢heir mid- 
thigh, there are o¢fers that ave up to the navel, and 
the deeper places ave up to the mouth. 18. And, 
when they have come to this region, ¢#ezr producing 
grievous harm and destruction 40 the poor‘, and 
the coming of the people with complaints to Frédtn, 
and ¢hetr speaking thus: ‘Why didst thou smite 
A z-i Dahak, who was a good ruler as to preroga- 
tive, so that danger was kept away by him, and an 
inquisitor (vigdyidar) from him protected this 
region from those of the Mâzendarân country ?’ 
19. And they also said this, about the vileness of the 
Mazendarans, and the wretched state of the people 
of this region as regards them, that is, they then 
speak thus: ‘Since their habits are thus, since they 


1 See Bk. VIII, Chap. XIII, o. 

* See Bk. VII, Chap. VIII, 2. Méazendaran was considered to 
be outside of Khvaniras because it is separated from Iran by lofty 
mountains, 

* The Caspian is probably meant here, being considered a por- 
tion of the circumambient ocean. 

~K omits “/ the poor. 
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are filthy (dôs-hômônd)}—that is, dirt (karak) is 
theirs—possessing holes?! (stlak-hém6nd)—that is, 
holes are theirs—azd having appellations (kavitu- 
nisnd-hém6nd)—that is, they call to one another— 
we men (vir) think, axd consider upon this, that 
they also are human beings.’ 

20. About the encountering of Frédtin with those 
of the Mazendaran country on the plain of Pésa- 
nigas?, and disputing with them thus: ‘ You are of 
the Mazendar country, and I (anmančð) have de- 
stroyed Az-i Dahak by the swiftest ruin, 4272 who 
was a grievous sovereign of every one, demons and 
men; for that smiting of him I am produced éy 
Attharmazd more overpowering than his limbs made 
paralyzed by his own enmity, and then you destroy 
this country of mine, you who are of the Mdazendar 
country.’ 

21. And the Mazendarans thought slightingly 
(saptk6) of Frédtn, azd spoke in a tone of derision 
thus: ‘Should it be so, that thou destroyedst A z-i 
Dahak by the swiftest ruin, 4272 who was a good 
sovereign of both demons and men, and thou art 
produced éy Atharymazd, for that smiting of him, 
more overpowering than his limbs, even then we 
well settle in this place and well stay in this place ; 
and z¢ zs not thou that av¢ exalted, who aré an over- 
grown (kabed-ardéyisn6) huge sheep with the 
speech of a hero among other people, and we would 
not admit thee here.’ 

22. This, too, that ‘nevertheless ¢Aey afterwards 
fled, and the victorious Frédan pursued ¢em to the 


* Burrows, caves, and similar underground habitations are pro- 
bably meant. 
2 See Cts, laa. 
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foremost upland, and his nostrils flamed zo it so 
that #fey split it through; from his right nostril is 
the cutting avd sharp scorching of the ice ¢/at has 
fallen aud of all the cold of winter; and from his 
left nostril is the cutting azg sharp scorching of the 
rock ¢hat has fallen, which is similarly burning to 
a fire the size of a house, carrying the dust from the 
feet of the male ox, Barmaytin!, of the obstructed 
victor, the mighty Frédtn. .23. And he made it 
rush up on the ascent, whereby they are made 
figures of stone, and they who ave of the Mazendar 
country are destroyed by him through the smiting 
of fifties, the smiting of hundreds, the smiting of 
thousands ?, the smiting of myriads, and the smiting 
of multitudes innumerable ë. 

24. ‘Thus ¢here are destroyed by him, the victo- 
rious azd mighty Frédtn, two-thirds of those of the 
Mazendar country, and one-third came out beaten 
and sick; and never afterwards, O Spitaman Zara- 
tist! have they who ave of the Mazendar country 
marched upon this region of Khvaniras, and z¢ has 
not dcex imagined by them, even in thinking about 
it, that they* should go ¢here, except those ® whose 
names were thus, Sfitiyds, soz of Spansnayos °, and 
Arezraspah, soz of Sfansnayés’, who have wan- 


1 This appears to have also been the name ofa brother of Frédun 
(see Dd ANNE 3): 

2 B omits ‘the smiting of thousands.’ 

> Compare Vis Ve tesomury, can Vend AI isa. 

“Tenan 

TK has hee 

€ These first two names are only in K, because B repeats here 
a previous phrase by mistake. The second name is written 
Sânsnâyôs here, but is spelt correctly on its next occurrence. 

1 These two sons of Spânsnâyôs were the sferzfual chiefs, or 
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dered (tagid6) in search of wisdom and have pro- 
ceeded unto Frashdstar! of the Hvoébas *.’ 
25. Perfect excellence is righteousness. 


CHAPTER XXII. 
Südkar Nask. 


1. The twenty-first fargard, Vahistdisti%,is about 
where the best prayers* of the good religion are: 
unto Mitv65 once every night for dismissing and 
lessening Wrath zz the whole world, avd a second 
time for doing so with Lethargy ; a third uzo Srôsh ° 
the righteous, and the fourth is the Dahman Afrin? 
for further gifts and increasing gifts; and the most 





supreme high-priests, of the two northern regions, Fradadafsh and 
7idadafsh. They are named Spitdid-i Afspdsinan and A€rézrasp-i 
Afdspésinan in Bd. XXIX, 1; and the statement that they came 
from MA4zendaran, made in the text here, identifies that country 
with the two northern regions. The names of these two high-priests 
are evidently derived from the Avesta genitives Spitdis Uspa- 
snaos and Erezraspahe Uspasnaos in Yt. XIII, 121, persons 
concerning whom it is only stated that their fravashis, or guardian 
spirits, are to be reverenced. 

cero Chapa NAX VI 0S: 

2 Av. Hvôva, the family name of Frashôstar, Gâmâsp, and 
several other ancient personages (see Bk. VII, Chap. XXIX, 25). 

3 The appellation of the fifth Gâtha (Yas. LIII) which begins 
with the words vahistâ îstis; itis here written vahistôk-îstò in 
Pahlavi. 

* The Pahlavi explanation of Av. vahista îstis. 

a Sce Bk. YII, Chap: XLIV, 16. 

a Sce Bk VIII, Chap. IA, 3. 

7 “The blessing of members of the community.’ The Dahman 
Afrinagén consists of Yas. LX, 2-7 with Af. I, 14-18; but the 
Afrin is another formula, otherwise called ‘ the Afrin of ‘ie seven 
Ameshaspends,’ and it is uncertain which of the two is meant here. 
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preservative of them was the Dahman Afrin. 2. And 
this, too, that the most admirable of shapes of 
women was Himai! of the noble family of Vistasp, 
of horses the splendid horse of Vistasp, of oxen the 
male ox Barmdyin?, of sheep the very much cele- 
brated? sheep that is fat, white-jawed, avd star- 
spotted, wth zfs upper half in a manufacture (pa- 
sakhtak6) embroidered with gold and the topmost 
part yellow; and yet not one of them attains an 
equality to even a single thousandth paré of the 
glory of a righteous man, a member of the commu- 
nity, by when the Dahman Afrin of the good 7s 
uttered. 3. And this, too, as much as zé¢s Poo 
for the man and Azs wife is z¢s evil for a villain and 
kas paramour +. 

4. About the exercise of sovereignty dy Kai- Us’, 
with triumph, over the earth of seven regzons ; the 
advancement of his commands, by the people of the 
creation®, more swiftly than a wave of the hands; 
the construction of his seven dwellings (man)? in 
the midst of Albtir’z ®, one of gold, two of silver, two 


TAV (zen) Humaygu ol YATO: 

2 See Chap: AXI 22. 

3 Reading frêh-ôkhtar (for fréh-6khttar), as Bd. XXIV, 3 
states that ‘the black sheep which is fat and white-jawed is the chief 
of sheep.’ It might be ‘the sheep of Frashékhtar,’ and this name 
might be a miswriting of Frashéstar, but we have no record of any 
such sheep of his. 

* It is easy to trace a connection between §§ 1, 2 and Yas. LIII, 
1, and between § 3 and the Pahl. version of Yas. LIII, 6a. 

6 Av. Kava Usa (see Bk. VIII, Chap. XII, 13). 

€ K has ‘by demons and men’ 

7 Probably the origin of the legends of the seven halting-places 
of Rustam and Isfendiyâr in the Shâhnâmah. 

* Here meaning the mountain-range south of the Caspian (see 
Chap. XA G) 
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of steel, and two of crystal (¢vginakinS); the re- 
straining of the many Mazénik demons! who are the 
ruin of the world, and confining ¢hem to their own 
duty ; the arrival at those dwellings of his, and the 
swift winding (v@finidan6) around those dwellings, 
of a person whose strength is overpowered by de- 
crepitude, and the approach of whose life to departure 
from the body as taken place; the reduction (kht- 
sAni-hastan6) of the decrepitude thereby, and the 
return of his strength and manhood, that is, a com- 
mand is given by him thus: ‘ Keep no people away 
at the door!’ and he might make a domestic of 
fifteen years of age. 

5. Afterwards, the consultation of the demons 
about the death of Kai-Us, and the coming of 
Aeshm ? to Kai-Us, approving his death, and, there- 
fore, making 47 wretched in his mind adout the 
great sovereignty which was possessed by him over 
the seven lands, and causing him to long for the 
sovereignty of the heavenly region (ẹâsâmânð gâs) 
of the archangels? 6. And, owing to the seduc- 
tiveness of Aeshm, and the other demons who 
remained his co-operators for that undoing, Kai-Us 
was even engaged in opposing and molesting the 
sacred beings. 7. Also his not returning across 
Albtr’z, 6u¢ rushing upwards, with many demons 
and wicked people, unto the ower edge of darkness?; 


) Av. Mazainya daéva, the idolators of Mazendaran. 

jullie demonor wrathi(cee bis VIll Chapa 1X, 3 n1). 

> §$ 5-9 are evidently a summary of the original form of the 
legend of Kavtis’s attempt to reach the sky, otherwise described in 
the Shahnamah. 

* Where the endless light commences. Reading par-1 tom; or 
it might be ‘to the utmost,’ if we read frétum as equivalent to 
frêhtûm. 
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and the reason of the glory of the Kayans? be- 
coming a figure of clay on that border. 8. The 
previous separation (madam régi-hastan6) of 
Kai-Us from the troops, and Ais not turning from 
that ill-advisedness even on renewed strife aloft? 
wilh the supreme sacred beings. 9. Afterwards, the 
creators calling back the glory of the Kapma to 
himself, the falling of the troops of Kai-Us to the 
earth from that height, and the flying of Kai-Us to 
the wide-formed ocean °. 

10. This, too, it says, that, besides him, some 
one? flew behind him, thus associated with him ; 
and after him flew Néryédsang 2, the promoter (fré/- 
dadar) of the world, for diverting that person from 
him. 31. And the cry of him, the unborn Khfisrdi, 
who «as thus associated with him, like that of a 
regiment (s7pah) a thousand sé¢roug, was thus: 
‘Thou shouldst not smite him, O Nérydésang, pro- 
moter of the world! for if thou shouldst smite this 
man, O Nérydsang, promoter of the world! ¢here 
will not be afterwards obtained, for acquirement, a 





1 K omits ‘of the Kayâns. It is the royal glory of Yt. AIX, 
which descended from heaven and accompanies the faithful rulers 
and champions of the religion, successively (see Chap. XXIV, 3). 

2 B has ‘pitying strife;’ khv@parik being written instead of 
avarîk. ` 

$ Meaning the Caspian, as in Chap. XNI, 17. 

4 Tt will be seen, from what follows, that this was the fravashi, or 
guardian spirit, of his future grandson, Kai-Khfsroi. Every being 
and object belonging to Afharmaza’s creation is supposed to have 
its spiritual representative, created before the universe and per- 
petually existing (see Bd. I, 8; Mkh. XLIX, 23) 

5 Av. Nairyôsangha, an angel who is supposed to be the usual 
messenger of Aûharmazd to mankind (sce Byt. II, 25, 26, 59, 60). 
K has only ‘besides him azd behind him flew Nérydsang.’ 


to 
U 
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thorough destroyer of the high-priest of Turan’; 
because owing to this man w% be born Aine whose 
name is Styâvakhsh?, aud owing to Siyâvakhsh 
I shalt be born, who am the Khisrdi who zw7// entice 
the most heroic? oze of Ttran—who is mostly the 
destruction of champions and troops—to the nu- 
merous heroes of the religion, so that I say accom- 
plish the destruction of his champions and troops, 
when* [ would occasion a distant flight of the 
sovereign of Turan. 12. Through these words the 
guardian spirit of Khiisréi delighted Néryédsang, the 
promoter of the world; and; on these words, ¢he 
latter was releasing him and that Kai-Us who 
thereby became discreet. 
13. Perfect is the excellence of right@ousness. 


Cease SOIL 
Suidkar Nask. 


1. The twenty-second fargard, Airyaman 4, is 
about the meeting of Kai-Khttsréi® and Vaé, the 
long-continuing lord’? next to the renovation of the 





Tee Bk VIN, Chap. XIN, 15. 

en VII Cap. II 14. 

“A single particular hero appears to be meant, although this is 
not quite certain. 

* Assuming that mûn, ‘who, stands for amat, as in Chap. 
K2: 

5 The appellation of Yas. LIV which begins with the words 
a airyema ishyd; it is here written afréman6d (B) and afre- 
mano (K) in Pahlavi. 

e Soe Bko VII Chap. XIII, 14. 

1 Pahl. vâê-î dêrang-khûdâî= Av. vaya dareghéhvadhata 
who is mentioned as a good spirit in Ny. I, r. There are, how- 
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universe, and Wai-Khisrdi’s asking Vaé, the long- 
continuing lord, about his smiting so many of the 
ancients who have been the highest of mankind in 
splendour and glory. 2. The reply of Vac, the 
long-continuing lord, about his smiting them; and, 
upon that answer, Kai-Khtsrdéi’s taking Vac, the 
long-continuing lord, and transforming /zm into the 
shape of a camel, mounting Žim, and going, with 
the Iranian levies (hangamandéikan), to the place 
where the immortal Haoist, soz of Geurva}, les in 
strength 2, and his letting him lie; also Azs going 
beyond (kAdmon) him to the place where Tits *, 
the banisher of strife, lay in strength, and his letting 
him also lie; and his going beyond him to the place 
where Kai-A pivéh * lies, and his letting him also lie. 





ever, two Vaés (see Dd. XXX, 4; Mkh. II, 115), the good Vae 
who assists the departed soul, and the bad Vaé who opposes it; the 
former is closely connected with the angel Ram in Yt. XV, 0, 58, 
and the latter with Ast6-vidhétu, the demon of death, in Vend. V, 
8, 9; Bd. XXVIII, 35. They appear to be personifications of the 
upper and lower air, respectively; the former being considered 
pure through its connection with the sacred beings, and the latter 
impure through contamination by the demons. Possibly the legend 
about Vaé in our text may have becn suggested by the words 
vayfi-bereduby6 and vaydiin Yas. LUI, 6, 7; in which case, 
this fargard must be considered, to some extent, as a continuation 
of the preceding one. According to Dd. XXXVI, 3 Kai-Khisroi 
was made to pass away by Vaé. 

1 Compare Av. Yista Géurvayana of Yt. XII, r18. But 
Yoista Frydna, of Yt. XIII, 120, is one of the immortals men- 
tioned in Bytell as Dd. XC, 3. 

2 Reading hang, which can also mean ‘a cave;’ but we can 
likewise read hiig, ‘ spiritual life.’ 

s Av. Tusa of Yt. V, 53, 58; he is one of the immortals men- 
tioned in Bd. XXIN, 6; Dd. XXXVI, 3. 

* Ay. Kavi Aipivanghu of Yt. XIII, 132, NIX, 71. He was 
son of Kat-Kavad, brother of Kai-Us, and ereat-grandfather of 
VistAsp’s grandfather (see Bd. XXXI, 25, 28, 31, 34). 
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3. His proceeding beyond them, and meeting on 
the road with that beneficial victor Sdéshans!, and 
being asked by that beneficial victor thus: ‘What 
man art thou who sittest aloft on Vaé, the long- 
continuing lord, so that thou makest V4é fly, the 
long-continuing lord transformed into the shape of 
a camel?’ 4. The speaking of Kai-Khtsrdi, in 
reply to Sdshans, thus: ‘I am Kai-Khisrdi.’ 
5. The extolling of Kai-Khitsrdi, dy Sdéshans, as 
regards his having extirpated the idol-temples on 
the shore of Lake Aééast?, and his smiting the 
wizard Frasiydy 2. 

6. The glorifying of the Mazda-worshipping re- 
ligion éy Kai-Khusrdi; the coming of the powerful 
being Keresdsp 4, club in hand, advancing towards 
them at the dwelling of that wizard Ges®5; the 
standing up of Ts, the banisher of strife, and his 
calling to Keresdsp for reliance upon the Gatha 
lore and for union with them; and the praising of 
righteousness ê é6y Keresasp, and his throwing away 
the arm-breaker. 

7. As to these, too, it says that so those men 
come together for producing the renovation of fhe 
universe who are mentioned in this fargard, and also 
in other places, and are all experienced avd eminent 


wc Bk VIII Chap. XIV, 14. 

? Apparently the present Lake Urumiyah (see Bd. XVII, 7, 
KO MEh. I 95) 

See Bk, Vill, Chap. XII) 11: 

aoee Chap XV. 

` Written W, but the reading is uncertain; possibly the name 
may be connected with ‘the Veské progeny’ in Chap. XV, 2. 

€ Reciting the Ashem-vohû formula, as a token of adhesion to 
the religion. 


(37] Q 
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doers, and all powerful azd brave; and they shall 
produce the renovation through a desire for an 
existence undecaying, immortal, hungerless, and 
thirstless for ever avd everlasting. 

8. It is perfect excellence ¢haé zs righteousness. 


CHAPTER XXIV. 


1. Of the VarstmAnsar! there are twenty-three 
fargards, and the first is the Aéthrapaitis’, on the 
asking of Zarattist, by Maiddk-mah °, about the nature 
of the birth of Zaratdst, and his coming to the religion. 
2. And the reply of Zaratist about the combative 
coming together of the life-causing and death-causing 
spirits at his birth* 3. This, too, that when the 
fellow-villagers ° of her who bore 427 saw his head® 





1 The second of the Nasks and third of the Gathic division (see 
Bk. VIII, Chap. I, 9, 12). It is a second commentary on the 
GAthas, devoting a fargard to each ha of the Gathas and to each 
Gathic formula, as in the Sddkar Nask, but beginning with an extra 
fargard about the birth and calling of Zaratiist. Its chief object 
appears to be the quotation of texts, both from the Gathas and 
from sources no longer known. 

® Here written asrapaitdés (B) and asrapaitis (K) in Pahlavi, 
which, no doubt, stand for Av. aéthrapaitis, Pers. hérbad, 
‘a Zoroastrian priest. This name may either refer to the genera! 
subject of the fargard, or have been the first word of its Avesta text ; 
as it seems not intended to quote any section of the Yasna, although 
the guardian spirits of the priests are reverenced in Yas. XXVI, 7, 8, 
before commencing the recitation of the Gathas. 

> Av. Maidhy6-maungha; he was first cousin of Zaratiist, and 
also his first disciple (see Bd. XXXII, 2, 3; Zs. XI, 10n). 

4 B has “at the biro isie. 

> B has ham-visagih, Kk ham-disagth. 

€ Assuming that vagânð stands for vagdan6é, which word 
occurs in § 4, according to K. 
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they considered z¢ the shoulder of ! Arekdviksûr 2, 
and his chest and back ¢hose of Aharisvang*, and 
when ¢hey saw his full* bosom ¢hey considered it 
that of the spirit of liberality ®; and by 4zs side was 
the Kayan glory ° to rub (mfistan6) 425 bosom. 

4. The speaking of Zaratiist spiritually, on the 
grievous bringing forth of zs head’, thus: ‘Asa 
spiritual lord is #zy desire, do thou who art the Zéti 
speak forth to me®;’ and the reply from Adhar- 
mazd@ thus: ‘ So shouldst thou be the priestly master 
as regards whatever righteousness I speak forth 
with righteous intelligence; thou art of very much 
value, thou ar¢ very righteous, thou arź most intel- 
ligent, and thou we/¢ state the religion of the Mazda- 
worshippers to creatures of every kind.’ 5. Through 
that saying an arrow reaches spiritually unto the 
demons, just as from a mighty chief warrior of Kai- 
Vistasp °, like him in a mountain dwelling (gard4n6o 
man) who #as shot an arrow for an attack (patko- 
pisn6d) opposing those in coats of mail. 6. The 
evil spirit grumbled (dandid6) to the demons thus : 
‘Evil Zas it become for you who are demons, but 





1 B omits ‘ the shoulder of? 

* Av. Aredvistra of Yt. V,a title of Anahita, the female angel 
of the waters. 

Eee CEN Chap TIN 3: 

| bank 2urukspar—Av. uruthware. 

6 Av. Rata, who is associated with the archangel Spedata- 
Armaiti in Yt. II, 3, 8; Sir. I, II, 5, and with Ashi Vanguhi in 
NUTA NIN, 6. 

6 Av, kavaém Avarené (see Chap. XXII, 7). 

7 B has ‘ whenever /vs birth occurred,’ 

8 This, with the first clause of the response, is the Pallavi version 
of the concluding formula of Yas. XXVI, 11, without the extra 
Pahlavi glosses. 

Gn NI EE baps. X1, 1-4, XII, 15. 

02 
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you are unobservant.’ 7, Even so Zaratist pro- 
claimed life free from the control of the demons, 
when this same saying was uttered by him, thus: 
‘Asa spiritual lord is my desire; and, aé¢ the falling 
of the demons upon Zaratist for zs destruction, an 
incarnation (tant) of zés spiritual existence stood 
opposed to them, in that weapon proceeding from 
Zarattist, to keep them back. 

8. And he spoke again thus: ‘ The religion of the 
benefiters progresses there in him who, through good 
actions, Žas joyfulness owing to his righteousness’;’ 
and, through that saying, an arrow reaches spiritually 
unto the demons, equal to ten of that which was 
first spoken, and, a¢ the falling of the demons upon 
Zaratist for Azs destruction, it stood spiritually 
opposed to them, and that weapon proceeding from 
Zaratist kept ¢henz back. 

9. The third utterance of Zaratist, on the bringing 
forth of Azs arms, was thus: ‘ That which the first 
existence produced is to be so practised, with atten- 
tion, through actions to be concealed ġy him who is 
a priestly authority (rad6)?;’ and through that saying 
an arrow reaches spiritually unto the demons, equal 
to one hundred of that which was first spoken, and, 
at the falling of a demon upon Zaratist for /zs death, 
its spirit, as a sacred being, kept the demon away 
from Zaratist. 

10. And, when the whole body of Zaratist was 
brought forth, trouble (Asi po) fell among the demons, 
and the demons rushed back to hell in haste; light 


1 This is the Pahlavi version of Yas. XXXIV, 13 b, without the 
glosses. 

2 This is the Pahlavi version of Yas. XNXIII, 1a, b, without the 
glosses and incomplete. 
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increased among the creatures, and every creature of 
the beneficent sacred being is pleased and talked of 
virtuous conduct. 11. And Atharmazd took away 
Zarattist with joyfulness to provide security for Azz, 
and Arekdvikstir, Aharisvang, and the primitive and 
Kayan glory 77 the body of Zaratdist spoke to Zara- 
tûst of z¢s production éy Athaymazd thus: ‘Thou 
shouldst think of him who is wise.’ 12. Thereupon 
Ze poke spiral e reply, thus: ‘Tama 
Mazda-worshipper, I profess the Mazda-worship of 
Zaratist!; and this means that Iam an apostle of 
Atharmazd, and am sent dy Atharmazd, 

13. And Atthavmazd spoke to Zaratist thus: ‘4s 
to the sacred beings of the worldly exzsternce, do thou 
beg companionship from them ; éz¢ as to the demons, 
do thou long for (d6sh)? separation from every one 
of them; practise good thoughts, good words, and 
good deeds, and abstain from evil thoughts, evil 
words, and evil deeds.’ 14. Also about vigilantly 
reverencing the sacred beings, and the reward 
thereof; not strengthening the vile, nor weakening? 
the good; expounding for the disturber of religion 
(dênô-paďdrêsh), and producing liberality for the 
accepters of religion; and not turning away from 
the religion on account of fondness for body and 
life. 

15. The accepting of such advice spiritually éy 
Zaratist, and his glorifying Adhazmazd, for crea- 


—— 


1 This is the Pahlavi version of part of Yas. XII, 7, 8 (XIII, 
25 Sp.) without the glosses. 

2 B has ‘hope for’ (nyésh). 

’ Assuming that nizérinfdand (K) stands for nizarinidan6 ; 
B has z6rintdané, which is synonymous with the previous nîrû- 
kintdand, ‘strengthening.’ 
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tiveness, sovereignty, and all goodness, and the 
primary archangels aud other good creations, each 
separately, for their own special glory'. 16. And, 
afterwards, the grumbling of the evil spirit mali- 
ciously, at that vexation, thus: ‘I have produced, 
for the annoyance * of azy upholder of that religion 
of thine, 99,999 wizards, 99,999 wolf-worshippers °, 
and 99,999 apostates.’ 

17. Atharymazd spoke to Zaratist thus: ‘ Main- 
tain this religion steadfastly, for through the assist- 
ance of this religion I, who am Atharmazd, wz// be 
with thee, and the omniscient wisdom becomes thine, 
and extends to thy disciples, Maidék-mah4, Parshaa- 
gavé 5, sênêt, Kai-Vistasp, Frashdstar, and Gamasp’, 
the teacher of public observance and will to the 
righteous, desedes many of the people who are dili- 
gent and even those who are idle, and their good 
works and praise zwz// be owned by thee.’ 18. Like- 





! Or it may be ‘in his own particular soul (nisman).’ 

* Pahl. réshidarth, which B omits. 

* This term, gfirg-yazak6 (=Av. vehrkay4za), does not 
oeeur in the extant Avesta. 

eS 

°” Av. Parshad-gau of Yt. XII, 96 (compare PAZI Parga 
of Bd. XXIX, 5). This name can also be read FradadayAnd 
and be compared with Av. Fradhidaya of Yt. XIII, 97. 

“Av. Saêna of Yt XUI 97, vho is said to have ‘ first set forth 
upon this earth with a hundred disciples.’ Further details about 
lim are given in Chap. XXXIII, 5. Inthe third and seventh books 
of the Dinkard his name is written Sênôv (for Séndk or Séndé) 
which has been read Daytin by Peshotan (Dk. pp. 308-314 of 
English translation), as pointed out by Darmesteter in his Zeaxzes 
Pehlvis relatifs au Judaisme, p. 3, n. 2. In Dk. VII he is said to 
have been a high-priest who was born in the rooth year of the 
religion, and died in its 2ooth year. 

7 See Bk. VIII, Chap. XXXVIII, 68. 
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wise about the worldly display of the religion to 
Zaratist 6y Aûharmazd, the accepting of the religion 
by Zaratûst through recitation and faith, and the 
reverence of the Ahunavair! dy Zarattist. 

19. Also about Attharymazd having created the 
creatures in the spiritual existence, and their allotment 
out to the worldly evestence, the superiority of the 
righteous man as compared with other creatures, 
and, among mankind, of him who is relying on the 
provisions of the law and z¢s unchangeableness from 
goodness, and who is a teacher and provider of 
teaching as ¢o the pre-eminent existence of the good 
religion of the sacred beings. 

20. And a summary about the bringing together 
of that fire which is the residue of a fire in a house, 
for the reverence of that water which is nearest to 
the dwelling, and of any spirit of a kinsman; and as 
zo him who leaves that fire, water, and spirit, and, 
on account of a similar desire, reverences another 
fire, water, and spirit, dz/ none of them can accept 
that ceremonial, and the acceptance of that man’s 
ceremonial éy the others we// have occurred just 
when the former three are reverenced by him. 

21. Righteousness is perfect excellence. 


CHAPTER A AV. 
Varstindnsar Nask. 


1. The second fargard, Yatha-aht-vairy6 ?, is 
about the worthiness, as to worldly and spiritual 
virtue, in a ruler and zz the production of a high- 


WASAN MG bap. I, 7. 
? The Ahunavair (see Bk. VIII, Chap. I, 7) upon which this 
fargard is a commentary quoting some text on the subject in § 2. 
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priest's efficiency ; azd they have been suitable for 
leadership and priestly authority with whom Chere zs 
an existence of it; also other talent through which 
sovereignty and priestly authority are appropriated, 
and whech the ruler ov high-priest himself possesses. 

2. ‘My wish (désh), O Zarattist! is that thou be 
in spiritual lordship and priestly authority, because 
thou art, O Zaratist! provided with a spiritual lord 
and possessing priestly instruction—that is, they 
consider thee, too, as high-priest—and it is because 
thine is the accomplishment of rites, that thou art 
quite preserved when ¢here zs an encounter of the 
demons with thee—that is, a dispute of apostates 
with thee.’ 3. It is non-possession of a ruler and 
high-priest, 07 non-possession of a ruler’, ¢Zaz be- 
came the nature and law of the demons; and the 
maintenance of Atharmazd and the archangels, as 
ruler and high-priest, and the dominion of Athar- 
mazd@ are combined with beneficence. 

4. This, too, that through righteousness a priestly 
instructor (rad@6) is a ruler at will, a sage and bene- 
factor, a cherisher and cleanser (Asniddr) of the 
poor; also the fitness for the supreme heaven 
(garédmanikih) of all those who are accepting the 
religion which proceeds from Zaratûst. 

5. Of righteousness the excellence is perfect. 


CHAPTER A AVI. 


Varstmdnsar Nask. 


1. The third fargard, Ashem-voht?, is about 


* K omits these five words, and B has a blank space for the 
letters khûdď in khûdâî, ‘ ruler.’ 
2 See Chap IITIN: 
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admonition as to the praising of righteousness, 
which is itself the production of true awe of Aûharv- 
mazd, the perfection of existences, the better state 
of prayers 1, and the greatest assemblage of righte- 
ousness, good breeding, humility (avdépatagih), 
awe of the spiritual evzstence, extreme joyfulness, 
and comfort and enlightenment of soul. 2. Aso 
the equipment (padmtkih) of him who is _ prac- 
tising as a high-priest is righteousness and the main- 
tenance of the worship azd obeisance for the spirit 
of righteousness. | 
3. Of righteousness perfect is the excellence. 


CHAPTER X XVII. 
Varstmansar Nask. 


1. The fourth fareard, Yénhé-hatam’, séades 
that Atharmazd spoke to Zaratist the Spitaman 
thus: ‘Utter the words of the ceremonial and 
obeisance for us who are Atharmazd and* the 
archangels, because they are, O Zaratist! thy 
ritual for water‘, ritual for plants, ritual for a 
guardian spirit of the righteous, and ritual for an 
angel of a spiritual existence, or who is even ap- 
pointed for a worldly existence.’ 

2. And Zaratist spoke thus: ‘I w// utter the 
words of Atharmazd, which are opposed to harm 


* K omits ‘ of prayers.’ 

2 See Chap. IV, ın. The texts quoted in this fargard appear 
to be no longer extant. 

> B omits ‘ Atharmazd and’ 

* K omits ‘ ritual for water.’ 
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and are the ordinance of Athavmazd, those of the 
ceremonial and obeisance for you who are arch- 
angels,’ 

3. Of righteousness perfect is the excellence. 


CHAPTER A XVIIT 


Varstmdusar Nask. 


tr. The fifth fargard, Yanim-mando}!, is about 
the beneficence azd¢ worthiness of Zarattst, through 
the virtuousness of his thoughts, words, azd deeds *; 
the priority of Athavmazd ë, and the first possession 
of obeisance (niyayisno) to him; the mindful per- 
formance of obeisance ¢/o the sacred beings, aid all 
the merit of obeisance ¢o the sacred beings; the 
excellence of receiving a righteous man, of bringing 
fire together, and of maintaining the good religion ; 
the elementary (kh4m) wisdom? of the creator, and 
the consideration of every duty towards his will and 
creation; the outward indication as to propitious 
discrimination and of what is done dy those who are 
propitious ; azd the existence of every kind of self- 
attraction éy Zarattst towards the religion, from 
first to last, through the complete reasoning thought 
that arose solely through obeisance ¢o the sacred 
beings. 

2. This, too, that ‘thou art come to the supreme 


5 


heaven (garédm4n)*, O righteous Zarattist! thou 


= pee C DIDAN yin 
“See Pahl. Yas. NGeN III 6. 
a a 4 Ibid. rc. ° rela a 
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art aware of the deeds, O Zaratûst! which were 
practised by those in the bodily existence, azd 
which still they practise, and the sacred beings “ave 
placed upon mankind acquiring the power of good 
works. 3. And about the wonderfulness of the 
supreme heaven ¢ere zs this, too, that whoever is in 
that abode is not any one ¢haz passes away after Ais 
birth ; at the time of the renovation of the untverse 
the supreme heaven is lowered down to the star 
station 1, the earth deze up to there, and Vohtman ? 
is summoned for every purpose to the conference, 
and, when they call him, Mitrd6’s* investigation as 
regards the existence of righteousness is on the 
spot ; through the coming of that archangel * of true 
statements for assistance, and through the co-opera- 
tion of the o/fer archangels and Srésh? the righteous, 
is the overpowering of the vexing of distressers° ; 
and the assistance of the archangels for Zarattist 
„was when he went forth for disabling the vicious law 
of Iran. 4. Concerning Zaratûst aere zs this, too, 
in the words of Aûharmazd, that is: ‘ Thou art our 
own, O Zaratist! and this liberality ¢o thee is ours ; 
anything oxe gives to thee is given by him /o us ;’ 
also the announcement to Zarattst, avd the bringing 
of hint to Vistasp® for his assistance and likewise 
the strength? of his sovereignty for him. 


1 The lowest grade of heaven (see Sls. VI, 3n). 

| occ bk. Vill, Chap. 1X, 3 for both angels. 

Bk VIII, Chap: XLIV, 16. 

t Vohûman. See Pahl. Yas. AA FIE 6c. 

° See Bk. VIII, Chap. XI, 1; and compare Pahl. Yas. XXVIII, 
60, 7D. 

7 So in K, but B has ‘also his announcement on deg brought 
fo Vistasp, and Zarathst was an assistance to him and the 
strength, &c.’ 
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5. The discipleship and veneration of Frashdéstar! 
also, and the laudation of Frashéstar for making the 
religion progressive and fov tés true transmission in 
the words of Athavmazd; also the whole righteous- 
ness of those whom Frashéstar attracted to the 
religion. 

6. About the laudation of Zaratist ¢here zs this, 
too, that is: ‘Zou art not astray from us, neither in 
life, nor in enquiry, nor 27 openly announcing, even 
when demonstrating? the religion to others, nor in 
anything whatever, O Spitaman! /vom us who are 
archangels ; and the donation of benefit to suppli- 
cants is the food, and the clothing for us, who are 
in the ceremonial of the sacred beings, is unworn 
(asidak6) ®’ 

7. About guarding a friend, managing an un- 
friendly person, and affording a person shelter for 
the sake of protection, justice, and rectitude +; also 
the unworthy condition of that man who, requiring 
to perform those duties and good works that are 
important, shall perform those that are trivial. 8. 
And this, too, that is: ‘ Thou art likewise aware, 
and thou also understandest it, O righteous Zarattst |! 
through the sagacity of my wisdom, which was the 
first among existences ®, and which is also so unto 
the last existence.’ 

9. Righteousness is excellence ¢had zs perfect. 


1 See Bk. VIII, Chap. XXXVIII, 68, and compare Pahl. Yas. 
XXVII Sbe 

2 K has ‘when thou wouldst demonstrate.’ 

3 See Pahl. Yas. XXVIII, roc. 

+ ADiG 11a. ? Ibid. 11C: 


CHAPTER R@xn VIII, 5“XXIX, 2. 237 


CHAPTER X XIX, 


Varstndnsar Nask. 


1. The sixth fargard, Khshmaibya}, is about 
the complaint of Gés-atirvan ? to Aûharmazg, when 
she sat at the creation in the assembly of the arch- 
angels, as regards the abundant disease and misery 
which she saw spiritually would come upon her in a 
bodily existence, through beating, slaughtering, and 
wounding, stealing, plundering, and presenting, dy 
him of vicious actions and worse desires, as a bribe 
to him who ts an evil-ruling villain (mar), and the 
operation thereof: the bad ownership, wrongful 
investigation, false evidence, and making captive 
(vardako), éy him who is wrathful azd oppressive 
through greed and envy, from the warm cowshed 
and the effective and diligent guardianship of the 
herd’s dog (pastis-hatirv4), to that which is a cold 
and hastily-constructed place; or 6y him who is 
seeking meat we/# a merciless hand through making 
her distantly separated from Aer young. 2. Also 
their explanation and extenuation (kâstanð)?, and 
the causing of misery of many kinds thereby, ‘ which 
is no affliction to them when the wind that is cold 4, 
or even that which is hot, comes upon me; whch is 
no affliction to them when, the untimely offspring of 





* See Chap. VI, in; it is here written khshmâfbâ (B) and 
khshmaibé (K) in Pahlavi. 

jece Chapa. V ae; Pahl. Yas. XXIX, r. 

* Or it may be ‘ fining and beating,’ as K has kfistan6. 

+ B has ‘ when some of that zwhzch is cold,’ writing aitd for vadé 


in this first clause, and amat min for amatam in the first and 
third clauses. 
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my womb being cast away, they slaughter me; and 
is no affliction to them when the serpent, the leech 
(khun-garai) 1, ov even the foulest of noxious crea- 
tures gnaws me. 3. And the petition of Gôs-aûrvan 
was thus: ‘Do not appoint me to a worldly existence 
and that awful misery, ov, if thou appointest me to a 
worldly ex7s¢ence, produce it for me without life (at- 
ztistaniha), so that I may be without feeling and 
may want that distressing ? pain; zz zs created for the 
mighty, through whose assistance there is a capability 
of affording protection ¢o me, even though the Kai 
and karp Esot 

4. And, zogether with the just complaint of Gos- 
atirvan, and the compassion of the archangels as to 
that complaint, ¢4eve 7s then the creation of the crea- 
tures, among whom the greatest and bestt is mankind, 
for fighting and subduing the destroyer, even though 
joined together with a complaint of wounding and 
affliction like chat of Gos-atirvan, avd Gés-atirvan arose 
with greater judiciousness than an absence of creation 
even with freedom from disturbance by the Kais?; 
on account of the necessity of preparing for the 
living of mankind through the assistance of cattle, 
Gos-atirvan was produced for the material bodily 
existence and assistance of mankind. 5. And, on 
account of little feeling for her worldly misery, the 
breeding (mayinidan6) of cattle was the arraying 





* Doubtful. * K has ‘ill-passing.’ 

3 See Bk. VIH, Chap. XXAV, 13 n. 

4 B has ‘of whom the best.’ 

> The obnoxious tribe, or class, mentioned in§ 3. After the word 
‘affliction’ K completes the clause to this point as follows :— just 
as Gôs-aûrvan arose with greater judiciousness than an absence of 
creation even with an adversity of the primitive tendency.’ 
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of strife ; the advancement of the Mazda-worshipping 
religion of Zaratist in the world éy Gés-adrvan, on 
the production of Zarattist for the assistance of 
cattle; avd the preservation of cattle and other 
good creations through complete satisfaction a¢ the 
progress of the religion. 

6. This, too, was said to Gés-aiirvan, that is: ‘I 
assert unto thee the passing away of devastation, 
that is, the existence of a remedy for the misery 
owing to the evil spirit?, for which no creature 
would be produced by me—me who am Atharmaza— 
when a remedy for the misery owing to him had not 
been known to me.’ 7. This, too, that the wish of 
the evil spirit was thus: ‘Thou shouldst never pro- 
duce a creature, O Atharmasd! and ¢here should be 
here no spiritual lordship, no priestly authority, and 
no desire for perfect righteousness, 07 necessity for 
duty and good works. §&. The enquiry of Gos- 
adrvan, thus: ‘For whom am I appointed and 
formed ?2’ and the reply to her, thus: ‘For him 
who is diligent ava moderate *.’ 

g. Also the friend and nourishment (srayisn6) 
begged for cattle dy Gés-atirvan, the righteous man 
produced for the assistance of cattle éy Atharmazd, 
and the sweetness in water and plants for the 
nourishment of cattle, so that he is privileged to 
feed and keep cattle who gives them pasture zz 
reality, and is also diligent zz the production of 
cattle, that is, he gives them pasture, and is thereby 
proclaimed a cattle-guardian (pasts-hatirv6) for 
them who makes the cattle fully develope +; and also 





1 See Pahiyas: XXIX, 6a. aTa 
3 Ibid TOK Dda 
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he who gives the wicked Wrath, the foreigner, a 
beating, so that he may make /zm stupefed’. 
10. The development of cattle éy Athavmazd, advice 
to mankind as to moderate eating *, and the grievous 
bridge judgment of him who Aas unlawfully produced 
distress for the cattle whom Géds-adrvan is kindly 
regarding, with loving eyes %, in the spiritual evzs¢- 
ence, in bodily contact with (ham-kerp6-i) the arch- 
angels and in bodily contact with the light of the 
sun, so that Aer hands are more powerful ; she who 
replies to the sacred beings, and the sacred beings 
Geply Co Der 

11. About the statements of Atharmazd there ts 
this, too, that is: ‘1 ama calculator of those words ° 
by which they assert ¢hat the existence of worldly 
beings is for the sake of that of both existences; | 
am aware of the actions which are practised by those 
in the material existence, d0¢2 demons and men; of 
whatever they practise ë I am the decider avd lord, 
and it is such as my will requires 7, even for the last 
change of existence ; and I look upon all that with 
that wisdom and sagacity of mine which was, which 
is, and which ever wz? be.’ 

12. The formation of a reward for worldly beings 
by Atharmazd, through the propitious liturgy 
(mansarspend)* which has become the precursor 
of the benefiters; that is, their high-priest, who 4as 





—_——$ a a 


1 See Pahl Yass XATA GG. a a e 

3 Pahl. kâmakð-dôfsar= Av. vouru-dôithra, an epithet of 
Râta, ‘liberality’ (see Chap. XXIV, 3), and Saoka, ‘ prosperity ;’ 
but here applied to Gos-atirvan. 

t Some words in § 10 occur also in Pahl. Yas. XXIX, 3. 

5 See Pahl. Yas, XAXIA, 4 a. ® bids b: 

* Ibid yo: bdan 
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a propitiousness and intelligence that are all-bene- 
ficial, is he wth the liturgy. 13. And about the 
uniqueness and incomparableness of Zaratiist among 
mankind, through zs desire for righteousness and 
Avs understanding the means of defeating the 
destroyer? and teaching the creatures. 

14. Righteousness is perfect excellence. 


CHAPTER “XX, 
Varstndnsar Nask. 


r. The seventh fargard, Ad-ta-vakhshya?, is 
regarding the maintenance of the worship and obeis- 
ance of the religion and the spirit of the liturgy ; and 
this, too, that the spirit of the ceremonial of him 
who is a right-thinking, intelligent, and wise? man 
is quickly mixed up with the light of the sun, and 
connected with the accomplishment of the wishes 
and the joy of the archangels. 

2. About the choice of will 6y mankind, and the 
existence of a way to reward through ¢/ezr decision. 
3. About advice to mankind as to seeking that 
position in which it is possible to remain long with 
fondness, and as zo reciting and teaching‘ the revela- 
tion of the sacred beings. 

4. And, from the statement of Zarattst, about 
the shouting of the demon Aresh*® to mankind, us: 





Heee Pahl Yas. XXIX, 8c. 

2 See Chap. VII, 1 n; it is here written at-tag-vakhshé in 
Pahlavi in both MSS. 

* Seer Walesa 1 ay C. Didi 6. 

? See Chap. XXXI, 6; the demon of envy, or malice, called 
Aréshk, or Arashk, in Bd. XV, 18, AXVIII, 16. 
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‘Atharymazd and Aharman have been two brothers 
in one womb!, and out of them the archangel ? liked 
that which is evil, through what occurs when the 
understanders of it žave mentioned the worship of 
the demons and this, that, after it, you shou/d pre- 
sent cattle to the planetary ĉodies and the demons. 
5. About the falsity of the demon Aresh, the sepa- 
rate origin of light and darkness, the goodness of 
the material evzstence of light for determining what 
is done, and the evil of that of darkness. 

6. The grumbling of the evil spirit thus: ‘I am 
he whose thoughts ave evil, O beneficent spirit! he 
whose words ave evil, and he whose deeds ære evilt; 
what is dark is my garment which is very thick, 
with lower corners where, so far as many go, z 2s 
still darker®; evil thoughts, evil words, and evil 
deeds are my food, and I love those of them who 
are in that place through evil thoughts, evil words, 
and evil deeds. 7. And the speaking of Athar- 
mazd thus: ‘I am he whose thoughts ave good, 
O evil spirit! he whose words ave good, and he 
whose deeds ave good®; the sky is my garment, 
which was first produced from that substance of the 
worldly exzs¢ences which is created as the stone above 
all stones”, that is, every jewel is set in it; good 
thoughts, good words, and good deeds are my food, 
and I love those of them who are in that place 





1 See Pahl. Yas. XXX, 3a. This materialization of the Gathic 
text, here reported as the utterance of a malicious demon, corre- 
sponds very closely with the statement of the Armenian Eznik 
quoted in Haug’s Essays, p. 13. 

2 That is, the arch-demon who was archangel of the demons. 

3 See Pahl. Yas. XXX, ga. * Ibid.3b. ° Referring to hell. 

é See Pahl. Yas- XA nD 7 Ibid. 5 b. 
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through good thoughts, good words, and good 
deeds.’ 

8. This, too, that true discrimination is not for 
them, the demons! astute in evil; and they never 
truly discriminate whose will is that of Akoman *. 
9. And about the sickening (vimArinidan6) of the 
patron spirits of mankind, y the demons ë, through 
the deceit of man towards man owing to the deceit 
of the demons; and the approach of mankind to 
evil proceedings ox the part of the spiritual lordship, 
through those patron spirits *. 

10. Also the sending of monarchy and the wisdom 
of religion, 6y Atharmazd, for the preservation of 
the creatures; the recurrence of the mission‘ 
whereby JZhere are injury and affliction for the 
demons and sovereignty again for Atharmazd, and 
they possess the reward of Vohûman * and what is 
required dy the sacred beings; and the predominance 
of man over demon, in the end, the good over the 
evil, and the righteous over the wicked; also about 
the nature of those who are producing the renova- 
tion of the universe. 11. This, too, that is a 
declaration: ‘ They are those, O Zarattist the Spita- 
man! who shall produce the renovation, they have 
escaped (girekht6) among the existences, they are 


1 See Pahl. Yas. XXX, 6. 

? Evil thought (see Bk. VIII, Chap. IX, 3). 

Ne ce Pahi, Yas, XXX. 6c, 

* The ah@, or patron spirit, having become diseased and in- 
capable of true ahvoth, or spiritual lordship, through the action of 
the demons. 

® Reading lakhvar petami-hastan6d (or petam gâstanð) 
which probably refers to the later missions of Atshédar, Atishédar- 
mah, and Sdéshans (see Bk. VIII, Chap. XIV, 12-14). 

“Ses bahi yasa KN Nn Gb. 

Rez 
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vigilant! in seeking righteousness, and gentle-voiced; 
and, as regards righteousness in thought, they con- 
vert into righteousness anything virtuous which 
bclongs to them.’ 12. About the statement of ¢hose 
praised it is recited that it is thus mentioned in the 
Gathas: ‘So we are with ¢#ose who are thine—that 
is, we are thine own—by us this renovation is to be 
produced in the existences*.’ 13. About the per- 
petual convocation /e/d by the archangel regarding 
the production of the future existence $ 

14. This, too, that Ze 7s an extender of the days 
of those who defeat the army of the fiend* and 
clothe themselves wz% deeds of shining light, and 
also those of a virtuous body, who are these: the 
priest, the warrior, the husbandman, and the man 
who is a ruler; with whom are Aharisvang ë and 
the spirit of liberality (radih)*; they meditate with 
good thoughts (hti-minisnih)? and joy, and, with 
pleasure to themselves, they give the world into the 
guardianship of Atthavmazd, and also of Ashavahist*, 
when they possess the religion of Athaymazd as a 
ruler. 15. This, too, that 4e, whose thoughts are 
through a high-priest who possesses a patron spirit, 
always thinks that which is virtuous, æd his sagacity 
increases °. 

16. And about advice to mankind as to three 
things, through which the renovation and happy 
progress of the creatures arise, zame/y, seeking the 





t Pahl. zén-havand=Av., zaénangha. 

2 See Pahl Yas XANA: > Ibid. 9 b. + Ibid. Toa. 

> The female angel of perfect rectitude (see Bk. VIII, Chap. EX, 3). 
€ See Chap. ANE 3. 7 See Pahl. Yas. XXX, 10b. 

? Ibid. roc and BEN TICHI a 14. 

? See Pahly Vas WN oe 


CHAPTER XAK, T2=XKI, 3. 245 





true religion, abstaining from injuring the creatures, 
and striving for the benefit of mankind. 
17. The excellence of righteousness is perfect. 


CHAPTER XXXI. 


Varstmdusar Nask. 


— 


1. The eighth fargard, Ta-ve-urvata!, is about 
advice as to reciting ? the revelation, the information 
therefrom for the faithful, about which ¢hey have to 
report to the unfaithful, by mentioning conspicuous 
specimens azd explanatory knowledge, and dy think- 
ing of anything whatever which ¢hey have to accept, 
ov even which ¢ey have not to accept; also, for one 
called do the religion, the advantage owing to the 
attraction of mankind to the numerous actual disciple- 
hood of the religion, and the increasing greatness 
materially, and further reward spiritually, owing te 
the numerous disciplehood ; and the progress of the 
religion of Atharymazd even among the irreligious 
(adéné4n) * and actual apostates °. 

2. This, too, that the life of the creatures of 
Atthavmazd and also all other benefit are owing to 
Atthavmazd*® and the inclination (kamvarzfak5) 
of Athazmazd thereto; moreover, reward and re- 
compense come from Athavmazd. 3. And the 
creatures of Aharman proceed from Aharman, all 
misery is owing to Aharman, and Aharman becomes 
worse and more oppressive and a further producer 
of misery when they worship him. 


1 See Chap. VII, 1n; it is here written tag-va-rat6 in Pahlavi 
in both MSS. 

3 See Palle vas. 500% I, Ja. 3 B omits these last eight words. 

* K has akdén64n, ‘ infidels.’ 

See anle yas. cm el, IC. er ibid a. 
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4. About the continuance and arranging of both 
spirits as to their own creations (sti) and the self- 
acting of their own appliances ; the achievement of 
each one through his own natural resources and 
through the trifling (gadaganik) operation of the 
other; the spiritual lordship and priestly authority, 
true confession and the progress of the good religion, 
being from Atharmazd, and, through enmity ¢o the 
creatures of Athavmazd, Aharman is contesting 
these. 5. Atihazmazd, for setting aside that con- 
tester, is the producer of true intelligence, avd gave 
language and also the ritual of ordeal'; the invoca- 
tion of the sacred beings? for assistance, and the 
arrival of an angel for the assistance of the invokers; 
the overcoming of their affliction, the production of 
their immunity and even righteousness, and also of 
that good ruler * who is a reminder of Atharvmazd, 
and the restoration of bodies, whzch zs the hope of 
all good creations, ave through the sacred beings 
being invoked for assistance and //ezr arrival where 
the diffusion * is that of virtuous knowledge through 
Vohtiman’, the good religion which is whatever may’ 
be the knowledge ® of all those who are, and were, 
and will be. 

6. About the shouting of the demon Aresh7 to 


"See Pahl Yas. XXX De; 2 oidh aD: T 

* K has ‘ ceremonial.’ See Pab yas- XAA TTD 

€ K has hû-dânâkîh, ‘sagacity. 

7 The demon of envy, as in Chap. XXX, 4. The occurrence 
` of his dialogue v ith Zaratûst in this płace explains the word soJa 
which is found twice in Pahl. Yas. XAXI, 5 b, and has been read 
hû-vârîh, ‘good judgment, or hû-vaharîh, ‘good fortune? In 
the MSS. called Pt4 and Mf4, in Geldner’s edition of the Avesta, 
this Pahlavi word is both times separated into two thus: “0°” JP 
which may be read avd Aresh, ‘to Aresh,’ and the whole 
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Zaratast and the reply of Zaratist as to the advice 
of Atharvmazd and whatever is on the same subject, 
just as revelation (dén6) states it, that the demon 
Aresh spoke to him thus: ‘Then the Franadmam |, 
O Zarattist! is applicable to the assembly of demons 
who sit in the same place three nights and four days 
on account of thee. 7. Zaratist enquired of him 
thus: ‘O Aresh, ¢/ow most deceitful to me! what 
recompense woul? there be for it 4o me, if [ should 
worship you in words?’ §. And Aresh, the most 
deceitful of demons, spoke to him thus: ‘ Thou 
wouldst become predominant among mankind, 
through producing at will among the existences just 
as is requisite for thyself; and thou wouldst become 
immortal, O Spitaman!’ 9. Zarattist also enquired 
of him thus: ‘ O Aresh, most deceitful of demons ! 
as to the people by whom you are worshipped, 
whether for the birth of a son, or even for a concu- 
bine sought for enjoyment, so that ¢he favour is 
considered by them as your property, how can any 
one of them be immortal?’ to. And Aresh, the 
most deceitful of demons, coz/d not tell him who žad 
the more intelligence. 11. So Zaratist spoke thus: 
‘I am for that eing and I like him, that is, I am his 


§ 5b may be translated as follows:—‘ The gift of understanding 
through Good Thought is that wfzch thou shouldst give unto me 
(that is, that wisdom thou shouldst proclaim to me as virtuousness), 
which is zo me (through what per/azns to it) that which is for Aresh 
(that is, through that wisdom which is virtuousness it shall become 
possible for me to give a reply to Aresh).’ The reply here men- 
tioned appears to be that given in § 11 of our text; and the name 
Aresh explains the word ereshi in the original Avesta text as 
meaning ‘envy’ and being equivalent to araska. 

1 The Mazda-worshipper’s profession of faith, beginning with 
the word Av. fravarané (Yas. I, 23)=Pahl. frandmam, 
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own and would transact his affairs, and I wz// recite 
the law and the benedictions of the sagacious 
Atiharvmazd, the gratifier of desires.’ 

12. About the deliverance of all creatures through 
the liturgy ', and, so long as it is continued by them, 
2¢ 2s for the power through which the immortality of 
the separate creations is prepared in the renovation 
of the universe; the increase of the good creatures 
through the complete continuance of the liturgy, and 
the existence of purity and development of goodness 
in the world when he who is a good ruler arrives. 

13. [he arising of the spiritual creation, the first 
thought of Atharmazd; azd, as ¢o the creatures of 
Athazmazd, first the spiritual achievement, and then 
the material formation and the mingling of spirit 
with matter; [the advancement of the creatures 
thereby, through his wisdom azd the righteousness 
of Vohtiman being lodged ? in the creatures,] and all 
good creatures being goaded (zakhami-hastan6) 
thereby into purity and joyfulness. 14. This, too, 
that a complete understanding of things arises 
through Vohtman having made a home in ovze’s 
reason (varém). 

15. About the great reward of him who shall 
produce benefit for cattle è; also the deceitfully and 
seductively assuming of religion and colouring of 
thought, talking of righteousness and adopting evil 
practices, through the recitation of righteousness 
even hypocritically (davansiha-4); azd an instance 
of the reward of an undutiful (avar’ztdar) apos- 


"See Pahl. Yas. XXa TROI 
” Ibid. 6c. The passage in brackets occurs only in K. 
* Ibid@ro as. 
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tate’, 16. About the work of the creator; azd, for 
the completion thereof, the most eminent is under- 
stood zo de when the world azd religion were formed? 
by him, when life was given by him to those pos- 
sessing bodies*, and‘ he provides instruction and em- 
ployment for it, and when spiritual life (h û kö)’ was 
given by him to the wishful waz, so that he may 
more fully appropriate a share of the worldly and 
spiritual exzstences. 

17. ffe who makes complete mindfulness’ lodge 
in Azs body consults complete mindfulness, and £, 
through the much investigation of /zs spiritual life 
(ahv6) and mind into the attraction of both spirits— 
(hat which is good and also ¢ha¢ which is evil—each 
separately for its own appliances, and zzo the duties 
of the religion of Atharmazd, is explaining the in- 
efficiency of mankind, as regards the dissipation of 
their sin, because Atharmazd is aware of all they 
practise, that which is public and that, too, which is 
concealed®. 18. The great reward of him who is 
liberal of gifts (dasar) from his own property to a 


1 See Pahl. Yas. XXXI, roc. S Did. TT a; * Ibid irib: 

* So originally in B, but altered into ‘when,’ by the repairer of 
the MS., so as to agree with K. 

tSce Pahl, Yas XXXL IIC. 

“IB has kamak, “desire, with ‘the wishful in the plural, and 
this might agree better with Pahl. Yas. XXXI, 116, but not with 
the next clause in the sentence here, where both nominative and 
verb are in the singular. 

"See Pahl. Yas. XXXI, 12c. This term is the Pahl. equivalent 
of Av. Armaiti which is usually personified as the female arch- 
angel Spendarmad. 

ë The MS. K is left unfinished at this point, merely adding the 
words expressed by ‘into the attraction of, in this translation. 
For the remainder of Bk. IX the only known MS. authority is B. 

* See Pahl. Yas. XXXI, 13a. 
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righteous man?; and this, too, that whoever gives 
him who is wicked? a gift, for the sake of improper 
expectations, assists darkness and not light. 

19. This, too, that the worst ruler is he of evil 
religion and evil deeds, who even for a bribe? would 
not occasion happiness; he who is a destroyer of an 
innocent Maez, also the grievous state of punish- 
ment of that person, in hell, who shall make that 
wicked oxe a ruler*t. 20. And advice to mankind as 
to providing a judge and guardian over every dwell- 
ing, the probation of a man for appointment Zo that 
important duty, avd the development of all creations 
77 the world when its ruler is sagacious °. 

21. Also causing the disturbance (va-siklini- 
dan6) of the evil spirit for satisfying a man who ts 
rightly thinking, rightly speaking, avd rightly acting ; 
the opposition 40 a righteous maz of a wicked one 
belonging to the evil spirit, who is an evil-reciting 
and improperly-disputing apostate; the enticement 
(ldsinidan6) of mankind to devious ways (av4riha), 
by an apostate, eing more than that which attracts 
to the true way for a righteous #zaz, and afterwards 
also, in the end, the defeat of the army of the fend 
by hime who is beneficial fo mankind. 22. Advice to 
mankind about abstaining from the suite of him who 
is an apostate, not hearing and not solemnizing the 
Avesta and Zand of the sacred beings from him °; 
also the evil behaviour (dfis-barisnih), slander, 
strife, death, and fear in the world owing to apos- 
tates 23. Advice to upholders of the religion 
about the means of thoroughly understanding apos- 


mra nda AN AR ANANE naam Pan AAN LP aaa gana R A a e a aaa ag an aa 


! See Pahl. Yas. XXXI, 14b. 2 Ibid. rgc.—® Ibid. 1gb. 
s Ibid. ıga. ê Ibid. 16a. © Ibid. 18a. 7 Ibid. 18b. 
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tates, and preparing azd keeping a weapon for them), 
so that he who ts authorised azd fearless may be 
more eager for truthful speaking; azd, when the 
religion of Athazmazd is liked by him, his truthful 
speaking and other righteousness have then allured 
(kAamakinids) 

24. Also what happens in the three zzghd¢s3, for 
the assistance and preservation of the righteous, 
through wać ıs accomplished 4y the propitious fire; 
and the progress of his lamentation who deceives 
and vexes a righteous man®, azd is leading the 
wicked éy their own befitting deeds to hell® 25. 
This, too, that the complete worthiness which evrsés 
in Khtivdad and Amtrdad’ arises 72 him who main- 
tains the prerogative which is his * through virtuous- 
ness, who must become such a friend of whatever is 
his own spirit, through 47s actions °, as the creator is 
of his own creatures. 26. This, too, that whatever 
is thus in the world is perfect, when every one 
thinks, speaks, avd shall act just like his spiritual 
lord and high-priest'°; so that a good ruler is he 
with whom virtuous speaking arises, as well as 
proper action'!, 27. Azd this, too, that the lodg- 
ment of Adtharmazd in the worldly evzstence is most 
in the person of that ruler?’, and that lodgment 
in him is manifest. 

28. The excellence of righteousness is perfect. 


ME ahi. Was AX XI 186. Dd To b: * Alter death. 
* See Pahl. Yas. AXXI, 19 ¢ and Chap. XII, 4. 

? Ibid, 2623. ATI 206: 

" Ibid. 21a and Chap. XIX, 1. bi A 
? “Ibid. 216. S bd 22. 

1 Tbid ah; edc. 
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CHAPTER X AXA AM 


Varstmansar Nask. 


i. The ninth fargar, /7vac tumaini E RaO 
the coming of three deceitful demons, and ¢heev 
making supplication (la4gak-karih) zæ Aûharmazd?, 
so that he should consider and reward those ag- 
grieved by him, and it would amount to strength for 
them in destroying the creatures. 2. The disgorg- 
ing (akhvardan6) of supplication dy those demons 
clamorously upwards from an abyss, azd the state- 
ment of one that 4e zs * the kindred that is undeceit- 
ful, of another one that fe zs the serfdom that is 
undeceitful, azd of the third one that he is the con- 
federacy that is undeceitful, was in these words, 
namely: ‘We are those spirits when the kinsman, 
confederate, and serf? do not break promises, one 
with the other ; we are not really these that are no 
implements of thine, u our religion axd law are 
thine, and we do thy will; we become assistants of 
Aim who is thy friend, and injurers of 427 who is thy 
enemy‘; azd from thee we beg a position in the 
existence that is best, the reward that is a reward of 
the worthy.’ 

3. The reply of Atharymazd to them was thus: 
‘You rush out, astute in evil, to the extremity (bin) 
of that horrible gloom ®; so you are all from the 
demon, your race is really from Evil Thought, that 


ı See Chap. IA IN: 

* See Pahl. Yasue er > Literally ame 
1 See Pahl Yas an a 

* Compare Pahi Vendis C Tir 
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is, your race is from there where Evil Thought ?, as 
well as Lust the destroyer and also Greed the well- 
accumulating, vesedes, and where, moreover, Indar 
the fighter is the spirit of the religion of apostasy 
and further deceives the worldly exzstence of man- 
kind, as to proper living and immortal progress ”, 
and first confines their thoughts. 4. He shall first do 
this, so that he zay restrain the thoughts of men 
from virtuous things *, and their further words and 
perverted further deeds from the ceremonial of us 
who are archangels; they further lose ‘Aezr wisdom‘, 
and further consider even as perfect righteousness 
that which is loved óy the demons; they utter the 
false words and consecrate with the worse deeds of 
mankind ; and with the holy-water which oe conse- 
crates most fo you, more falsely and more arrogant- 
ly ê than that falsity and arrogance, do they enhance 
the greatest ceremonial, so that they shall make 
more of the most. 5. Owing to discord, through 
that love of you who are demons, they smite with 
destruction 2% who shall not be a satisfaction to 
you in the presidency; and the leader they take 
(girênd) becomes a destroyer, so in the sequel, too, 
there is some one that smites Anz; even though they 


1 See Pahl. Yas. XXXII, 3a. For the demons here mentioned, 
Akémané, Varend, and Azd, see Bk. VIII, Chaps. IX, 3, XXXI, 
id: Îndar is the same as Andar (in Chap. IX, 1), the arch-demon 
who perverts from virtue and despises the sacred shirt and girdle 
(Bd. I, 27, XXVIII, 8). With reference to the good old schism- 
hypothesis, that identified the Av. daéva Izdra, or Andra, with the 
Sans. deva Indra, it is worthy of note that he is here represented 
as the pervading spirit of an apostate religion, and is termed the 
kashtdar, ‘ fighter, slayer.’ 

* see Rania ase <x XI), & a. 3 See Bd. XX VIN 8. 

1 See Pahl TYSTA XX C, Spid- b; 
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consider Azz as your follower, they shall occasion Azs 
destruction. 6. You are evil demons for a congre- 
gation when they speak of avoiding you, and worse 
for the ceremonial, ov obeisance, when it occurs ; 
that which becomes all clearness fo the utterer of 
righteousness, in ¢/zs existence, you utterly destroy ; 
and the lodgment of complete mindfulness in the 
body is for admonition to human beings about ab- 
staining from the demons.’ 

7. This, too, zs stated, namely: ‘ Evil ave you who 
are wicked azg worship the demons with good holy- 
water and with words; through them the holy-water 
obtains evil recompense, even the hell that is hor- 
rible. 8. This, too, Ze spoke, namely : ‘ Concerning 
those malicious demons! I w:% first mention intel- 
ligibly to thee when they have come to the world, 
that is, first when they have rushed in, how their 
jurisdiction arose. 9. for thirty centuries* those of 
my world were immortal azd undecaying, O Zara- 
tûst! uż when the thirtieth century was accom- 
plished ë, O Spitamdn! the sweat (khvae) produced 
by the demons then came on to my Gaydmard +, for 
his affliction, so long a time as a man speaks forth 
these words of the Yatha-aht-vairy6°, relating to the 
spiritual lord and priestly master. 10. And when 
he issued from that sweat he was shadowless, that 
is, darkness had entered ë; and the words of the 
formula (âyin) relating to the spiritual lord and 
priestly master were spoken forth by me, and when 


1 See Pahl. Yas. XXXII, 7a, Sa. 

2 See Bd. I, 20, 21. But from § 10 it appears more prcbable 
that these are the three millenniums mentioned in Bd. I, 8. 

> Bde: bid mo 

* See Bk: VII Chap. ian “Bd. II T20 
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vastarem! was uttered by me the demons then fell? 
into the gloom.’ 

11. About the harm owing to the demons this, 
too, he spoke, namely: ‘ The destructiveness of the 
evil spirit is Azs evil teaching dy statements * Zo my 
creatures; and my riches (ist6) plundered by him 
are the proportion of the production azd possession 
of wealth for which a desire exists through Good 
Thought; that is, when they possess zZ with pro- 
priety z¢ zs desirable* 12. And mankind were 
gratified by that son of Vivanghau who was Yim 5, 
and cattle were gratified by him, producing thus ¢he 
phrase “you are mankind” in words, O Zarattist! 
when he spoke to mankind thus: “You are the man- 
kind for cattle, that is, you wo are mankind eat 
meat of your own subdivision, and through sub- 
division by you there is a superabundant occurrence 
of meat; you are mankind, neither for Greed (@z6), 
nor for Envy (aréshk6)’, do thou throw away the 
warm entrails (taftôg ridik), nor do thou throw 
them away warm on account of custom (pisak ð), now 
you slay for slaughtering, so that thus z¢ may e 
beneficial for you and your servant.” ’ 

13. This, too, zs stafed, namely: ‘ Even that man 


1 The last word of the formula. In Bd. I, 21, 22 this utterance 
seems to be placed before the attack upon Gayomard, but until the 
complete text of the Iranian Bundahis has been examined, some 
doubt as to the exact sequence of its statements may be entertained. 

2 Pahl. ziflanid, for yiflintd, formed from the aorist of Ch. 

53; instead of the usual nefltiinast, formed from the preterit. 

Seea Yas- XXXI oa: 

t Ibid. ọb. Instead of avérd6, ‘plundered,’ B has the mis- 
writing spdrdo, ‘consigned.’ 

> Tbidwea@eandeak, VIII, Chap. XIII, 6. ® Ibid. 8 b. 

” Alluding, perhaps, to the legend detailed in Bd. XV, 18, 19. 
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is produced for the destruction of mine!, who is 
possessed éy the wicked evil spirit; the want of dis- 
cernment of that man is a tedious life, in which the 
utterance of the praise of righteousness is the want 
of ceremonial of which a righteous man spoke ¢hus : 
“At the place where their pasture is you are the 
mankind, the all-producer that fully developes them, 
and the all-collector that would thoroughly set them 
moving ; in their pasture you are the mankind, and 
they all remain ?; with hospitality for the body they 
remain on account of their pasture, az in fighting 
they strike wea heads together; you are the man- 
kind of their pasture, it is expedient and you deprive 
z4 of moisture è through fire; as to other things, it 
was also you that made one altogether believe that 
untrue statement which is a lie—the possession of 
material existence by life—owing to external seduction 
by the fiend who has come chiefly to you.” ’ 

14. About the harm owing to the demons this, 
too, zs stated, namely: ‘Their accomplishment of 
arrogance over these creatures of mine, azd also the 
unfitness for heaven (avahistih-i#) of a righteous 
man, and that, too, of a valiant ome, are due fo the 
burial of a corpse. 15. This, too, namely: ‘ They 
who drag away a corpse? are most hurtful for men, 
as regards the wealth of the religion in this world, 
and as regards sheep and beasts of burden. 16. 
This, too, namely: “4s Zo the people, assisted dy 


1 See Pahl. Yas, KAMIT, 104 

2 Or, perhaps, ‘and they remain astonished, (va-s7p6 manénd). 

$ Pahl. viy@vaninéd which, with vastar, ‘pasture,’ occurs in 
Pahl. Yas SSSI 106, 

* They who carry a corpse alone, like the irist6-kasha of 
Vend. III, 15. 
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one living zz terrible difficulty, who deliver the 
corpse of a dead gerson, on a sheep or beast of 
burden, at a village where they shall convey 74, they 
distress the fire and also the water flowing from the 
hills !, likewise those liquids of the body which are 
ten*, and those saps (aévan6) of plants which are 
fourfold in thousands, that is, they come out a 
thousand at one time.’ 

17. ‘They are giving more assistance when” 
zt zs the corpse of a wicked person, concerning 
emake, Titel thee O Zaratust the Spitamany! 
that they sfZaf/ arrive in the ninth and tenth cen- 
turies* who are the spawn of the fiend (drigé 
htindyak6) and the cesspool (rikhdar) of the evil 
spirit; even one of them is more to be destroyed 
than ten idolators (déviyasté) dy him they shall 
make pure, that is, 4e people shall make him quite 
void of wealth who is a priest without recitation 
and commendation. 18. And they, who wz// de full 


Panleceran-tasisno = Ave hebvaiati in Yas XXXVII, 3 
and Av. thraot6-stad in Yas, LXVIII, 6, &c. It is the second 
species of liquid in Bd. XXI, 1. 

? Only nine are mentioned in Bd. XXI, 1, namely: semen, urine, 
sweat, skin-fluid, tears, blood, oil, saliva, and milk. 

* Assuming that man stands for amat as in Bk. VIII, Chap. 
XXI, 10. 

* If these centuries are dated from ‘the coming of the religion,’ 
according to the incorrect Arabian chronology of the Bundahis, 
they extended from a.p. 393 or 435 to 593 or 635 (see Byt. III, 
rın). In the ninth century lived king Yagdakard (a.p. 399-420), 
surnamed ‘the sinner’ by the priesthood because he tolerated 
other religions, and the heretic Mazdak who was put to death in 
A.D. 528. In the tenth century the Muhammadan religion arose, 
and the Sasanian dynasty tottered to its fall. If it were not for 
the manifest errors in the Bundahis chronology, this passage in 
our text might be important for fixing the age of the Pahlavi ver- 
sion of this Nask. 


[37] S 


256 DINKARD, BOOK IX. 


many zz the future, shall bring prostration upon 
him who is an innocent person, the husbandman 
who watches the frog of the ditch (zak-i gilhgo 
vazagh) so that he #ay keep z¢ away from man- 
kind; and they execute ill-contrived commands. 
19. They also produce destruction for these of mine, 
and speak of the living state, to these of my religion, 
thus: “When living is an expediency z¢ zs in our 
way;” they are wicked, they dwindle through great- 
ness and even terror, that is, they shall commit sin 
through leadership and vassalage! who are smiting 
thee, and they speak folly who are smiting this pure 
religion of thine, O Spitaman !’ 

20. ‘They, too, who recite this thy revelation 
of the Mazda-worshippers, say ¢hat the distinction 
(nisén) of those others from those who are thine, 
even those whom they hurt, is this, that they 
plunder, they a@éso think scornfully of this thy 
ceremonial, and think scornfully of the obeisances 
(niyAyisn6) and of both those blessings from me, 
the Avesta and Zand which I, who am the most 
propitious of spirits, spoke forth to thee. 21. They 
also injure the ceremonial of him who is perfectly 
righteous’, even the obeisance arisen from a disciple 
of Zaratist the Spitiman ; avd they chant that which 
is a settled effusion (bava-hankhettint6 régth) 
that is very evil, as a perfect deed for mankind %, 
which those of very evil deeds call joy +. 





1 See Pahl. Yas. AMAI ITa. 2d IEE. 

3 Ibid. 12a, which has corrupted rêgîh into rêsh; the former, 
corresponding better with the original Av. raunghayen, can be 
compared with Pers. rihidan, rézidan; or it might mean ‘im- 
posture, compare Pers: rigan 

* Ibid 12b. 
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22. ‘They seek sovereignty as a devouring (gr eh- 
mak®), that is, they seek privilege for a bribe, and 
in their abode is he who is very evil in thought, 
that is, they seek with this design, that, for the 
hundred which another gives up, they may take 
two hundred away from the other!; they destroy 
the best existence ?, they destroy their own souls, 
and they destroy the world of material beings. 
23. Then they who are privileged shall convey that 
sovereignty of the Kik and Karap*, even those 
that are the worst-ruling who are in the country, 
unto him who is best-ruling in house, village, com- 
munity, and province; and then both shall keep up 
an uproar, he who is well-ruling and also he who is 
ill-ruling, and he who is ill-ruling is beaten, and he 
is delivered up to the best-ruling ruler. 24. And 
then, among them, Ze who seeks for a devouring 
(grehmak6) of all that which is animate, as well as 
that which is inanimate, is Ze who is desirous of 
assault and complaint; and e who fears him who ts 
a righteous man of mine allots %7: comfort, and is 
he who watches those who are an exposition of 
righteousness‘, and who would be wizards or witches, 
so that ¿že authorities shall inflict punishment upon 
them.’ 

25. And this, too, zs stated, namely: ‘The malice 
of many malicious oes demands that they shall 
inflict punishment oz sinners* when they put (pad- 
miigénd) life into the body, that is, they give life 





1 See Pahl. Yas. XXXII, 13a; the exact meaning of grehmako 
(Av. gerehma) is uncertain, and the last verb is literally ‘I may take.’ 
? Ibid. 13 b. 
’ Ibidsivaessapand Bk. Vill, Chap. XXXV, 13 0. 
4 Ibid ige: spid. 16c. 
SA 
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back to the body; but for that purpose the metal, 
melted forth, arises full upon the earth, which does 
not wreak vengeance oz him who is righteous, and 
does wreak vengeance oz him who is wicked, wez 
I, who am Athavmazd, produce the renovation 
among the existences!. 26. Thus, too, that wich 
becomes a healthful world—a healthful one that is 
thus mine—never first becomes that further sick ove 
which, apart from me, is even now the immortal 
and manifest place where vengeance exists*?; and 
they become also aware, through that sovereignty 
of mine, that, apart from me, even now immortal is 
the material world of righteousness.’ 
27. Excellence ¢haé zs perfect is righteousness. 





CHAPTER XXXITJI. 


Varstmdnusar Nask. 


I. The tenth fargard, Yathais*, is about the 
renovation of the universe in the words of Athar- 
mazd to Zarattst, thus: ‘1 ave produced the 
effecter of the renovation, the causer of righteous- 
ness, Sdshans, ef whom mankind say that he does 
not come; and yet he wz// come, for the righteous, 
with that glory wich becomes all-brilliance.’ 

2, About the scrutiny and consideration for 
moderation in a high-priest’s performance of every 


’ At the resurrection all men are said to be purified in melted 
metal which hurts only those who have been wicked (see Bd. XXX, 
19, 20). 

* That is, the earth never becomes hell. 

$ See Chap. X, 1; it is here written yasdats in Pahlavi. 
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duty ¢here is this, too, that the desire of that non- 
assailant, who is a producer of benefit among 
kinsmen, among confederates, and among serfs!, 
as regards anything whatever, is accomplishing the 
will, and is a friend, of Aûharmasď; and the spirit 
lodging in him is not deceived by him. 3. And 
advice about distance from him in whom similarity 
of disposition 0 the fend and arrogance are op- 
pressive, aud wo is scorning kinsmen, a sharp liar 
with serfs?, giving offence (véshin-dahisn6) zo 
confederates, careless of cattle *®, avd unfriendly Zo 
the wretched. 

4. About the bridge on which /¢here is access to 
Atharmazd!, and he who reaches the best existence 
is visibly, 07 invisibly, proceeding w/z/e offering up 
(atizdahan-sagittin). 5. And the teaching of the 
primitive faith to Zaratdst dy Atharmazd, who 
remained embodying the Ahunavair (ahdnavair- 
tant) as the Zéti® of the world; avd at the time of 
the renovation Zaratist, who was from the sons of 
Aézemn6, is in the position: of Zoti® of the whole 





HS e Paue as XXXII 3a, b. * Ibid. 4b. 

Did 4c. Walid e 

walih Ga MAIL IS sad, mi bad, KAN, 30, that Afharmazd comes 
to the world as Zôti, or chief officiating priest, with Srôsh as assistant 
priest, just before the renovation. Here it is not absolutely certain 
whether Atthaymazd, or Zarattis/, is meant as Zé6ti on this first 
occurrence of the word. 

€ Reading min Aé-zemndan pavan zôt gâs; Ayazem being 
an ancestor of Zaratûst, eleven generations back, the grandfather 
of Spitama, and the name being variously written Aiazemn, Ayâzem, 
Nayâzem, and Aizim in different MSS. Another reading is min 
3 zam6n khip6d zét gas, ‘from three-fold procreation, has the 
happy position of Zéui,’ referring to the legendary account of 
Zaratist’s origin, as detailed in the seventh book of the Dinkard. 
The position of the Zdti is at the north end of the ceremonial area. 
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world; Vohtivast6, sox of Sndé1, from the countries 
of those of the religion, in the post of Havanan ?; 
Isvand, son of Vardz, from the countries of Taran, 
in the post of Atarevakhsh; Sênô, son of Hûmstûv, 
from the countries of the Séndn3%, in the post of 
Frabardar; and Vistasp, who was from the sons of 
Nodar*, in the post of Sréshavar’z. 6. About the 
power and triumph which that ceremonial becomes, 
even through the all-brilliance of the immortal re- 
novation of the whole creation in that existence. 

7. This toorthat thie evilspirnit E f : ; 


. . . . a 


* This and the two following persons are the Vohvasti son of 
Snaoya, Isvad son of Varaza, and Saéna son of Ahûm-stûd, of 
Mr Xi, 06, 07. 

* In the great ceremonies of ancient times the Havandn appears 
to have been the priest who attended to the Hém-mortar, and his 
position was near the north-west corner of the ceremonial area; 
the Atarevakhsh was the priest who fed the fire, and his position 
was near the south-west corner; the Frabardar was the priest who 
brought the necessary utensils, and his position was near the north- 
east corner; and the Sréshavar’z was the priest who kept general 
order, his position being at the south end, facing the Z6ti at the 
north end. Besides these five priests, mentioned in our text, there 
were three others enumerated in Visp. IHI 1, Vend NE a A 
17, 18, the water-bringer near the south-east corner, the washer on 
the west side, and the cleanser on the east side. In modern times 
the Zôti retains his ancient duties of chief priest, while the Râspî 
(Bk. VIII, Chap. VII, 5, 9) combines the duties of the seven others, 
being called by the Zôti (in Vîsp. HI, 1) to take the place of each 
of them in succession. 

° Av. Sainindm of Yt. XIII, 144, probably the people about 
Samarkand (see Bd. XII, 13 n, XV, 29). 

[eee Viana: 

° One folio of B is here lost, containing the end of this chapter 
and the beginning of the next. The passage missing was equiva- 
lent to about 100 lines of this translation, of which perhaps one- 
fourth belonged to this chapter and three-fourths to the next. 
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CHAPTER XXXIV. 


Varastmausar Nast. 


it is possible to come through 
virtuous deeds azd through virtuous thoughts.’ 
z. And this, too, 4e spoke, namely: ‘That Good 
Thought? of mine proceeds azd notices the thoughts 
of the embodied existence, avd of the good words 
and the deeds he reports again those referring to 
me, as often as three times in the same day, both 
of those who are liberal Zo thee!, O Spitaman! and 
of those who are illiberal to thee. 

o. The struggling of the demons’, for the putting 
down of all benefit from mankind, 4es not produced 
the obtainment of their capability for that benefit 
which arises for mankind through the future exist- 
ence; so that that one evil is more grievous than every 
evil which the demons imagine for mankind, when 
the latter are frightened by them from the way of 
the sacred beings, and are wicked; and harder for 
them ave the praisers of righteousness among the 
apostates ad the rest of the creation, through ¢her 
praise of righteousness, even when very many 
praise z. 

p. About the progress of Armat® and Tardékmat 
perpetually among the creatures, the disclosure of 
Armat fo mankind, and of righteousness zo Târôk- 


1 Secweanl, Yas AXXIV, 7a. 

-Ibido c. 

3 Ibid. ga, rob, rrb. Av. 4rmaiti, ‘ devotion,’ the female arch- 
angel Spendavmad, entitled ‘complete mindfulness’ in 49 g, s. 
Tardkmat (Av. tarémaiti), the arch-demon of contempt and dis- 
obedience (Bd. XXVIII, 14), is her special opponent. 
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mat; the listening of that vile Tar6ékmat to falsehood, 
and the distance ! of righteousness from him who is 
vile is like chat of a sheep fled (sisd)? from mankind. 
g. And this, too, that the evil spirit is beaten® by 
complete mindfulness, in the struggle of those 
having mighty ones, just as a powerful man beats 
him who is a reverent creation (niyayin dahisn6); 
and the pure Zaratist 1s produced dy Atharmazd, 
as well as the power of Khtvdad and Amirdad 5, 
which acts forcibly for giving value (farg) and 
preparing the creatures. 

vy. About the opposition of Athazmazd to the 
demons‘, and the valuation of the deeds of mankind 
which exist for greater jurisdiction’? azd more 
advantage of the primitive good creation; and in 
any doubtfulness ove zs to perform the ceremonial 
of the sacred beings. s. About cases where the 
good-will of the spirit of complete mindfulness 
makes mankind attain to the good religion; and 
their spiritual joy® arises from the purification of 
their own religion through virtuous exercise of will. 

?. About the desire for a reward for anything 
whatever, and the great advantage owing to a 
reward of the desires of mankind; adéso the ap- 
propriation of the reward through the operation 
of the sacred beings:—‘ Even through the ruler 
(pad) of that dominion of yours do I produce the 
renovation of the existences by wy will®, I who am 
Atharmazd.’ 


u. Excellence is righteousness ¢had zs perfect. 





” See Pabl. Yas XXXIV RE * lbidwoc. 
“TDIA TOC: * Ibid. 8b. 
* Ibid. 11a and Chap. XIX, 1. * Ibid. mite. 
‘ Ibid. 12. ” bid rai > Tbiderye 
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CHAPTER XAD Vy: 
Varstmansar Nask. 


1. Lhe twelfth fargard, the Yasna!, is about the 
manifestation of good thoughts, good words, and 
good deeds by the religion?; the lodgment of the 
religion in good thoughts, good words, and good 
deeds; and whoever possesses good thoughts, who- 
ever has good words, axd whoever fas good deeds, 
by him righteousness and the reward of the righteous 
are possessed. 2. This, too, that neither is he, who 
is not to be born for Zarattist, an issue from parents 
who are not righteous, nor yet is he, for him, who is 
a manifestation of the righteous. 

3. This, too, zs sazd, namely: ‘Thou shouldst 
give a glad-thinking desire for a spiritual lord, and 
an easy-bodied constitution, to their minds, the 
religion which I spoke forth zo thee; so that the 
greatest, best, and most beneficial of existences ?, 
that ave those which cattle ave wanting from men, 
are water, pasture, and freedom from danger‘; and 
those which men ave wanting from cattle are also 
food and clothing. 4. This, too, that that which 
mankind ought to give to the sacred beings is 
a power for completeness of control; and that which 
the sacred beings ought to give to men is ever that 
which is good for them. 5. And this, too, that 
thou who art Attharmazd also suppliest z¢ from 
those sacred beings, and ¢how who art Zarattst 
also teachest z¢ thoroughly to that  best-ruling 
sovereignty ê and authority. 


* See Chap. XII, 1n; it is here written yast in Pahlavi. 
? See Pahl. Yas. XXXV, 4-6. > Ibid. 9. 
> bid = ie #TDid,” 13. 
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6. This, too, zs sazd, namely: ‘ Let no oe practise 
ill-perpetrated deeds, even though in a wilderness 
when far from publicity, nor in distress, O Spita- 
man! because Athaymazd, the observer of every- 
thing, is aware of them; and the rule is ¢/a¢ just as 
any one whatever of the embodied existence thinks, 
speaks, avd practises, so great is his punishment.’ 
7. And this, too, that the best ceremonial and 
obeisance! are the ceremonial and obeisance of 
a righteous man. 

8. About begging for life and receiving 27, ¢here is 
this, that z¢ zs customarily due to two methods 
(baba): one, through leadership of righteousness ’*, 
is that ¢hrough which z¢ is evident that z¢ zs owing 
to virtuousness; and one, through service of right- 
eousness 2, is that which is not an evidence that z/ 
ês owing to viciousness. 9. About /he case where 
virtuousness is producing authority over truth, and 
truth over the tongue, so that thou speakest words 
through the will of Atharymazd. 10. And this, too, 
2s said, namely: ‘I am the propitious spirit who 
was at first and ever will be, and am not really 
deceived by anything.’ 

11. About fire being given éy Atharmazd for 
shelter and assistance dy the protection of mankind ; 
7ts maintenance and assistance y mankind; and 
the openheartedness of the spirit of fire for him 
who shall perform obeisance to it, and for him who 
is to perform obeisance to it®*. 12. The work which 
is the greatest that exists, avd is accomplished in the 
future existence‘, whereby the creatures become pure, 





+ See Pahl Yas AAAS o 2 Ibid. 227 
* See Pahl. Yas. XXXVI, 4, 5. 4 Ibid. 6. 
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occurs through fire; aud one prays for z¢ for the 
sake of the requirements which mankind acquired 
from the sacred beings. 13. This, too, zs sazd, 
namely: ‘Since thou avé thus, O Zaratist! most 
propitiatory, that is, able to perform most for our 
pleasure, we are more promptly coming than Mant- 
skihar was able to come, when thou beggest of us 
who are archangels, O Zarattist 1!’ 

14. About Athavmazd’s exhibiting the creatures 
Mee aure existence to Zaratist. 15. way this, 
too, namely, the all-brilliance of the earth, the all- 
brilliance of the cattle, the all-brilliance of the plants, 
and the all-brilliance of every excellence? which is 
a manifestation of righteousness. 16. About the 
worshipping of Atharmazd by worshippers, through 
advancing? in the religion of Athavmazd’s covenant 
(padm 4n6), which gave the world his righteousness ; 
also the good protectiveness of his rule, and of the 
greatness therein, is owing to it‘, and the name of 
the ruler is Wisdom; likewise his ceremonial— 
performed while the creations owing to him live, 
when possessing bodies and possessing life °—is 
a benefit Zo all the worldly and spiritual existences. 

ij MCLs SOON 7s sag, namely: < Thou art 
our own’, and also our confederate, O Spitaman! 
likewise unto us thou comest with the reverence 
that is good®; thine, O Zaratist! are the greatness 
andi completeness im performance’, so that they 


* See Pahl. Yas. XXXVI, g-14. For MAnisfihar see Bk. VIII, 
Chap? II TTIO, 12, 19. 


E eE AA AVII (SV), 2. T 
“DRS: ee ibids 6. abid. 7. 
7 See Pahl. Yas. XXXIX, 13. SVE eg 


See Pahin as XL, 1. 
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become thy greatness and completeness, that ts, they 
are thine, O Zarattist! and are boundless onwards 
from the middle, that is, we give thee a reward! so 
enormous that, when thou shouldst stand in the 
middle of zz, thou zozldst not see to zfs limits, the 
width of the earth, the length of a river, and the 
height of the sun ®.’ 

18. Zarattist begged of Atthazmazd thus: ‘Give 
unto me him who becomes a disciple of men ê of the 
mighty through meditation for the religion, of them 
who shall produce the actual progress of this my 
religion of the Mazda-worshippers, avd who zd also 
explain the good practices to this oze of mine, even 
the blessings set forth dy me in the benedictions they 
possess. 19. And Atharmazd spoke thus: ‘I wed? 
give unto thee him who becomes a disciple of other 
men of the mighty; they are thy kinsmen and those 
confederates of theirs, and thine are their com- 
panions and their serfs +, who produce the progress 
of this thy religion of the Mazda-worshippers. 20. 
Mostly thine, O Zaratist! are their worship and 
their homage; and, through their ceremonial and 
obeisance, the liberality of him who is worshipped 
is given to thee, azd righteousness for the soul is 
with thee; also thy life exists owing to us, and 
likewise ‘ky body”, O Zaratist! 21. Forth to thee 
welt 1, who am the creator Athavmazd, come in 
both existences, as assistance; thou becomest 
worthy, O Zaratist! through Khtvdad and Amir- 
dad’, both of them, azd through the gratification of 


- 


1 See Pahl Yas AnS 

2 This expression for boundless extent occurs in Yas. LX, 4, 
Yt. Xie: $ See Pahl. Yas. XL, 7. * Tbid. ro. 

> See Pahl yas XEIT7. ® Ibid. 8. T See Chapa T 
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me, who am Atharmazd, by those sayings and 
deeds which I, wo am the most propitious of 
spirits; proclaimed unto thee.’ 

22, Zaratiist spoke thus: ‘They have become 
applicants on him who is powerful wth thee! 
23. And Attharmazd spoke thus: ‘Thou becomest 
an applicant and powerful in the embodied existence.’ 
24. Zarattist spoke thus: ‘4e thou a gratification to 
us in the slow progress of life, ‘Zou most beneficent 
(hd-dahaktt m) of existences! that is, thou shouldst 
give to us*% 25. And Atharmazd spoke thus: ‘I 
will gratify thee, O righteous Zaratdst! in that best 
existence”. 

RE elene a is perfect zs righteousness. 


CHAPTER XXXVI. 
Varstmansar Nask. 


Ee ihe thinteenth farcard, Ustavaiti> issabeun 
the great reward of him who, through virtuous 
procedure, may occasion the benefit of a man® and 
of the religion of righteousness also. 2. This, too, 
that the maintenance of righteousness ê is through 
ine practice of 27. 

3. About the tokens of a righteous man—that is, 
the evidence of him—and fzs reverence for duty 
and good works; also his imperceptible perversion 
(kastarih)—that is, not a single sin is manifest 


* Secmauieyvas. “il Io. 

‘Tide Dds. 

“See Map T n: 

> See Pah yas ALII ra. eedd 
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in him—and że zs an accomplisher of the stipulations 
of Vohûman !, good thoughts, good words, and good 
deeds, and a comprisal of every goodness in the 
propitiation of the righteous. 4, About? 


CHAPTER X XXVIT 


Varstmânsar Nask. 


A : ‘produced the dawn azd noon- 
tide (aûsh répisp)*. e. I fashioned sovereignty 
and the desired complete mindfulness together +4, 
and produced, for more advantageous disclosure, 
a son (bevmanar-aé) for a father®; the disclosure 
that discloses a male and the impregnation of a 
female, and in that disclosure a son was produced 
by me for the father, O Zaratdist!’ 7. So the evil 
spirit observed, and he called upwards from the 
abyss thus: ‘O beneficent spirit! thou art the 
creator of all creatures, éu¢ I wll make all thy 
creatures old, O beneficent spirit! 


pee Pahl. Vase xl 2d 

? Another folio of B is here lost, containing the end of this 
chapter and the beginning of the next. The passage missing was 
equivalent to about 100 lines of this translation, of which perhaps 
three-fourths belonged to this chapter and one-fourth to the next. 

* See Pahl. Yas. XLIII, 5d: atishahino va-rapfspind= Av. 
ushau arem-pithwa. 

SS hord sya. 

5 Ibid. 7c. The verbal causative stem vind?fn, ‘ cause to find, 
or obtain, disclose,’ is twice spelt without its first letter, out of four 
occurrences ; and berymanar is hybrid Zvaris for pfisar, in which 
berman=pts. 


CHAPTER XXXVI, 4-XXXVII, 7. 27i 


g. About the religion becoming progressive? in 
every one, through its renovation of the universe and 
tuture existence mae is this, too, namely: “This 
thy religion of Zaratûst is the width of the world, 
and righteousness is the best of religions ; this thy 
religion of Zaratûst is the improvement of the world, 
which is first supplied éy righteousness azd complete 
mindfulness in the reason (vârôm) of those who 
recite this thy revelation (dênô)? of the Mazda-wor- 
shippers, O Zaratist! this thy good religion is the 
best which it is possible to provide with righteous- 
ness for one’s own. #. Thou shouldst proclaim this 
to kinsmen azd confederates, to priests and him who 
iS most active in the country; as zo those who will 
dispute ® this thy religion of the Mazda-worshippers, 
thou shouldst proclaim this over the earth of seven 
regions, unto that which is the furthest of houses, 
villages, communities, and provinces: “Do thou 
openly curse* these who are heretical ¢owards me, 
thou united Mazda-worship of Zarattist, opposed to 
the demons, which is the ordinance of Athav- 
mazda 5|”’ 

z. Atharmazd spoke thus: ‘I wz exalt this 
which is beloved by thee, the religion of the Mazda- 
worship of Zaratist, opposed to the demons, which is 
the ordinance of Atharmazd. 7. If this which is 
thine had not been further loved by me, the Mazda- 
worship of Zaratist, that is opposed to the demons 
and zs the ordinance of Atharvmazd, would have 
lapsed into disaster (vindsisn36) ê, so that the pro- 


1 See PIHE ydas XLIII, 8c. = Ibid, 12 a. “bidie 
t Assuming that nafôrinð stands for nafrînð. 

* See Pahl iI 65, 

e See Ponia FALC tod, 
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fession of the religion of the Mazda-worshippers 
would be destroyed, that is, the religion would not 
have become progressive, avd no one would be after 
the benefiters. Æ. But, owing to that /ove, O Zara- 
tist! the religion of the Mazda-worshippers becomes 
progressive | even then up to the production of the 
renovation of the unztverse, even then until the per- 
petual life of the existences, even then till the raising 
up of the dead, avd even then up to the full atone- 
ment of the spirits.’ 

Z, About deing despised in hell; the wicked are 
scornful to a wicked one, and to the spirits aparl 
from the wicked; and it is the creator who, even 
after saving the others from hell, and the three 
nights stewing in hell 2, zs to cause the preservation 
of them also—after those three nights—from that 
misery, and every one attains to happiness. m. This, 
too, that Zaratist enquired of Athaymazd thus: 
‘How have the ignorant demons, O Attharmazd! 
ever been good rulers?? How do they think of 
them in the world thus, 44a? their happiness arose 
from them?’ 72. And Atthavmazd spoke thus: 
‘They have been demons, O Zaratûst! and evil- 
ruling; not well-ruling, even for a reward, do they 
produce the work of righteousness 4.’ 

o. Perfect righteousness is excellence. 


“See Pahl Yas X CULES d 7d 

2 The three nights’ final punishment of those worthy of death, to 
be inflicted at the time of the resurrection (see Bd. XXX, 13, 16). 

see Panis yas.) ) eee 7 + Liar: 20c 
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GuarpreR XXAAVILT, 
Varstmdnsar Nask. 


1. The fifteenth fargard, Ad-fravakhshyd}!, is 
about the seven? perfections of the admonitions of 
the religion. 2. First, association with the beneficent 
spirit of the creator, through hearing °, learning, and 
practising his religion; azd this, too, that thereby 
arises the preservation of the good creation when 
the destroyer is separated (vangid). 3. Second, 
about separation from the destructive evil spirit, 
and the contempt which is due to his arrogance and 
falsehood, the chief of all his vice. 4. Third, 
governing the temperë by good thoughts, good 
words, and good deeds ; and this, that, whoever of 
you does not so use this liturgy as thought and word °, 
they wz not allot him light, they w// not allot %27 
the best existence, and he is miserable up to the 
last 7. 5. Fourth, about the perfection of the nature 
of next-of-kin marriage’, which is when 2¢ zs a giving 
of one’s own (khtidih-dahisnih) ; and the decision 


1 See Chap. XV, 1n; it is here written ad-fravakhshé in 
Pahlavi. 

* Only six are numbered in our text, but the seventh seems to 
be detailed in § 9. 

we Fahl Yas XLIV, Ia. t Ibid. rd, e. 

aibid 3a. Dde a od e 

8 Ibid. 4a. There is nothing whatever about next-of-kin mar- 
riage in the original Avesta text of this Gâtha, but the Pahlavi 
translators (in order to interpolate authority for such marriages) 
took advantage of the Avesta speaking metaphorically of Mazda 
as being father of Good Thought (Vohûman), and of Bountiful 
Devotion (Spendarmad) as being Mazda’s daughter; while they 
ignored the old tradition that Vohfiiman was created before Spen- 
darmad (see Bd. I, 23, 26). A translation of the Pahlavi version 
of this Gatha passage is given in 5. B. E., vol. xvili, pp. 392, 393. 
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given abou it, which is the goodness of ones own 
progeny for the manifestation of progeny; also the 
relationship, sturdiness, effectiveness, advantageous- 
ness, ownership, and giving zz next-of-kin marriage. 
6. Jits first accomplishment was dy the creator 
Aûharmazd in the fatherhood of Vohiman? who 
was the first progeny, and from that arising of the 
practice (var’z-yehevtinih) came the progress of the 
spiritual and worldly creatures and much connected 
therewith, such as the arising of splendour from 
light, radiance from splendour, azg lustrousness 
from radiance, and the fully progressive diffusion 
and succession of mankind till the renovation of the 
universe, also, through spiritual and worldly passing 
on in the spiritual and worldly evestences, spendar- 
mad's® acceptance of the motherly glory was an 
ennoblement. 7. Fifth, about providing azd main- 
taining the high-priests ? who are provided with a 
spiritual lord and possessing priestly instruction ; 
the listening of his authorities of every kind to 
Atharmazd, and the reward of the beneficent good 
works? of the high-priesthood, ave authority for 
Attharmazd; and the reward of the good works of 
the high-priesthood is ¢he’r relation 40 the best 
existence. 8. Sixth, about the praise, obeisance, 
and ceremonial’ for the creator Atharmazd; and 
this, too, that further conference zt Vohtiman ° 
arises, and wisdom and advantage’ are taught by 





1 See Pahl. Yas. XLIV, 4C- “ADI Aa Ana 

4 Rather doubtful, as the repairer of the MS. has omitted the 
first two Pahlavi letters of kirfak6, ‘good works,’ when writing 
the word on a patch. 

5 See Pahl. Yas. XLIV, 6a, b, d. 

e TDid Gd Mbid 6e ma 
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him thus: ‘Thou shouldst be a supplicant for the 
immortal progress of the soul!, O Zarattist! so that 
Atharmazd may be lord of the creatures ?, and the 
practice of propitiation éy mankind may de that for 
him, also a proportion of the ordering of obeisance®.’ 
9. About the sovereignty of Atithaymazd 4—even 
through the reward given aé the bridge of judgment 
—which is in his good assemblies®, those of the 
restorer of the world, the destroyer of the evil ove, 
and the benefiter. 

10. This, too, zs sazd, namely: ‘ Thou becomest, 
through complete mindfulness, O Spitaman! a_per- 
petual adopter (giriftar) of this ceremonial of mine®.’ 

11. About Atharmazd having given power’ to 
the creatures, the preparation® of the power, and the 
contempt? for the evil spirit and his appliances; 
Atharmazd and the creations gave that contempt 
back to the evil spirit and the primary (kA4dmon) 
demons who are those produced by the demons. 

12. About the glorification of Zaratist ¢here 7s 


ee oce ban AN as NIM, 7 e. il aa s bid S a: 

t Ibid. ọc. This appears to be the seventh ‘perfection’ men- 
tioned in § 1. 

5 Assuming that hi-hambamfha stands for hi-hangamfha, 
just as hanbam is a common variant of hangam. It might also 
mean ‘good times, but it seems to represent the incorrect word 
amavandth in Pahl. Yas. XLIV, ge, which each of the four MS. 
authorities spells differently. Mf4 has hti-dandih which, no 
doubt, stands for an original hfi-zandth, ‘good community, 
a fair translation of Av. haozathwa, and well expressed by ‘ good 
assemblies.’ 

oT Scenic ILL. FO a: 

7 Ibid. 10 e, in which zak6-f ought to be zér-i according to 
Pt4, Mf4, with which J2 partly agrees. 

® Assuming that nivardn6 stands for nivardano. 

? See Pahl. Yas. XLIV, 11b. 
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this, too, namely: ‘Thou art beneficial, thou art 
high-priest and master, and through thee exists the 
religion which is propitious’; thou art brother and 
companion of all the benefiters, and thus thy friend? 
is Vohtiman.’ 

13. Perfect zs the excellence of righteousness. 


CHAPTER XXXIX. 
Varstmadusar Nask. 


1. Jz the sixteenth fargard, Kamnamaéza %, 
about departure to any land whatever‘, in renewed 
search of fortune, ¿ere 7s also this, namely: ‘Do 
not stay away discontentedly from this thy cere- 
monial and obeisance, O Zaratûst ! through love of 
us, when they do not satisfy thee—vec‘her thy own, 
nor the confederate, nor the companion, nor the serf, 
nor the wicked tyrant'—by whom those who are 
demons are wont to be worshipped. 2. And where 
and when thou art far from us, even then do not 
stand aloof from our affairs; and also when the 
affairs of the worldly existence shall not stand well 
for thee, even then thou shouldst reverence us and 
shouldst pay us homage.’ 3. So also this, that the 
wish of the evil spirit is thus: ‘Thou shouldst not 
reverence and shouldst not pay homage to the arch- 
angels; and here ® ¢he people shall possess neither 
lordship, nor priestly instruction—that is, ruler and 


Lee Pah. Yas. ALIM 114; 4 Ibid. rie 
> See Chap. XVI, 1n; it is here written kamnamézo in Pahlavi. 
= See Pabb Yas- MW aide Pedr b, C d 


$ In this world. 


CHAPTERES XVIII, I3-XXXIX, 9. 27/ 


high-priest—and their desire is not for perfect right- 
eousness. 

4. And this, too, zs sad, namely: ‘Of the con- 
tracted ' spirituality and deficient wealth 2, owing to 
the little progress of men who are self-gratifiers, thou 
art aware, O Zarattst! ¢Zow who art no seeker of 
this—that is, this want of opulence of thine—because 
thou dost not know 72%; éu¢ I perceive those words 
of complaint of thine, of which I demand an account 
mominec as 65 soimadethise7c7, namely: “Thou art 
aware of the gratification of desire® dy us who are 
archangels, and wich we give for the gratification 
that thou bringest forth (zihi4); we also give thee 
the liberty which a friend gives to him who is a 
friend °.’ 

6. About wat occurs in future ages*: the ex- 
perienced (arvandan) who are beneficial through 
teaching avd practising wisdom’, and the thirst of 
youths is increased by them; by the assistance 
of complete mindfulness they improve the world of 
righteousness and produce distress for the fiend ; 
and the advantage due to virtue extends to them *. 
7. And this, too, that he who is evilly oppressive 
has died off through his own deeds’. 8. About 
always opposing villains with as much strength as 
exists, so that he who ts a good ruler”, whose high- 
priest is the bounteous liturgy (Mansarsfend), 
may become predominant !! over Wrath. 

9. About the praise of the renovators ¢here is this, 


* Assuming that tak stands for tang. 

“Sea ahi Yas XLV, 2b. 5 Ibid. 2a. “i Tbide 2c. 
"ibid, Ibid. 3a: 1 ida3 e. 
bids Pei Didy anc: © Ibid. 4 d. 


8 Tbid. ga. 
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too, namely: ‘ Blessings on good understanding and 
also on Mit76, whose punishment of sinners they 
shall inflict for this consideration, that Ze zs intelli- 
gent avd friendly (mitrô-pån)!? 10. And, about 
adjudication as fo a kinsman (nafsman) of any one 
whatever, ¢here is this, too, namely: ‘Through a 
revival of Rashnt, whoever is righteous and also 
whoever is wicked—that is, every one—is to be kept 
for judicial investigation? 11. This, too, namely : 
‘A kinsman is to be considered as virtuous °, by 
whom his own soul is preserved from wickedness 4.’ . 
12. And this, too, namely: ‘So thy high-priest is 
he whose own religion is pure ®.’ 

13. About the characteristics of the fiend, the 
broken-down (khastak6) Manih®,and the destruction 
of the wicked who were listening to him, that which 
came from him who was monarch. 14. And this, 
too, namely: < The wicked oze, who gives my world 
to that which the malicious” Aharman has established 
as supremacy (lâlâih), is he who is a self-wounding 8 
demon that is set going for the death of the world 
of righteousness which he praises. 15. The cere- 


» See Pahl. Yas. XLV, 56. Por Mito see Dea Iiieerar 
ALIV, 16n. 

2 Ibid. 5 c. For Rashné see Bk. VIII, Chap. XX, 143 n. 

bid: g d: 7 UDIGEe ac. Salinas ce: 

® The arch-heretic who was born in A.D. 215-6, first preached 
his doctrines on the coronation day of king Shahpdar I (2zoth March, 
242), and was put to death by order of Bahram I in a.p. 276-7 
(see Néldeke’s Gesch. der Sas. pp. 47, 412, 415). From the mode 
in which he and his followers are mentioned in §§ 13-16, it would 
seem that the original Pahlavi version of this Nask must have been 
made at a time when this heresy was still fresh in men’s memories, 
as it would have been in the first half of the fourth century, when 
Atarpad-i Maraspendan was collecting and revising the sacred books. 

* See Pahl. Yas. XLV, 8 a. “ibid. 3 Di 
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monial of righteousness is not such as that he 
praises, O Zarattist! the priestly authority of the 
worldly settlements (géhandn) that he mentions 
thus: “In priestly authority and high-priestship I 
am better (sapir) avd am better suitable ;” and not 
so, O Zaratist! is that excretion (miitrisn6)? he 
stirs up for mankind; that w/zch he mentions to 
them becomes a perpetual effusion from him, and 
they who stirred up the excretion afterwards think 
it theirs, azd that which is a perfect ceremonial of 
the demons occurs. 16. Through the opposing 
arrival of Srésh ?, the righteous, the ruler is in vexa- 
tion with that person ; that ruler who isa protection of 
these offers through good emanation °—not through 
evil living—and at every time a distresser of the 
wicked 4,’ 

17, About the peculiarity of attracters /o the re- 
ligion, azd the good works of those attracted °. 
18. About the signs of the last times, which ere the 
millenniums of the sons of Zarattst. 

19. This, too, that they cause disturbance (aara- 
ménd) unto the sovereignty, and ¢#ey who are Kais 
and Karaps°*, those even who are the most evil- 
ruling in the country—who by villanous deeds are 
those who destroy the existence of mankind through 
statements, and destroy their own souls ?— also 
destroy the material world which, confused by them, 


Compare Pahl. Yas. XLVII, 10 b. 

a ee Bk VII, Chap: TX, 3n. 

§ See Pahl. Yas. XLV, 8c, d. This last word (hf-zahisnth) 
ought certainly to be hd-zivisnih, ‘good living.’ 

4 Tide: 5 Ibid. rod, e. 

6 Ibid. 11a; also see Bk. VIII, Chap. XXXV, 13 n. 

1 Ibid. Ir EIC 
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is more beloved than righteousness; even the 
sovereignty is a scanty shelter, among the existences, 
from those whose command ts villanous, when they 
produce ¢faé which is vicious and deliver their pupils 
(Amaikhtagdan6) to that which is ¢he’r end (afdim), 
to the fiendish abode}. 

20. And here, too, about the praise of the family 
of the Frydnaks? it speaks thus: ‘ Righteousness 
comes up, O Spitaman! from the descendants and 
posterity of Taran; when extracted by the Frydnaks 
zt is stated * just as ¢hough it were by Tûrân ; through 
the assistance of complete mindfulness they develope 
the world t of righteousness and produce distress for 
the fiend; they likewise think about zZ with Good 
Thought, O Zarattist! and thou shouldst bring 
forth (zdyés) their gratification® from us, who are 
archangels, by words, that is, do thou demand zZ. 

21. This, too, zs sazd, namely: ‘This liberality 
which is for thee is for ws who are archangels; by 
him who shall provide liberality for thee *, it is 
provided for us.’ 22. About the praise of Vistasp 
there is this, too, namely: ‘ Kai-Vistasp* Zas pro- 
pitiated thee, among the existences, by liberal 
giving ; that Vistasp, whose coming forth to thee in 
distress is through the reign of Vohûman, Žas de- 
veloped the material world of righteousness ; thou 


Eoee yaa Venue, 

” A Tûrânian family of Mazdďda-worshippers, of whom Yôista is 
specially mentioned in the Avesta (see Bk. VIII, Chap. XIII, 18 NA 
and it appears from Dd. XC, 3 that Ashem-yahméai-usta of Yt. XIII, 
120 was another member of the same family. 

* see Pahl. Yas; aby aie 

* Ibid. 12 c, and compare § 6. 

> Ibid. 12 de, Ibid T3 d: 

' See Bk. VHE Chaps XD TAA E. 
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shouldst think of him, the good companion, O Zara- 
tûst ! the pure friend who is Kai-Vistasp?; such is 
that Kai-Vistasp, the active, who, when he praises 
the religion, is attracting fellow-dwellers azd converts 
thent, that is, he brings them on to the religion 2.’ 

23. About attracting the Spitamas to the religion 
there is this, too, namely: ‘Thou shouldst speak 
thus to the Spitamas: “ Praise righteousness with 
much homage about z¢ mentally ; and a concession 
is to be discriminated by you, as well as whatever is 
no concession ; even for those deeds of yours right- 
eousness is the reward given unto you, that reward 
which is much given by Athavmazd®.”’ 24. About 
the place of the four marvels produced by Athav- 
mazd@ zz yonder wor/d: there where is the reign of 
Vohtman 4, there where is the hospitality of Adhav- 
mazd@ *, there where religion is a/ong with complete 
mindfulness 6, azd there where are the souls of the 
liberal 7, 

25. About advice to Zarattist as to speech, made 
for mankind, which is proportionate—abandoning 
want of proportion—which is an appropriation of 
liberality with humility and a wise proportion 8 for 
good works. 26. This, too, namely: ‘To him who 
gives himself mentally up to thee in discipleship, 
thou also shouldst give up the best which ¢hou hast 
to give of thine own; and thou shouldst give wealth 
to him who shall give wealth to thee, because so 
thy soul would be perfect, O righteous Zaratist! 
when it shall act thus. 27. This, too: ‘ Thou 





TaSesiP ahi Masa NEM 13 e 7 Ibid. 14c¢d. “Abia; tab, Gd, 
+ Ibid rod. SIDA TOE. “ADA ICE 
7 Ibid. 16a. wd 7 ab, 66. ” [bid r8 a D, C. 
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shouldst select this religion of mine with wisdom and 
also with thought!’ 28. This, too, that as fo him 
who Aas to act with the freedom from effort (a pêsi- 
tdnagih) of righteousness? azd owing to 24, for the 
good works done by him the gift is good. 29. This, 
too, that whoever seeks by good works, avd seeks 
good works by innocence, obtains freedom from 
harm (a-nasih); azd whoever is liberal to the 
sacred beings? is free from destruction (a-nasinisn6), 
owing to the liberality of the sacred beings. 30. Aud 
this, too, namely: ‘These are the rewards I am 
aware oft, which have been, which still are, and 
which ever wali be 
31. Perfect excellence is righteousness. 


CHAPTER NI 
Varstmânsar Nast. 


1. The seventeenth fargard, Speztâ-mainyû5, is 
about 42s, that Atharmazd produced the creatures 
through wisdom, ard maintains ¢fem in truth. 2. 
This, too, that the best thing® for every one is 
thought in a high-priest who is the tongue of a 
spiritual lord’; in a high-priest, who Aas to maintain 
thought, no appliances of the body ave to lie unto 
the spiritual lord on account of affection for the 


me c a 





1 See Fabl Yas ALV Te: 

2 Ibid. 19a. All but the last syllable of apêsitûnagîh is 
written by the repairer of the MS. on one of his patches, but the 
word is a strange equivalent for Av. haithîm. 

aid agd bdg E 

5 See Chap. XVII, 1 n; itis here written spend-mato6 in Pahlavi, 
and is called the 18th fargard by mistake. 

See Paal vas. <i Vie * Ibid, 2: 
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worldly existence. 3. Also that the spiritual lord is 
always true; of the tongue—when he (¢he priest) 
speaks falsehood with the tongue—are those words 
which he does not believe through the spiritual 
lord, and z zs owing to this, too, when, of all the 
body, the tongue first dies. 4. ‘1 say unto thee, O 
Spitaman! that thou shouldst speak with the tongue 
just as thou thinkest with the mind, and thou 
shouldst accomplish work with both hands in com- 
plete mindfulness. 5. And this, too, that he who 
shall act thus is sagacious, and he is the father of 
righteousness through wisdom ?; and whoever would 
do that which has happened, thoroughly observes zZ 
on account of that w/zch has not happened. 6. Also 
this, zžaź in the person of him who shall do that 
which he understands, azd asks again about that 
which he does not understand, the propitious spirit 
of wisdom is lodging. 

7. ‘bout cattle dczze produced for the assistance 
of mankind, and the pastures of pleasure for the 
assistance of cattle. 8. This, too, that the arch- 
angels injure the evil demon and wicked people, dz/ 
they do not injure righteous people * and the sage. 
9. This, too, zs sazd, namely: ‘In scanty opulence 
do not murmur (aZ mang) owing to good works *, 
and thus in great opulence much good work arises.’ 
10. This, too, that beneficence gives all to the good, 
and it is no further the villain whom the sacred 
beings maintain ê. 

11, About the tongue of a true speaker bagr 
given for the satisfying (vigdarisn6) of disputants, 


See Pablevacs XVI, 2c. ? Void. 20d 2 Ibidis c. 
+ Jbid. 4 anD E E o: ibida DC. 
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and for declaring who is acquitted ov incriminated ; 
and the ordeal that is a demonstrator, to acquit or 
convict, which he whose tongue is truthful as 
accepted—and it shall make his statement current— 
has developed its jurisdiction in the world, and 
diminished distress. 12. And this, too, zs sard, that 
he gives out fire for disputes, so that it may make 
manifest the acquitted and incriminated, when he in 
whom are his immense complete mindfulness, and 
also righteousness, is guardian of the ordeal; and, 
when many inspect it, that which is the ritual of the 
ordeal believes them wicked !. 
13. Perfect is the excellence of righteousness. 


Cuarier ALLE 
Varstmdnsar Nast. 


1. The eighteenth fargard, Yézi*, is about the 
existence of certain and doubtful evidence and in- 
dication as to the future existence? arising. 2. About 
the great dignity of the spirit of good works, and 
that also of the person doing good works through 
the lodgment of that spirit in him. 3. This, too, 
that they praise, recount, and practise the religion 
of Mazda-worship at the time of the renovation of 
the universe, that of which the demons through 
deceitfulness, and then also wicked mankind deceived 
by those who are demons, ave said that it does not 
occur *. 


1 See Pahl. Yas. XLVI, 6b, c, d. 

2 See Chap. XVIII, rn; it is here called the 1gth fargard by 
mistake in the MS. 

3 See Pahl. Yas. XLVII, 1a. bid mp 
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4. About the triumph of the sacred beings over 
the demons at the end of varzous periods. 5. First, 
that which occurs when, on account of the preserva- 
tion of mankind from hell, they praise the religion 
of Mazda-worship; azd that which occurs when 
Zaratist the Spitaman, whose guardian spirit is 
reverenced, came to the obedient king Kai-Vistasp 7. 
6. Second, when the power and triumph of renewed 
sovereignty are again connected with the religion, 
and mankind, on that account, return to the good 
religion; and this occurs on the near approach of 
Aushédar?, son of Zaratist, when the righteous 
Aitrag-miyan? arrives. 7. Third, when mankind 
contentedly praise the religion of the Mazda-wor- 
shippers, and this occurs as Atishédar-mah ‘, son of 
Zaratist, arrives. 8. And fourth, that which occurs 
when every one shall practise the religion of Mazda- 
worship with eagerness; aé that time arrives the 
beneficial end triumphant producer of the renova- 
tion, Sôshâns*#, son of Zaratist; aud this becomes 
the consummation (sar-héméndih) axzd supreme 
triumph of the sacred beings. 

9. About enquiring of him who is acquainted 
with religion azd a wise priest concerning the reli- 
gion, and hearing of z¢ from him °; also well under- 
standing z¢ through wisdom. 10. About abstaining 


WS bk, VIN Chaps Xi 1, AHI, 15- 

Sce Bk VII Chap. XIV, 12. 

> A title of Péshydétani, son of king Vistasp, who remains im- 
mortal as chief high-priest of Kangdez, whence he is expected to 
come to restore the religious rites in Iran and the rest of the world 
(see Bd. XXIX, 5, Byt. III, 25-32, 36-38, 41, 42, 51, 52). 

£ See Ukay Meehan. XIV, 13: "ipid. r4. 

6 See Pahar aAA CVI 3a, b. 
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‘from the secret proceedings (nihan-héméndth) of 
a deceitful avd seductive apostate’. 11. This, too, 
2s said, namely: ‘Thou shouldst also not fall into 
the downcast imprisonment (nikin alakih) through 
the teaching they deceive, where they thus mislead 
thee to the downcast imprisonment which is hell.’ 

12. About mankind attaining to the wisdom of an 
angel (yédat6é dandégih)? through the grades of 
intellect, ability, avd religion. 13. This, too, zs sazd, 
namely: ‘/¢ zs for that way when mankind cause 
the disturbance (siklinénd) of that which is a vile 
religion for want of a way, when even this is pro- 
duced from among the creatures, in which is the 
opening of a passage for mankind to him, where the 
evil spirit is dwelling axd making thee surrender, and 
on account of the stupefying Akémané*.’ 14. This, 
too, that, through the sovereignty of sagacity, every 
one at last arrives at that way. 15. And this, too, 
that dy zm, who shall persistently perform good 
works or sin we¢h fearlessness, 7¢ zs to be hereupon 
considered that his performance is mindful4, and 
that the best thing for mankind, after birth, is puri- 
fication from sin°. 

16. This, too, that the food azd maintenance of 
the priests depend upon the husbandmen ê 17. This, 
too, that coveted is now the pleasure and strength 
of mankind due to the cattle of Khtvdad and 


ieee Panl yas XOVID 3C 

2 The use of ô for â sometimes occurs in MSS. from Irân. The 
word can also be read shavandagih, ‘ existence,’ but this mean- 
ing is less likely. 

5 See Bk. VIIL Chap 1X53 n- 

+See Pahl. Yasy «ley Ul “lbid. 5 C. 

ST 
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Amirdad!. 18. About the oppressiveness of Wrath 
and Envy, and the destruction of both through 
complete mindfulness and possession of Good 
Thought?, 19. Azd this zs sazd, namely: ‘I made 
the religion of righteousness a combining desire 
(v6yak-i ham-dahisn6), and all mankind's own 
selves ave to be forced into that desire; also its in- 
voluntary seeking of immortality is the reign of the 
will of all mankind, and advantage always arises 
from it‘. 20. This, too, that the care of cattle is 
reverence of Atharmazd’®. 

21. About the progress ° of righteousness ¢here 15 
this, too, that that greatness ° is generated therefrom, 
and its seekers—who are human beings—Zave de- 
manded the supreme predominance in the best 
existence. 22. About the praise of the period of 
the renovation of the universe there is this, too, that, 
at that time, those who are doubtful about it are all 
disclosed to publicity”; also the last reward and 
bridge Judgment of the worthy. 23. About the 
lawfulness of that which occurs through the destruc- 
tion by Vohiman 8, who is himself the spiritual lord 
of the arrangement, Zere is this, too, that the wicked, 


1 See Pahl. Yas. XLVII, 6a, b; also Chap. XIX, 1. 

abid a D. 

3 Ibid. 7 c, where, however, this last word can be read asami- 
nisnd, ‘unalarming’ (asahaminisn6d in Pt4, Mf4), and the cor- 
responding word in Pahl. Yas. XXXIV, rob can be read asamisno, 
‘intrepid ;’ but, as these meanings are difficult to reconcile with 
those of the original Av. hithaos, hith&m, it seems more probable 
that the first syllables asam or asaham, should be read hisam or 
hisam, a mere transcript of Av. hitham. 

+ Ibid. 3a. 6 Ibid. 8 b. 

6 Perhaps these two words, ribakth, ‘ progress, and rabath, 
‘greatness, should be alike, but it is doubtful which is correct. 

7 See Pahl. Yas. XLVII, ọ b. € Ibid. ọc. 
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at that time, become aware of their own wickedness, 
when their bodies are dissipated. 24. About the 
destruction of the good works of the wicked, also 
that of their own souls, that of ¢he77 spiritual exist- 
ences, and that of ‘Aer material bodies!. 25. And 
this, too, that at the time of the renovation of the 
universe occurs the approach of the wisdom of our 
sovereignty to that of the best of mankind, and that 
glory is put on by it through which the destruction 
of the bad and the development of the good arise; 
also the sagacity which erêsês in Vohûůman extends 
to those who are its friends ?. 

26. This, too, that ¿žere are those who are ex- 
tenders of the days, and they are beneficial in the 
country *; and their custom, where they have arisen, 
is an opponent of him who is a wrathful person *. 
27. And this, too, that they shall thereupon excite 
(lala vadidanafnd) a brother and sister with 
mutual desire, so that they shall form a next-of-kin 
marriage with unanimity; and before midday they 
generate a sublime radiance, centred in the face, and 
trembling passion *, and they make the radiance grow 
up, openly manifest, to an altitude of the height of 
three spears of the length of three reeds each“, and 





1 See Pahl. Yas. XLVII, 11 c. 
Did. Trd: = Mid 12 a. pidi rod: 
5 Reading as follows :—lâlâ zerkhûnd rôshanô pavan miyan rêd 
bûland navéndakd khrôs, but some of the words can be read 
otherwise, as in S. B. E., vol. xviii, p. 395, or with further variations ; 
and it is doubtful if the verb is to be construed with the words 
that follow it, contrary to the usual Pahlavi rule, as there is 
no other trace of Avesta construction in this section. Neither the 
Avesta, nor the Pahlavi, version of this chapter of the Gathas 
makes any allusion to the subjects mentioned in §§ 27, 28. 

6 It appears from Dd. XLII, 5 that this total of nine reeds 
would be about forty-eight human feet of fourtcen finger-breadths 
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after midday they have learnt expulsion (ranakih)’, 
and shall remove the fiend who was before a de- 
stroyer. 28. About ¢hose who girdle themselves 
where they shall perform ¢#ecr proper duty, and are 
thus all-beneficent for deing seen. 

29. Perfect is the excellence of righteousness. 


CAPER ALII 
Varstindnsar Nask. 


1. The nineteenth fargard, Ad ma-yava’, 1s 
about the protection éy a protector for the protection 
of the distressed oves of the renovation of tke uni- 
verse*, 2, About the impossibility of convincing 
those who have not attained to the fundamental 
reason (bûn 4im) of belief, before making them 
comprehensibly reliant upon the existence of the 
creator, which is the fundamental reason of belief. 

3, About the grievous suffering (vimarih) of the 
religion owing to him who is a wicked judge, whose 
effusions (rézidand) on the judgment seat are inju- 
dicious, malevolent, azd@ enemies of wisdom; also 
his wounding is owing to truth*, and zs annoyance 
owing to the truthful, and the evil spirit is lodging 
in him; “kewise the advantage Zo the religion and 
the great reward of just judges, and the introduction 


a an 


(see Farh. Oîm, p. 41, l. 1), or 103 inches, each; so that the 
height here mentioned would be about forty-two English feet 

1 The capability of expelling fiends. 

2 See Chap. XIX, 1n; it is here written ad-mâg-yûv in 
Pahlavi. 

3 See Pahl. Yas. SEVIII, 1 4. ovale ely [oy 
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(madam-barisnih) of a desire for leadership in 
virtuousness!. 4. About separation from the friend- 
ship of a wicked, ill-judging, unintelligent, and idle 
person, in whom wrath and envy are coiled up (avar- 
pékd)*?. 5. About the good government of securers 
of their own necks (Lavarman) from viciousness, 
and the bad government of those repeatedly culpable 
(lakhvâr-âhûgân) owing to viciousness. 6. And 
this, too, that the wicked themselves are wicked to 
their own and make them fit for hell, even as to 
those who? are precious to them and more beloved 
than righteousness; and /%ezr reign, too, is a scanty 
protection (gasik6é srayisnd). 

7, About the praise of Zarattst there is this, too, 
namely: ‘ Thy sweetness and mildness are shown to 
the worldly existences, thy leadership of the religion 
is through Vohiman, azd thou art well conversant 
with righteousness 4° 8. About the praise of Fra- 
shdstar’s ardour in the leadership of good works, in 
virtuousness *, listening o instruction, and truthful 
speaking, and in pasturing (fshegth), cultivating 
the world, achieving benefit (sad@6 tashidarih), and 
not giving leadership to villains® 9. About the 
praise also of the energy azd high-priestship of 
Gamasp7. 10. About the protection of the good 


eC Pali ass wiv DU a be a Ibid a 

3 Assuming that amat stands for mûn, their Irânian equivalents 
being much alike. 

t See Pabi yas ACN a D c: 

2 Ibia. ga brc and Ey AG lap, NANI oem 

° Tbid. 9 a, b, in which Pt4, Mf, have tashidar instead of the 
khvAstar of Ks, J2; regarding fshegih (=Av. fsheng’hyd) 
see Bk VII Chaps ey car 

7 Ibid 9d and Bk. “lH Chapa Gem 
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creations by Vohtiman, azd that, too, of the souls of 
the righteous dy Spendaymad also’. 

11. About the punishment of the wicked vzler 
who is seizing anything unlawfully in his realm. 
12. Also about the grievous punishment of the 
wicked, evil-thinking, evil-speaking, evil-doing, 
heretical (dtis-dén6), evil ruler in hell*, 13. About 
the reply of the archangels to Zarattist, as to the re- 
ward begged by him, to make /7mz satisfied about it®. 

14. It is righteousness ¿ać ts perfect excellence. 


CHAPTER ALITI. 
Varstmdnsar Nast. 


1. The twentieth fargard, Kad-méi-urva‘, is 
about anything whatever deg begged as provision 
for the soul®, and as to the speaking of Shatraver ° 
to Zaratist thus: ‘Thou shouldst think thus, O 
Spitaman! that Athavmazd assists thee. 2. This, 
too, 7s sazd, that the creatures of Athavmazd live 
through Khtvdad’, are immortal through Amirdaa’, 
possess complete mindfulness of Athavmazd through 





1 See Pahl. Yas. XLVIII, 10 a,b, c and Bk. VIII, Chap. IX, 3n. 

an Did 11 a, b. 

$ Ibid. 12b,d. In Pt4, Mfy4, § b is as follows: ‘Mun Zarattis/o 
Metin lak Vohfiman;’ being correctly limited according to the 
Avesta text. 

* See Chap. XX, 1n; it is here written kad-m6g-ravako in 
Pahlavi. 

5 See Pahl. Yas. XLIX, 14a. 

6€ An archangel who is a personification of the Avesta phrase 
khshathra-vairya, ‘desirable dominion. 

7 For these three archangels see Chaps. XII, 25 n, XIX, rn. 
and Bk: MILL, Chaps 1X, 3. 
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Spendavmad?, and fossess him as ruler through Sha- 
traver. 

3. About wealth derung begged owing to virtuous- 
ness ¢here is this, too, that, to him who, owing to 
virtuousness, begs that which is not allowed to him 
owing to the oppressiveness of the vile, or on account 
of some other opposition, they then give essentially 
that reward, in the spiritual existence which ts greater 
and better than that wealth. 4. About the cattle 
suitable for that warrior who possesses virtuous 
habits axd strength ’, through the assistance of the 
will of the sacred beings and for the benefit of Iran 
aud the defeat of the diminishing foreign force 
(kastarih-i an-Airan6). 

5. About the seizure * of mankind for the advance- 
ment of the admonition azd command of the sacred 
beings, so far as force is an assistant to them in 
knowledge due to the sacred beings‘; and their 
appropriation of the best existence through the 
advancement of that admonition azd command. 
6. About the assistance of the righteous, on the 
passage to the best existence, by the spirit of the 
wisdom of sovereignty, liberality, avd truth, Aharis- 
vang® and the angel Hém *, 

7. About the reason of the three steps walked 
forward éy the Zoti from the place of the Zoti, while 
uttering the Avesta (avistak6-gébisntha), after the 


* See note 7, preceding page. 

“See Pah as ALIX 3a, C wahid d 

* This proviso implies some faint perception of the absurdity of 
trying to assist almighty beings by human force. 

s See BK VUT Chipr k aa 

€ A personification of the Av. Haoma plant, an infusion of the 
dried twigs of which is used in the religious ceremonial. Yas. LX 
and X are devoted to his praise. 
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end of the ritual for the fire, on delivering (parva- 
zisn6) the offering of holy-water to the water ?, berug 
the leading up of the archangels, always 4 the end 
of an assembly of conference zz Zaratiist, by three 
steps from the earth to the sun station, through že 
places of good thoughts, good words, and good deeds”. 

8. Advice to Zaratist also as to the nature of the 
archangels ; likewise a reminder to worship on ‘heer 


1 See Pahl. Yas. XLIX, 8a. This refers to the proceedings of 
the chief officiating priest in the ceremonial, after the conclusion of 
the Atas Nydyis (Yas. LXT) and just before the beginning of the 
Aban NyAyis (Yas. LXV), during the recital of Yas. LXIV which 
chiefly consists of a repetition of §§ 6-11 of this Gathic ha (Yas. 
L=XLIX of the Pahlavi version). These proceedings are detailed 
in the rubrics, partially in J2 and more fully in Pt4, Mf4, as 
follows :—After reciting Av. Yas. L, 7 d ‘the Barsém (Av. bares- 
man, see Bk. VIII, Chap. XLIV, 65 n) is to be taken up from 
the Mah-ri,’ or crescent-topped Barsom-stand, ‘avd one step is 
to be set forth in the direction of the Frabardar’ (the imaginary 
assistant priest whose station is near the north-east corner of the 
ceremonial area, or to the left of the Zôti, see Chap. XX XIII, 5 n), 
‘at this place of taking up the BarsOm from the Barsém-stand, 
and of going on to the position of the Frabardar, a beginning of 
Yas. L, 8a is to be made in walking towards the beginning of the 
fire place, until Yas. L, 11 d is to be uttered,’ in the following 
manner :—After ‘mad vau one step is to be set forth, and 
homage to be offered to the holy-water;’ after ‘padâis one step, 
and homage to be offered to the holy-water;’ after ‘yâ frasrûtå 
îgsayau one step is to be set forth, añdďd he is to go on to the 
position of the Abard’ (the imaginary assistant priest whose 
station is near the south-east corner, so that the progress of the 
ZOti towards the fire is along the left-hand side of the ceremonial 
area), and, after reciting the rest of the Gathic text to the end of 
Yas. L, 11 d, ‘homage is to be offered to the fire, avd he is to go 
away to the position of the Zéti.’ 

2 The three lower grades of heaven, intermediate between the 
earth and the best existence or supreme heaven (Garddman), and 
situated in the stations of the stars, moon, and sun, respectively (see 
AV. VII-X, Mkh. VII, 9-12). 
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account after separation from the sight of them. 
9. And this, too, 7s sazd, that ¢here arises therefrom 
a conception (ham-giriftarih), dy him whose dis- 
position and character are sagacious!, also as to the 
adaptation of his own deeds to that nature of his. 10. 
And about the good affinity of Zarattist, even for 
abundance of good works, ¢heve is this, too, namely : 
‘So, for all those deeds which zou hast to accomplish, 
and which are also accomplished, there is reward for 
thee through their righteousness, O Zarattist!’ 

11. And about the advice to Zaratist ¢here is this, 
too, namely: ‘7 ou hast to become reverent to them”, 
so that mankind szay become reverent to thee.’ 
12. About considering the time of the days and 
nights as all for good accumulation in good works 
there is this, too, that whoever is diligent avd always 
doing good works, avd that whoever shall perform 
as many good works as is possible for him, is given 
as much reward ê as is his desire. 

13. Iltis righteousness skal zs perfect cxe enca 


CHAPTER X LIV. 


Varstindusar Nast. 


1. /z the twenty-first fargard, Voha-khshath- 
rem‘, z¢ is said by Atharmazd thus: ‘I produced, 
O Zaratist! the desire Yor A cood mier, sand 
this, too, zs sard, that, when Mere 7s a desire for a 


» pee Pan: Yas Ino: 2 Dida Trod. 
s bids id: 
t See Chap. XXI, 1 n; it is here written vohti-khshatar in 


Pahlavi, and is called the 22nd fargard by mistake. 
“SESA ania. cts) hae 
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good ruler suitable for a share of the world, whoever 
is suitable for a share of the world [is a development 
of that character also, owing to the share which is 
given him, and by him who is himself also develop- 
ing the character, by giving him a share]}, giving 
the share is producing a helper (vigidar), production 
of a helper is a perfect action’, and superiority of 
action is owing to thought æzd speech. 

2. About ¢he place where the best wealth is the 
produce of water, earth, and plants; also its best 
supplication is lamentation for the religion, and the 
sovereignty is liberality. 3. About favours being 
begged from the sacred beings, even with words 
controverting the response of the sacred beings ; 
the favours for the worthy are to be contended /or 
worthily. 4. About the connection of the power of 
intelligent remembrance and wise discrimination, 
one with the other. 5. About the attraction of the 
mercy of the spirit ææ leadership, together, into 
the supreme heaven (garédm4n6), for observation 
regarding the good creatures. 

6. About the begging and teaching of that intelli- 
gence which is with the increase of good works; 
also the imperceptible acquirement * of wealth occurs 
thereby. 7. This, too, that whoever gives himself 
up, with humility and reverence, to him who is a 
high-priest of the true religion, is proficient (far’- 
zanaki-ait6) in the religion®; and the benefit pro- 
duced by him, for him who is good, is the liberality 


* The passage in brackets was at first omitted in the MS. by 
mistake, and subsequently interlined and written in the margin 
with a different ink. 

2 See PIME SaL I C. 

“bidaa 1 Ibid 5a. ® Ibid. 5 c. 
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which is provided for the sacred beings'. 8. About 
Atharmazd faving created water, plants, animals ?, 
and the law of the primitive religion for the nourish- 
ment, arrangement, and succession of the creatures. 
9. About the comfort of the spirit of the liturgy of 
the religion when he who is a man of credible 
wisdom and superior disposition utters it *. 

10. This, too, that the wicked oze who does not 
believe the deception that he teaches to others, 
which is his through his own spiritual lord, yet, 
when he teaches multitudes (kabed4n), is con- 
vinced by it, attains—as the end of that teaching— 
eminence (padgahth) for bare-faced deceit (barah- 
nak6 frad?pih), public falsehood, and disjointed 
belief. 

11, And about mankind eing bodily prepared 
also for the future existence by fire and melted 
oret; in the worldly existence the acquitted and 
incriminated, as regards the law, ave become 
thereby manifest®, azd, in the future existence, 
the torment of the wicked and the gratification of 
the righteous®. 12. About Vohtiman ard Ashava- 
hist eing invoked’ for assistance also in danger 
from the wicked, and about appropriating the best 
existence through righteousness alone. 13. And 
this, too, that a happy coming of men to the supreme 
heaven exists fox the righteous, dz¢ no* coming of 
any one from the wicked. 


See Pah rai ory. 2 isi eae 

* Ibid. 8c; névagtar is written by mistake for névagtar, 
superior,’ in the MS. 

* Ibid. 9 b and Chap. XXXHU, 25. < Ibid oa: 

~D ge: Bid ioie. 

* Assuming that rai stands for 14. 


é 


CHAPTER XLiv, 8-18. 2a, 


SS aaa aaa 


14. About the enmity of the Kai! sodomite 
(vaépd)? Akht, the heretic of the dark existence ®, 
to Zarattist; and the causing of disturbance (sikli- 
nidan6), dy him and the wicked of similar kinds to 
him, among those who /o//ow Zaratist is extreme, 
and the primeval hellish existence is for them”. 
15. About the closing of the abode of the Kai and 
Karap from virtuousness ° ; and this, too, that they 
do not develope the worldly existences, nor attend 
to the spirit, but they contract the world azd dissi- 
pace tHe Spirit”. 

16. About the worthiness of the sovereignty of 
Kai-Vistasp7, on account of great ability and activity, 
apart even from superintending. 17. About the 
praise of Frashéstar * for his having given Hvobo® 
in marriage to Zaratist, the praise ef Hvébo for 
her complete reverence of Zarattist, and admonition 
to Zaratûst as to making Hvébd privileged for the 
post of house-mistress!°, 18. About the praise of 
Gamasp™ for begging fortune and for wisdom in 
appropriating the excellence of the primitive right- 
eousness; also his affection for the sovereignty and 
for the recitation of revelation, in which there is 
assistance of Zarattist through command of Voht- 





1 See Bk. VIII, Chap. XXAXV, 13 0. 

a ce Panl yas L, 12a. 

> Akhtyd dugzdau temanguhau of Yt. V, 82; the wizard 
Akht of the tale of Yôst-î Fryânð. 

So Pan Ya L 146: id. TAA: 

6 Ibid. 14 b. 7 Ibid. 16 a and Bk. VIII, Chap. XI, 1. 

® Ibid. 17 a and Bk. VIII, Chap. SXXVIII, 68. 

° Ibid. 17b. Av. Hvôvi of Yt. XIII, 139, XVI, 15; she was 
daughter of Frashôstar and wife of Zaratûst. 

1 Ibid Te 

1 Ibid. 18a and Bk. VIII, Chap. XXXVIII, 68. 
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man!. 19. About the praise of Maidôk-mâh? for 
his accepting aud exercising—anzd on account of his 
exercising—the upholding and propagation of the 
religion; aso the yelling, united assault, evil food, 
and other affliction owing to the wicked zz the 
earlier half of the night, which is that which Zara- 
tûst Aad, for a like reason, to bear; and the reciting 
of the law of Atharmazd@®, for the joy of the sacred 
beings, and his appropriation of the best existence. 

20. About the abounding of Zaratist in complete 
mindfulness of the origin of learning, and z/s de- 
velopment by him‘; both the object and the ad- 
vantage of knowledge—which is the reigning of 
Vohaiman in the body—éezzg the means of develop- 
ing the world in righteousness®. 21. About the 
perfection of the ceremonial® and obeisance of 
Zarattist, avd the superiority’ of his recompense °; 
also advice to him as to worshipping Atharmazd 
pre-eminently, and the primeval angels by their 
own names? according to their greatness. 

22. It is the excellence of righteousness ¢haé zs 
perfect. 





CHAPTER ALV. 


Varstmânsar Nask. 
1. The twenty-second fargard, Vahistdisti, ts 
about the perfection of the prayers™ of the good 
religion, and information thereon. 








See Pahl. Yas. L, 18 b. 


1 

2 Ibid. 19a and Chap. KAI, 1. > bids roe 
Da 2 tan Sol bids. 240D.  Tbid?22.a- 
7 Assuming that avartih stands for avartarth. 

§ See Pahl. Yas. L, 22 b. * I bide aa 


1 See Chap. XXII, rn. mM See Pahl. Yas, Wir a. 
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2. About the glory of a family of some houses 
that has come to the Spitaimas', even before the 
coming of Zarattist; the knowledge and habit of 
organization and priestly authority of those arising 
from that family; the existence therein of houses, 
villages, communities, azd districts ; zts attracting 
and exalting mankind, from vice to virtue, by pro- 
priety of words and actions; azd it convinces those 
of the world even till the arrival of the good reli- 
gion, 3. And this, too, that the existence of Kai- 
Vistasp—that desire of Zarattist >—and of Frashostar 
of the Hvébas °, is owing to it. 

4. About the praise of Pérfii#ast*, daughter of 
Zarattist, for loving the good religion with wisdom 
and acting y the advice of the religion, saving 
given herself contentedly in womanly service (za- 
noih) to Zaratist®; er complete accomplishment 





1 The family from which Zaratist, Maidok-mah, and Portéast 
were descended. Its name originated with Spitama, an ancestor of 
Zarattist nine generations back. Compare Chap. XXXIX, 23. 

2 Perhaps we ought to read ‘the Spitéma Zarattist, substituting 
Spitamak for kamak, ‘desire,’ which latter word is written on 
a patch by the repairer of the MS. who must have found the 
original word defective. See Pahl. Yas. LII, 2c. 

peace Chap, \ i, 24 

4 See Pahl. Yas. LII, 3a. Av. Pourudista who became the 
wife of Gâmâsp, prime minister of king Vistasp. 

5 Ibid. 4a. It seems unlikely that zanðîh means ‘marriage ’ 
here (the term being applied to her relation both to Zaratůst and 
GAmAsp), unless we were to suppose that she married Gamasp 
after her father’s death, which the phrase akhar min Zaratist, 
‘after Zaratist, might possibly imply. And if zanoth means 
merely ‘womanly service’ here, its Zvdris equivalent nésm anih, 
applied to the seven sisters of Arda Virafin AY. II, 10, may also 
not imply marriage, which is a view already suggested in S BSE; 
vol. xvii, P. 3990 
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of duty and reverence for him, azd, after Zaratust, 
her also performing womanly service (zanih) and 
reverence for Gamasp!; “kewzse her great reward 
from Athasmaced for religiousness and self-devotion 
(khvésih) to the sacred beings. 5. About the 
praise of Httés? for the arising of the progress of 
the Mazda-worshipping religion through her, by the 
growth of righteousness and smiting of the primeval 
fiend; also the good works and advantage which 
have arisen in the world from žer great possessions, 
and her equal praise and grand position here axd in 
yonder world. 

6. About the characteristics of those who are 
preparing the end of time and arranging z¢s period 
there is this, too, namely: ‘They are a manifesta- 
tion of those, O Spitaman Zaratist! who shall cause 
this renovation in the existences; they are ob- 
servant, little afflictive in tormenting, avd fully 
mindful, so that, when milk reaches them, they 
thoroughly digest 7¢; they ave no fear and ac- 
coutrements (afzar), 707 yet do they mention false 
and irreverent (andst5) statements concerning those 
who are righteous through imploring righteousness. 
7. About the characteristics of those disturbing the 
end of time and opposing 7¢s period ¢here is this, 
too, namely: ‘They are a manifestation of those, 
O Spitaman Zaratist! who are destroying the ex- 
istences*; they are swiftly remedied, that is, they 
become very quickly devoured (khaid6) and ave in 


1 See Pahl. Yas. Lll 4 b. 

2 Ibid. sa. Av. Hutaosa, the wife of king Vistasp, see Yt. IN, 
20 AN TST: 

s See Pahl wras LI 6e 
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the torment of the vicious azd grievous abode ; they 
are not fully mindful, so that z¢ is not possible for 
them to digest milk, their fear is inevitable (aZar), 
and they mention even false azd irreverent state- 
ments concerning those who are righteous through 
imploring righteousness. 

8. About the craving for the fiend, the assistance 
of the fiend, and the gratification of the fiend éy him 
who is an apostle of the demons, and his rendering 
the creatures of Attharvmazd helpless! even through 
the want of progress (anasafisn6d) which they 
lament; also the confusion owing to his speaking 
deceitfully in the world, azd the connection with 
him of an awful and swift death ?, and the most 
grievous avd hellish punishment. 9. About that 
wicked follower and assistant of theirs zz defeating 
righteousness, and also in destroying the greater 
religiousness (fréh-déndih) of the world and making 
the soul wicked in the end. 

10. About the occurrence of the dissipation of 
the glory of him who is a well-ruling man, and the 
pacification (Asidan6) of the creatures of the world 
by the sacred beings, it says this, too, namely: 
“The persuader ¢o evil® and the organizer of dis- 
tress (veshisné)—where they shall make pain and 
distress current in the world—are the weakener 
(nerefsinidar) and corrupter (alayidar) for the 


1 Or it may be ‘ maintaining the affliction of the creatures,’ if we 
read @zardarth instead of akargarih. 

4 See Eanlvas. UII, 3 d- 

§ Ibid.ga. Bhasavéhth vérenakintdar, but avéhth, ‘want 
of goodness,’ ought to be dasth, ‘evil, which it resembles even 
more in appearance than in meaning, in Pahlavi letters. 
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righteous ; it is the ruler that is righteous who smites 
them and opposes them—that is, restrains them 
from sin—and causes hatred for them through A7s 
will!; that, O Athavmazd! is this dominion of thine 
éy which you give benefits (vehigan6d) Zo him who 
is justly living and poor 2.’ 

11. It 1s perfect excellence saz zs righteousness. 





CHAPTER XLVI. 


Varstmdnsar Nast. 


1. The twenty-third fargard, Airyaman, is the 
Airman supplication *:—‘ That is the greatest, I tell 
thee, O Spitaman! of the pure sayings of every 
kind, in so much Avesta lore, this is the best, be- 
cause 7/ is given forth by him who is a very eminent 
producer (madam-kAartar) of sayings of every kind. 
2. Which Airman supplication they should recite 
who are beneficial’, awd the benefiter®, through 
the recital of it aloud, O Spitaman! becomes pre- 
dominant. 3. The evil spirit, who is heretical (dûs- 
dén6), O Zaratist! with his own creatures, O Spi- 
taman! becomes buried z7 the earth; the evil spirit 
is among ¢hose buried zz the earth—who are the 
demons—where their bodily form (kal pud6) is com- 


pee ct dill Vices iewa 6. 

2 Ibid. 9d. Compare Chap. XEVITII?. 

> see Chap, AXIMI Tm, itis here wanten TAS ia ani Mj 
Pahiavi. 

* dee Pahl. Yas, ELM and CENI Chap ly ean 

* Pahl. sid-homoénd=Av. saoshy4s, referring to the future 
restorer of religion to the world, just before the renovation of the 
universe. 
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pletely shattered. 4. And up the dead are arrayed 
by it; through its assistance they give life back 
unto the body, and the embodied life they ¢hex pos- 
sess is such that they do not die.’ 

5. It is perfect zs the excellence of righteousness : 
it is perfect excellence ¢ha? zs righteousness. 


CHAPTER XLVII. 
Bako Nask. 


1. Propitiation for the creator Athasmazd and all 
angels. 

2. The first of the twenty-two fargards of the 
Bako! is the Ahunavair? of the Bakan* about 
the production éy Athazmazd, before every creation 
apart from the archangel +, avd on the solicitation of 


1 The third of the Nasks and fourth of the Gathic division (see 
Bk. VIII, Chap. I, 9, 12). It is an analytical commentary upon 
the Gathas and the texts associated with them in the two preceding 
Nasks, devoting a separate fargard to each ha, and selecting very 
short phrases, or portions (Av. bagha), for explanation and 
comment; so short that it is usually difficult to identify them in 
their Pahlavi disguise. The first three fargards are still extant in 
Yas. XIX-XXI, and a translation of their Pahlavi versions will be 
found in the Nask Fragments at the end of this volume; but 
whether the Pahlavi versions, consulted by the writer of the 
Dinkard, were identical with those in the present Yasna is un- 
Certain: 

2 The name of the Yatha-ahti-vairy6 formula (see Bk. VIII, 
Chap. I, 7). This fargard is still extant in Yas. XIX. 

s That is, ‘of the apportionments,’ or ‘ of those analyzed,’ 

* Possibly the archangel Vohiman, the first of the creatures, 
may be meant; although the Bundahis places his creation after the 
recitation of the Ahunavair (see Bd. I, 21-23). That it was 
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the archangel, of the form 0f words (rastak6 mi- 
Jaya) which is the innermost and most comprehen- 
sive encompassment (parvand) azd_best-congre- 
gated embodiment (v¢h-ramakttim kerp6) of the 
intelligent omniscience of the religion’. 

3. The divisions of /Azs germ of germs, and the 
origin of the other primitive sayings of the good 
religion, are the divisibility of the portions (bak6) 
of the Ahunavair. 4. The Ahû of the Ahû-vairyô 
of the Ahunavair is the first creature? which, as 
regards the first, is specially that creature which is 
really der?ved from the creator Atharmazd, and its 
adaptation is owing to mankind. 5. The thought 
(mit)* that exists with the first is with the word 
that is Vairyé, his ‘will? which is in the second 
created existence (damih), which, as regards the 
first, is specially the primitive secondary state (dadi- 
garih) of those who are specially characterised by 
it who exist as z were with #fal character, and 
have become, 77 that way, in association with the 
second creature. 6. The conjunction of the first 
creature—whose origin (yehevinisnd), which is 
the liturgy, is a co-existence whose origin Aad oc- 
curred—is the source for the saying; and the dis- 
tribution of the portions thereof is the whole saying 
of a liturgical kind; also its name is Yatha-aht- 
vairy6, the spirit through which it is set going is the 
lore of the religion, needful among the creatures, 
the creations avose through wisdom for that purpose, 
and they, too, weve produced on the solicitation of 





recited before the other creations is clearly stated in Pahl. Yas. 
AIX, 2-5, 17-20. 

1 See Pahl. Yas. XIX, 24-27. 

” Ibid. 29: 3 Ibid. Pâz. mit=Av. maiti=manas. 
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the archangel!; besides this, that archangels are 
wise in speaking, and through wisdom are they 
archangels. 

7. And this, too, about the same words, that the 
statement is the best-worded which is spoken, or 
to be spoken?; and the obscurity is not about the 
sound of the word-elements, but about the manifold 
nature of the actual meaning (kabedih-i sang-i£6), 
which is the character of the statement, in the words 
of the epitome. 8. This, too, that mankind guard 
the soul from hell by learning, reciting, and prac- 
tising 24, and the body from death? by likewise per- 
petually persevering therein. 

9. This, too, that, as zo the first apportionment 
of the Ahunavair, whose name is the Bakân Ahu- 
navair, when, thoroughly accomplishing 7z¢ (ava- 
vidar) unanxiously (asidakiha), owe chants zZ in 
a ceremonial, the good work is as when oxe 
chants a hundred authorities (radih) of the Gathas, 
thoroughly accomplishing ¢fem unanxiously*; and 
when, accomplishing z (vidar) anxiously, ove chants 
24, such a ceremonial amounts to as much as ten 
with any other authority®. 10. This, too, that, 
through the same apportionment, while ove solem- 
nizes the summing up of the first completion °, 
which is the Stdd-yast, as it becomes the rite of 
one newly initiated (navak-népar)", on that day 


sce Pant. Yas. XIX, 20. SANDI 24. lid 20 


Kb Ga. Khe MMS. has aJs instead of Jo “100, by 
mistake. f 

5 Ibid. 8. The MS. has ‘unanxiously’ by mistake. 

® Possibly Yas. LIX, 32-34. 

* Commonly called N6énabar (see Sls. X, 2, ATI], 2; Dd. 
LXXIX 


[37] X 
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they make the soul of the solemnizer pass three 
times into the supreme heaven}. 

11. About the grievous sinfulness of imperfectly 
accomplishing (avidar) the Bakan Ahunavair ’. 

12. This, too, that it is made by him in subjection 
fo Athazmaczd, as the first creature made, who gives 
the body in service to him who is the ruler, avd 
in discipleship to him who is the high-priest of the 
religion ®; for this reason, because they are suitable 
for lordship and mastership in the worldly exestence. 
13. He who is the highest lord azd master is the 
creator Attharmazd, and, owing to the same reason, 
when it made their subjection that zo the creator 
Atiharmazd, he has made z¢ as the first creature 
made. 

14. This, too, that it is taught by it to keep the 
body in the service of the king of kings*, whose 
origin Atthaymazd keeps in 4zs possession; for this 
reason, because, when 47s origin is kept in the 
possession of Athaymazd, Atharmazd is over his 
own if a good ruler is made; him who is thus pre- 
pared, when also the worldly existence is necessary 
for Atharmazd, he maintains as ruler when the 
creation is instructed. 

15. This, too, that the reward of Vohûman is 
appropriated (khvésinid6) by him who indicates 
anything which is virtuous, who also utters virtuous 
recitation, @zd who likewise teaches perfect absti- 
nence from sin to mankind®. 16. For this reason, 
because the indication of anything virtuous, the 
utterance of recitation wisely, avd abstinence from 


1 See Pahl. Yas. AIX, g—11. * Tid: 12m tea 
"Did 28720. TDO: “Ibid orna; 
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sin are, as 2£ were, a lodgment materially in good 
people owing spiritually to the archangels, Voht- 
man erung more particularly the instigator therein ; 
and, owing to the same reason, fe in whom there is 
a like proficiency is of like good works with Voht- 
man, and adapted to the good works arises the like 
reward. 

17. This, too, that the dominion is given to 
Atharmazd by him who may perform those works, 
is manifest from ¢he phrase Tad mazda tava 
khshathrem, &c. and its meaning, which is this: 
“That, O Athavmazd! is this dominion of thine, dy 
which benefits (vehag4n6) are given fo him who is 
justly living and poor!’ 18. Which ts a deliverance 
for this reason, because Aûharmasd created no do- 
minion for the more particular preservation of the 
poor and the creatures of the worldly exzstence from 
the destroyer; dzz¢, for the purpose of control over 
the dominion of 427 whose strength of rule is the 
cause of preservation for the poor—which is con- 
tinually the wish of Athaymazd—the dominion is 
given to Atharmazd. ; 

19. And this, too, that, through preservation 
from the adversary, he has assisted his poor who 
have preserved friendship for the Spitaman“; the 
adversity of the creatures is the advancement of 
religion, by supporting the religion; and a friend of 
the Spitaman becomes an assistant of the supporters 
of religion. 20, About the entrance (dên yattn- 
dakih) of the destroyer of the creatures from with- 
out, and the helplessness of the beneficent spirit 
owing thereto. 

Sec anas 35, Yas: LIII, ọ d, and Chap XLV, ro. 


ETC d 0. 
x 2 
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21. About the girding on of this saying of the 
religion of Adhavmazd by the three degrees (pad- 
man), which are good thoughts, good words, and 
good deeds; éy the four classes, which are priest- 
hood, warriorship, husbandry, and artisanship ; and 
by the five chieftainships, which are house-rule, 
village-rule, tribe-rule, province-rule, and the su- 
preme Zarattistship; and the one summing up 
(hangerdikih) which is the liberality of the good 
ruler” 

22. Righteousness is perfect excellence. 


CHAPTER A LCVITR 
Bako Nask. 


1. The second fargard is the Ashem? of the 
Bakan?; it is by it ¢#a¢é perfect excellence is pro- 
duced for every one who produces for any one else 
that which is suitable for him‘; for this reason, 
because, for the sake of perfect production, ¢here zs 
much unprofitable production, ðuź profitable pro- 
duction is suitably producing. 2. This, too, that 
the reward of every good work is given by it to 
mankind, which keeps mankind in diligence when 
it instructs ê; because, as the business of all good 
works is that which instructs and keeps mankind 
in diligence, the reward of good works which man- 


1 See Pahl. Yas. XIX, 44-55. 

2 See Chap. HI, rn; it is here expressed by its Pahlavi 
equivalent aharâyîh. This fargard is still extant in Yas. XX. 

3 See Chap. XLVII, 2. t- See Pahl Yas a ene 

Sibir. 
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kind can appropriate by diligence is appropriated 
by it. 3. And this, too, that advancement is given 
by it to every good work’. 

4. He who is understanding good works, and ye/ 
a suppliant, has thereby made the learned foolish 
(¢z4n akhanidinids) ; whoever possesses authority 
through virtuousness? is more particularly for re- 
warding the doers of good works; whoever, too, 
can make true decision ê and adjudication is more 
particularly for causing the bridge judgment of a 
criminal, and for thrusting 477 aside owing to the 
exhaustion of 4zs good works; and whoever, too. 
can exercise mediation aud wisdom is more par- 
ticularly for the good government of the world. 

5. Of righteousness the excellence is perfect. 


CHAPTER XLIX. 
Bakð Nask. 


1. The third fargard is the Yénhé-hatam?: 
there is here taught by it the worship of Athav- 
mazgd, which is the law of Atharvmazd, that is, its 
law is virtuous®, 2. This, too, that the worship 
of Atharmazd is occasioned by it, which is the 
asking for life for beings éy mankind’. 3. And 
this, too, that the ritual of the males and females 
of the righteous occurs ¢Arough it, which is the 
obeisance for the archangels®. 4. And the atone- 





MEA a AX, 3: ENDI A. a * [Did 5 

4 See Chap. IV, 1 n; it is here written Yanhé-hatam in 
Pahlavi. This fargard is still extant in Yas. XXI. 

5 See Pahl. Yas. XXI, 1. Spiga 
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ment for crimes (vagagdn6), because it is a grati- 
fication, is all for Atthaxmazd personally therefrom ; 
and in connection therewith it amounts to a gratifi- 
cation for Adharmazd. 

s. Here one mentions three particulars ' which are 
in one’s worship of Atthavmazd of every description. 
6. One is when the design (dad6) of the person is 
virtuous, because it is restrained by some virtuous- 
ness of thought; this is that which amounts to 
worship and obeisance for Aûharmasg personally. 
7, One is when it teaches an asking for life for man- 
kind, and its ordinance is the protection, nourish- 
ment, and other assistance and gratification of man- 
kind; a friend of the primitive worldly creation of 
mankind produced it, azd it comes into connection 
wrth the bridge judgment of mankind, for the wor- 
ship avd gratification of Atharymazd. 8. Aud one 
is when oze would celebrate the obeisance for the 
archangels, which is for the sake of strengthening 
the archangels, each separately, in /Zezr control of 
the business of preparing and managing the world; 
because 7 is declared by revelation /%aź to worship 
is this, that the ceremonial may reach this bridge ? 
in company with ove (padvand), for the worship 
and gratification of Atharmazd; the archangel who 
is to be strengthened by the ceremonial is one, aud 
mankind are developed by the strength of the 
archangel. 

9. Of righteousness perfect is the excellence. 





u See Pah yas ANI >. 
2 The Ainvad bridge (see Chap. XX, 3). 


CHAPTER) XLIX, Sei, 5. ot 


CHAPTER IIS 
Bakð Nask. 


1. Propitiation for the creator Athavmazd, and 
a scornful dole for the evil spirit. | 

2. The fourth fargard is the Yanim-man6! of 
the Bako, about the praise of Zaratiist, that is, his 
jurisdiction, invocation of blessing (yAn6)*, and 
speaking zz reply were such as are declared by the 
sacred text. 3. This, too, that that jurisdiction of 
his arose before the blessing, that is, this one de- 
cision is made by him about his own, that his own 
person is first made deserving by him through virtue, 
and then virtue is prayed for by him®. 

4. This, too, that he has attributed the source 
and result to Atharmazd, who gives joy to Athar- 
mazd; for the source and result of various advan- 
tages aud various joys are desirable for joy itself, as 
joy is the acme (rd6ésman) of every happiness of 
him whose joy fas made an offering (adstdfrids) 
to Atthaymazd, because his decision is this, that by 
him whose joy arises from that thing which is the 
will of Athaymazd, its source avd result are attri- 
buted to Atharmazd. 5. This, too, that the good 
work, which is a gratification dy lawful gratifiers £4, 
becomes appropriated by him who shall perform 
that which is truly reverent; even for this reason, 
because he who isa lawful gratifier of others, through 
true reverence, Žas intended to gratify through the 
practice of his reverence, and, when thus the grati- 
fier of those persons, the good work of gratification 
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by lawful gratifiers becomes appropriated. 6. This, 
too, that the wisdom of Vohtiman? is advanced by 
him who utters a discourse through Vohtiman ; for 
this reason, because the wisdom of Vohtiman and its 
advancement are mostly through discourse. 7. This, 
too, that the plentifulness and satisfaction of cattle ' 
are taught by him who properly maintains the cattle 
which are in his possession; even for this reason, 
owing to the multitudes thus de/ongzng to him who 
properly maintains the cattle which are in his pos- 
session, he gains his profit and pleasure therefrom, 
and others, who see that gain, are instructed, even 
as much as he, about the proper maintenance of 
cattle for their own profit and pleasure. 

8. This, too, that benefit? deg given for the 
benefit of the worthy waz is taught by him who 
keeps the benefit that is his as the property of the 
sacred beings; even for this reason, because he 
gives the benefit that is his unto the worthy maz for 
the purpose of keeping 24 for the advantage of the 
sacred beings, and others are instructed about it. 
9. This, too, that prosperity è deze given, in both 
existences *, to him who is generous azd worthy is 
taught by him who gives benefit to a worthy maz 
possessing body and life; even for this reason, 
because a worldly exzstence and a spiritual ove are 
both his, also his worldly exes¢ence is in this exist- 
ence, and the spiritual oze in that existence where- 
from satisfaction for the giving of benefit arrives. 
ro. This, too, that by him who shall cause reverence* 
of the good, even this is taught, that the sacred 





1 See Pahl. Yas. XXVIII, 1 c, where Pt4 and Mfq have 
Vohtiman instead of valman. 
2 Ibid. 2 b. pid 2 C + [bid 4 D. 
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beings gratify him who is practising their will; even 
for this reason, because good for him, by whom the 
reverence is practised, becomes the reply of satisfac- 
tion, and the throne of the sacred beings is certain. 

11. This, too, that Ze who was at first has taught 
even this to mankind, that supplicants’ for the 
favour of the sacred beings gratify the sacred beings 
by being contented (padvéz); even for this reason, 
because the welcome of a sacred being, supplied by 
command from the religion, is a virtuousness in the 
world distinct from that, and the production of a 
course of generosity, from the sacred beings to man- 
kind, arises really through the contentment of the 
favoured ; avd mankind thereby become freer from 
doubt, and believe more in the sacred beings. 
12. This, too, that his soul is delivered, ov wzl/ be 
delivered, into the supreme heaven 2, who “as given 
something to him who praises the sacred beings and 
the good ; even for this reason, because even through 
liberality as to wealth, and the production of a way 
to the supreme heaven, z¢ is manifest ¢a¢ anything 
given to the praisers of the sacred beings avd the 
good is a greater liberality. 13. This, too, that the 
reverence °? of those needing reverence is occasioned 
by him who teaches the sacred word (vékak6) to 
the good; even for this reason, because he who is 
a good teacher of revelation (dén6) can bring 2z¢ into 
use for the reverence, advantage, avd joy of the 
sacred beings avd the good. 

14. This, too, that acquaintance with the religion 
of Atharvmazd 3 is disclosed to his own by him who 
loves Vohtiman ; even for this reason, because true 


1 See Pahl ras TI 4c. eBid d a. “Did. 4 b. 
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knowledge arises from the discrimination of pure 
wisdom, and the pure attainment of the most dis- 
criminative spiritual lord (ah vô) to the mind, through 
the purity that constitutes the way within the mind 
of a spiritual lord, the purity which becomes that 
way through the lodgment of Vohûman there. 
15. This, too, that righteousness is taught! dy Arm 
who keeps 4zs mind connected with righteousness ; 
even for this reason, because his mind attains to an 
effort for authority, and, ridden by the effort, a¢tazzs 
to zfs acquisition. 16. This, too, that by him who 
gives commands about the progress of the concerns 
of Attharmazd, this is also taught to mankind, namely, 
when ove sees the throne of Afthavmazd?; even for 
this reason, because it is possible to see that throne 
through the complete progress of the will of Atharv- 
mazd in the world; avd whoever gives commands 
about the progress of the concerns of Atihazmazd, 
the will of Athavmazd is necessary in him, the pro- 
gressive share of those concerns for the people of 
the world eing shown, which is seen even through 
that foundation of completeness that becomes the 
throne of Atharmazd for mankind. 

17. This, too, that by him who welcomes Athar- 
mazd in Ainself?, matters only known by even a high- 
priest are then taught to mankind; even for this 
reason, because instruction and knowledge are mostly 
those through a high-priest, and by him who wel- 
comes Atthaymazd in A7wself, a spiritual lord is then 
prayed for, who becomes glorious and praised for 
that which is to be taught, and mankind are taught 
by him. 18. This, too, that by any one good, who 
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is a servant azd pleaser of a good ruler, a good 
person may be brought forward, to him who is the 
ruler, for benefit!; even for this reason, because a 
good maz associates other good people with him in 
the benefit that happens to him, and zs character, 
temper, azd disposition are thus due to that; but 
when bringing himself forward to rulers, through 
reverence avd gratification of the rulers, other good 
people may also be brought forward by him for that 
benefit. 19. This, too, that by him zw4o shall vir- 
tuously make an accumulation, the way of pros- 
perity ? from the sacred beings is disclosed to his 
own ; even for this reason, because virtuous accumu- 
lation is provided through unnumbered (a pénavado) 
orants of a decider, and, when 2z¢ zs so, he becomes 
the treasurer of the sacred beings. 

20. This, too, that by him who produces ad- 
vantage for the archangels, the gift of him who is 
suitable for the sovereignty? of the immature (khâ m) 
world is solicited ; even for this reason, because the 
advantage which is produced for the archangels 
being for the sake of his own, the advantage of the 
immature creation solicited—the supreme advantage 
of the primitive good creations—becomes a virtuous 
ruler. 21. This, too, that by him who is a praiser ° 
of an archangel, the good religion is praised; even 
for this reason, because the good religion is praise of 
the archangels, azd the praise of the archangels is 
the good religion. 22. This, too, that the religion 
of the sacred beings is made progressive ® by him 
who shall make an offering (atistofridd) zo the 
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sacred beings ; even for this reason, because making 
an offering ¿o the sacred beings strengthens the up- 
holders of religion, and the progress of religion 
occurs through upholders of religion. 

23. This, too, that by him who shall make man- 
kind quite zealous (garem6kS) for doing good works, 
the reward of the good works is also made liberal 
for mankind; even for this reason, because the pro- 
ducer of the origin is also the producer of the result. 
24. This, too, that above the multitude is the praise 
of the man who is assisting those of virtuous will, 
who is also the nourishment of the creatures through 
virtuousness, and whose accumulation is also owing 
to virtuousness; even for this reason, because who- 
ever is assisting those of virtuous will is an increaser 
of virtuousness in the world, whoever is the nourish- 
ment of the creatures through virtuousness is a pro- 
ducer of the paternity of creatures, avd he whose 
accumulation is owing to virtuousness becomes an 
improver of the world. 25. This, too, that by him 
who assists him who is ignorant (khast), is given 
and taught to supplicants that which is suitable for 
them. 26. To assist him who is ignorant is this, 
such as forming the province, district, domain, and 
family ; maintaining the abode azd house of a fol- 
lower of Vistâsp (Vistâsgânð), the fortress and 
stronghold, and the homestead (khan) of the agri- 
cultural peasant; repairing a rugged road ; building 
bridges over rivers ; managing a river, aqueduct, ov 
brook; populating desolate places ; avd doing other 
things, owing to which any retention (girift-aé) of 
the comfort and advantage of mankind in the world 
occurs. 27. And by him who shall do these things, 
the assistance even of him who is born afterwards, 
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the making of that which is a very advantageous 
thing suitable for mankind, and also the doing of 
thes for others, are taught. 

28. This, too, that it is revealed (4sht6) of the 
spiritual existence ¢/a¢ that which is wisdom is for 
Attharmazd, for him who is wisdom—that is, it 
teaches ¢#at acquired wesdone is for him whose in- 
nate wisdom ts good—even for this reason, because 
the spirit, this that has come into his possession, 
which is acquired wisdom, is given by it to the 
progeny of Athazmazd, which is innate wisdom, to 
increase z/; and Attharmazd is gratified thereby. 

29. Of a summary about the continuance haz 
was, the progress of the material existence, and the 
continuance ¢hat wll be}, there is also this :—about 
the continuance ¢af was, which is the beginning, 
there are the essential thought azd beneficent pro- 
duction of the good and evil material existence of its 
good goodness, and that of z¢s evil vileness; about 
the progress of the material evestence, which is inter- 
mediate, zere are the dutiful doing of good works, 
righteousness, and having reward, the committal of 
crime, wickedness, az having the bridge penalty ; 
and about the continuance ¿at wii? be, which is the 
last, žere are the government, with wisdom, of that 
supremely good oze who is the origin of all the 
multitudinous creatures (vasikân), the triumph of 
goodness over vileness, the admissibility of the 
good, the inadmissibility of the bad, avd the purity 
of the restoration of the good creatures. 

Some wiemteousmess periect is the excellence: 


| The three periods of the universe :—the past eternity, the pre- 
sent existence, and the future eternity. 
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CHAPTER LI. 
Bako Nask. 
1. The fifth fargard, Khshmaiby4}, is about 


this, that complaint is made by Gés-atrvan? ¢hat 
there did not exist azy one who properly keeps the 
cattle that are in his possession; even for this 
reason, because cattle are increased by such, and 
others, through design (Ahang) and a desire for that 
increase, act by his example and keep cattle pro- 
perly; uż the complaint of Gês-afirvan is pal he 
does not exist. 2. This, too, that by him who gives 
orders about the advancement of the concerns of the 
sacred beings, the care of cattle is produced, and his 
soul attains to the sacred. beings; even for this reason, 
because the care of cattle is a principal thing in the 
advancement of the concerns of the sacred beings, 
and also for the preservation of the soul. 3. This, too, 
that by him who keeps cattle with a controller (das- 
tobar) who is a cattle-master*, even a friend of him 
who is the creator of cattle is taught to the cattle—the 
cattle-master and he who is wise in the nourishment, 
protection, and multiplication of cattle—even for this 
reason, because when his cattle are kept with a con- 
troller who is a nourisher, protector, and multiplier 
of cattle, the friendship of a nourisher for the 
nourished, vf a protector for the protected, and of 
a multiplier for the multipliable is also exhibited by 
him; avd the design of the creator for the creation, 
through affection, is that of a nourisher for the 
nourished, of a protector for the protected, and of 
a multiplier for the multipliable. 





1 See Chap. VI, 1 n; it is here written khsh maibé in Pahlavi. 
2 See Pali, Yasue ele, ibid. 2.2. 
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4. This, too, that by him who maintains an animal 
with propriety, it is presented to the sacred beings ; 
even for this reason, because when z¢ is maintained 
by him with propriety, the will of the sacred beings 
drives him on, and when the will of the sacred beings 
drives him on, it is presented by him to the sacred 
beings. 5. This, too, that when ove shall admit the 
male of animals at the roper time, the mastery 
(sardâriniďanð) of the animal is also taught by 
him; even for this reason, because the admission 
of the male of the animals is the essential business 
in the multiplication ef cattle, and he who is a multi- 
plier has also taught the mastery of the animals. 
6. This, too, that by him who does not slaughter 
an animal until it attains to full growth, the forma- 
tion of a store for cattle is also taught; even for 
this reason, because, from the increasing cattle pro- 
duced, the profit of mankind arises, au on account 
of the liking of mankind for profit, they persevere 
more fully in cultivating cattle, and provide a store 
for them. 

7. This, too, that zZ zs že who is the more powerful 
of beings—that is, strength is what is more in use dy 
him '—whose proceeding is for him who is his own, 
so that he supplies that which it is necessary to 
supply ; even for this reason, because needful bounti- 
fulness 4o one’s own needy ones arises through law- 
ful thoughts, lawful thoughts are provided by ex- 
_pelling greed, lust, wrath, disgrace, envy, and other 
fiends from the body, and a man expelling a fiend 
from Azs body becomes of efficient strength. 8. This, 
too, that he is a very powerful person, for invoca- 
tion’, supplication, and attaining to good works, 
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who possesses wealth for the high-priest of the 
priests, who shall also procure decisions and judg- 
ment always justly, and who likewise becomes 
humble and reverent fo the good; even for this 
reason, because the wealth of multitudes of man- 
kind is for maintaining the desires and pleasure of 
the body, for procuring decisions and judgment 
whereto their wishes tend, azd for others becoming 
humble and reverent Zo them even when /hezr de- 
sign is vicious; du¢ ke who possesses wealth for 
invocation and connection wł% the wisdom of the 
religion, through the high-priest of the religion, 
and shall procure just decisions and judgment, axa 
becomes humble and reverent o the good, is a putter 
away of that design and oze who, through the put- 
ting away of that design, becomes a capable and 
very powerful person. 

o. This, too, that every one is made to persevere 
at Ais proper duty, as ¢o any excellent thing, by him 
who holds the reward of the diligent, as the sacred 
beings are proceeding wet a pure needy ove; for 
this reason, because the toiling of the body of a 
person at Azs proper duty is induced éy a desire of 
reward, 10. This, too, that by him whose mouth 
(yong)! and zs appliances ave for virtue, the posses- 
sion ofVohûman is then explained, through this mode, 
because the maintenance of the mouth and z/s appli- 
ances as virtuous becomes so, when, through protec- 
tion and assistance of the good, and defeat and smiting 
of the vile, the reformation of the world occurs; and 
this, too, is so, when ¢herve 7s an existence of pre- 
paration of the friend of the good and the enemy 
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of the vile, and of friendship of the good and enmity 
of the vile, through understanding good and evil; 
and the understanding of good and evil is through 
possession of Vohtiman, azd that possession of Vo- 
htiman becomes also an explainer of Vohtiman. 

11. This, too, that by him who gives commands 
about the progress of the concerns of the sacred 
beings, his own knowledge of every kind is also 
developed; even for this reason, because the com- 
mand eing necessary for the personal duty of the 
good, they also develope the knowledge of every 
kind for which that commanding of duty and 7¢s 
auspiciousness are suitable. 12. This, too, that by 
him who teaches the good, the good work is then 
appropriated which is also an assistance of Zarattist 
through speaking of the religion; even for this 
reason, because, on account of those of the religion 
of Zarattist who really constitute the renovation of 
the universe, the speaking connected with Zarattist— 
through the teaching of the good aid teachers not 
of the same religion—and the assistance through 
speaking of the religion become the good work 
appropriated. 

13. This, too, that by him who gives anything 
to that person who praises the sacred beings ang 
the good, a throne is appropriated 7z yonder world", 
even on the mention of 74. 14. This, too, that by 
him who is teaching that which is for the propitious, 
the damage that is owing to want of resources? in 
religion is shut out of the world; even for this 
reason, because, owing to that, he increases the 
resources of religion of every kind, azd the ad- 
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vantage therefrom, in the world. 15. This, too, 
that by him who is bringing him who is righteous 
forth to the rulers, for beneficence, the utmost 
assistance is then afforded; even for this reason, 
because an expectation of the utmost beneficence is 
further attached by him to the place of obtainment 1. 

16. This, too, that by him who gives %zmself in 
service unto him who is the supreme king of kings, 
the way of good thinking’, of the assistance of 
pleasure, and of the production of sovereignty by 
Atharmazd is disclosed to his own; even for this 
reason, because the original reason of virtue is the 
worthiness of mankind owing to the creator and 
their service unto the creator, and, therefore, as he 
who is a well-ruling monarch is a creator in the 
worldly existence, and a recompensing (padð-dahâk) 
leader of the creatures who steadfastly give /%em- 
selves in service to him, it is then given by him to 
the creator also; and I teach, besides, zžać the origin 
of the virtue of worthiness, which is attached by the 
creator to his own, is the way that is stated above, 
and other virtue is also disclosed to his own thereby. 

17. Righteousness is excellence z%aź ¿s perfect. 


CHAPTER LII. 
Bakð Nask. 


1. The sixth fargard, Ad-ta-vakhshya’, is this, 
that by him who is a wise upholder of the dignity 


1 See Pahl. Yas. AATA 10C: 

2 Ibid. 10 b; we should probably read hi-manisnih, ‘ pleasant 
dwelling,’ instead of hfi-mfnisnith. 

$ See Chap. VI, 1 n; it is here written at-takhshé in Pahlavi. 
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of a priest’s leadership, the priestly assembly’? wanted 
for performing religious rites (dén6) is enlarged ; 
for this reason, because the nature of the person, 
whose resources are bounty for the needy, eagerly 
becomes a causer of exertion for the teaching 
(Aamtik6) of accomplishments. 2. This, too, that by 
him whose habits are virtuous the glorification of 
Attharmazd? is accomplished and taught; even on 
this account, for the sake of whatever advantage 
and pleasure are due to virtue, they, indeed, whose 
habits are virtuous, glorify him, moreover, who is the 
creator of those virtuous habits, who is Athavmazd 
himself. 3. This, too, that by him who speaks 
virtuous words the performance even of the worship 
of Vohtiman? is also taught; even on this account, 
because of the comeliness and desirableness of virtue, 
the good make it an example and speak virtuous 
words, avd virtuous speaking is the worship of 
Vohtiman. 4. This, too, that the ceremonial which 
he whose way is virtuous shall accomplish becomes 
greater? thereby; even for this reason, because the 
sacred beings come more particularly to the cere- 
monial of those of pure dispositions avd virtuous 
ways, and accept zz. 

5. This, too, that he who is a producer of benefit 
for promoters of good works becomes an extender * 
of the teaching of religion; even for this reason, be- 
cause from producing benefit for promoters of good 
works arises an increase of good works, from an 
increase of good works avéses further progress of the 
will of the sacred beings, from further progress of 
the will of the sacred beings arises more progress 
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of the good religion, avd from more progress of the 
good religion arises an extension of the teaching of 
the good religion in the world. 6. This, too, that 
by him who possesses authority through virtue, dis- 
crimination! as to the regulation of duties is taught 
to mankind; even for this reason, because the pos- 
sessor of authority through virtue is a man who 
becomes a decider and ruler, and mankind learn 
and practise to exercise the disposition, habits, and 
custom of rulers. 

7. This, too, that 4e who is a giver of the needful 
čo his own needy ones has given himself to Zarattist ; 
even for this reason, because the needful deg given 
fo one’s own needy ones is the existence of true 
liberality, which is a compendium of the religion of 
Zarattist; by him who is thereby ennobled (vasfti- 
harakani-ait6) the religion of Zaratdst is then put 
on, and whoever as put on the religion of Zaratist 
[has given himself to Zaratist. 8. This, too, that 
by him who]? gives the leadership [to him who is 
suitable for the leadership]? even the wisdom of 
that man is increased; for this reason, because even 
the wisdom of the suitable, through which they ac- 
complish that leadership, when the leadership comes 
to them, grows further with the glory of that duty. 

9. This, too, that he who as to select the better 
of two ways, which are good and bad %, is assisted 


i Ocenia isa uD. 

> The words in brackets are the translation of a passage that 
wags inserted in the MS. at the time the folios were patched. ‘The 
original copyist of the MS. has evidently omitted a passage, but 
whether the repairer has made the insertion merely by guessing 
from the context (which is quite possible), or by referring to some 
other MS., is uncertain. 
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to do so by the benefiters’ ordeal of fire and ore: 
even for this reason, because that is discrimination 
by the eye of wisdom, which is the way of good 
intention, avd the benefiters are decisive declarers 
of acquittal and incrimination through fire and metal, 
the two good discriminators; and when the business 
zs of a different kind, even then both ave associates 
in discriminating, and are powerful connections of 
one another. 10. This, too, that he who shall do 
that thing from w/zcé advantage of the sacred beings 
arises, is empowered to discriminate truly that which 
is sagacious! in thought, word, avd deed; even for 
this reason, because from doing anything for the 
advantage of the sacred beings avzses the reign of 
the will of the sacred beings in the world, from the 
reign of the will of the sacred beings in the world 
arises the freedom from danger of the temporal 
existence of the world, azd the freedom from danger 
of the temporal existence of the world contributes 
also to the power of him who is sagacious in dis- 
criminating truly as to thought, word, axd deed. 

11. This, too, that by him who thinks of the 
affairs of Atharmazd the eternity (hamAyikih) of 
Athavmazd ? and also the consideration of his own 
eternity dy Athazmazd are thought of; even on 
this account, because mankind mind and -serve 
Attharmazd for the sake of even the hope? of 
eternal benefit from him; azd they who think of 
him, through the eternal benefit due to him, are 
themselves increasing that benefit which is eternal, 
and it is thought eternal by him that thinks of that 
eternal Azze his own eternity. 12. This, too, that 
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fe who restrains a person from reverence of the 
demons, has diverted him from making the world 
sickly; even for this reason, because whoever has 
restrained a person from reverence of the demons, 
has diverted a demon from making the world anar- 
chical avd from making the world sickly. 13. This, 
too, that by him who shall practise liberality benefit 
for the sun is caused, and by him who shall cause 
benefit for the sun benefit is caused also for the 
nature of the body of mankind; even for this 
reason, because z¢ zs declared ¢haf the sun has 
progressed through the radiance and glory of the 
liberal, and the nature of the body of mankind is 
preserved by the sun. 

14. his, too, that by him whose desire is for any- 
thing virtuous, and who possesses authority through 
virtue, mankind are controlled to persist (manimi 
danð)in virtue for receiving a reward'; even for this 
reason, because %e whose desire is virtuous seeks hap- 
piness for every one—a pre-eminent desire for the 
happiness of human existence dezzg the desire of 
mankind for virtue—and by him who requires that, 
and strives for zZ fully, so far as possible for him, any 
one whatever is brought to persist in virtue and to 
constrain the spirit for reward; and by him who 
possesses authority through virtue the continuance 
of mankind in authority aud their persistence and 
instruction in virtue are attached to good works 
and are brought to reward. 15. This, too, that by 
him who possesses happiness through appropriation 
of the sacred beings mankind are attached to the 
sacred beings for receiving a reward ?; even for this 
reason, because, on account of the possession of 


* See Pahl. Yas. XX 10 b. 2 Dd ror: 
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happiness through appropriation of the sacred beings, 
he possesses zZ through the assistance and gratifica- 
tion of the good, and mankind shall therefore make 
him an example; it also becomes a good work for 
them, and they adhere to the sacred beings for re- 
ceiving a reward. 

16. This, too, that by him who produces the 
benediction of him that is a conductor of investi- 
gation and a righteous judge, and who shall also 
occasion the reverence of the good, the teaching of 
the advantage of the righteous’ is likewise per- 
formed; even for this reason, because the essentials 
(madigAn) of the advantage of the world are two— 
one owing to justice, and one owing to generosity 
—and it is declared ¢Aa¢ the advantage of zm who 
possesses the blessings of the judges is owing to 
the justice of the judges, and the advantage of zm 
who is reverent fo the good is owing to the gene- 
rosity of the good in developing the world, and 
the righteous teach about zź. 

17. Righteousness is perfect excellence. 


CHAPTER LIII. 
Bako Nask. 

1. The seventh fargard, Ta-ve-urvata’, is thad 
by him ‘who possesses advantage through virtue, 
the world of righteousness is freed from? destruc- 
tion+; even for this reason, because the possession 
of advantage through virtue arises through the non- 
participation of the demons axd the vile therein, 
and the participation of the sacred beings axd the 





1 See PIN YIS TANX TIC. 2 See Chap VI imn. 
3 Assuming that mûn, ‘which, stands for min. 
4 See Pahl. Yas. XXXI, 1 b. 
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good; and, when oze shall act so, the advantage 
of spiritual origin becomes more powerful through 
guarding the advantage from the destroyers. 2. 
This, too, that, by him who welcomes Atharymazd 
in Azs person, apostates are likewise forced to make 
the religion of Atharvmazd progressive!; even for 
this reason, because owing to? the apostasy of 
apostates dczzg a religion produced éy Aharman, 
they are only able to make the religion progressive 
through the appellation of Athavmazd; apostasy 
and priesthood, avd the apostates and priests, are 
fraternal opponents, and whenever the priesthood 
and multitudes of the priesthood are triumphant, 
multitudes of the apostates of apostasy perish 
(adshénd), and when the multitudes of the apos- 
tates of apostasy are bold, the priests of the priest- 
hood are weak; and the priests are superior 27 
power azd success when their priesthood is properly 
limited, and their properly-limited priesthood, too— 
which can arise through mankind—consists in the 
welcome precedence of Aûharmaze. 

3. About the completeness (sf6rikih) of the 
priesthood in that quality now, when the priests of 
the multitude are the habitation (méh6n6) of Athaz- 
mazg, and the power of the priests of the priesthood 
fas increased, the valour of the apostates of apos- 
tasy is smitten, and the apostates are defeated dy 
the abundant splendour of the priests, also their 
power as regards making the religion of Aharman 
progressive through the appellation of Atharmazd 


1 See Pabl Yas. ASA TITE: 
° Assuming that 1a, ‘ not,’ stands for rai. 
> The passage in the Pahlavi commentary on this Nask, which 
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4. And then also they, with the appellation of 
priests, truly speak and teach the religion of 
Attharmazd, and make 2z¢ progressive, just as it 1s 
solemnized and made easy by them, even though 
the will of the sacred beings ĉe unheard and un- 
desired through apostasy. 

5. This, too, that he proclaims the miraculousness 
of Aûharmazď1, who shall appoint for ordeal that 
which is certainly a doubt; even for this reason, 
because, through accomplishing an ordeal, that which 
is doubtful is forcibly rendered visible (véndévda- 
haki-aitd) to the eyes, as certain clearness, through 
the power of the spirit, w/zch is itself a miracle of 
Attharmazd. 6. This, too, that by him who shall 
make a public decision thereon, as Zo the acquitted 
and convicted, gratification is afforded to him 
whose maintenance of the dispute? is righteous ; 
even for this reason, because the needful is de- 
livered by him to its own requirer zo thereby 
becomes even renowned. 7. This, too, that even 
the rite of ordeal [is produced]* by him [who is an 
advantage to the righteous; for this reason, because 
the rite of ordeal is for the advancement of the 
ordeal, and the religious ordeal] proceeds through 
sovereignty; these righteous are those of the good 
religion, and their advantage is that belonging to 
the multitude, which is the sovereignty now, and 
every one who is given for that advantage, to the 


is here described, must evidently have been written shortly after 
some great triumph of the priesthood over some heresy, probably 
either that of Mani, or that of Mazdak. 

> Seer anlevacwe Sol, 2b, “Ibido a 

3 Ibid. 3 b. The words in brackets translate a passage inserted 
in the MS. at the time the folios were patched, like that in 
Chap CUS: 
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righteous of those of the good religion, becomes the 
performer of any rite of ordeal really produced, 
because the origin of that giving of advantage is 
even the rite of ordeal. 8. This, too, that by him 
who gives a priest and righteous saz for propa- 
gating the religion, the rite of ordeal is also pro- 
claimed; even for this reason, because the teacher 
and one rightly merciful (hd-amdr'zidar) give? the 
sacred text by which even the rite of ordeal is 
declared. 

9. This, too, that Ze who recites the revelation of 
Attharmazd, and who shall do 7¢ with exceeding 
goodness, becomes an increaser of wisdom; even for 
this reason, because the wisdom of a man increases 
in these two ways, either he speaks avd teaches 
himself, or he exemplifies the excellence of a portion 
to the wise who become speakers and teachers of 
wisdom. 10. This, too, that his homage is for 
Atharmazd, who thoroughly teaches a righteous 
employer of animals and human beings (kiva va- 
vir) that he considers Zim as their controller (da- 
stObar); because, since the productiveness of the 
completion of the creatures is produced through the 
nourishment of the creatures dy Attharmazd through 
his fulfilling his own productiveness, that righteous 
employer 7z the world is zzźendeď for the nourish- 
ment of his creatures, owing to that outward sub- 
jection and propitiation of theirs, avd the righteous 
employer is connected with /4e77 subjection and pro- 
pitiation for the creator. 

11. This, too, that by him who gives thought to 
the religion of Zarattist, the soul is given to Zara- 


* Assuming that yehevand, ‘they are, stands for yehabtnd. 
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tûst; even for this reason, because with a man’s 
having given thought to the religion of Zarattist is 
connected the receiving of his soul éy Zaratust for 
preservation from hell. 12. This, too, that by him 
who teaches the nature of the sacred beings to man- 
kind, consultation with Atharymazd is also further 
taught; even for this reason, because the nature of 
the sacred beings is consulting a spiritual lord, aud 
becomes also the consulting of Atharvmazd. 

13. This, too, that by him who keeps the produce 
of sheep as the property of Athasmazd, a sheep is 
given to him who is diligent e@zd moderate’; even 
for this reason, because produce kept as the property 
of Atharmazd is for dezzg given for good works, 
beeng given for good works is dezg truly kept as a 
beginning for the possession of produce, and a be- 
ginning truly kept is kept even through a sheep, as a 
beginning of excellence, in the control (dastébarih) 
of him who is a diligent and moderate shepherd 2. 
14. This, too, that by him who is liberal to the 
liberal the increase owing to developers is brought 
into the world; even for this reason, because a 
liberal maz, on account of even that gift given back 
to the worthy, becomes even for us—through the 
development of the world—him who is first praised 
therein with the sacred beings. 15. This, too, that 
whoever shall form a store for sheep, becomes an 
agent even in the development of sheep éy the 
creator; because, on account of the increase of 
sheep through the existence of nourishment for 
them Aaving arisen, whoever has arranged nourish- 
ment for sheep, becomes an agent even in the de- 


1 See Pahl. Yas. XXXI, 10 a. 2 Ibid. i0 D. 
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velopment of sheep éy the creator. 16. This, too, 
that by him who teaches zzward prayer (véLak6) 
to the good, it is also taught Zo eaters; even for this 
reason, because, everything connected with eating 
being declared by the religion, when the religion is 
taught by azy one to the good, in which even that 
information is proclaimed, even eaters are taught 
about it. 17. This, too, that whoever maintains a 
sheep, or human being, as our property, is taught 
to maintain it through the high-priest of Zaratist ; 
even for this reason, because it zs so maintained as 
the property of the sacred beings, when he main- 
tains 24 as the property of Zarattist. 

18. This, too, that by him who gave predomi- 
nance to those of the nature of Gaydémard', the 
sovereignty also of those of the religion of Zarattist 
is desired ; even for this reason, because the religion 
of Zarattst is the nature of Gayémard, and the 
nature of Gayémard is the religion of Zarattist. 
19. This, too, that when oe zs alone among rulers 
a way of speaking to the rulers such words as are 
really true is thereby provided; even for this 
reason, because the utterance of blessings éy a soli- 
tary person is for advantage. 20. This, too, that by 
him who keeps the sovereignty which is his within 
the will of Athazmazd, the best thing is done unto 
Atharmasd; even for this reason, because a sove- 
reignty 1s so kept within the will of Athazmazd when 
he who is the ruler gives to Aûharmazd the indi- 
viduality in which is the sovereignty, and when its 
proximity and closeness have given to Athaymazd 
that thing which is best azd@ supreme. 

21. This, too, that when ove teaches the sayings 








1 See Pahl. Yas. XX XI, 11 b, and Bky Vl) Chipe iS 
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(vakak6) of the benefiters, the information which is 
owing to the religion is illustrated? by him to his 
own; even for this reason, because the knowledge 
of religion, which is in zs causing liberality by him, 
is increased even by the repeated enquiry of dis- 
ciples. 22. This, too, that by him who teaches an 
applicant the virtuous way and doctrine (pand) the 
liturgy is then taught; even for this reason, because 
knowledge arises through the virtuous course of the 
liturgy? 23. This, too, that by him who thinks of 
the affairs of virtue, the liturgy is maintained and 
taught with virtuousness?; even for this reason, 
because the maintenance of the liturgy with vir- 
tuousness arises through virtuous thinking. 

24. This, too, that whoever shall provide ‘the 
nourishment of creatures with propriety, his Voht- 
man (good thought) is Atharmazd’s progeny*®; and 
whoever properly maintains those which are in his 
keeping, his position becomes Adiharvmaza’s father- 
hood of Vohdman‘; even for this reason, because 
every proper nourishing is that in which the 
nourished becomes an offspring such as Vohtiman 
unto Atharvmasd; and every proper protection of 
the creatures, over those which are protected by it, 
is a fatherhood such as ¢hat of Atharmazd over 
Vohiman. 25. This, too, that by him who shall 
provide nourishment with propriety jor the creation 
which is good, it is taught ¢Za¢ the good creation 
was produced ġy Atharmazd; even for this reason, 
because from the nourishment of the creation with 
propriety, éoge¢her with the discriminating action of 
the nourisher, the goodness of the nourished is also 


1 Ses Pal. Was NI, 6 a, odo h. 
* bid sa ibid o p: 
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evident, from the goodness of the nourished creation 
the goodness of him who is its creator is evident, 
and the creator of the good creation is Atharmazd 
himself. 

26. This, too, that whoever shall spiritually make 
Atharvmazd the ruler over his own person becomes 
a ruler as to actions!; even for this reason, because 
whoever is making Athazvmazd ruler over Azs person 
is a leader of wisdom, a leader of wisdom is a 
decider taking account of sin and good works, 
taking account of sin and good works 1s abstaining 
from sin azd practising good works, and owing to 
abstinence from sin and practising good works one 
becomes a ruler over actions. 27. This, too, that 
Spendavmad@? is given to Adthazmazd by him who 
is as reverent unto Atihazmazd as a daughter unto 
a father; even for this reason, because the Spen- 
davmadic nature (Sfendarmadih) is provided by 
him for Atharmazd. 

28. This, too, that for him wo thinks of the care 
of cattle ¿žere arises that wisdom ë which the control 
(patih) of cattle gives; even for this reason, because 
the nature of the wisdom for a production of cattle 
is provided in mankind, and, when mankind apply 
ther thoughts to seeking that wisdom, they obtain 
z4. 29. This, too, that by him who is admitting the 
male zo cattle at the #roper time, the care of cattle 
is also thought of; even for this reason, because 
the admittance of the male becomes productiveness, 
and whoever* would cause productiveness thinks 
also of nourishment. 


! See Pahl. Yas: XANTI c: 
2 Ibid. ọ a; and Bk MI Chap Co 2 Ibid gra. 
* Assuming that min, ‘from, stands for mûn. 


CHAPTER LIII, 26—33. 335 





30. This, too, that by him who fas prepared 
himself for the priests the way to yonder! world is 
taught; even for this reason, because the way to 
yonder wor/d 1s declared by the religion, and its 
indicator is the priest; therefore, by him who is 
prepared for the priests, through discipleship, that 
way is known and is made known. 31. This, too, 
that zz him who shall do that which is something 
that is an assistance to the renovation of the universe, 
thoughts of the bounty (dahih) of the creator arise; 
even for this reason, because creativeness is through 
thinking of the renovation, thinking of the renova- 
tion arises through the renovation, the renovation 
arises through anything which is done that is an 
assistance of the renovation, the doing of anything 
that is an assistance of the renovation is through 
thinking of sagacity, and thinking of sagacity be- 
comes thoughts of the bounty of the creator. 

32. This, too, that by him who loves the affairs 
of the archangels a heart and mind?, for not being 
misled from the way of the sacred beings, are 
recommended to mankind; even for this reason, 
because from the religion of the sacred beings bane 
loved arzses increasing power of the sacred beings, 
from the increasing power of the sacred beings 
arises their greater authority among mankind, aud 
from the greater authority of the sacred beings 
among mankind arises the resistance of heart and 
mind of mankind, even in their not being misled by 
the very demons. 33. This, too, that whoever shall 
act with reverence ¢o Vohtiman sees the sin which 
is concealed in A272 mingled with good works there- 





< See Pahl Yas XXAL gb: “ibid 2p, 
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by'; even for this treason, because wrewenemce 101 
Vohtiman becomes submission (hérih) in virtuous- 
ness, with virtuous submission are connected free- 
dom from Kikship and from Karapship ?, and with 
freedom from Kikship and from Karapship zs coz- 
nected one sound of life azd eye, whereby /e zs an 
observant decider, and atonement /or sin arises 
from good works. 

34. This, too, that by him who shall provide 
liberality for the liberal, the giving of a loan® to 
mankind is also taught; even for this reason, be- 
cause liberal giving by any one is accounting for 
his own debt, and he endeavours to repay 2z¢ fully 
observantly and with complete gratification; besides 
that, the power of liberality becomes extendible 
among mankind, az through loans and other gifts ° 
of generosity (dahisnikih) they become ardent. 
35. This, too, that by him who pays homage (fra- 
naméqd6) to the affairs of Athavmazd, as much as 
he is able, the non-injury of the innocent is also 
taught ; even for this reason, because to intertwine 
further (fr6véftan6) with the affairs of Atthazmazd, 
as much as possible, is first 40 commit no sin and 
to perform as many good works as possible, avd 
abstaining from the essentials of sin is non-injury 
of the innocent. 36. This, too, that by him who 
possesses a ruler and high-priest Athasmazd is 


1 See Pahl. Yas. XXXI, 13 c, where, arter Nomani Jemen 
and Mf4 insert the following words: vinds dên avo kirfako 
ceimikhté yekavimfinédé, madam aharayth af sardar homani/. 

? Pahl. akikih va-akarapuh see BK Vill) Chap. eae 
13 n for the two idolatrous priestly tribes here alluded to. On its 
second occurrence the first word is corrupted into akas which 
closely resembles akigth in Pahlavi letters. 

* See Pahl Yas. XAA iy b: 
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spiritually made ruler over his person!; even for 
this reason, because, through the requirement of 
Atthaymazd, the angels are lord and master of the 
worldly existence of that manr. 

37. This, too, that whoever decides duty and 
opinion becomes also an informer of others; even 
for this reason, because it informs others that 4e zs 
possessing wisdom, and this is what is said, that 
‘the wisdom of a man is evident from /Azs deciding 
as to affairs. 38. This, too, that whoever shall 
provide nurture with propriety becomes also an in- 
dicator (dakhshakintdar)? for others; even for 
this reason, because the happiness of the nurturer 
becomes also a happy indicator even for thee; and 
this, too, is what ove says, that ‘always good, happy, 
and free from serfs? is he who is not a master of 
vagabonds (paďð-î pûân). 

39. This, too, that by him who is a ruler who, 
by a command given, appoints him who is liturgical 
(mânsarik), and gives anything to him which it is 
desirable to give, the necessary demeanour for 
true and virtuous statements‘ is taught; even for 
this reason, because the uttering of true and vir- 
tuous statements, in fearlessness t of rulers, is owing 
to a well-established sovereignty, and their well- 
established sovereignty is more particularly through 
these two z%íngs, good commanding and helpfulness ; 
when they establish that liturgical oze by a command 
given 7¢ is good commanding, and when they give 





1 See Pahl Yas. XXXI, 16 a. 2 don e 
3 Pahl. avarfind; but, as freedom from servants is not exactly 
an Oriental idea of happiness, the word may also be read analéno, 


a possible variant of analan6, ‘ unlamenting.’ 
t See Pahl. Yas. XXXI, 19b. 
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anything to him which it is desirable to give the 
helpfulness is provided; also, owing to their good 
commanding, the helpfulness is a good establish- 
ment of the sovereignty, owing to a well-established 
sovereignty //ere is fearlessness also in uttering true 
and virtuous statements, and, owing to freedom 
from concealment in uttering true and virtuous 
statements, the necessary demeanour for true and 
virtuous statements arises. 40. This, too, that Ae 
who gives personal service unto the king of kings, 
and who considers the product (bar) as the property 
of Aûharmazď, is empowered for indicating the 
acquitted and convicted! éy the spirits, his indi- 
cators of the acquitted azd convicted; even for this 
reason, because the person Jdezzg given in service to 
the king of kings is the preparation (nivarisn6) of 
subjection, and the product deze considered as the 
property of Atthavmazd is to consider the innocence 
of zźs origin (bin) and to make the product well- 
selecting (hii-/inak6) through virtuousness ; owing 
to the progress of these two, the virtuousness in the 
world becomes great and increasing productiveness 
for all the good spiritual and worldly exzszences which 
are in it, even those who are angels indicating the 
acquitted and convicted. 

41. This, too, that by him who becomes immortal 
progress? for him who is immortally progressive, 
complete progress? is given to him who is com- 
pletely progressive ; and its routine (dadistan), too, 





1 See Pahl. Yas SAAT Toe 

* Ibid. 2ra; amarg rūbisnmih Imd hamdk-rfbisnth are 
Pahlavi translations of Av. ameretad and haurvatâd, as may be 
scen in Ibid. 6 b. 
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is even this, that by him who wishes! to make that 
which is his own soul immortal, and would afford 2/ 
assistance, every benefit is given to him who is a 
supplicant Jor every benefit and becomes a giver of 
every benefit which he begs, which becomes an assist- 
ance to him whom he asks in attaining thereto. 
42. This, too, that whoever gratifies that which is 
enjoyment renders Azs soul immortal; even for this 
reason, because the soul subsists through good works, 
and good works are all those which gratify enjoy- 
ment. 43. This, too, that whoever keeps himself 
always in good works? has produced perfection and 
happiness by any goodness avd worthiness of his ; 
even for this reason, because keeping oneself always 
in good works becomes perfect diligence in industry, 
within perfect diligence in industry is also comprised 
opposition to any harm whatever, and it is opposi- 
tion to harm and perfect goodness that are worthy 
of every happiness. 

44. This, too, that by him who possesses wealth 
as high-priest of the priests, predominance as their 
high-priest is maintained * azd taught; even for this 
reason, because the provision of sovereignty and ats 
progress are really through wealth. 45. This, too, 
that by him who would act for the pleasure of others, 
owing to virtue, the growth azd increase owing to 
Vohtiman‘ are produced; even for this reason, 
because that which has given virtuous pleasure is 
the nourishment of the creatures by the producer of 
increase and growth. 

46. This, too, that by him who welcomes Atha7- 





1 Written yetitbunéd with mf above it as a partial correction 
into yezgbemtinéd which is evidently the proper word. 
2 See Pahl. Yas. XXXI, 21a. ° Ibid. 21b. * Ibid. 21. 
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mazd in fzmself!, and teaches good works to man- 
kind, every virtuous instruction is taught; even for 
this reason, because the welcoming of Auha maco 
in oneself is the non-committal of sin, avd the teaching 
of good works to mankind is more particularly the 
performance of good works oneself; innocence and 
the practising of good works are the end of every 
instruction, and 4e in whom they exist becomes a 
teacher of every goodness. 47. This, too, that Dy 
him who shall occasion benefit through him who is 
a propagator of good works, the evidence of him 
who ts well-informed? is taught through oze well- 
informed; even for this reason, because the chief 
evidence as to sagacity is to occasion benefit for the 
good. 48. This, too, that by him who gives com- 
mands as to the affairs of Athayvmazd, Atharmazd 
is made welcome in /#7s person'; even for this reason, 
because the throne of Atthaymazd in the worldly 
existence is more particularly in a ruler of well- 
commanding person. 
49. The excellence of righteousness is perfect. 


CHAPTER LIV: 
Bako Nask. 


i. The eighth fargard, Zvaétumaiti’, is that by 
him who teaches wisdom to others the not being 
deceived by an apostate into confusing a righteous 
one (ahartib6-barisih) is also taught*; even for 
this reason, because he who fas taught is not 
deceived. 


1 See Pah- Yas NA Toe -Ibd 22a. 
3 See Chap. IX, 1 n; it is here written khvamaito in Pahlavi. 
t See Pahl, Yas. XANII 1-4. 
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2. This, too, that by him who is as reverent zo 
Attharmazd as a daughter zszfo a father, and who is 
also a gratifier of virtuous doers, Spendaymad? is 
made one of the archangels, and oxe is also made to 
love Aer; even for this reason, because through that 
Spendarymadic one beng reverent wzto Atharmacd, 
and the gratification of the good éy him, the arch- 
angels love and preserve her Spendarmadaic nature 
(Spendavmadigih). 3. This, too, that he who is 
loving Vohtman is taught by his wisdom not to 
destroy (nasdninidano)? the religion of Athav- 
mazd; even for this reason, because wisdom main- 
tains the religion in virtue, and others are taught 
about it. 

4. This, too, that by him who gives Azmself in 
discipleship unto the priests, azd who asks again that 
which he does not understand, learning (âmûkð) is 
taught; even for this reason, because the asking for 
knowledge again y Aim who fas given Azmself in 
discipleship to a wise priest, increases knowledge ; 
and the friends of knowledge, therefore, make him 
an example, and shall practise asking again, that 
which they do not understand, from the disciples of 
ihe priests. 

5. This, too, that whoever is zz accordance with 
Zaratiist, through pure affection, becomes, in like 
manner, 4272 who is giving strength Zo the will of the 
archangels and the commands of the good ; even for 
this reason, because these two capabilities ave of the 
special nature of Zaratist. 6. This, too, that through 
the discrimination of him who loves è Vohûman Aù- 


oee Panir as ee Il, 2c, and Bk. VIM, Chap. 1X 3. 
lbid H c 
* Ibid. 8 c. Itis possible to read the verbal stem gôsh, ‘hear, 
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havmazd is gratified; even for this reason, because 
one loving Vohtman is loving wisdom and das 
taught wisdom, wisdom taught is discrimination, and 
the discriminator becomes a gratifier of Atthaymazd. 

7. This, too, that whoever gives thought to the 
religion of Zarattist is taught wisdom ; even for this 
reason, because all the wisdom of the good religion 
is taught to him by giving thought. 8. This, too, 
that whoever as kept wealth in the control? of 
Zaratist becomes taught, azd is one who is reverent 
to the benefiters ; even for this reason, because who- 
ever is reverent fo the supporters of religion keeps 
wealth in the control ef the supporters of religion, 
and, when kept by him in their control, it is kept by 
him in that of Zarattst. 

9. This, too, that his destiny is connected with 
himself who practises industry. 10. This, too, that 
his good works for arranging the creation become 
his own who has fully prepared his own person. 

11. The excellence of righteousness is perfect. 


Corinne s 
Bako Nask. 


1. The ninth fargard, Yathais?, is thaé by him 
who praises Atharmazd Ars work in the Gathic lore® 
is taught; even for this reason, because the reason 
of the praise even of Atharmazd is for Azs works, 
and by him who extols any work the performance 


— le 


instead of désh (Av. zush); but this is hardly possible in § 2, and 
vx dshidano is not the usual Pahlavi for ‘to hear.’ 

* See Pahl. Yas. XXXII, 9 b. 

2 See Chap. X, 1 n; it is here written yatayfs in Pahlavi. 
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of that work is also taught; moreover the work of 
Atharmazd, which zs the Gathic lore, is pure good- 
ness. 2. This, too, that by him who increases the 
propagators of good works priestly-controlled action 
(radik-ktinisnih)! is taught; even for this reason, 
because the advancement of merit and the action of 
priestly chieftainship are the two maxims (va4ak6) 
of one who, when /¢fere is reason, exalts progressive 
merit when he increases the propagators of good 
works; and when progressive merit is exalted priestly- 
controlled action is praised and also taught. 

3. This, too, that what is worthy, and what is 
coveted for every worthy maz, is produced by him 
for whom the command of the liturgy is the reckon- 
ing for him who is habitually sagacious ; and this 
statement also indicates the explanation of rulers 
and all who are needing those of the world for one 
combined effort, who, in the immature world, Zave to 
trust a command that is a¢ one time sagacious. 
4. This, too, that personal assistance is liberally 
given (radinids) to the creatures of the good Jdezng's 
by him whose deeds are an assistance of the renova- 
tion of the universe; and this statement, too, also 
indicates the great power of any good work what- 
ever, because every good work, dezzg an assistance 
of the renovation, becomes liberality fo the immature 
(kham) creation. 

5. This, too, that whoever teaches to a son rever- 
ence unto 4zs father has also appropriated the reward 
for reverence unto the creator for teaching that 
person ; even for this reason, because express rever- 
ence unto parents and service to them are connected 


1 See Pahl. Yas. XXXIII, 1 b. 
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with reverence unto the creator amd service to him. 
6. This, too, that whoever is personally progress for 
him who is his own'—that is, for any one whatever 
among those who are needing him—becomes the 
happiness of the creator who is the maker of the 
original good creations; and this statement also 
indicates as to whom zé zs, when, through him whose 
decision is progress—which avzses through that which 
occurs when the decision is given that becomes for 
every one that which is needful for him—there is 
happiness that is concentrated. 7. This, too, that 
by him who is causing benefit for him who is a cul- 
tivator cattle ? are multiplied; even for this reason, 
because a gratifier of the performers of tillage is 
multiplying tillage, avd cattle are the chief tillage of 
the world. 

8. This, too, that the religion which is the way of 
righteousness is made his own? by him who is a 
good thinker about the religion of righteousness ; 
and this statement, too, also indicates the limit of 
reliance (astisn6) upon the good religion ; because 
whoever is not a good thinker about the good re- 
ligion, even though he be a reciter of revelation, 
becomes really an apostate; whoever is a good 
thinker, dz¢ not about the good religion, becomes 
really an infidel; and whoever thinks truly becomes 
a good thinker about religious righteousness and the 
statements in the good religion. 9. And about 
three statements, the bringer forward for all man- 
kind is your submission to the sacred beings ; one is 
of the produce (bar), one of the origin (bûn), and 
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one of the body and life ; that of the produce is the 
exertion from which ¢ere is produce, that of the 
origin is the advantage for which the origin is requi- 
site, and that of the body and life is the thought of 
the proposer (rayinidar), which considered both as 
submission Zo the sacred beings. 10. This, too, that 
connected with the sitting-place of the sage is the 
excessiveness of the pleasure! for those causing 
pleasure, for the upper classes (avarigan6) of Iran, 
and for the energy (pattikih)! of the diligent. 
11. Excellence ¢haé zs perfect is righteousness. 


CHAPTER LVI. 
Bak Nask. 


1. The tenth fargard, Y4-shyaothana’, is ¢hat, 
for him who is practising good works * as much as 2¢ 
is possible for him zo do, an efficacious reason for 
the renovation of the universe is afforded assistance ; 
even for this reason, when every good work is an 
assistance Zo the renovation, then—according to the 
declaration ¢Aat whoever does much more good work 
is more assisting the renovation—by him who is 
practising good works as much as 2 is possible for 
him Zo do, an efficacious reason for the renovation 1s 
afforded assistance. 2. This, too, that the apostate’, 
who is the seduction of mankind, is injured by him 
who devotes himself to Athavmazd; even for this 
reason, because he is dislodged and is elucidated 





1 See Pah Yas XXXII, 13a. 

2 See Chap. XI, 1n; it is here written ya-shdotno in 
Pahlavi. 
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(adivagi-ait6é réshant-ait6), avd there arises a 
class of mankind wo see the admission (parva- 
nakih) of the apostate into hell, and he ts disabled 
when z¢ zs seen by them. 

3. This, too, that by him who is eager’ for know- 
ledge, knowledge is grasped avd taught; even for 
this reason, because knowledge is taught through 
that which is the instruction of every science avd the 
original desire for it, and mankind shall extol his 
knowledge; it is also coveted by them for beng 
taught, and they mount and grasp 7/4, 4. This, too, 
that to slay? an apostate is taught by the good one 
who is united (hami-ait) with a good max; even 
for this reason, because the destruction (aésh) of 
Aharman arises from the union of the good. 5. This, 
too, that by him who is a disturber (vishtiftar) as 
to Vchtman the production of development through 
Vohûmanic rule? is taught; sinners lawfully sub- 
jected to the bridge judgment (pûhaliniďò) for 
Vohtimanic disturbance, and the command for it by 
rulers and high-priests, being a preparation for the 
development of the world. 

6. This, too, that a great ordinance‘ is taught by 
him whose ceremonial 5 is for Athaymazd ; even for 
this reason, because a comprehension of Athaymazd 
and serving him are the foundation of joy (parkan 
bin), and the ownership and concentration (han- 
gerdikih) of all good works are themselves the 
great ordinance of the faithful whose preparation is 
through the ownership, and their welcome is more 
particularly in the ceremonial; owing to the same 
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reason, the original possession of the great ordi- 
nance of the ceremonial which is Aûharmazď’s own, 
and of other good works—even though relating to 
the ceremonial of Aûharmazť of every kind owing 
thereto—is necessary for the manifestation of the 
great ordinance, and is incorporated (ham-tanû) 
with zt when it becomes manifest as a great ordi- 
nance, or as more than a great ordinance; even then 
its extent (vA4lisn6) is over this joy. 7. This, too, 
that the performance (sakhtarih) of a ceremonial! 
of the needy is a gift to the worthy of the creation, 
and a gift to the worthy of the creation is the attrac- 
tion (hdkhtdarih) of a ceremonial of the needy. 

8. This, too, that the way of righteousness °, also 
that through which that way is seen, azd likewise 
the reward of those lonely-labouring (aévar’zik4n) 
therein are taught by him whose deeds are an ad- 
vantage Zo the sacred beings ; even for this reason, 
because the advantage of the sacred beings is the 
advantage of the multitude, and the advantage of 
the multitude, which is itself the religion of the 
sacred beings that is a guide, is the way of righteous- 
ness and also that through which is the reward of 
those lonely-labouring. 9. This, too, that even the 
reward of a teacher of professionals, which is the 
profit of the profession, is liberally given and appro- 
priated for the professionals taught; even for this 
reason, because the business of the sacred beings has 
profited by the instruction (âmûkð). 

10. Excellence chat zs perfect is righteousness. 
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CHarTER LVII. 
Bakð Nask. 

1. The eleventh fargard, the Yasna}, is ikal the 
whole of the good works which are to accomplish, 
and those, too, which are accomplished ?, are appro- 
priated dy the righteous maz who teaches virtue * to 
the righteous; even for this reason, of the good 
works which ove accomplishes, azd those, too, which 
are accomplished, ¢here is all one store (anbar), from 
the work (var’z6) of the original good creation even 
to the renovation of the universe, and ever afresh the 
teaching of virtue dy fhose who are righteous comes 
to the accumulation of the righteous and the accom- 
plishment of that store, avd they, too, are in posses- 
sion of that store, zz partnership with the other 
righteous. 2. This, too, that z¢ 7s because he would 
do the best for his ownt, whose meditation of the 
liturgy is for those who are archangels, and who 
also maintains, for the assistance of the good, the 
strength which is his for the existences. 3. And 
this statement indicates the great participation of 
any one in that store, because when that store is 
really an accumulation of work on the way, for the 
partners in that store who Aave dove more, and also 
those who have accomplished less, avd remains, more- 
over, in the possession of them all, then, as zo those 
accomplishing more of it, through the original pos- 
session of most of that work, and also through that 
which occuvs when the accomplishers have attained 
to that plenty more particularly owing to their more 
labour, and likewise through the property, liberally, 
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largely, and lordlily, of those accomplishing more, 
and the indigence, unafflictedly', scantily, and sub- 
ordinately, of those accomplishing less, z¢ zs reason- 
able to speak of that store as in their possession, and 
of their superiority as greatly over those accom- 
plishing less. 4. This, too, that his work is good 
work whose liberality is for the archangels; even 
for this reason, because through a little labour for 
the sacred beings, which is itself that liberality, he 
contributes duty and good works. 

AS toO that it becomes best for him, in 
both existences ?, who teaches a wishing for living 
in diligence to mankind; even for this reason, 
because he is a preserver of them through the 
wishing for living, and A#zs soul, through the dili- 
gence owing to him, attains perfection, here from 
mankind azd zx yonder world from the sacred 
beings. 6. This, too, that the ceremonial and obei- 
sance of Aûharmazd ? are performed by him who is 
in the way of like thinking and like praising of the 
law of Athharymazd with all the worshippers of 
Atharmazd. 7. This, too, that he is in the leader 
ship of his religion* who makes the knowledge of 
religion ever afresh; even for this reason, because 
every item of knowledge which he provides increases 
some greatness of it. §. This, too, that he is in the 
service of his religion * who demands the knowledge 
of religion ever afresh; even for this reason, be- 
cause so long as he demands more, he becomes 
nearer to a knowledge of religion. 





1 Pahl. abéshiha, but it should perhaps be avésiha, ‘unabun- 
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9. This, too, that mankind's wishing for life is 
authorised (dastovarinid6d) by him who authorises 
the production of anything for mankind; even for 
this reason, because authority (dastébarih) over 
the production of anything is conjoined with that 
which is for the wishing for life; so that whosever 
production of anything is authorisedly, their life is 
free from any discomfort; and whosever wishing 
for life is authorisedly, his production of anything 
is also authorisedly. 10. This, too, that acceptance, 
hints, and words are given! to Atharvmazd by him 
who asks again, that which he does not understand 
of the religion, from him who does understand ; 
even for this reason, because knowledge is com- 
pleted through these three /¢Azzgs: obtainment, 
hints, and speaking, and all three are asked again 
by him who does not understand. 11. This, too, 
that the words of Atthaymazd? are taught by him 
who teaches the acceptance, remembrance, and 
speaking of the religion; even for this reason, 
because this is the recital of that compendium 
(hangerdikih). 

12. This, too, that the care? and reverence of 
fire are provided by him who is liberal to a fire as 
regards anything he supplies for the care and 
reverence which o¢#ers shall provide for the fire, and 
he becomes equally rewarded for it. 13. This, too, 
that by htm who teaches the religion of Atthaymazd 
with joyfulness‘, the care azd reverence of fire are 
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provided as declared by the religion; even for this 
reason, because even that wzch zs taught by him 
combines with the action due to that teaching. 
14. This, too, that the obeisance! /o those requiring 
obeisance is arranged y Aim who loves Vohûman. 
15. This, too, that fire is strengthened—for that 
work, achieved in the future existence, which is the 
greatest ? that exists—by him who invokes fire with 
the title of fire; even for this reason, because the 
title is put by him upon a nature that is laudable, 
and when invoked by him with that title the praised 
one is then strengthened by him. 

16. This, too, that he becomes informed as to the 
religion of Atthavymazd*, who teaches the religion 
of Atthazmazd with pleasure; even for this reason, 
because every knowledge is exercised avd increased 
by teaching. 17. This, too, that Atharmazd is 
propitiated by the excellent sagacity of him who 
teaches virtuous words and actions’; even for this 
reason, beceuse sagacity fas two parts, the speak- 
able and the workable. 18. This, too, that the 
bodily form (kerp5) of Afttharmazd is praised as 
perfection (névakéttiimih)>® by him who elevates 
(balistinédsd) his own soul® to the station of the 
sun’; even for this reason, because that bodily 
form of Atharvmazd exists, and becomes the loftiest 
and most perfect in the station of the sun. 

19. This, too, that all excellence is purely pro- 
duced for Attharmazd by him who has root in the 
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possession of Athazmazd; even for this reason, 
because, when a root is given to him, fruit is also 
produced by him, and all excellence is do¢/ root and 
fruit!. 20. This, too, that Athazmazd is invoked 
with the title ‘lord?’ by him whom Attharmazd 
calls; even for this reason, because the interpreta- 
tion of ‘Atharmazd’ is really with /he words ‘ greatly 
wise lord’ (mas danak khidai). 21. This, too, 
that the names of the sacred beings wich are in- 
voked ° are the praise glorified by azy one, and by 
him who glorifies them they are named; even for 
this reason, because the names of the sacred beings 
are the glorification due to their names of praise. 
22. This, too, that among those of the same class 
(ham-géhar4n), when he shall do zZ for one race 4, 
benefit is produced by him for other races within 
that class; among those of the same races (ham- 
tokhmakan4n), when he shall produce benefit for 
one species, z¢ zs done by him also for other species 
within that race; and among the same species 
(ham sarddak6), when he shall produce benefit for 
one individual (kerp6), z¢ ís done by him for other 
individuals within that species. 

23. This, too, that his personality (khadih) is 
the sacred beings’ own®, who maintains the rites ° 
with the assistance of the righteous. 24. This, too, 
that his own is in the guardianship’ of the sacred 
beings, whose.vehemence is through Good Thought; 
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even for this reason, because his bravery is for the 
law. 25. This, too, that life is given to mankind 
by him who shall do that which is able to remain 
good for them. 26. This, too, that the friendship 
of Atharmazd is appropriated by him who has 
Attharmazd as a guardian, and perpetual guardian- 
ship is appropriated by him who teaches to man- 
kind that thing which becomes their perpetual 
guardianship zz yonder world. 

27. This, too, that he causes righteousness * who 
thinks of anything which is virtuous. 28. ‘This, too, 
that he has caused the good commands and pro- 
pitiousness ? of Attharmazd, who gives îs body and 
life? to the sacred beings; and body aud life are 
given to the sacred beings by him who affords 
friendship to the religion of Zaratist. 29. And 
this, too, that to him who affords friendship to 
Attharmazd it occurs owing to the guardianship of 
Atharmazd; and that guardianship is perpetually * 
connected with him who teaches to others that 
thing which always constitutes their companionship 
with the sacred beings. 

30, Excellence ¢at is perfect zs righteousness. 





CoarteR CVIII 
Bako Nask. 


1. The twelfth fargard, Ustavaiti®, is that the 
benefit of him who is reverent Zo the benefiters is 
the benefit of any one whatever®; even for this 


1 See Pahl. Yas. XL, 7. 
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reason, because the benefit of the immature creation 
is owing to carrying owt the commands of a bene- 
fiting spiritual lord. 2. This, too, that whoever 
pleases superiors by submission, is pleased by in- 
feriors. 3. This, too, that by him who gives thought 
to the religion of Zaratûst, that which is best for his 
own in every mode! is produced, because he has 
attained to the religion who is listening best. 4. This, 
too, that virtue is taught by him to all the creatures 
of the beneficent spirit, /o the righteous whose 
stepping forth (fravâmisnð) is for the righteous ; 
even for this reason, because the creatures of the 
beneficent spirit are all of one nature, avd the 
stepping forth (fragd4misn6) and hastening of the 
limbs of one body become those of the whole of 
that body. 5. This, too, that his spirit is connected 
with Atharvmazd?, and his knowledge is accepted, 
who loves Vohtiman; even for this reason, because 
the spirit wo is the original spiritual lord of know- 
ledge is Vohiman. 6. This, too, that just giving is 
taught by him whose words are through Vohtiiman?; 
even for this reason, because the speaking of vir- 
tuous words becomes the teaching of knowledge in 
which žere is also just giving. 

7. This, too, that joy which is of long duration is 
produced? for his own by him who brings forth 
strength through virtue, azd@ who also assists him 
who is unborn; even for this reason, because joy 
which is perpetual increases by both. 8. This, too, 
that by him who is an assistance of those in the 
proper way, the proper way is taught to mankind®; 
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even for this reason, because Ae zs making mankind 
long for that way. 9. This, too, that heat is given 
to fire! by him who ¢e//s truth to the invokers; even 
for this reason, because the adversary—owing to 
the heat of the fire achieved dy the indicator of 
truth—is more particularly subdued by the strength 
of that just ove. 

10. This, too, that the assistants for the renova- 
tion of the universe are the decrees of Vistasp?— 
which are through Vohtiman—of Sdshans * and Kali- 
Khûsrôtt; even for this reason, because the frag- 
ments are possessing a renewer which is their own 
completion ê, and the completion—which is through 
the assistance of the renovation by Vistasp—is 
through what occurs when the religion is set going 
by him, through which the renovation arises; and 
the triumph of the completion, which is through an 
ordinance by Sdéshans, is through what occurs when 
through the ordinance ¢here is thus a decree which 
sets aside all distress from the creatures, avd gives 
the ordinance Zo the whole material existence, that 
which is living and also that which is dead. 11. This, 
too, that whoever intrusts it with a command given— 
which command given intrusts him who supplies the 
command from revelation—and it worships what 1s 





1 See Pahl. Yas. XLII, 4 d. 

2 See Bk. VIII, Chaps. XI, 1, ALT, 15. 
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necessary to worship, is thereby displayed among 
the existences as the progeny of Athavmazd'. 

12. This, too, that the defeat of the bad and the 
acceptance of the good ? are taught by him who shall 
provide a righteous gift for the worthy; because 
both are therein. 13. This, too, that ability for even 
the transformation of the creatures? of Atthaymazd 
is taught by him who loves Vohtiman ; even for this 
reason, because the forward-dragging, and also the 
backward-dragging, power—which is in mankind—is 
qualified, through changeableness of will, for even 
the actions of the Vohtmanic nature. 14. This, 
too, that power is taught, to that spirit through 
whom the creatures are changed, by him whose 
wisdom is for that which is wisdom ; even for this 
reason, because that spirit is wisdom, azd increases 
in mankind through instruction. 15. This, too, that 
by him who praises the religion like a disciple, and 
who also teaches 7¢ like a priest #, it is shown ¢hat 
Sôshâns ‘ really comes ; even for this reason, because 
the religion, from the first praiser and teacher down 
to the last praiser and teacher, is connected by dis- 
cipleship and priesthood, avd Séshans becomes a 
disciple zx the end, and the last priest. 

16. This, too, that the wisdom of Athavmazd® is 
taught by him who shall supply decisions and adju- 
dication from the religion; even for this reason, 
because the decision of religion is the wisdom of 
Atharmazd. 17. This, too, that complete mindful- 
ness, so that they are not deceived’, is taught 
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through wisdom by him who is as reverent 4o Athar- 
mazd@ as a daughter fo a father; even for this reason, 
because the reverence of a daughter unto a father 
arises mostly through natural sympathy (Ahang-i 
Aitrik), avd through the intellectual complete mind- 
fulness of the daughter. 

18. This, too, that maintaining the destinies 
(vakhtan) of the body through the command of 
the creator is taught by him who teaches the 
righteous zan and the wicked oze that thing wAzc% 
becomes comfort to them, zo the righteous max as 
to Ais body, and to the wicked oze as to Ars soul; 
even for this reason, because he becomes a friend of 
the creatures, a friend of the creatures is also a 
friend of creativeness, azd a friend of the creator 
maintains body azd wealth through the command of 
the creator, død others are taught by him. 19. This, 
too, that joy owing to him who is powerful is taught 
him who is righteous only by him—that is, %e is 
conveying him to the rulers for benefit '—who is an 
assistance of him who is righteous through capa- 
bility, that is, he shall do it through exertion of 
power ; even for this reason, because, when he “as 
provided as much assistance as 7¢ is possible for him 
to do, his praise arises through that benefit which is 
pre-eminent through his exertion. 20. This, too, 
that the benefit of sovereignty for that which arises” 
is taught only by him who always thoroughly teaches 
authority (patih) up to dictatorship (visp6-far- 
aa bar is, he teaches to others that thing 
which always arises for them up to dictatorial autho- 
rity; this is where it is connected by them with the 
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renovation of the wnzverse through the control which 
san the tree oikiernio 

21. This, too, that he becomes liberal to fire ? who 
shall perform work for fire that is its protection, and 
so it is taught about z¢ through the obeisance by him 
whose liberality—that is his through the obeisance— 
becomes liberal, and whose declaration, that arises 
as to Vohûman, possesses wealth through virtue. 
22. This, too, ¢#az this thinking as to righteousness? 
is taught only by him—that is, he thinks—whose 
petition for righteousness is ever afresh. 23. This, 
too, that the religion is interrogated* by him who 
is submissive Zo superiors and similarly situated 
(ham-gak) zo inferiors. 

24. This, too, that the state of the present world 
(latammanih) for the Mazda-worshipping religion 
is thoroughly taught where whatever becomes a pro- 
gress ° of the religion is whatever is purification for 
mankind; even for this reason, because the want 
of progress of the religion is owing to the want of 
purification of mankind as to the fiend, and when 
a human being is purified from the fiend, the pro- 
gress of the religion becomes different. 25. This, 
too, that pleasure is taught to him who is a friend ° 


* Evidently the many-seeded tree of all germs, opposed to harm 
and called the proper-curing, energetic-curing, and all-curing ; it is 
renowned in Airan-vég and grows in the wide-formed ocean near 
the Gokerend, or white-Hém plant, which latter is one of the 
ingredients of the elixir producing immortality in the future existence 
(see Bd. IX, 5, Gyeev Il, o, SoS 2, BEX I). 

2 See Pahl. Yas. XLII, ọ d which Pty and Mf4 supply as 
follows :—Aédin6 av6 hana-i lak atas radé6 hômônam pavan nîyå- 
yisno. 
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only by him—that is, he gives it—who is a pleasure 
to him who is a friend; and its routine is really 
this, that by him who causes pleasure to friends, his 
having caused pleasure is taught also to them. 
26. This, too, that, owing to him whom Athavmazd 
teaches joy, it is taught ¢Zaf gratification! comes 
from Atharmazd; even for this reason, because he 
is exalted, even in the worldly evzstence, through that 
joy which is supreme, and mankind are thereby 
taught. 

27, This, too, that the augmentation of indica- 
tions as to intellect is taught to him who is a 
vigorous-minded (tist6-minisnd6) man?, by him 
whose own progress is that towards his own sacred 
beings ; even for this reason, because he fully con- 
siders, azd delivers the decision, of his own powers, 
of those, too, of zs contemporaries (ham-budi- 
kânð), and likewise of the chivalry (trih) of the 
age ; and others are taught about z¢ by him. 28. This, 
too, that the spirit of Atharvmazd* is expounded 
only by him—that is, he loves z4+—whose close 
exposition is of Adhavmazd; even for this reason, be- 
cause he becomes similarly loved with Atharmazd, 
so that*. .. 29. And this, too, that the reward is 
taught in the publicity of the sun® by him whose 
friendship is for the SpitAman, which also increases 
in the day—that is, it is necessary to perform duty 
and good works in the day—but he does not put z¢ 
aside the second day; even for this reason, because 
friendship for the religion is through kind regard ; 
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and duty in owe day, only to put zZ aside for the 
second day, becomes affliction (vésh) a¢ the bridge 
of judgment; also the sun is the most kindly- 
regarding and swiftest of those visible. 

30. Excellence ¢haé is perfect zs righteousness. 


CHAPTER LIX. 
Bako Nask. 


1. The thirteenth fargard, Tad-thw4-peresa}, 
is Chat the obeisance ? of the archangels is performed 
by him who is educated in the recitation for the 
archangels of oze learned in the religion, which is 
when 4e has to understand the recitation and to 
maintain the recitation of revelation with propriety, 
which is when an enumeration, or form (Ainak5), as 
to the qualities of the archangels exists, which is the 
obeisance for the sacred beings. 2. For, on this 
subject, ove mentions seven kinds of men*, educated, 
or well-educated, or ill-educated, who are connected 
with it in statements by those of the world; the 
merely educated maz, particularly also the physician, 
explains this which is not mentioned and does not 
occur, that zs well, or ill, disposed‘; the merely 
well-educated maz, particularly also the physician, 
explains this which is mentioned and occurs, that 
24 25 well-disposed ; the merely ill-educated sax, and 


1 See Chap. AIV, 1 n; it is here written tad-spag-peres in 
Pahlavi. 

* See Pahl. Yas: X LCIOT D: 

° These appear to be the four kinds of ordinary men, and the 
three kinds of physicians, detailed in the following clauses. 

* Khu (Paz.) ayov distm. 
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also the physician, explains this which is mentioned 
and occurs, that z¢ zs ill-disposed; and the merely 
uneducated #zaz explains anything whatever that is 
really life’. 3. Owe educated in the recitation for 
the sacred beings, who when—on account of the 
necessity of speaking evil about a learned man—“e 
is mischievous (an4g), so that he keeps in vicious- 
ness, and has remained in the obeisance for the 
sacred beings, is called not ransomed (lâ takhtik). 
4. One ill-educated in the recitation for the sacred 
beings, which is when z¢ happens that he keeps in 
viciousness, becomes even an apostate who is ac- 
quainted with the religion. 5. Oxe uneducated in 
what fertains to the sacred beings is of two kinds, 
either good? and void of learning, or an evil ove 
who is void of knowledge; the good aud void of 
learning worships the sacred beings unobservantly 
with the proper rites, and the evil oze who is void of 
knowledge thinks to worship the sacred beings un- 
observantly with improper rites, and “as no means 
of trustworthy reliance upon the religion of the 
sacred beings and their obeisance. 6. And one 
well-educated in what pertains fo the sacred beings, 
through the three words of the connected series 
(ham-padvandisnih) which is good (khu) and 
learned ê, and through what pertains to the sacred 
beings, expounds faithfully the object of the 
obeisance for the sacred beings. 

7. This, too, that, by him who teaches to man- 
kind that thing which becomes their hope of eter- 
nity, mankind are taught to come to the religion of 


* Apparently khay 4-4 badly written in B. 
PAZ khu: 
* Probably ‘ good thoughts, good words, and good deeds.’ 
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the sacred beings; even for this reason, because the 
Vohtimanic attainment? to the religion of the sacred 
beings is to be required wisely for them, its require- 
ment wisely for them is a benefit for the steadfast 
and becomes a consideration (minih) for them, and 
the consideration of the benefit of the steadfast is 
through hope of the eternity which is provided for 
the benefit, on account of which the hope of eternity 
—which is the basis—is the reason even of the 
acceptance of the religion. 

8. This, too, that the perfection of the first among 
the existences? is taught by him who 4as retentively 
remembered his words; even for this reason, because 
remembrance is the acme of every perfection. 
9. This, too, that he becomes a nourisher of good 
works who shall perform good works publicly; even 
for this reason, because others are taught thereby, 
and good works increase in the world. 10. This, 
too, that by him who has fruit in the possession of 
Atharmazd the development of the world in virtue * 
is taught; even for this reason, because a lawful 
preserver and a producer of liberality arise through 
the fruit, they enlarge the root of the power of the 
angel of liberality, and pluck z¢s fruit; the world is 
improved thereby, and mankind are taught about 77. 
11. This, too, that, through complete mindfulness, 
words æzd actions* are truly taught by him whose 
ceremonial is for complete mindfulness; even for 
this reason, because there are both words aud actions 
in the ceremonial. 

12. This, too, that the sagacious creativeness (far’- 
zanak dahih) of Atthavmazd is taught, which is 


1. See Pahle Yas XCP e. 2 Ibid 2 b. 3 pid. 2 d. 
1 Ibid. 6 c 
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the exposition, to Atharmazd'!, of the production of 
the renovation; even for this reason, because the 
advantage of the sagacity of Aûharmazd is the con- 
sequence of its beginning, and z¢s middle is through 
the power of the goodness and knowledge of him 
himself, and because zé¢ zs destiny as regards the 
creations; and whoever possesses that power for 
the assistance of the renovation, is extolled for that 
sagacity, and people are taught thereby. 13. This, 
too, that the reward of Zarattst is appropriated by 
him who decides about duty and opinion?; even for 
this reason, because, through that discrimination, /e¢ 
zs similar to Zarattst. 

14. This, too, that the recitation of revelation is 
performed for mankind by him who extends the 
propagation of the religion*; even for this reason, 
because, owing to the gratification of virtuous prac- 
tisers, virtue increases. 15. This, too, that the 
religion of Athavmazd is made progressive? by him 
who shall perform the ceremonial of Athavmazd; 
even for this reason, because through that perform- 
ance of his occurs the blessing of the provider of the 
rite (niranginidar). 16. This, too, that that per- 
fectly righteous zaz of just judgment is protected 
from the annoying spirit* by him who possesses the 
resemblance (Angttnagih) unto Vohtiman that they 
behold and resources through virtue ; even for this 
reason, because the vexation which is partaken by 
him (¢he spirit), owing to the just judgment among 
those of the nature (4iharikan) of mankind, is re- 
doubled (dékAni-ait6d) by their pleasure owing to 
the Vohfimanic resemblance, avd the annoying spirit 





1 See Pabl. Yas. XLIII, 8 Db. 2- TDid ac: 
Sahida 7 Gi TDI TE 
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is disabled (akari-hénd)! by that accumulated 
vexation wc% occurs for his annoyance. 

17. This, too, that the exploits of the archangels 
are taught by him who is really capable in what 
pertais to the archangels; even for this reason, 
because they become the hope of a consoling 
(védvar) end, and are also indicative of the renova- 
tion of the universe, the hope of a virtuous end. 
18. This, too, that the words of him who is Zarattist, 
that ‘people shall become supplicant,’ are taught by 
him who is for the benefiters; even for this reason, 
because they who are benefiters, on account of an 
inclination for the religion, make others eager for 
the religion, and make them mount for prayer. 
19. And this, Zoo, that by him who gives anything 
to a righteous man, this is also done that some one 
else may give even to him who is vile; even for this 
reason, because a foundation of liberality is thereby 
prepared for him ?. 

20. Perfect righteousness is excellence. 


CHAPTER LX. 
Bak Nask. 


1. The fourteenth fargar, Ag Trava k Doia 
is ¢hat whatever is instruction is to be listened to * 
here as much as is possible, avd he who is not to be 


’ The Paz. equivalent of akarih-hémand. 

* Implying that he is himself vile who gives to the righteous 
merely to induce others to give to himself. 

“See Chap. XV, r n; it is here written ad-fravakhshé in 
Pahlavi. 

* See Palla as. ob rie: 
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taught is allowed an opportunity for listening by 
Zarattist. 

2. This, too, that by him who would be a causer 
of procreation for performers of labour, the perfect 
nature of the performance of the first next-of-kin 
marriage’ is praised ; because causing the procrea- 
tion of performers of labour is the fatherhood of 
mankind, the proper fatherhood of mankind is 
through the proper production of progeny, the 
proper progeny of the producer is through the 
accomplishment of progeny among his own, accord- 
ing to the disposition of the first creatures, and 
the accomplishment of progeny among one’s own 
is next-of-kin marriage; and that which occurs, 
when a causer of the procreation of performers 
of labour praises the fatherhood of mankind, zs 
that next-of-kin marriage is also praised by him. 
3. This, too, that by him whose creatures are in 
virtue, owing to his virtuous nourishment of the 
creatures, the performance of next-of-kin marriage? 
is taught, avd the virtue is his virtue; even on this 
account, because, for the sake of keeping the crea- 
tures in virtue, he allows (and@zéd6) for the vir- 
tuous disposition pertaining to the multitude, axzd 
that which is born he produces (dahéd6) as lineage 
from the next-of-kin marriage pertaining to the mul- 
titude. 

4. This, too, that Spendaymad is in daughterhood? 
to Atthaymazd is taught by him whose wisdom is 
through complete mindfulness ; even for this reason, 


See Panl Yas. XLIV, qa. 

” Ibid. 4c. §§ 2-5 have been already translated, somewhat 
differently in).s, Boi. vol. xvii, pp. 395, 200. 

s Ibid. 4d. For Spendaymad see Bk. VII, Chap. IX, 3. 
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because 4zs wisdom and complete mindfulness are 
within hmits which are Athazmazd and Spendarmag, 
the wisdom dexg that of Athazmazd, the complete 
mindfulness that of Spendaymad, and the complete 
mindfulness dezzg the offspring of the wisdom just 
as Spendarmad is of Atharmazd; and, owing to 
this, the assertion is reasonable that, by him whose 
complete mindfulness is connected with wisdom, it 
is taught ¢fat Spendaymad is in daughterhood to 
Aûharmazd. 5. This, too, that thus the exercise 
of that daughterhood is taught by him whose right- 
eousness 1s through complete mindfulness, and whose 
ceremonial is also through complete mindfulness ; 
that is, he shall perform the ceremonial and other 
good works fully mindfully. 

6. This, too, that mankind are attracted to re- 
ligious good deeds by him who shall provide benefit 
for the people through actions azd words; even for 
this reason, because those actions are religious good 
deeds, and, when instituted by him, o¢#ers are also 
taught by him. 7. This, too, that reverence for 
Vohtiman? is taught by him who shall make that 
which is contaminated obvious to the eye, so that 
what is dark decomes light; even for this reason, 
because the display of the work of Vohtiman thereby 
has also taught the offer of reverence for Vohdman. 
8. And this, too, that the ceremonial is taught with 
complete mindfulness? only éy 42% who teaches 
words and actions with complete mindfulness. 

9. Perfect righteousness is excellence. 





v See Pahl. Yasser. aoc. Didara 
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CHAPTER LXI. 
Baké Nask. 


1. The fifteenth fargard, Kamnamaéza’, is about 
‘the reply of Atharmazd to Zaratist, as to that which 
was asked by him thus: ‘To which lands do I step ??' 
and it is thus: ‘Do thou march (sagitdn) there 
where the man, in whose person righteousness is 
connected with complete mindfulness, is welcome ; 
this, too, is where happy is he from whom there is 
no complaint.’ 

2. This, too, that mankind are made diligent in 
good works by him who produces progress for good 
works; even for this reason, because mankind attain 
progress zz manifest duty who engage more par- 
ticularly zz good works. 3. This, too, that the 
teaching of religion is the public action which is 
prescribed by him who would produce exertion for 
the righteous, that is, benefit for those of the good 
religion; even for this reason, because the multitude 
(kabedan) approach the religion, and are taught 
and practise z¢, on account of a desire for benefit. 
4. This, too, that z¢ zs in a province of even ex- 
hausted production® that it is taught by him who 
appoints a virtuous governor over the province; 
even for this reason, because a virtuous governor of 
a province becomes a teacher of ability and good 
works to those of the province. 


1 See Chap. XVI,1n; it is here written kamnaméz6 in 
Pahlavi. 

2 See Pahl. Yas. XLV,1 a; reading va/ kadar damikan 
vamam (=gamam, see Chap. LVIII, 4). 

= ibid 4a; 
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5. This, too, that the good protection of fire! is 
taught by him whose words are through Vohûman, 
and who also would provide a time for the ordeal 
of that which is doubtful; even for this reason, 
because %e whose words are utterable through Vo- 
haman, azz who would provide a time /or the 
ordeal of that which is doubtful, teaches the pro- 
vision of care for the operative fire, owing to that 
which occurs when what zs accomplished, about one 
acquitted ov convicted dy the fire, is declared, aud 
mankind shall provide more particularly for the 
brilliancy of the fire, and the wicked more for assist- 
ance and protection from it. 

6. This, too, that whoever shall provide about 
him who liberally gives Azwself in discipleship? unto 
the priests, has thereby taught even by the mention 
of the high-priest ; even for this reason, because the 
person de7zg given in discipleship unto the priests, 
the religion practised by the high-priest arises also 
for mention, and whoever shall provide generosity 
for that person, has increased azd also taught that 
action, which is religion, even by the mention made. 
7. This, too, that men and women® are taught as 
beng given in discipleship * to Zarattist by him who 
keeps his own males and females in the control of 
Zaratist. §. This, too, that goodness is taught by 
him to those (valman) who are good, so that they 
produce it who give to that righteous ove the worthi- | 
ness which is through that wealth; the righteous 
one who is worthy is ove of the good religion for 
whose production of the worthiness which ts through 
that wealth it is sought, and that wealth which is 


= See Pahl Yas KENT E 
s Ibid Toa + Ibid. top: 
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coveted is wealth of little trouble azd much ad- 
vantage, through the goodness and idea of virtue 
of the giver to the account of him who is the ac- 
cepter of the good worthiness. 9. This, too, that 
through his AKinvad passage (Kis-vidarg) it is 
taught that they shall step forth (fr6vamand)'; 
and by him who goes on through anything (#is) 
openly, when he 4as proceeded publicly on the right 
path, ove passed away on the Kinvad passage is 
taught. 

ro. This, too, that by him whose ceremonial ts 
through complete mindfulness it is taught that the 
world produces abundance through complete mind- 
fulness?; even for this reason, because it is taught 
by him, through that disposition of his for the 
sacred beings (pavan zak-i valman yazdano 
khim), zat the developed world is shown 40 ġe 
theirs; and here below it is fully taught by him, 
that Khtrdad and Amirdad *—that is, the sacred 
beings—produce z¢ for the benefiters. 11. This, 
too, that thus he who is wicked, even he who is 
privileged, becomes unprivileged at that time when 
every one understands, that is, when righteousness 
is aloft. 12. This, too, that when he who is pri- 
vileged is Vistasp 4, likewise he who is privileged is 
the righteous Zaratist *, ad so he who is the wicked 
Argdsp © is unprivileged. 

13. This, too, that creation is taught by him to 





1 See Pahl. Yas. XLV, roe, and Bk. VIII, Chap. XIV, 8. 

2 Tider: 3 See Chap ALX T. 

1 See Panl yas. AUN I36 

6 Ibid. 142, which is supplied by Pt4, Mf4, thus :—Zarattisto 
miin lak aharfiibo désto. 
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Attharvmazd, so that he creates, and this, too, that 
the archangels are taught by his will, whose con- 
tentment! is through that of the archangels, so that 
he observes the conclusion in the affairs of the 
archangels. 14. And this, too, that wisdom is 
taught to him who is Zaratist—so that it becomes 
his—by him whose thoughts are for Zarattist? and 
for the religion of Zaratist. 
15. Perfect is the excellence of righteousness. 


CHAPTER LXII. 
Bako Nask. 


1. The sixteenth fargard, Spezta-mainyd %, is Apal 
the religion is lodging in him who is himself wise, or 
becomes a hearer of the wise. 2. This, too, that the 
deeds of complete mindfulness are practised* and 
taught by him who becomes himself completely 
mindful. 3. This, too, that whoever shall openly 
perform good works becomes a nourisher of good 
works. 

4. This, too, that the spirit of fatherhood be- 
comes lodging in him who nourishes the creatures 
with propriety®. 5. This, too, that pasture is given® 
to cattle is taught by him who shall provide care for 
cattle, because the giving of pasture to them with 
care is advantageous. 

6. This, too, that all for his good who becomes a 
benefit to him who is good’—¢hrough that which 


A See Pal Wasi ey nore. ” Ibid rob. 

* See Chap. XVII, 1n; it is here written spfendmato in 
Pahlavi. 

4\See Pahl Yas XENI EC piid 
sande Tabi s D 
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has come to him—is every benefit which occurs to 
him who is good; all for his good every benefit is 
given to every one good by way of similarity in race, 
species, and nature, and every benefit is given in the 
way of complete giving which is possible for it. 

7. This, too, that whoever shall justly inflict 
sentence and judgment, really according to the de- 
claration regarding ove acquitted ov convicted", be- 
comes praiseworthy; even for this reason, because 
the origin of the judgment is the ritual of the 
ordeal. 8. And this, too, that by him who gives to 
him who is wise that which is needful for him, an 
immense? and strong foundation for learning is 
produced, aud the knowledge in the world is aug- 
mented. 

9. Perfect excellence is righteousness. 


CHuarrer LX. 
Bako Nask. 


1. The seventeenth fargard, Y ézi*, is that who- 
ever maintains the benedictions of the religion *, and 
shall uphold its commands, has thereby made even 
others learn it; even for this reason, because through 
this zZ is much more possible for him to attract others 
to the religion ; azd, as /o the origin and means of 
attraction, the attraction is this, that he himself 
maintains the benedictions of the religion, and the 
means of attraction are this, that he is an upholder 
of the commands of the religion. 

2. This, too, that by him who shall perform the 
ritual of an ordeal which is accomplished, the A‘in- 


ı See Pahl yas XLVI 6b. abdo e 
s See Chap ANT: Wee alija Nasa I IT ana, 
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vad passage! is made known; even for this reason, 
because those even who have accomplished what is 
a work of the spirit become witnesses, one about 
the other, as to the facts. 3. This, too, that by him 
who shall perform that thing whereby a change 
occurs from evil to good ?, even that change which 
is the renovation of ¢he universe is made known, by 
means even of the evidence of a partial change as 
regards a perpetual change. 

4. This, too, that by him who shall produce gene- 
rosity for the tillers? of the world it is then de- 
veloped; even for this reason, because they become 
more diligent zz tilling the world. 5. This, too, 
that by him who shall produce benefit for the poor, 
a development‘ of the world is produced for them ; 
even for this reason, because through that reason 
they increase more. 

6. This, too, that the creature-forming (damih) 
of Atharvmazd® is occasioned by him whose rule ° is 
for Attharymazd; even for this reason, because he 
becomes a holder and attendant of good works. 
7. This, too, that the devastation by Vohtiman? is 
taught dy him whose rule is for Atthaymazd; even 
for this reason, because he smites sinners azd de- 
stroys among villains. 

8. This, too, that virtuous people are increased 
in a province! by him who appoints a virtuous 
governor of the province. 9. This, too, that vir- 
tuous instruction is provided axd explained by him 
who loves Vohtiman®. t10. And this, too, that vir- 


See Pahl. Yas: NEVI 3: D a: ibid. a: 
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tuous deeds! are set going by him who teaches 
learned sayings and virtuous deeds to him who is 
good; even for this reason, because the reception 
of the progressive supply of virtue by the learned 
becomes more complete. 

11. Perfect is the excellence of righteousness. 


—————— aan 


Cartrek CATV. 
Bako Nask. 


1. [he eighteenth fargard, Ad-ma-yava 2, is that, 
through his complete mindfulness °, the teaching of 
mankind in virtue is by him, and they become pro- 
perly intelligent? through him, whose actions are 
those which are more daughterly, that is, as reverent 
unto Athazmazd as a daughter unto a father; even 
for this reason, because his display of the complete 
mindfulness which is instinctive (4snik) is through 
action, avd that action, acquired (srtitik) for the 
thoughts of mankind, is kindled by him and has be- 
come properly intelligent. 2. This, too, that proper 
intelligence of things arises for oze completely mind- 
ful®,; even for a daughter to a father, through that 
complete mindfulness which is instinctive, whereby 
that lust is excluded which is most violently re- 
verenced by the male (kisn6), and, devoid of that, 
the reverence is assimilated (Angunihinidd) most 
strongly to one’s reverence unto the creator. 

3. This, too, that discrimination of the affairs of 
the sacred beings through wisdom ¢ is taught by him 


/ Scemeanl yas, NL 11, 127. 
2 See Chap. XIX, 1n; it is here written ad-ma-y tiv in Pahlavi. 
e Sce ual, Yas KLEVIS C: = Ihids orb. 
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whose learning is in the affairs of the sacred beings ; 
even for this reason, because discrimination of the 
affairs of the sacred beings is specially that which is 
advantageous 27 the end, and the advantageousness 
zz the end is seen through learning ; azd, apart from 
that, he who is learned in the affairs of the sacred 
beings has taught discrimination of the affairs of the 
sacred beings through his wisdom’. 

4. This, too, that the joyfulness in righteousness 
is taught to Frashéstar by him—that is, he would 
make him ardent in the performance of duty and 
good works*—who “as thoroughly expounded Khtar- 
dad and Amtrdad to Frashéstar %, that is, he main- 
tains Az as his high-priest. 5. This, too, that he 
who shall perform good works ever afresh, has 
taught him to become ardent in duty and good 
works? 6. This, too, that Athazmazd supplies 
guardianship * to him who gives pleasure to Athar- 
mazd; even for this reason, because a giver of plea- 
sure to Atthazmazd is any one who 25 a true ser- 
vant of Aûharmazd, and Atharmazd becomes the 
guardian of a true servant. 

7, his, too, that they ever amount to 2 master 
of all commands® for him who is a benefit and 
sovereignty for that which arises; even owing to 
this reason, because, in establishing avd arranging 
that which is an absurd (4s ktin) or a virtuous law, the 
command issued, which is another and further ob- 
servation of the advantage of the creatures, prepares 


* Assuming that ar’g6, ‘ value, stands for khiradé, which is 
very similarly written in Pahlavi letters. 

* See Pahl, Vas, XE Ties: 

* See Chap. AIX, 1, and Bk. VIII, Chap. XXXVIUII, 68. 

“ See Pali, Was lee: Mida Sid. 
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that which is ever an attainable benefit among the 
creatures, by means of which, even after symptoms 
of the life of one’s body, it is governed through 
setting going the usage of that law, and is connected 
with his mastery of command and Azs sovereignty. 
8. This, too, that Vohtiman’s awang guarded the 
creature-forming (d4mih) of Atthaymazd? is taught 
by him whose rule is for Aûharmasď; on this 
account, because he whose rule is for Atthaymazd 
has taught the inclination for (padisai) dcing 
guarded, on this account, because the inclination of 
the creatures of that ruler for berung guarded by the 
power of goodness, and the creatures being guarded 
by the power of goodness have published the power 
of goodness, which is Vohûman, to the multitude. 

9. Here is about the reply to Zaratûst concerning 
the wicked, thus: ‘Upon arrival in the fiends 
abode’, through an immature (khdm) death, they 
are unprivileged, so that every misery is theirs, and 
ít is not possible for them to seek a remedy.’ 

10. This, too, that the spirit of reverence comes 
through invocation to the assistance è of him who is 
reverent unto the benefiters; even for this reason, 
because the spirits respond more particularly to that 
invoker who becomes their worshipper preponder- 
antly (vaspiharakaniha); and for each one of the 
spirits there is preponderantly a form of worship, as 
the spirit of liberality is more particularly worshipped 
through helpfulness (vigidar-dahisnih), the spirit 
of truth through exact truth (hd-rdastih), the spirit 
of a promise through true promising (hû-mitrôih), 


1 See Pahl. Yas. XLVIII, roa, b, and Chap. LXII]I, 6. 
* Ibid. rrd. Dd T2 a. 
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and the spirit of sovereignty through good sover- 
eignty; and, even so, the worship of the spirit of 
reverence consists preponderantly in reverence unto 
the benefiters. 11. This, too, that he whose rule is 
for Atharmazd becomes a supplicant for that which 
is coveted (ist6) from Atharmazd'!; even for this 
reason, because what is wisely begged from the 
sacred beings avd rulers, for rendering one’s own 
self worthy, occurs as a benefit owing to the sacred 
beings azd rulers. 

12. About the reply of Atharmazd to Zaratist, 
when asked by him about his own, 4zs confederate 2, 
and Azs serf, thus: ‘He is thine own, he zy con- 
federate, and he ¢/y serf, even when azd where he zs 
a righteous offspring who produces the progress of 
this thy religion of Mazda-worship, avd recites z 
openly even unto 477 he knows, who provides the 
public benedictions, this good practice of thine, that 
is, he maintains what zs provided éy thee as bene- 
dictions *,’ 

13. Perfect is the excellence of righteousness. 


CHAPTER LXV, 
Bako Nask. 


1. The nineteenth fargard, Kad-méi-urva4, is 
that the sheep-nature (pahih)® is taught to him zoho 


1 See PaRaS XLVI d abid yee. Ibid. y d: 

t See Chap. XX, In; it is here written kad-mék-rav6 in 
Pahlavi. 

5 See Pahl, Yas. XLIX, 1b. The distinction made in the 
Pahlavi text, here and in § 3, by using the scriptural term pâh and 
the general word gôspend for the sheep, might perhaps be imi- 
tated in English by using the word ‘flock’ for pah, but this would 
not express the meaning exactly. 
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zs a sheep (g6sfend), even for this reason, because 
the sheep is still among sheep (pah-14 dén). 2. 
This, too, that by him who provides pasture for 
sheep, mankind are nourished (srayinid6)' through 
the sheep; even for this reason, because the nourish- 
ment of mankind is through the sheep, and ¢/aé of 
the sheep through pasture. 3. This, too, that the 
sheep of the present wor/dly state is expounded to 
him who is a sheep (pah) to Zarattst, that is, he 
has Zaratist as a high-priest; even for this reason, 
because still a sheep (pah-i#) is a sheep. 

4. This, too, that strength in virtue is increased 
and taught by him who produces joyfulness ? through 
seeking gradual development, so that he would do 
that thing which gives him joyfulness, that 1s, he 
would do that thing which becomes his long-con- 
tinued joy; even for this reason, because increase of 
strength arises more particularly from pleasure, the 
pleasure that ove zs gradually attaining (dér-padai). 
5. This, too, that by him who shall provide the 
ceremonial of the sacred beings, the joyfulness? 
owing to the sacred beings is then connected with 
his own; even for this reason, because the coming 
of the sacred beings to it occurs. 

6. This, too, that the wisdom? of Zaratist 1s 
taught azd displayed by him who gives thought to 
the religion of Zaratist. 7. This, too, that the 
tongue? is instructed (farhanginids) in speech by 
him who becomes discriminating through wisdom. 
8. And this, too, that preparation + is taught to them 
who are benefiters of Zaratûst, or who are so of the 
religion; even for this reason, because, owing to 


H See Pahis Y aS X EIX TD: 
2 pid. 5 D: abid oe. “Dd od. 


379 DINKARD, BOOK IX. 





that action, disposition, and attraction which are now 
theirs, they prepare mankind for the religion of 
Zaratûst. 9. This, too, that whoever teaches the 
virtuous way to others, they become his through 
the knowledge of being instructed; even for this 
reason, because through the enlightenment of that 
way, they sce and act, and are thereby instructed. 

10. This, too, that the obeisance' for the arch- 
angels is performed by him who is a praiser of the 
archangels. rr. This, too, that assistance is taken ? 
from the sacred beings by him who gives to him 
who is a supplicant that which is dear to him, 
because he himself is made worthy by his assistance, 
and, when made worthy by it, it is then taken by 
him; and the supplicant is he who is not a suppli- 
cant through his mouth, but through worthiness, and 
what is dear is that which is good about him. 

12. This, too, that z¢s eing within the day till 
dawn (va/ atish)* is taught by him—that is, he 
would make z/ as a signal (dakhshak6) *—who is 
in obeisance, so that he may not neglect till another 
day the duty and good works which it is requisite 
for him to perform within the day; even for this 
reason, because to cause the preservation of the 
dawn from debased incompatibility (hér hanbéshth) 
of duties, it is made exalted by him over the duties. 
13. This, too, that complete mindfulness is taught 
among the existences‘ by him whose thought among 
the existences is that he shall perform that thing 
which is possible to remain good in the world, such 
as the provision of good sovereignty, orthodoxy, the 





1 See Pahl. Yas. ALIX, 7 b. 2 Tbidkeyed: 
s Ibid 10C. TDdi TC. 
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law of virtuous usage, avd others, through which the 
dwelling, preparation, and living of mankind in the 
world arise, and the appropriation of any complete 
mindfulness of that performer is the exaltation which 
is his owing to that great performance. 

14. It is righteousness ¢hat zs perfect excellence. 


Greener av |. 
Bako Nask. 


1, /zthe twentieth fargard, Voht-khshathrem', 
tt ts also stated by Atharmazd to Zarattst the 
Spitamdan thus: ‘They who are now in sovereignty 
are privileged, the human being who is a wicked 
lying tyrant dcézg not now in sovereignty; more- 
over, thou shouldst cause some one to thoroughly 
smite (bavA vanin-aé) him who is causing decep- 
tion in the embodied world by lamentation (sivan), 
and they cause the preservation of death, ruin, and 
falsehood because they would cause the preservation 
of his effects (mamanas var ae béginénd). 2. 
And this, too, namely: ‘When the sovereignty 
should be given by them unto him who is good’, 
they would be preserved through that sovereignty of 
his; moreover, thou shouldst cause some one to 
thoroughly smite him who is made deceitful by 
lamentation, and so a/so death, ruin, and falsehood. 

3, This, too, that by him who shall provide com- 
plete mindfulness* for his own, righteousness is 
produced; even for this reason, because, through 





! See Chap. XXI, ı n; it is here written vOhf-khshatar in 
Pahlavi. 
2 See Pahl. Yas. L, 1a. Zo Mesto 2 D. 
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complete mindfulness, the discerning eye of life, 
which is righteousness, is enlightened. 4. This, too, 
that the coveted ¢hzug (ist6) which it is expedient 
for sovereignty to give away? is taught by him who 
shall provide sovereignty for him who is all-pro- 
gressive (hamak-ribisn6); even for this reason, 
because the observation, consideration, and action 
of him who is an all-progressive ruler are about that 
which is coveted éy the multitude and is an ad- 
vantage for the sovereignty which it is expedient to 
produce. 

5. This, too, that what zs produced by the words 
of Vohûman ? is taught by him who shall perform the 
ceremonial of the sacred beings with the thoughts of 
Vohtiman; even for this reason, because, the mind 
being with the thoughts of Vohtiman, the tongues of 
the faithful are habituated (khfikinidak6) in the 
statements of Vohtiman. 6. This, too, that inno- 
cence from discontinued (am4&nd) good works is 
taught by him who remains in virtue; .even for this 
reason, because ¢hey are atoned for by him even 
among important good works. 

7. This, too, that the original causer of goodness 
is assisted in causing goodness by him whose funda- 
mental gift (bin dahisnd) among the existences is 
that he supplies that which it is requisite for him to 
give; even for this reason, because 77 a work, upon 
which oze remains with a thousand men, when one 
man is bringing his own strength to the labour 
therein, the 999 offer men are assisted by him in 
that work. 

8. This, too, that the way of righteousness” is 


* See Pahl) vase 20: 2 Ibid 3 D Ibid ie 


CHAPTER LXVI, 4—LXVII, I. 331 





not concealed, du¢ taught, by him who is a good 
considerer as to righteousness; even for this reason, 
because the sap and root of his righteousness are 
owing to undiverted thought. 9. This, too, that 
its deg unnecessary to provide repletion for those 
who are cattle! is taught by him who keeps cattle 
as a controller for benefiters; even for this reason, 
because they teach and command him. 

10. This, too, that housewifery ? beg performed 
is taught by that wife who shall joyfully pay rever- 
ence zo her husband; even for this reason, because 
her housewifery is for the satisfaction of the hus- 
band, the satisfaction is through her reverence, and 
the reverence arises through joy. 11. This, too, 
that to love the religion through knowledge? is 
taught by him who is peaceful (padmanik) and 
Vohdmanic zo it; even for this reason, because 
Vohtimanic peacefulness is understood as religion. 
12. And this, too, that the gratification of Adhaz~ 
maď t is caused by him who teaches for Athar- 
masi. 

13. It is righteousness ¢/a¢ zs perfect excellence. 


CHAPTER- LAVIT 
Bako Nask. 


1. Jz the twenty-first fargard, Vahistdisti%, it is 
proclaimed by the righteous Zaratist, that the cere- 
monial is performed by him owing to whom our 


1 See Pahl: Yas. L, 14 b. “Tbid io 
Do -Ibid 20c. 
See CHIPA AXU TTI 
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worship is good thinking. 2. This, too, that Vo- 
hûman and the liturgy are lodging in the body of 
him in whose body the religion is lodging; and so 
zs the spirit of goodness, which is peace (padm4n). 
3. This, too, that the good religion is taught in 
word and deed by him who shall achieve the giving 
of thought (minisn-dahth) zo Vohtman zz the cere- 
monial. 4. This, too, that the archangels become 
lodging in the body of him who loves Vohtiman ; 
even for this reason, because their lodging is in 
light, purity, and perfume, and the body is _illu- 
minated, purified, and perfumed by Vohttman. 

5. This, too, that mankind are made diligent in 
the performance of good works by him who shall 
provide gifts for the doers of good works. 6. This, 
too, that by him who loves the beneficial way |, 
even others are put zz the same way azd taught. 
7. This, too, that he gives his daughter in daughter- 
hood to 4zs fatherhood ?, who teaches to the daughter 
reverence towards /er father; even for this reason, 
because she is made steadfast in daughterhood by 
him. 8. This, too, that the authority of Vohiman 
is taught by him who keeps the talent which is his 
for virtue; even for this reason, because from the 
authority of goodness arise the advantage and free- 
dom from strife of the sciences (hfinardn6). 

9. This, too, that a daughter is given to a father 
for womanly service (nésmanih?), avd so also a wife 
to another man, by him who teaches reverence, 
towards father and husband, to the daughter and 
the other woman; and so, too, éy Aim who instructs 


r See Pahl Yas CM Tid: 
2 Ibid. 4a. In § 9 (as in Chap. XLV, 4) there appears to be no 
confinement of the meaning to matrimony. 
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the wife ofa man in housewifery; because the ad- 
vantageous womanly service of a woman for a man 
arises through reverence towards Aer husband and 
good training in housewifery. 10. This, too, that 
even the reverence of a wife towards a husband is 
produced by him wo gives a woman unto a man; 
because the giver of possession (khddith) becomes 
praiseworthy even by the act of kaving given that 
possession. 

11. This, too, that origin and effect (bin va-bar) 
are produced for Athazmazd by him who gives 
what is necessary unto Athaymazd and _ teaches 
perpetual preservation; wad is properly necessary 
being the origin of the preservation which zs the 
effect of what is properly necessary. 12. This, too, 
that dominion is acquired for the house of him who 
keeps the door of the house an opening ior the 
wise; the house dezzg the body, azd the door of the 
house erze the ear, eye, and mouth. 

13. It is the excellence of righteousness ¢hat zs 
PENI 


CHAPTER CXVIII. 
Bako Nask. 


1. The beginning of the twenty-second fargard, 
the Airyaman |, is the last question (frasn6) be- 
yond the five Gathas; it 1s taught for the dominion 
of Atthazmazd only by him—that is, it is making 
him ruler of himself—who shall do that which is 
declared by the passage:—Ya4 erezegyd6i dahi 


see Citas s IIL 1 is) it iss here written airemiano in 
Pahlavi. 
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drigaové vahy6é!: who gives delights (vayagan6) 
to him who is a right-living poor 7a ?—preserva- 
tion from the destroyer, and the consummation of 
every happiness. 

2. It is perfect excellence ¢hat zs righteousness. 


CHAPTER LXIX. 


1. About a selection from the whole Yast? refer- 
ring to the developer (vakhshinidar-héménd). 

2. Those are beneficial who increase for the de- 
veloper, that is, they shall occasion benefit (né- 
vakih) for him who would occasion that benefit 
which is for others*. 3. Thus the righteous waz 
who produces perfect thought is Ze who comes upon 
it through Vohtiman®, azd the benefit of him who 
is an open annoyer °—the righteous man who is a 
smiter of the wicked, azd who developes as to what 
is Athazmaza’s and as to what is Zaratist’s—is that 
he slays in moderation. 

4. Regarding him who is an oppressive man who 
is righteous, the reply spoken is ¢4us: ‘The reward 
of the smiter and developer—that man of whom oze 


msec Vas CIU od: 

2 See Pahl. Yas. LII, 9 d, and Chaps. XLV, 10, XLVII, 17. 

3 The twenty-first Nask, or original Yasna (see Bk. VIII, Chap. 
XLVI, 1). Itis not very clear, from this chapter and from what is 
stated about it in Chap. I, 2, whether this selection was compiled 
by the author of the Dinkard, or by some earlier writer. So far as 
its statements have yet been traced, nearly all of them originate in 
the Gathas, or in the Yasna Haptanghaiti; but § 45 quotes a 
passage from the Baké Nask (Yas. XIX). 

* Compare Pahl. Yas. XLII, 1a. 

® Compare Pahl. Yas. XXVIII, 2 a, where J2, Pt4, Mf4 have 
bara yehamtinané pavan Vohfiman. 

6 Compare Pahl. Yas. XLII, 8 b. 
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knows the smiting and developing—is the very evil 
reward of him who is wicked; just as his smiting, 
as an evil reward for him from those two spirits, is 
that very evil practice loved by him who is wicked ; 
even for this reason every righteous individual is 
Gathic!, because, when privileged (padékhshai), 
he who is wicked is thus he who is righteous, and 
also he who is privileged is unprivileged 2. 

5. Zaratist proceeded with the smiting at the 
wicked, aud as to that proceeding Athavmazd spoke 
thus: ‘Thou shouldst thus proceed with smiting at 
the wicked by ordinance (dadistan), because thus 
they have thee and the righteous of every kind as 
ruler. 6. Also through my decree (pavan-i/ man 
vigir) oze produces the ritual of ordeal, which 
realizes that which is real, so that owe may make 
that which is dark fully light. 7. Thine, too, is so 
much the sovereignty of Atharmazd, thus through 
worship, that its requisite (khvastak6) privilege is 
thus maintained through virtue, because thou, who 
art thus, av¢ more unconfined (andkdésidar) to the 
world through the furtherance avd development of 
righteousness; great, indeed, is he who trusts the 
righteous maz for righteousness, and great is he 
who ¿rusts the wicked max for wickedness.’ 

8. As to that utterance (farmayisn6) Zarattist 
spoke thus: ‘An open annoyer is the righteous 
man—the benefiter disclosed ġy Athaymazd—that 
loves the embodied world of righteousness, and 
demands its reverence (tarsakayih) for the pro- 
portion of righteousness therein, that is, he knows 
the proportion of duty and good works. 9. Re- 


1 See Bk. VHI Chap. 1, 5n. 1 Sce Chan LAL Tr. 
[37] CC 
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garding the worldly cavstence, the reply spoken is 
thus: ‘ That which is again contaminated (gimikht- 
êd) by the demons becomes abundant so long as 
that which is proper is again contaminated with the 
demons; and, so long as there zs a developer, they 
subsist for their own substances, so that z¢ is pos- 
sible for them to seek benefit for their own, avd 
they are smiters of the righteous.’ 

10. Regarding him who is a wise smiter, Sôshâns! 
spoke 7z reply thus: ‘It arises through his way 
when it is again contaminated. 

11. As to that mischief (drigisnd6) Agharmazd 
spoke thus: ‘Happy is he from whom there is no 
mischief. 12. Regarding? him who has come, the 
Yim of splendour’, he spoke thus: ‘ He attains his 
reward who is no smiter and no developer, not privi- 
leged and not unprivileged.’ 

13. As to that disclosure (h@#isn6) Vohtman * 
spoke thus: ‘I aggrandize that spiritual lord and 
that priestly master who is my righteousness in 
person.’ 

14. As to that utterance Spendaymad* spoke 
thus: ‘So do thou perfect (bav4 vadidtin) him 
whose information subsists—a man that becomes 
wise—who is as an emblem of my religion; because 
he Aas worshipped that which is ours, so that he has 
retained property in our possession, through whose 
words ¢here is a furtherance of the world of right- 
eousness. 15. That is my arrangement, and that 
my wish—that is, what is necessary for me—and I 





1 See Bk. VIII, Chap. XIV, 14. 

2 Assuming that 14, ‘not,’ stands for rai. 

s Ay. Yimé khshaété (see Bk. VIII, Chap. XIII, 6, 7). 
4 See Bk, VIII, Chap. IX, 3, 
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love that which thou fully understandest, that is, 
that arrangement which is righteousness; also what- 
ever discourse and perfect performance, thou askest 
of us, O Zarattist! in complete mindfulness, I now 
practise by the work of each hand; observe tho- 
roughly that which I ave performing, azd thou, too, 
art accomplishing. 16. In worship thou, O Zara- 
ttist! art liberal, who art liberal in ceremonial; for 
thee, whose body believes, controversy is not lavish 
(rad) for the sake of the wealth bestowed; the 
reward of Zarattist the developer is for developing, 
the reward of Zaratist the smiter is for smiting, and 
the reward of Zaratûst the smiter and developer is 
for smiting and developing. 17. At the bridge 
judgment of him whose name the fire calls for parti- 
cipation, as when they repeatedly pour the melted 
ore upon him in the throat, thou shouldst pray near 
him alive—him whose love is for virtue—so that he 
may perform duty and good works with fearlessness ; 
with his desire, too, it is expedient to know that z¢ zs 
done by him on account of necessity.’ 

18. As to that utterance Athavmazd spoke thus: 
‘Such is the upward attraction (14l4-hangisnih) of 
Shatraver! for him who is ours. 19. As to that 
question (frashnd) Atharymazd spoke thus: ‘Such 
has happened to him who is ours through Vohtiman ; 
he ought to come to our religion through virtue. 
20. Truly he, O Zaratist! is privileged for the 
sovereignty, who confines zs ears ¢o this religion, 
that he may make 7¢ fully progressive; who is given 
immortality through this, and kind regard for the 
will of him who is the best of that religion of mine, 


1 See Chap. XLII, 1. It is here written Shatrover. 
Cc2 
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O Zaratist! azd who assists the furtherance of this 
world of mine in righteousness.’ 

21. As to those of that other one! Atharmazd 
spoke thus: ‘As regards that which is great evi- 
dence, when wicked they consider z¢ as unattested 
for him who is wicked himself; azd the thoughts * 
of him, whose deeds are those of that offer one, are 
due to Akômanô?. 22. Owing also to this, when 
both Khtivdad and Amirdad? are given to thee, z¢ 
zs in that way—when thou art of the propitious 
spirit and the best thought—that what thou under- 
standest thou shouldst be accomplishing, and what 
thou dost not understand thou askest again. 

23. Of him whose wisdom exists (aft6)—of Ada- 
havmazd—he whose wisdom arises (yehevtiinéd)— 
Zarattist—enquired concerning him who is unreal 
(an-ait6) aud who does not subsist (yehevtinéd) 
hereafter, who Zas thus never become a material 
cxistence for those oz the side of virtue, and does 
not subsist for them henceforth. 

24. As to that reverse description (padirak6- 
nisanisnih) Atharvmazd spoke thus: ‘Among men 
of every kind say unto the righteous who are smiting 
the wicked, ¢Aa¢ we improve the measure of any 
milk they propitiate, even by the holy-water which 
is the sustenance (barisn6) of milk, zz order to 
cause much happiness of life.’ 

25. As to that utterance Atthaymazd spoke thus: 
‘Happy is he from whom there is no complaint, 
aad a lifeawhich is like this the text Sie aa 


The followers of Aharman. 
Assuming that manisn6, ‘ dwelling,’ stands for minisno. 
See BE WEI, Chaps Awan 4 See Chap. XIX, 1. 


CHAPTER LXIX, 21-27. 389 


pico ess immelores, 26. lo thee, © Zaratust ! 
my protection is given zz the reply of the Kem-na? 
which, before the companionship of Kai-Vistasp?— 
that righteous friend of mine *—zas a published 
thing of those which are used, azd of those such as 
it is requisite to use. 27. The talk of a man which 
is immoderate is false, everything immoderate is so 
for this reason, everything is not that which the 
good man possesses, because, when privileged, the 
wicked oze is he who is righteous, and he who is 
privileged becomes unprivileged; he who is right- 
eous is thus he who is wicked, and becomes him 
who is privileged and unprivileged, so that he is 
fully incriminated, and they shall carry off his pos- 
sessions.’ 





* Yas. XLVI, 2 c-e; its Pahlavi version (Pahl. Yas. XLV, 2 c-e) 
may be translated as follows :—‘I complain to thee, behold it and 
this ove, O Atharmazd! (that is, seek a remedy for me); kat plea- 
sure is my desire, which a friend gives to his friend; through the 
instruction of Vohfiman (when I am instructed in virtue) is the 
coveted Aing of righteousness (thou shouldst give me)’ The words 
in parentheses have no equivalents in the Avesta text. 

2 Yas. XLVI, 7; its Pahlavi version (Pahl. Yas. XLV, 7 a-e) 
may be translated as follows :—‘ Who is given to me (and mine, 
my disciples) as protector by thee, O Aûharmazd! when that 
wicked (Aharman) retains malice for me in possession (that is, 
maintains malice with me? Who shall provide me protection), 
other than thy fire and Vohtiman? (Because I know that they 
would provide me protection for your sake) when I nourish right- 
eousness through deeds for them, O Atharmazd! (that is, should I 
perform duty and good works, who shall provide me protection ?) 
Thou shouldst proclaim to me that high-priest of the religion; 
(this thou shouldst state thus: “ Maintain the religion as high- 
priest’’).’ 

s See Pahl. Yas. XLY, 13 e and Bk. VIII, Chaps. XI, 1, 
Sls: 

t Compare Ibid. 14a which is given in Pt4, Mf4, as follows :— 
Zaratistd min lak ahartibo dost. 
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28. Regarding the benefiters the reply spoken is 
thus: ‘They are owing to the reward of the smiter 
and developer; those are beneficial whose smiting 
and developing are those of the developer Atha7z- 
mazd, who understands smiting and development.’ 

29. When through smiting by Atthavmazd, on 
account of the wicked, a question (frashno) about 
z¢ arose, the reply spoken, as to the smiting of the 
present zor/d by means of him who is ruler, was: 
‘The reward which the judgment that is perfect 
teaches is thus, that he who is the smiter and 
developer, Sdéshans1, shall make the decision. 30. 
Zarattist spoke zz reply thus: ‘He gives a reward. 
31. And that wise smiter, Sdéshans, spoke zz reply 
thus: ‘He shall inflict punishment.’ 

32. Even he who is an ox of many cattle has 
openly and publicly wailed this complaint? on ac- 
count of the righteous oze: ‘How long zs 74 till ‘he 
time when a developer arises, even he who is an 
irresolute ruler (akâmakð khûgâi)? How long is 
the time till he arises, until the wicked oze who is a 
smiter and privileged corrupter is he who zs un- 
privileged?’ 33. Because, for the sake of producing 
resolution (kAmak-dahih), he complains that, until 
the developer shall arise, even he who is irresolute 
is ruler, that is, until he who is the developer shall 
become privileged. 

34. As to that complaint of his Athaymazd spoke 
thus : ‘Not so as éy this complaint is the obtainment 
of spiritual lordship (ah dikih), for this reason, when 
they do not consider the ruler as a ruler, and ¢here 
îs no giving of priestly authority (radoih) by any 


SESINING 2 Compare’ Pahl, Yas. cee: 
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righteousness whatever !, it is requisite, on account 
of the many righteous, to speak henceforth, until che 
Zime when the developer arises, even ef him who is 
an irresolute ruler.’ 

35. On account of the many statements of the 
spirits, even as to thought, word, axd deed, it is 
requisite to say that they shall always render an 
account until even some obtainment of a smiter and 
developer, privileged or unprivileged. 36. Some 
arise of whom it is requisite to ask this question 
(frashno)? while he who is righteous azd he who is 
wicked are two witnesses, azd they make the right- 
eous oze manifest by his evidence, or they molest 
him who is righteous by smiting. 37. Some arise 
when it is requisite to speak this reply ® during the 
smiting of the maintainer of strife and of the kins- 
man. 38. Azd some arise while that individual? is 
loved, though a righteous oze and a developer arise, 
and it is requisite to produce a provider of benefit 
on account of the many, both wicked and righteous, 
so long as a wicked oze of the smiting which is 
maintaining strife is privileged. 

39. Because, regarding the production of resolu- 
tion, i proc ameda zs so that they shall 
fully understand that Atharmazd discriminates truly, 
and Aharman does not discriminate truly. 40. And 
that z¢ zs so that they shall fully understand that the 
punishment of the wicked is for teaching ¢/em that 
they wz// attain to the existence of darkness, that 
even zo him who belongs to the ever-stationary they 
may give his reward, that they are for smiting the 
wicked oze, that they are very powerful to give, that 


Wee Bahas, ANING 6; < hating g2 
° That in § 34. | Whe irresclute muler. 
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they should kill the apostate, that oze has to be con- 
verted from vileness to goodness, that he who 
would be wicked is made to believe by the tongue, 
that for the sake of proper nurture of the creatures 
next-of-kin marriage is provided, that the demons 
are despised, that thus he who is evil-ruling is 
wicked, and that they are approaching ¢he place 
where Atharmazd shall provide for the account of 
sin and good works. 

41. They shall become more diligent in the per- 
formance of duty and good works, and abstain more 
from sin, always until owe attains even to some 
acquirement for those in life and those in a lifeless 
state 42. And they shall not inflict their punish- 
ment completely in the embodied state, and the 
fiend does not pity the worldly eazstence; every 
individual is counted up, and every one is fully 
completed for the affairs of Athavmazd, du¢ the 
fend is not smitten, and they shall not fully inflict 
the punishment. 

43. No one thinks thou shouldst remain for the 
propitious Atthaymazd, and no one completely pre- 
sents /zmself; they attack through the fiend, and 
arise for the foolish ove. 44. No one arises for the 
goodness of him who 1s good, dz for the vileness of 
the fiend they destroy what zs good, and do not 
understand evil azd good; they recite the revelation 
for a wicked oe, they do not bestow friendship for 
labour, dz are for the evil-doer. 

45. And the righteous ove, who is the best of 
spiritual ad worldly existences, becomes a privileged 


t By accumulating more good works than are necessary to 
balance one’s own sins. 
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developer, even he who is an irresolute ruler’; and 
so he who is wicked, even he who is privileged, be- 
comes unprivileged, at that time when oxe gives the 
soul of every one unto the supreme heaven’, and 
when thou shouldst, every one, know that the afflic- 
tion of the annoyers arises*, so that when, owing 
thereto, they beseech the sacred beings, z¢ zs only 
hell that they supply. 

46. When every one shall provide the ceremonial 
of the archangels unworriedly, and when every one 
knows that Gôs-aûrvan complained *+—so that he 
who is the fashioner of cattle enquired thus : ‘ Whose 
is the guardianship of cattle®?’ aud “Not without 
annoyance’ was the reply of Ashavahist, ‘that is, 
they shall inflict his punishment *’—every one a/so 
knows that in their light is joyfulness for the sight”. 

47. When every individual (ko/â ats-1) becomes 
aware of the priestly authority of Aûharmasď ; and 
when every individual knows that his remedy for 
the devastation owing to the evil spirit is compre- 
hensibly stated’; when every individual knows 
that Attharmazd fashioned the propitiousness in the 
liturgy®; and when every one knows that the priest 
is perfect, that Aûharmaz enhances both of them 
in spirituality, that Vohtiman is the offspring of 
Atharmazd™, that Spendaymad is Atihaymazd’s 
own !2, that all three of them are the life of him who 





seed allay ase NUN AS NA, 16. 

2 See Pahl. Yas. XXVIII, 4 a. SAT 66: 
* See Pahl. Yas. XXIX, 1a, and Chap. XV, 3. * Ibid. 2a. 
® Ibid. 3 a, and Bk. VIII, Chap. XXXVII, 14. 

See PAD Ya AXX, IC 8 See Pahl. Yas. XXIX, 6a. 
® Ibid. 7 a. 10 See Pahl. Yas. XXXI, 7 c. u Ibid. 8a. 
2 Ibid: 9a: 


39A DÎNKARD, BOOK IX. 


— 


has wandered forth '—that is, life is given by the 
thought and wisdom? which are his own—and that 
the sacred beings are they who are supporting 2/, 

48. When every one of this existence must act 
for the sake of that offer existence, avd knows how 
to act; when every one is a friend, through deeds, 
of the spirit which is his own ®; and when every one 
becomes a person supporting Atharmaza*. 49. 
When every individual knows that they give no 
reward to him in whose body a demon is lodging 
who is not listening®; when every one shall make 
his own soul immortal; and when every one has 
advantage through possession of Athaymaz@’. 

50. When every one becomes a Zêti unsullied in 
righteousness *; when every one gives a sacred cake 
to the archangels’; when every one knows that 
co-operation is due to him who is their servant; and 
when they are together zz soul?’ 51. When every 
individual gives ês body"; when every one proceeds 
to their ceremonial and glorification’; when every 
individual knows that ‘other than they’ is seant by 
naésim tem anyem!; and when every one knows 


_ i mmm a a a aaa kana anama 


1 See Pang asec © aloe * bid. bac: 
SIEGE el ee + Jbid. 22C 

56 Compare Pahl. Yas. XXXIIL 1a, XCII 13C 

"See Pahl y ais Aan a lhah a 
* See Pahl. Yas. XXXIII, 6a, and Bk. VIII, Chap. VII, 5. 
bidis e Dabid o C: SDd Ioe 


32 See Pahl. Yas. XXXIV, 6c. 

8 Vas, XXXIV, 7c, the Pahlavi version of which may be trans- 
lated as follows :—‘ I am aware of no one (above), other than you 
(that is, I know no one from whom my benefit is such as from you, 
and when they shall cause) righteousness (that is, they shall perform 
duty and good works, it) thus produces shelter for us.’ The MS. 
has naéftd. 
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that, through that sovereignty of his, the renovation 
of the universe is produced by Ais will among the 
eictemeca. 

52. When every one knows the elucidation (r6- 
shan6d) of the religion; when every one considers 
the religion as governor and serf*; when every one 
knows that the manifestation of this ought to arise 
in him; when every one thinks Atharmazd auspi- 
cious?; and when every one knows that, when it 
occurs, benefit is produced, through resolute sove- 
reignty+, where and when it gives him a reward for 
the performance of the duty and good works they 
should call for. 53. When every one gives® the 
sacred beings aud the good a sheep; when every 
one knows that, for him whose righteousness is in 
action, immense and complete mindfulness arises ° ; 
when every one thinks of much assistance from 
Atharvmazd7; when every one speaks to restore /zs 
temper; when every one speaks to provide the 
ceremonial®; and when every one produces that 
advantage by liberal giving. 54. When every one 
knows that one grants him the obeisance which is 
due to him when in a condition for the supreme 
heaven (amat dên garôďmânikih)™; when every 
one knows that z¢ is done by those in the realm of 
Atharmazd!2; and when every individual knows 





1 See Pahl. Yas. XXXIV, 15 ¢. 

2 See Fahl, Yas, SN, 22. 

§ See Pahl. Yas. XLII, 7 a. + Tbid- 6d. 

5 Assuming that yehevainéd, ‘becomes,’ stands for yeha- 
binéd. 


e See Panl Yas XCI Gc. 1 ibida a 
$ See Pani Yas. XLIV 3a. i ® Thid. 6a. 


apie a: abd Se "Wahid. 06. 
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that, so long as the religion of the first creation? 
shall exist (ae), this characteristic is to be considered 
thus: Hvé6 zi dregvau, dc.? 

55. When every individual keeps no wealth for a 
high-priest of the apostates è; when every one knows 
that, when above, ¢here is righteousness‘; when 
they shall make intercession® for every individual, 
and when every individual becomes aware® of 2¢; 
when every individual sees that he is a father of 
righteousness”; and when every individual knows 
that the propitious spirit is in him”, 56. When 
every one knows that, when a supplicant, he is more 
a smiter of the wicked®; when every individual 
utters the salutation (nfydyisn6) of Atharymazd”; 
when every individual knows that that is our com- 
fort, avd that it is Aûharmasď’s own creature 12; 
and when every individual is taught’, azd every 
individual joins in the perfect religion ™. 

57. When every individual knows that Vohfiman 


proce Pahl. Yas. XLV, 6e. 

* Yas. XLVI, 6 c-e ; its Pahlavi version (Pahl. Yas. XLV, 6 c-e) 
may be translated as follows :—‘ For he is wicked whose best nature 
is for the wicked, and he is righteous whose homage (frandmisn6 
in Pt4, Mf4) is for the righteous (in any doubtfulness, whoever 
gives anything to the wicked is to be considered as wicked, and 
whoever gives to the righteous is to be considered as righteous) so 
long as the religion of the first creation, O Aftharmazd! (until the 
time when Soshans arrives ove is ever to be considered in this 
way). ; 

* See Pahl. Yas. XLV, 8a. The MS. has ‘the nghteous’ by 
mistake, 


+ Ibid r2 a 8 Compare Pahl. Yas. XLVIII, 6a. 
“«Compare Pahl Yas. XEV 47 ¢: 
t See Pabl. Yas. XLVI 2d s Tbidza d 9 Ibid. 4d. 


10 See Pabl Yas. XLVII rd "Ibid. 6a. Tibda: 
1s Ibid. 12C. 1 See Pahl. Yas. SIV iis ec: 
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guards the creatures!; when every individual be- 
comes privileged by will? for the reward; when 
every individual knows that gain is through giving 
away*®; when every individual transacts, ov shall 
transact, the affairs of the archangels*; and when 
every individual knows that when he who is intelli- 
gent speaks to him *, it becomes a possession for the 
benefit of righteousness °. 

58. When, for equal meritoriousness, it is neces- 
sary to give sooner to Magian men*—so that on 
account even of the Magianship of Kai-Vistasp že 
was suitable for the sovereignty 8, that Zarattst eas 
given a wife by Frashôstar °, that 7 was the learned 
Gamasp' that Atharmazd gave—and that every 
individual shall provide the ceremonial of Athaz~ 
mazd™, 59. And when every individual knows that 
they are the best prayers which are the words of 
Zarattist , and, even so, his is a wise reward for 
those which are yours ™. 

60. It is perfect zs the excellence of righteousness ; 
it is perfect excellence ¢Aa¢ zs righteousness. 


Aee Pank aas. ALVI Toa h. 

2 Gee Pahl. Yas. XCIX 9c. 

3 See Pahl. Yas. L, 1b. The MS. has biin, instead of bara, 
by mistake. 

alibi 536. > Ibid. 8 a. © Tord s b. 

Pelibid. 15a. Gid 16a and BRV OI Chap XI T: 

bid a and Bk. VIIM, Chap: XAAX VI, 63: 

bid 19a. Ad ao. Sce Pahl. Yas LI ra: 

lid ae 





DE T NES OF THE T NASKS 


FROM 


Ont SOURCE: 


OBSERVATION: 


1-5. (The same as on page 2.) 

6. The manuscripts mentioned are :— 

B (written a.p. 1659), see page 2. 

Bzg (written a.D. 1679), a Persian Rivdyat, No. 29 in the 
University Library at Bombay. 

DH (written a.p. 1813), a Din-vigirgard in the library of Dastar 
Héshangji Jamaspji at Poona. 

K3- (probably written a.p. 1572), a Dadistan-? Dinik, No. 35 
in the University Library at Kopenhagen. 

Mf4, Pt4 (written about a.p. 1780), in the Mulla Firûz Library 
and in that of Dastfir Peshotanji Behramji in Bombay, respectively, 
both copied from a Yasna with Pahlavi, written in Iran and brought 
to India about A.D. 1478, which was a descendant of an ancestor 
of J2 and K5, and independent of those two authorities. 

MH 10 (about 150 years old), a2 Persian Rivayat, No. 10 of 
Haug’s Collection in the State Library at Munich. 

O225, a Persian Rivayat in No, 225 of Ouseley’s Collection in 
the Bodleian Library at Oxford. 


PLON THE SELECTIONS 


OF 


ZÂÁD-SPARAM.: 


1. About the three divisions of revelation there is 
a condensed medium, beneficial and small, of whose 
subdivision one category (ragistak6) is collection 
together; that is, the Ahunavair ? itself is a symbol 
of the Nasks. 

2. First, the Ahunavair is apportioned into its 
three degrees (padm4an), as shown in another 
chapter; azd by a like system (ragistak) the 
GAathas*, too, are into three, which are the three- 
lined, four-lined, and five-lined 4; even so the Nasks 





* Who was high-priest of Sirkan, in the south of Persia, towards 
the end of the ninth century, being contemporary with the last 
reviser of the Dinkard (see S. B. E., vol. xviii, p. xxvii). This extract 
from his Selections constitutes the ‘particulars about the Gathas 
and the connection of the Ahunavair with the Nasks,’ mentioned 
in the final footnote to Zs. XI, xo. For the Pahlavi text the trans- 
lator is dependent upon a single MS., copied from K35 when this 
latter MS. was complete, and said to be now in the library of 
Dastûr Jâmâspji Minochiharji in Bombay. 

* See Dk VII, Chap. I, 7. 

* The word gasan6 is usually written like dahisn6 in the MS. 

* The three-lined stanzas of the Gathas are 100 in the Ahuna- 
vaiti (Yas. XXVIIJ-~XXXIV), 40 in the Yasna of seven has (Yas. 
XAXV-XLI), and 22 in the Vohti-khshathra (Yas. LI), altogether 
162 three-lined stanzas; the four-lined are one in the Ustavaiti 
(Yas. XLVI, 15), 41 in the Spewté-mainyfi (Yas. XLVII-L), and 
nine in the Vahistoisti (Yas. LIII), altogether 51 four-lined stanzas ; 


(37) bd 
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are denominated Gathic, Hadha-mathric, and Law. 
3. Then the Ahunavair is apportioned into six 
which they call half-lines (ném-gas); so, too, the 
GAathas are into six, which are called the Ahunavaiti 
Gatha, the Yasna, the Ustavaiti! Gatha, the Spezta- 
mainyii (Sfetamato) Gatha, the Voht-khshathra 
Gatha, avd the Vahistdisti Gatha; even so the 
Nasks are into six, as the Gathas are into two: 
which are called one the Gathic creation—whzch is 
the Yast’—and one the rest of the Gathic; also 
the Hadha-mathric into two, one the Mathra of the 
arranger—which is the Pasind and Rad6é-dad6-aité ° 
—and one the M&athra full of good tokens, which is 
the rest of the Hadha-mathra; and also the Law 
into two, one the law against the demons—which is 
the Vendidad4—and one the law of Zarattst, which 
is the rest of the Law. 4. Then it is apportioned 
into twenty-one, such as the twenty-one words 
(marik) of the Ahunavair; a/so the Gathas are zzdéo 
twenty-one, which are the Ahunavair, the praise of 
righteousness, the performance of the good, and 
from Yânim-manô unto Airyaman® which, being 








and the five-lined stanzas are the remaining 65 in the Ustavaiti 
(Yas. XLIII-XLVI); making the total of 278 stanzas mentioned 
in§5. Yas. ALII is a later supplement to the Yasna ol seven 
hâs, and, in the MSS. Pt4, Mf4, it is headed as follows :—Avar 
vaharako-7 haft had6é Yastô yazisnîk bûn, ‘the beginning of wor- 
shipping as regards the portions of the Yasna of seven has.’ 

1! The MS. corrupts these two names into the one word asna- 
vató by omitüng the syllables aüsta. 

2 The Stdd-yast, or first of the Gathic Nasks (see Dk. VIII, 
Chap- Ig): 

* The third and fourth of the Hadha-mãthric Nasks (ibid. ro). 

* The fifth of the Legal Nasks (ibid. 11). 

? The three sacred formulas, Yatha-ahf-vairy6, Ashem-voha, 
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accomplished (Akavd6), are twenty-one; and the 
Nasks are twenty-one. 

5. Then the Gathas are apportioned into 278! 
stanzas (vé#ést5); and the Nasks also into 278 
categories, every single category /aving borne a 
form like a single verse 2, as regards how much and 
how anyéfhêng good is indicated, such as the Patkar- 
‘ radistin®, in which zat zs legally disputable 1s 
reported (pédak6); the Zakhmistan*, by which the 
penalty of assault (zAkhm) is reported; the Storms- 
tân ê, by which the sin and amount of penalty for 
a wound, as regard beasts of durden and cattle, are 
reported; the Aratéstaristan®, by which battle 1s 
reported; the Pasts-hatirvastan’, by which the 
customary keeping of sheep in control is reported ; 
the GiardAi-zaritunistan (‘corn-sowing code’)*, by 
which agriculture is reported; the Varistan®, by 
which an ordeal dezzg accomplished is reported ; and 
others of a like description. 





and Yénhé-hatim, with the seventeen has of the five real Gathas, 
and either the Yasna of seven has, counted as a single item, or 
the Airyaman, will make up the twenty-one divisions (compare the 
names applied to each fargar of the Sadkar, Varstmansar, and 
Bakð Nasks in Dk. IX). 

1 See § 2n; here the MS. has 288, by miswriting, in both 
occurrences of the ciphers. 

2 Doubtful ; the text appears to be as follows :—ko/a ragistako-a¢ 
bard san manak ak gah. 

8 See Dk. VIII, Chap. XVI. 

4 Equivalent to Zatamistan (ibid. Chap. XVI), see Darmesteter’s 
suggestion (ibid. Chap. XVI, 8 n). 

5 Ibid. Chap. XXIV; here spelt Stéritain by mistake. 

“bid Chipa AANI 

7 Tbid. Chap. XXIII; here written Pasfis-hafiristan. 

§ Ibid. Chap. XXXAI, 30-32. 

? Ibid. Chap. XLII; here written Varistan. 

Glee 
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6. Then the Gathas are apportioned into 1016? 
metrical lines (gAs), and the Nasks into 1000 Has 
and Fargards?, and, since the Hadokht? is the 
priestly master (ra@6) of the Nasks, azd the remedy * 
(darmén) which is a perfect statement about the 
master of the resurrection, the existence of z/s far- 
gards about the other fargards is therefore 1000 
remedies fully combined, erug the corn and fodder 
that are shut up (bastak6) when, over that thousand, 
they supply one that is great, which zz every way 
protects ¢hem from hail and rain, from the wind 
which is hot azd that which 1s cold. 

7. Then the Gathas are apportioned into 6666 
words (marik)*, and as ¢o the Nasks, too, their own 
6666 ordinances (dadistan6) are therein severed. 
S. And the 6666 words, which are in the Gathas, are 





1 See Sls. XIII, 50; that this number is correct may be seen 
from the details given in § 2 n. 

2 See Dk. VIII, Chap. I, 20; here the MS. has ay dino instead 
of hato, by miswriting. 

8 The sixth of the Gathic Nasks (see Dk. VIII, Chap. I, 9). 

4 See Dk. VIII, Chap. XLV, 13, where the word used Is 
béshézo. 

® According to Sls. XIII, 50 the six Gathas (including the Yasna 
of seven has) contain 5567 vasak, 9999 marik, and 16,554 khtr- 
dak; which enumeration makes the meaning of marik doubtful. 
In our present text, however, it must have its usual meaning of 
‘word,’ as the number of 6666 words in the six Gathas can be 
obtained by including the customary repetition of the first stanza 
of each Ha of the five real Gathas, with the text of the Airyaman 
and of the introductions to Yas. XXVIII, XXXV, and probably 
the homage formula prefixed to each Gatha; also by considering 
each component of a compound as a separate word, and all verbal 
prefixes as separable; and by counting all enclitics except -4a, 
in accordance with the different modes of treating -Aid and -Aa in 
counting the words of the Ahunavair. If the three sacred formulas 
were included, and the Airyaman and five homage formulas were 
omitted, the total would be nearly the same. 
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an indicator of the period from the adversary having 
come to the creatures, as far as unto the end of the six 
millennitums '—each millennium dezzg ten centuries 
—which amount to 60 single centuries—a century 
being ten tens*—and up to ¢he time when its? cold 
and distress arrive, which become awful; the 600, 
including the excess as far as one ten4, are years of 
the 6000 years which are the words of the six 
Gathas that are the first indicator of the six 
millenniums; therefore of the 60 centuries are then 
the 600 and those which are added to them (zak-i 
ghas). 

9. And after those 6000, which are the 6000 
years, are the Airyaman® of Ashavahist azd the 
accompanying sayings (ham-v@£46) which are at the 
end of the Gathas; those are the 57 years of Sdéshans°, 
and for the sake of them, too, are the Airyaman and 
from the praise of righteousness at z¢s end fo the 
consecration of the Airyaman, originally 57 words 
(marik), because the praise of righteousness for the 
Airyaman is 12, and the consecration of the Airya- 
man is 21, of the original 577. 





* The three millenniums during which Athaymazd and Aharman 
had nearly equal influence, and the last three millenniums during 
which the power of Aharman diminishes (see Bd. I, 20). 


* Assuming that _J stands for _5 _3, 


3 Assuming that minas, ‘whose,’ stands for amatas. 

* As the cipher for ‘one’ precedes that for ‘ten,’ it may possibly 
mean “one less ‘han ten,’ as in the Roman IX. At any rate, 6609 
years with the 57 accounted for in § 9 make up the requisite total 
of 6666; but the mode of making this number correspond with 
the six millenniums is not very clear. 

2 Vas. LIM Ir, 

= See DOW WN Chap ea, 14; Bd. XXX, 4. 

7 ‘The Airyaman contains 24 words, its Ashem-vohi r2, and its 
consecration (Yas. LIV, 2) 21 words, making altogether 57 words. 
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CHAPTER VILL 
The ninth question. 


1. Another apostate enquired thus: ‘When there 
is Mathra that is said ¢o ġe all in the words of 
Atiharmazd to Zarattist, whether it be in the words of 
Frashéstar azd Gamasp?, ov be in the words of Voht- 
man? and the sacred beings, ov be in words of theirs 
published before ¢he time of Zarattst, or even after 
that of Sénd*, is zt to be considered dy us, as to that 
which is relating to us, ¢Aa¢ what is the utterance of 
Atharmazd to Zaratist is only the Gathic, and the 
rest is composed éy Zarattist and his disciples from 
the world, even statements due to a good inclination 
for conversion (vastakth) ?’ 

2. The reply is ¢#a¢é the other Mathra ite 15 
separate from the Gathas, if it be aparé from the 
Gathas, is s£ ¿Z owing to the composition of the 
Yatha-ahit-vairy6°; avd the same separate Mathra, 
which is from a witness about zZ, is the evidence 
with Aûharmasd himself in vigorous omniscience 
and composition, and not owing to the knowledge of 
mankind, which shall not attain even to an atom of 
the atoms thereof. 3. The arising of the Māthra, 
through the speaking of many voices, is not all the 
speaking of Aûharmazd to Zaratist through those 





1 According to Peshotan’s notation; the text followed is that of 
the MS. B, written a.p. 1659. 

2 See Dk. VIII, Chap. XXXVIII, 68. 

3 This seems a more likely reading than ‘Hôm’ for the im- 
perfect word 41”), 

*“See Chap.@xCv Il on. 6 See Dk. VIII, Chap. I, 7 n. 
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voices, but the speaking of several separately, through 
which the speaking of the voice would be evidently 
that of Atharmazd; that is this Mathra. 4. And 
just as the speaking forth of Zarattist and other 
good en, as well as evil oves, likewise of those who 
are demons, even as far as the evil spirit, is stated 
by Atthaymazd in public, that statement would 
become even that of the evil spirit and demons, and 
the Māthra and Law against the demons would 
likewise decome spoken dy the demons. 5. And the 
Mathra is all confided by Atharmazd to Zaratist 
through many voices, deze an avowal of Atharmazd 
to Zaratist, and an existence which is not incon- 
sistent (han-béshin); just as the Gathas, which 
even you admut to be, as a whole, confided by 
Attharymazd to Zarattst, are spoken through the 
voice of Zarattist, be they through the voices of the 
archangels, be they through the voice of Gés-atirvan', 
or be they ¢hrough the voices of other sacred beings, 
to all ¢key are spoken dy Atharmazd to Zarattst, 
and are not inconsistent. 6. L¢ owing to the dis- 
position of an apostate ¿žere is a longing scrutiny 
about his own séatements, and evil-thinking scrutiny 
about the statements protecting the spiritual lord. 


CHAPTER CIS I. 


I. About one supremely? acquainted with the 
three® codes (dad6) of the Mazda-worshipping 
religion there is ¢#zs:—One supremely acquainted 


2 pee Wie Chap. XV, 3: 

2 Perhaps we should read avirtar, ‘more particularly, instead 
of avartar. 

° B has ‘four’ by mistake here, but not afterwards. 
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with the three codes of the Mazda-worshipping 
religion is he of the primitive faith whose insight 
into the good religion is even such that he knows 
how to discriminate avd announce the statements 
(vé@hako6) of the Hadha-mathric and Gathic from 
those of the Law, those of the Legal and Gathic from 
those of the Hadha-mathric, and ¢hose of the Hadha- 
mathric and Legal from ¢Zose of the Gathas. 2. Also 
to the statements (véfak6) in the Law—which is 
superior! knowledge about the worldly exzstences—is 
allotted (vakht6) the worldliness of the Hadha- 
mathric and also of the Gathic; Zo ¢hose in the Gathas 
—which are superior knowledge about the spiritual 
existences—is allotted the spirituality of the Hadha- 
mathric and even that of the Law; and Zo /fhose in 
the Hadha-mathra—which is superior knowledge 
about ¢Azugs intermediate defzween the spiritual and 
worldly extstences—is allotted the intermediate matter 


(miyanikih) of the Gathic and also of the Legal ®. 


CHAPTER CLXV, 


1. About the purport of the evidence of the three 
codes of the Mazda-worshipping religion, one as 
regards the other, there is verbal evidence of the 
Gathic from the Hadha-mAathric and the Law, and 
about the Hadha-mfathric and the Law from the 
Gathas. 2. The purport, too, of the statement ¢haé 
occurs is this of a ruler putting aside the commands 
of an enemy—which are declared, 7% many passages 
(divak) of the Hadha-mathric and even of the 
Legal, zo ġe worthiness of death—the purport being 
in the words of a GAathic phrase (nisang) #fal is 





“SEG pa Kaka = Compare Dky Vl Chae nee 
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even this :—‘ He who is a good ruler is a desire and 
bringing on of fortune for me (va/am)!” 3. All 
rulers also for the world have arisen for their own, 
and for maintaining him who is high-priest; they 
are submissive, and any one accomplishing their 
commands—which are putting aside the commands 
of their enemy—is, owing to their submissiveness, 
authorisedly maintaining his own person azd wealth 
mm the world thereby, avd in the world there is no 
place, zor yet a share of anything therefrom, on 
account of which he becomes offended by the world. 

4. The evidence of the Hadha-mathric and of the 
Legal about a GAathic statement is the purport of 
these words in a Gathic phrase, that ‘not for him 
who is rightly proceeding is ¢here further ruin? ;’ azd 
the evidence from the Hadha-mathric is even this 
which states that ‘rectitude assists a man like a 
regiment a thousand strong ’;’ also for the proportion 
of rectitude in zs possession there is no disturbance 
whatever, and from the hurtful (vinasigan6) from 
without Ze is thus protected, because fully-worship- 
ping (pir-yazan) performance is freedom from 
danger from the want of freedom from wickedness 
(z-adarvandih) of the enemy, as regards benefit, 
through the doing of injury by him. 

5. And on account of the superior knowledge 
of the spiritual evéstemce, moreover, for the Gathas, 
above the intermediate Hadha-mathric azd the lower 
knowledge of the Law, the purpose of the Gathic 
was for the statements of the Legal aud the Madha- 
mathric, and the provision of the Hadha-mathric 


Pabi Yas Cra: 2 Pobl Yas XNA TE 
ADk TX Chap N 4. 
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and the Legal was evidently for the statements 
of the Gathas. 


CHAPTER GCC VIT. 


. e . . + e æ . . 


6. One? is ¢Aaf, on account of him who gave the 
Legal, and is also the protector of a priestly master 
who is given over to the Hadha-mathric, avd the 
Gathic, through which the purity of the good crea- 
tions arises, oxe is more steadfastly to aggrandise 
and develope them. : | ! ! 


DÎNKARD.—BOOK IV.: 


1. Obeisance fo the Mazda-worshipping religion 
which is opposed to the demons avd 1s the ordinance 
of Adtharmaad. 


1 This is the fourth of ‘the ten admonitions of the righteous 
Sênôv about the law of the Mazda-worshipping religion. In the 
seventh book of the Dinkard it is stated that ‘as regards the high- 
priests this, too, is said on the subject of Sé€ndév, that one hundred 
years of the religion elapse when Séndév is born, and two hundred 
years when he passes away; he was also the first Mazgda-worshipper 
with a life of a hundred years (100 khay4), avd who walks forth 
upon this earth with a hundred disciples.’ This last clause clearly 
identifies him with the ‘Saéna, soz of Ahtme-stud, who first 
appeared upon this earth with a hundred pupils,’ as stated in 
Yt. XIII, 97 (see Darmesteter, Zeaves pehlvis relatifs au Judaisme, 
premiére partie, p. 3, n. 2). 

2 This book commences with an account of the seven arch- 
angels, and, illustrative of the ‘desirable dominion’ personified in 
Shatraver, the fourth of them, a statement is made of the legendary 
history of the efforts made by the good rulers, from Vistasp to 
Khûsrôî Anôsharavân, for the preservation of Avesta and Pahlavi 


DINKARD, BOOK IV. Aa 
re E a 
2. The fourth boo% is matter for instruction from 
the statements selected, from the instruction of 
the good religion, by the saintly (ha-fravardo) 
Attv-farnbag!, son of Farukhd-z4d and leader of 
those of the good religion. 

3, From the Selection of Customary Instruction * 
there is this:—Number one is the actual original 
evolution ®, resembling only himself avd not de- 
signed (imik). 4. Mzanber two, the duplication of 
the first among those akin (khvésigan) owing to 
the consciousness of creation—which is the first—is 
Vohtiman; but zZ ís his origin, concealed from the 
destroyer, which is the reason of the creation. 


10. Number three is the original creature Asha- 
vahistt+—due to development among those akin, one 
out of another—who possesses the third place among 
the archangels, for the reverence of the first. 


12. Number four, the perfect sovereignty among 





literature. Most of this statement has been already translated at 
the end of Haug’s Essay on Pahlavi, from a less perfect MS. than 
B, but, as some of the accompanying text is obscure, it has now 
been necessary to translate the whole of it to ascertain its con- 
nection clearly, although only so much of this translation is here 
given as will indicate this connection in a general way. 

1 Who held a religious disputation with the accursed Abalis in 
the presence of the Khalifah Al-Mâmûn (a. p. 813-833), as stated 
in the Madigdn-i Gugastak Abalis. He appears to have been the 
first compiler of the Dinkard, especially of its first two Books 
which are still undiscovered (see Dk. III, Chap. last, 9, in Introduc- 
tion; Sg. IV, 107, IX, 3, X, 55). Dk. IV, V are taken from his 
statements, as well as a portion of Dk. III, Chap. CXLII. 

2 Aydind âmûkð vigînð, evidently the name of a treatise com- 
piled by Âtûr-farnbag. 

> That is, Aûharmazd. E Sce DK VIL Chip i ann 14. 
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those akin, is named Shatraver', the necessity of 
the stored-up (avar-gid65) nature of a spiritual 
lord arisen from the reverence of the perfectly 
just doer Ashavahist, who is the third in arising 
from him who is the second, Vohtiman, who is the 
first creature. 19. So, too, 
the sovereignty of the rele On is ever specially good 
sovereignty avd triumphant, and the true religion is 
confident; the will of the sacred beings in the world 
is progress, and the comprisal of every knowledge 
is in the Mazda-worshipping religion; the correct 
attainment of its good sovereignty and their joint 
statement are together really on account of their 
concealed good protection and progressive produc- 
tion, one for the other. 20. They strive for the 
powerful maintenance of the religious good monarchy 
of rulers, trusty zz religion a practising Mazda- 
worship; the law of the rulers is custom, and their 
custom is religious. 

21. Vistasp®, the king when he became relieved 
(pardakhtd) from the war with Arasp*, sent to 
the chief rulers about the acceptance of the religion, 
‘and the writings* of the Mazda-worshipping religion, 
which are studded with all knowledge through re- 
sources and learning of many kinds, and also the 
tongue of a Magian man (Magdi-gabra), arisen 27 
the very same instructed duty, it is expedient you 
should send (sedrtinédd) therewith! 22. Now 





L See Dk- IX, Chap: x COT 

2 See Dk VUI, Chaps a Irr A as. “Abia NA 

: Haug's MS. omits this passage: val sar-khûďâyân madam 
padiroftané-i dén6 firtstaké, va-nipikfha-?; and, even when it is 
supplied from B, a few more words appear to be still wanting. 
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Arezrasp6', avd others from outside of Khvaniras?, 
came to Frashostar for religious enquiry, with com- 
plete intelligence for the most who did so. 

oe analssonot Dara, ordered tic wheset vation 
of two written copies of the whole Avesta and Zand, 
according to the receiving of z¢ éy Zarattst from 
Atharvmazd; one in the treasury of Shapigan 4, and 
one in the fortress of written documents. 

24. Valkhas®, descendant of Askan, in cach district, 
just as he had come forth, ordered the careful preser- 
vation, avd making of memoranda for the royal city 
(shat76 shahag), of the Avesta azd Zand as it 
had purely come unto ¢hem, and also of whatever 
instruction (Amik6-£), due to it, had remained 
written about, as well as deliverable by the tongue 
through a high-priest, in a scattered state in the 
country of Iran, owing to the ravages and devas- 
tation of Alexander and the cavalry and infantry of 
the Ardiimans °. 


* Evidently the same person as Arezraspah (Dk. IX, Chap. XXI, 
24), the supreme high-priest of the northern region Vidadafsh 
(Bd. XXIX, 1). In Dk. VII it is also stated that Spitéis and 
Arezrasf6 came to Frashdstar, seeking information about the 
religion, 57 years after it had been received by Zarattist who 
appears to have departed to the best existence ten years before. 

toee Dk: VII Chap: VII 2. 

3 According to Bd. XXXIV, 8 and the Persian Rivâyats, which 
teach a chronology of their own, this Dârâî was the predecessor of 
Alexander and reigned fourteen years; his father reigning twelve 
years. 

* It is hazardous to read ‘the royal (shâyagân) treasury’ be- 
cause the name, which occurs seven times in the Dinkard, is five 
times spelt Shapigan, and twice Shasfigan. 

® Probably Vologeses I, who was a contemporary of Nero and 
appears to have been a Mazda-worshipper (see 5. B. E., vol. iv, 
p. XXXIV). 

€ The older Greeks were so called by the Persians in Sasanian 
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25. That (valman-1-i) Avtakhshatar!, king of 
kings, who was son of Papak, summoned Tosar, 
and also all that scattered instruction (A4mtk6), as 
true authority, to the capital; Tésar Zaveng arrived, 
him alone he approved, and, dismissing the rest of 
the high-priests, he also gave this command, namely : 
‘For us every other exposition of the Mazda-wor- 
shipping religion becomes removed, because even 
now there is no information ov knowledge of it 
below.’ 

26. Shahptthar®, king of kings avd son of Avtakh- 
shatar, again brought together also the writings 
which were distinct from religion, about the in- 
vestigation of medicine and astronomy, time, place, 
and quality, creation (dahisn6), existence, avd de- 
struction (vinAsisnd), the submission of a wild 
beast ë, evidence, and other records and resources 
that were scattered among the Hindts, aza zx 
Artim‘ and other lands; and he ordered (¢hezr 
collocation again with the Avesta, avd the pre- 
sentation of a correct copy of each to the treasury 
of Shapigan®; and the settlement (astinidan6) of 
all the erring upon the Mazda-worshipping religion, 
for proper consideration, was effected. 

27. Shahpthar®, king of kings azd son of Athar- 
mazd, instituted a tribunal (@van Ahanko kard6) 
for the controversy of the inhabitants of all regions, 





times, because they came from the same quarter as the later armies 
of the eastern empire of the Romans. 

1 The first Sasanian king, who reigned a. p. 226-240. 

2 The second Sasanian king, who reigned a.pD. 240-271. 

>? Doubtful; but it is difficult to find a more probable meaning 
for dadako hérth. 

t The eastern empire of the Romans. > See ween 

° The ninth Sasanian king, who reigned a. D. 309-379. 
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and brought all statements to proper consideration 
and investigation; and after the preservation of 
Atarpad', through the statement which he main- 
tained (pasakht6) with all those of different sects, 
and the Nasks were enumerated, he also spoke this 
even /o those who were heterodox, namely: ‘ Now, 
when the religion is recognised by us in the worldly 
existence, we do most diligently endeavour zat they 
shall not allow the infidelity (agdénéih) of any one 
whatever ;’ and he acted accordingly. 

28. This (le-denman-1-i*) Khisrêi2, king of 
kings who 7s son of Kavad, as apostasy and tyranny 
were fully antagonistically smitten by him‘, and 
information and redoubled proper consideration weve 
abundantly augmented—through a declaration from 
the religion unto every apostasy of the four classes 
(pisak6)—also spoke even this as to winning the 
sacred beings (yazdan kharidih), namely: ‘The 
truth of the Mazda-worshipping religion is fully 
understood, azd the intelligent ave steadfastly capable 
through proper consideration ; but recognition by the 
worldly existence has mostly become exceedingly 
scattered, azd the particulars are not possible through 
proper consideration, but through purity of thought, 





Wee Dk VIL Chap. |, 22. 

2 Literally ‘this one who is,’ which, applied to a person near at 
hand, is a phrase analogous to valman-1-1, ‘that one who is,’ 
applied in § 25 to a person more remote. The oblique case 
le-denman of the demonstrative pronoun, which occurs very 
rarely, is analogous to the oblique cases li, lanman, lak, lekGm 
of the personal pronouns, which occur constantly. 

3 The twentieth Sasanian king, who reigned a.D. 531-579; he 
was surnamed Andsharavan, ‘immortal-soulled.’ 

4 Referring to his extirpation of the heresy of Mazdak, A.D. 5286, 
before he came to the throne. 
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word, and deed, and the statements of the good 
spirit, the liturgical ceremonial of the sacred beings 
with purity. 

29. ‘We also call, each of those called by us, 
2 priest of Athavmazd, whose perception of the 
spiritual eves¢ence is manifested unto us; and our 
wide resources, the perception of the spiritual excs¢- 
ence and the example of the worldly ove, are likewise 
indications of both natures ¢/a¢ are complete. 30. 
And we invite (bavihfiiném) those invited!, even 
with that excellence avd efficiency which are due to 
them, on account of which the sacred beings are 
predominantly over Iran; the country of Iran hav7ug 
proceeded onwards through instruction from the 
Mazda-worshipping religion which the ancients cele- 
brated. 31. The knowledge of the sociable cere- 
monial (ham-yazisnih)—for which, indeed, those 
of the intelligent of disunited Khvaniras are not in 
a dispute of antagonism—is, 27 that way, mostly the 
sonorous (aévézik) Avesta, in the pure statement of 
the writing adornable by memoranda of particulars ; 
and even the simple wordless (av@fik) mode is 
maintained in the announcement of the statement. 

32. ‘Even then all the domestic (kh4nik) know- 
ledge of the Mazda-worshipping religion is really on 
this account, which is understood by us, that, when 
all are intellectual (vir-h6mé6nd), and the proper 
consideration of a stranger (biganak®) is owing to 
the world of the Mazda-worshipping religion, they 
arrive at this place. 33. #¢ through the new 
possession and proper consideration of the stranger, 
owing to the Mazda-worshipping religion, they are 


1 Asin Yas I. 
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not capable of bringing about so much acquirement 
and manifestation of knowledge, for the advantage 
and open duty of the worldly existence, as is in the 
recitation of a priestly master through much investi- 
gation, and is abundantly well-considered. 34. And 
if we command, with the utmost solicitude, the 
proper consideration of the Avesta and Zand of the 
primitive Magian statements (Magdéi-gobisn5), 
which are more humbly observant, better disposed, 
good, and ever renewed uneffacedly, as well as an 
increase of acquirement worthily therefrom, for 
the knowledge of those of the world, ¿žere is no 
necessity of first acquiring the quality of creation 
from the creator, dy those who are worldly existences, 
for understanding the creator and the marvellous- 
ness of the spiritual eristences; or all necessity of 
acquiring is said 40 ġe longing through scanty 
knowledge. 

35. ‘They who are a counterpart (aédtindth) of 
manifestation from the religion—and even through 
the resemblance ¿kere is a possibility of the exist- 
ence of understanding—are mentioned as effecting 
proper consideration (hû-sikâl-gar); and he who 
has to exhibit enlightenment (rôshanô) through 
knowledge, Žas to maintain acquaintance wh the 
religion. 36. And since the origin of every know- 
ledge is the religion, alike through spiritual power, 
and alike through worldly manifestation ', that which 
any one fas wisely spoken—even though not con- 
sidered by him as similarly beheld (ham-did6) by 
any Avesta declaration—is still then accounted as 
a manifestation from the religion, whose business is 





* Assuming that pédakih-inidarth stands for pédakinidarth. 
[37] Ee 
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bringing forth offspring for the sacred beings through 
instruction.’ 


Bee 


FROM PERSIAN RIVAYATS2?. 


I. From THE RIvAYAT oF BAHMAN PÛNGYAH?. 


The names of the twenty-one Nasks, from the 
Yatha-ahti-vairy6 :—Yatha, the Stidkar; aha, the 
Varstah-manthrah; vairyé, the Bagh; atha, the 
Damdad; ratus, the Nadir; ashad, the P4zin; 
kid, the Ratustayid; ha#4, the Baris; vangheus, 
the Kassréb; dazda, the Vistaspad; mananghé, 
the Dad; s#yaothanan4m, the Aidrast; angheus, 
the Spentah; mazdai, the Baydn-yast; khsha- 
threm, the Niyadam; ahurAi, the Duvasardgid; 
â, the Htisparam; yim, the Sakadam; driguby6, 
the Gud-dév-dad‘!; dadad, the Hadokht of the 


Dvazdah-hamdspah ; vastarem, the Yast°. 





1 Then follows a briefer account of the remaining three arch- 
angels. 

2 These extracts from the Persian Rivayats are taken from MS. 
29 belonging to the Bombay University Library, which is a copy, 
made A.D. 1679, from a long Rivayat said to have been compiled 
by Barzti Kimdin. The same extracts are to be found in many 
other MSS. 

3 Bahman Pûngyah of Surat, a layman whose father’s name 
appears to have been Isfendydar, returned from Persia a. p. 1627, 
with letters and MSS. from priests in Iran in reply to letters from 
priests in India. 

* The Vendidad. 

5 The order in which the Nasks are here arranged is the same 
as that employed in Dk. VIII, Chap. I, 12, and was in general 
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Il, FROM THE RIVAVAT OF KAMAH BAHRAHI, 


r. The name of the first of these books is Stôd- 
yast?, and this is a book of thirty-three compila- 
tions (;ûrat), that is, of thirty-three subdivisions 
(kardah). The sending down of this book was for 
the description of the Lord? and his angels; avd he 
made zZ an indispensable duty for the whole world 
that they learn this book by heart, and for this pur- 
pose they form an assembly. Of this total of 
twenty-one Nasks it is one Nask of the Avesta, 
and in that mode they recite this. 

2. The name of the second is Stidgar*, and this 
is of twenty-two subdivisions, which God, the praise- 





use 600 years ago, as we find that Riastém Mitré-dpain (the 
writer of the original from which Kx was copied a.p. 1324) con- 
sidered the Vendidéd as the nineteenth Nask, corresponding to 
the Avesta word driguby6é in the Ahunavair. In Olshausen and 
Mohl’s Fragmens relatifs & la religion de Zoroastre, a similar list 
of the Nasks is extracted from Anquetil’s Great Rivayat, in which 
the order and orthography of the names of the Nasks are the same 
as those adopted by the later writers of the Persian Rivayats, be- 
ginning with the Stéd-yast and ending with the Hadokht (which 
makes the Vendidad the twentieth Nask), and reversing the order 
of the Xîdrast and Spentah, as well as that of the Duvasarégid and 
Hfisparam. 

1 This writer is often quoted in the Rivayats, but no particulars 
about him have been noticed. Another copy of this text occurs 
in MS. 225 of Ouseley’s Collection (O225, fols. 15-19) in the 
Bodleian Library at Oxford; Olshausen and Mohl (OM) combine 
the information given in II and III; and MS. 10 of Haug’s Col- 
lection in the State Library at Munich (MH10, fols. 55-57) com- 
bines II and IV. 

2 See DKN TURC hp XEVE 

s Assuming that ‘Avês, ‘his own, stands for ‘žAudâf, as in Riv. 
Dooa 

4 See Dk. VII, Chap. I, and IX, Chaps. I-XXM. 

EC2 
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worthy axd exalted, sent down for prayer and virtue, 
authority and intercession, and giving union to 
kindred. 

3. The name of the third is Vahist-manthrah }, 
and that is of twenty-two subdivisions, which God, 
the praiseworthy avd exalted, sent down for faith 
and heedfulness in religion. Oxe is reminded, in 
this book, about the intention and character of 
Zaratust ; also the goodness of the creation, and the 
good actions before Zaratust; and the narrative 
of this book extends in this manner up to the 
resurrection. 

4. The name of the fourth is Bagh?*; this book 
is of twenty-one parts (pdrah) or subdivisions, and 
its explanation is about whatever is in the religion; 
also a declaration of God, the praiseworthy and 
exalted, and of whatever the Lord as made incum- 
bent on mankind as to devotion and heedfulness, as 
to justice and virtue, avd as to good actions, closing 
the path of Satan to oneself, azd approaching the 
last abode, that is, the other world. 

s. The name of the fifth is Dvazdah-hamast %, 
and the commentary of this book is for assistance *. 
This book is of thirty-two subdivisions, which God, 
the praiseworthy avd exalted, sent down in remem- 
brance of the beginning of the creatures of the upper 
world and lower world. Also a description of the 
whole of them, and of whatever the Most Just, the 
praiseworthy and exalted, Aas made mention in the 


1 See Dk. VIII, Chap. III, and IX, Chaps. XXTV-XLVI. 

2 Ibid. Chap. IV and Chaps. XLVI=+LAVUII. 

bid Chapa y: 

* Written dar-imdâd; but, omitting the letter r, we should 
have ‘the Damdad.’ 
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sky and the earth, water, plants, and fire, mankind 
and quadrupeds, grazing animals and birds, and 
whatever is created for the advantage and equip- 
ment of them. And like this, moreover, the resur- 
rection, that is, the raising of the dead, ¢ezr path, 
assembling, and dispersion, and the nature azd cir- 
cumstances of the resurrection, as to good doers and 
evildoers, through the gravity of every action which 
they perform as good or bad. 

6. The name of the sixth is NAdar}, and that is 
of thirty-five compilations which are sent down about 
the stars and the aspect and life of the sky. Also 
a description of the constellations, which are auspi- 
cious and which inauspicious, the method of these 
sciences and the operation of each one; whatever 
they say in sublime words, and whatever remains in 
this. They separate this from a book whose name 
in Arabic is Bavaf/al? and is about the knowledge 
of the stars; and in Persian the name of that book 
is Favamigas4n*, and they have made much more 
mention of the meaning of that, and of instruction 
of this kind for the moderns. 

7. Lhe name of the seventh is Pagam 4, and this 
is a book of twenty-two subdivisions, which God, 
the praiseworthy axd exalted, sent down about 
quadrupeds aud how it is necessary to render ¢hemz 


* See Dk. VIII, Chap. VI. Singularly enough, the writers in the 
Rivayats profess to know very much about this and their twelfth 
Nask, of neither of which the Dinkard knows anything. 

* In the different MSS. consulted, this name is four times 
written Jleso and once Jlkiy.. 

° Variously written plas lys, MEN 5, lasts, banek, 
stel. 

* See Dk. VIII, Chap. VII. 
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lawful, which is lawful and which unlawful, azd how 
they slaughter žem; which it is and how it is 
necessary to slaughter z¢ for the sake of a season- 
festival, and whatever is about a season-festival ; 
how it is necessary to celebrate z, and the person 
who takes the things!; the expense of a season- 
festival and how much the reward is; how it is 
necessary to give to the priests, controllers (radân), 
and high-priests, and to any persons who are without 
doubts, who in speech, action, and intention are vir- 
tuous, and any persons who recite the season-festival 
liturgy. And everything wise is in this book; and 
this is incumbent on all people that they learn this, 
and z¢ zs the same for all till the days of the guardian 
spirits; and every one who possesses knowledge 
seeks for this, and causes intercession by mankind, 
for the sake of the worthy, such as clothing /or 
a righteous gift, so that ove obtains recompense in 
the end from heaven; and it is necessary to give 
this clothing for a righteous gift to relations and 
the worthy. 

8. The name of the eighth is Ratustayi?, and 
this is of fifty subdivisions, éuv¢ when, after ¢he time 
of Alexander, they held an enquiry, they found no 
more łan thirteen subdivisions. And these are 
about the affairs of the king and obedience, judges 
and whatever becomes important in holding en- 
quiries, philosophers and devotees; about the edi- 
fices of cities, constructed and made magnificent, 
birds and species of animals, fish avd whatever ts 





1 O225 has Aizh4, the others only ha; but compare Dk. VIII, 
Chap. YII, 5- 
2? See Dk. VIII, Chap. VIII. 
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Ormazd’s, the fowls of Ormazd besides the creatures 
of Aharman; likewise mountains, rivers, and land, 
and the like of these. 

9. The name of the ninth ts Baris’, azd this is 
a book of sixty subdivisions, dv¢ after the time of 
Alexander they found again no more žan twelve 
subdivisions. And these are about descriptions of 
kings and judges, and an investigation of their 
authority and their sufficiency; also the relations 
of a peasant with peasants, of a king with the 
kingdom, of judges with a judge, and whatever 
remains therein. Any actions that are for every 
nation, how they are ordered, and the option as to 
their species and nature; also whatever the people 
know, and the advantage ¢hat arises therefrom; 
besides the sins of people, deceit, telling lies, and 
whatever remains therein. 

10. The name of the tenth is Kaskastrah 2, and 
this is a book of sixty subdivisions, uZ after the 
calamity of Alexander they found again no more 
than fifteen. Its explanation is about the distinc- 
tion (fa3l) of natural wisdom and knowledge? from 
acquired knowledge, that is, the knowledge born 
from the mother, and the knowledge and instruction 
they learn; ove learned in purity and _ truthful 
speaking, and anything that Zas brought mankind 
with virtue out of evil, and with purity out of defile- 
ment, and this keeps the doctrine praised avd great, 
and whoever is in the vicinity of a king, and is 
a peasant, becomes greater 77 honour and dignity; 
and, in like manner, any things from which advan- 


pee ie IEC IX. ? Ibid. Chap. X. 
$ So in OM, MHr1o; but 0225, B2g are corrupted. 
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tage arises for mankind; and, as zo those who tell 
lies, how it occurs in the vicinity of kings and 
peasants. 

11. The eleventh is the Vistasp-shah1, and 
that is of sixty compilations, ġxź after the calamity 
of Alexander they found again no more than ten 
subdivisions. It 1s about Gustdsp’s acceptance of 
the sovereignty, and as to the religion of Zaratust— 
who was skilful in reciting the religion, and main- 
taining z¢ and making z¢ current in the world—he 
chose the religion of Zaratust. 

12. The name of the twelfth is “Hast, and this 
is of twenty-two subdivisions, which are sent down 
in six portions (¢uzt). The first is about knowing 
the Lord, may he be honoured and glorified! and 
faith on account of Zaratust. The second portion 
is about the obedience of kings, the truth of the 
religion, complying wł% commands and resisting 
them, and restraining ovzes hand from bad actions. 
The third portion is about the promise Zo benefac- 
tors and their recompense, evildoers and punishment, 
and escaping hell. The fourth portion is about the 
mansions of the world, agriculture, trimming trees, 
such as the date tree, and whatever remains thereof ; 
the trouble and power of mankind and quadrupeds 
therefrom, and the obedience they exercise; they 
are the people to whom heedfulness is attributed, 
and whatever remains thereof; and the high-priests 
perform their duty by the law of the religion. The 
fifth portion is about the ranks of mankind, and 


1 See Dk. VIII, Chap. XI. In Riv. IV the surviving subdivisions 


are said to be only eight, so as to correspond with the sections of 
the extant Vistasp Yast. 


* Ibid. Chap. XII. O225 has ‘Hast. 
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those are four ranks: the first is to maintain the 
king grandly, and, next, the judges and the learned 
ên religion; the second rank is to keep watch over 
the cities, and to annihilate the enemy; of the third 
rank are writers and, secondarily, cultivators and the 
society of cities; of the fourth rank are the people 
of trade, artizans, market-dealers, and tax-gatherers, 
in war they appear excited, and it is requisite to give 
a tithe zo the high-priests and king; they keep on 
foot the obeisances and good works of which we 
have spoken, and, when they act thus, they obtain 
great rewards in the end’. 

13. The name of the thirteenth is Sfend 2, and 
that is of sixty subdivisions which are sent down 
for the information of people who are in want of it, 
and for the knowledge of those persons who become 
covetous Of virtuous actions, and act after the pro- 
ceedings of the learned and people of religion, and 
receive advantage therefrom; also as reminders that 
there is advantage from the daily practice of them. 
And this book is our reminder about the accounts 
of the apostle Zaratust by religious people, and 
whatever is the allotment of God, the exalted; 
about the false speaking of the people of the world, 
and about the goodness of the condition of the 
people of the world. Also whatever becomes mani- 
fest in ten years, about the miracles of Zaratust, by 
the seven reports that they recite. 

14. The name of the fourteenth is Girast ë, and 
this is of twenty-two subdivisions sent down for the 


* Nothing is said of the sixth portion, either in the Rivayats or 
the Din-vigirgard. 

See DRVU E bapa SING 

3 Ibid. Chap. XIII. MHu10 has Airast. 
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understanding of the causes of mankind, which Zave 
made people manifest in the mother’s womb, and 
afterwards those who come out of the womb, 
some of whom are apostles, some kings, and some 
peasants ; and whatever remains therein. 

15. The name of the fifteenth is Baghan-yast’, 
and it is of seventeen subdivisions in praise of the 
creations of God, the praiseworthy avd exalted, and 
the angels admitted to him; also thanksgiving for 
his favours, and that which he makes expedient in 
the religion, augments the thanksgiving for his 
favour, until ove obtains z¢ back in the end; likewise 
the appearance of the angels, and this is noble. 
Praise be to the sacred being, the exalted! 

16. The name of the sixteenth is Niyaram’, 
and that is of fifty-four subdivisions, about decrees 
as to riches, introducing inmates among outsiders, 
and whatever is made lawful by the exalted Lord; 
obtaining deliverance from hell, performing service, 
slavery, and the nature of wayfarers, and every one 
who performs service and produces remembrance for 
mankind; whatever is in the thoughts of mankind, 
and whatever is in the bodies of mankind. 

17. The seventeenth is Asparam, and this is of 
sixty-four subdivisions which are sent down about 
rituals, those which are in the book of the people of 
the religion, and an examination of the people’s 
expense they know of, for the safety and punish- 
ment they order in the world until they obtain 
deliverance in the end; and whatever they do 
lawfully and do unlawfully they know; also decrees 


— 


1 See Dk. VIII, Chap. XV. 2 Ibid. Chaps. XVI-XX. 
3 Ibid. Chaps. XXVIII-XXXVII. 
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as to inheritances and the limits of faith, about 
anything which they sow and whatever they grow, 
and about regulating nativity; whatever oze makes 
incumbent on memory, and whatever oze makes 
incumbent on memoranda prepared; also how it is 
necessary to produce whatever tokens ¢here are at 
the time of childbirth. 

18. The name of the eighteenth is Duvasaréni- 
gad', and it 1s of sixty-five subdivisions ; robbers of 
human beings and quadrupeds, whatever ove makes 
incumbent that they shall give, and an enumeration 
of what oze makes incumbent on each one of them, 
owing to theft and terror, obstructing the roads, the 
dread of the wayfarers, azd the disturbance of 
prisons; and whatever remains therein. 

19. The name of the nineteenth is Askaram 2, 
and it is of fifty-two subdivisions, about judges and 
philosophers, the method of examining decrees, 
the knowledge of definitions, and an opinion of 
those in other matters. 

20. The name of the twentieth is Vendidad 3, 
and that is of twenty-two subdivisions, for causing 
the abstinence of mankind from bad actions, from 
the devil and disgrace, foreign magicians and those 
who act after their proceedings and become com- 
mitters of crime; and we are told of their crime 
among the whole of the goodness and purity, and 
the whole of the wickedness and defilement, and 
the explanation of them. 


1 See Dk. VIII, Chaps. XXI-AXXVII. MHiro has Duvasréb, 
and OM Duvasarégad; duva standing for diba, or ziba, the 
traditional reading of the Zvaris ganaba, ‘a thief.’ 

2 Thid. Chaps. XXXVITI-XLITI. abid Chapa LING, 
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21. The name of the twenty-first is Hadokht}, 
and this is a book of thirty subdivisions, about the 
manner of bringing together and the abundance of 
miracles, also the excellence and connections of 
them. And the accursed devil goes far from every 
one who recites this book together with the Yast ?, 
and this person is near zo the rank (pdigah) of a 
sacred being, and his sins become pure; also in this 
book the accursed devil becomes cursed, and God 
knows zź. 


III. FROM THE RIVÂYAT oF NARÊMÂN HÔSHANG?. 


1. Again, that which is in Pahlavi characters is 
clear zz that manner, that in the Yathd-aht-vairy6 
there are twenty-one vocables, that is, twenty-one 
words, and beneath each word there is an equivalent 
meaning; it is also known to the devout ¢/az there 
are twenty-one Nasks of the Avesta. 

2. The first Nask is of thirty-three subdivisions, 
that is, it is of thirty-three compilations, and its 
name is Stéd-yast, that is, ‘producing the praise 
of the sacred beings; and the words of the book 
have come down for the majesty of the sacred beings 
and angels, and they recite ¢/em in that manner; 
and zz the presence of every high-priest of the pure 
ritual, who rightly understands its Avesta and Zand, 


see Dk. VIII, Chap. XLV. O225 has Hadokht. 

The Yasna, or Stod-yast of § 1. 

Naréman Hoéshang of Bhar6é returned from Persia, a.p. 1478, 
with letters from priests in Iran in reply to those from priests in 
India. His account of the Nasks is more abbreviated than the 
others, and appears to be derived from a Pahlavi original. 
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as he recites žem correctly on three occasions, the 
angels come down; of this there is no doubt. 

3. The name of the second is Istfidgar, and it is 
of twenty-two subdivisions; its statements are for 
the admonition of the people. 

4. The name of the third Nask is Vahist- 
manthrah, and it is of twenty-two subdivisions; 
its purport is to bring confirmation of the religion. 

5. [The name of the fourth is Bagh, and this 
is of twenty-one subdivisions; its explanation is 
about heedfulness. 

6. The name of the fifth is Dvazdah-hamast, 
and it is of thirty-two subdivisions; its explanation 
is in remembrance of the upper world, and about 
the lower world. 

gh name roh Enemsitieis Nadar and that 
is of thirty-five compilations; its explanation is 
about the interpretation of the world of the stars, 
the planets and constellations, and understanding 
the arrangement of the sky. 

a lae seventh is the Pagam; this Nask is of 
twenty-two subdivisions, and its explanation is with 
regard to lawful and unlawful animals, whenever 
they slaughter zem for the sake of solemnizing a 
season-festival; and, again, whatever is manifold 
reward and good work; also about the reason of the 
five days of the guardian spirits, which they call the 
select, azd wherefore they are appointed. 

9. The name of the eighth is Ratustayi, and it 
is of fifty subdivisions, of which, after the ime of 
Alexander, they preserved and found no more ¢haz 
thirteen subdivisions; its explanation is about main- 
taining devotion, and of obedience to kings, high- 
priests, and governors. 
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1o. The name of the ninth is Baris, and this 
Nask was of sixty subdivisions, du¢ after the time of 
Alexander they found no more zkan twelve sub- 
divisions; its explanation is of those who are kings 
and high-priests, leaders and princes, judges and 
messengers, what is the nature of the authority of 
peasants and princes, and what kind of towns they 
possess. 

11. [he name of the tenth e kK aIssro baama 
Nask has been of sixty subdivisions, dz¢ after the 
time of Alexander they found again no more zkan 
fifteen subdivisions; its explanation is about the 
distinction of natural wisdom and knowledge from 
acquired knowledge; that which makes mankind 
pure from defilement, and the usage that maintains 
the proceedings of mankind. 

12. The eleventh is the Nask of Vistasp-shah, 
and it has been of sixty subdivisions, du¢ after che 
tame of Alexander they found again no more zkan 
ten subdivisions, and /¢/ez7 statements are with re- 
gard to king Gustasp making the religion current. 

13. The name of the twelfth is Mast and iisto 
twenty-two subdivisions; its explanation is about 
enquiry of wisdom, maintaining devotion in the 
world, azd the punishment for every sin such as 
they supply zz. 

14. The name of the thirteenth is Sfend, and it 
is of sixty subdivisions; its explanation is of that 
which they demonstrate as miraclés from this Nask, 
that every requirement comes to pass which every 
high-priest—wo shall recite this Nask for several 
days with seven/o/d voice, according to that which 
has been written—shall solicit for the world. 

15. The name of the fourteenth is Girast, and 
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this is of twenty-two subdivisions, its explanation is 
about the creation of the people of mankind in 
the day of the Eternal, until the last day of the 
resurrection occurs; their becoming manifest in the 
mothers womb, and why some die in the womb 
and some are born, some are kings and some are 
peasants. 

16. The name of the fifteenth is Baghan-yast, 
and this is of seventeen subdivisions ; its explanation 
is about the praise of the angels admitted, and, as zo 
the servants of the Most Glorious, a¢ what period 
they each become manifest, and what duty they 
perform, till the resurrection. — 

17. The name of the sixteenth is Niyaram, and 
this is of fifty-four subdivisions; its explanation is 
about decrees as /o traders, covenants and decisions, 
that is, awards with regard to the creatures azd how 
they act, 

18. The name of the seventeenth is Aspdram, 
and this is of sixty-four subdivisions ; its explanation 
in these is well-directed and a good ¢hzng; and 
whatever remains therein. 

ao, Ihe erohteenth is the Duvasaroégad, and it 
is of sixty-five subdivisions; its explanation is that 
which is a statement on the subject of Khédyédath, 
that is, forming a union with each other éy relations 
and those next ove another. 

20. The name of the nineteenth is Askaram, 
and it is of fifty-two subdivisions; its explanation is 
about the occurrence of the production of the re- 
novation of the universe, up to the resurrection and 
future existence which are the converting of the 
dead alive, Aharman azd the demons becoming 
extinct, and the circumstances of those events. 
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21. The name of the twentieth is Gud-dév-dad}, 
and that is of twenty-two subdivisions; its explan- 
ation is of causing the abstinence of mankind from 
pollution, that is, from defilement, and the assault 
of evil peculiarly owing to the great; from the sight 
of a menstruous woman, and the like of these, when- 
ever harm and injury happen to the creation. 

22. The name of the twenty-first is HAdokht, 
and this is a book of thirty subdivisions; its explan- 
ation is such that the accursed devil goes far from 
every one wo shall recite this book together with 
the Yast, and this person becomes near unto the 
sacred being, the praiseworthy and exalted, and in 
such manner as We zs near the sacred being in like 
manner he obtains rank. 

23. And the purpose of this dezzg written is so, 
that it is known to these humble individuals ? in this 
manner, that these books are of those tendencies, 
and it has been written by those devout oves* in 
such manner that ‘among us no one is able to read 
the Pahlavi characters, and the interpretation of these 
Nasks is in Pahlavi; any one who does not know 
the Pahlavi characters is high-priest and is not able 
to demonstrate the miracles of the religion, nor that 
which was written with regard to the commentary of 
these Nasks.’ 


* Paz. gud is a translation of Av. vi which is merely trans- 
literated by vik in Vik-dév-dad, the original form of Vendidad. 

2 The priests in Iran who supplied this information to Naréman. 

$ The priests in India who had applied for the information, 
using the words about to be quoted. 
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IV. From tue RrivAvat or Dasttr Barzv 
QIYÂMU-D-DİN !. 


1. The reply about the Nasks of the Avesta. 
The Yathâ-ahû-vairyô is of twenty-one words, and 
the Avesta is similarly of twenty-one Nasks. 

2. The name of the first Nask is Stôd-yast, and 
that book is of thirty-three compilations, that is, it 
is of thirty-three subdivisions, and the description 
of the Lord and the angels is in it. 

3. The name of the second Nask is Stûdgar, 
and that is of twenty-two subdivisions ; its descrip- 
tion is about prayer, virtuous authority, and inter- 
cession. 

4. The third Nask is the Vahist-mânthrah, and 
that is of twenty-two subdivisions about faith and 
heedfulness; and oze is reminded [¢c., very nearly 
the same asin IL, 3}, 

s, The fourth Nask is the Bagh, and that is of 
twenty-one subdivisions; its explanation is about 
the religion and zs intention, and whatever the Lord 
has made incumbent on mankind as to devotion and 
heedfulness; also about closing the path of Satan to 
oneself, and approaching the last abode. 

6. The name of the fifth book is Dvazdah- 
hamAst, and that is of thirty-two subdivisions in 
remembrance of the beginning [dc., very nearly the 
same asin IT, 5). 

7. The name of the sixth Nask is Nadar, and 
that is of thirty-five compilations about the stars 





1 This Dastér appears to have been one of several residing at 
Nausari a.p. 1614-1646; his father’s name is more usually written 
Qavamu-d-din, and his account of the Nasks closely resembles that 
of Kamah Bahrah. 


(37] Ff 
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and the disposition and life of the sky. [dc., very 
nearly the same as 1 IL, 6 ¢o| Bavaf¢al, and in 
Persian the name of that book is Favamsa‘han, that 
is, instruction arises therefrom for the moderns. 

S. The name of the seventh Nask is Pagam, and 
that is of twenty-two subdivisions ; its description is 
about quadrupeds axd how ¢hey are made lawful, 
which is lawful [dc., as 72 7, 7, to) for the sake of 
a season-festival, and how it is necessary to perform 
whatever is in a season-festival; the expense of a 
season-festival [dc., as tn JI, 7, to| high-priests, and 
a description of the clothing for a righteous gift, 
so that they say obtain recompense in the end from 
heaven. 

g. The eighth Nask is the Ratustayi, aud that 
is of fifty subdivisions; its purport is about the 
affairs of the king and obedience, cities constructed 
and made magnificent, birds, animals, and fish, and 
whatever is Ormazd’s, besides the creatures of 
Aharman; [dc., as 2x LT, 8}, 

10. The name of the ninth book is Baris, and 
that is of sixty subdivisions, and about descriptions 
of kings and judges, and an investigation of their 
authority; also the relations of a peasant [dc., as 27 
Lf, 9, ¢o| deceit, and telling lies. 

11. The name of the tenth book is Kaskaniz, 
and that is of sixty subdivisions, about the advan- 
tage (fajl) of natural wisdom and knowledge as 
distinguished from acquired knowledge, that is, the 
knowledge born from the mother, and the knowledge 
which they learn óy instruction; doctrine about 
purity and truth, and anything [ilc., as 7 LT, 10, Zo] 
how it occurs. 

12. The name of the eleventh Nask is Vistasp, 
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and that is of sixty compilations, éz¢ after the 
calamity of Alexander, when they sought z%em 
again, they found no more ¢#az eight subdivisions, 
and those are about Gustdsp’s acceptance [itc., as 
mil, 11). 

13. The name of the twelfth book is ‘Zast, and 
that is of twenty-two fargards in six portions. The 
first portion is about knowing the Lord, may he be 
honoured and glorified! and faith in the mission of 
Zaratust and any duties which are ordered in a 
book of the religion. The second portion is about 
the obedience of kings, the truth of the religion, 
and complying wth commands. ‘The third portion 
is about the promise zo benefactors and their recom- 
pense, the punishment of evildoers, and escaping 
from hell. The fourth portion is about the mansions 
of the world, agriculture and trimming trees, the 
power of mankind and quadrupeds arisen therefrom, 
the obedience they exercise, and whatever duty they 
perform for the high-priests of the religion. The 
fifth portion [dc., as MI, 12, 0) the obeisances, so 
that they obtain great rewards in the end. 

14. The name of the thirteenth book is Sfend, 
and that is of sixty subdivisions, for the information 
of people who are in want of it, and for their know- 
ledge; also for any persons who become covetous as 
to virtuous actions, avd proceed after the footsteps 
of the learned and people of religion, and receive 
advantage therefrom; and as reminders of the 
celestial sphere that there is advantage from the 
daily practice of them. Also about the accounts of 
the evil of mankind, by the apostle Zaratust, about 
the false speaking [dc., as 72 //, 13}. 

15. The fourteenth Nask is the Girast, avd that 

Yate 
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is of twenty-two subdivisions, for the understanding 
of the causes of mankind [itc., as 22 L/, 14]. 

16. The name of the fifteenth book is Baghan- 
yast, and that is of seventeen subdivisions, in praise 
of the Lord, the praiseworthy azd exalted, and the 
admitted angels; also thanksgiving for the favours 
due to that which he makes expedient in the religion, 
and the thanksgiving for his favour Zas¢s until ove 
obtains 24 back in the end; likewise the appearance 
of the angels, and these are nobles for the praise of 
the sacred being. 

17. The name of the sixteenth book is Niyadram, 
and that is of fifty-four subdivisions, about decrees 
as to riches, bringing abroad, and whatever is made 
lawful; obtaining deliverance from hell, performing 
service, slavery, and the nature of wayfarers ; what- 
ever is in the thoughts of mankind, and whatever is 
in the bodies of mankind. 

18. The name of the seventeenth book is Asparam, 
and that is of sixty subdivisions about rituals [dc., 
very nearly the same asin IL, 17). 

19. The name of the eighteenth Nask is Duva- 
srOb, and that is of sixty-five subdivisions, about 
robbers (duvay4n?) of human beings [¢c., very 
nearly the same as in LL, 18], 

20. Thename of the nineteenth Nask is Askaram, 
and that is of fifty-two fargards [dc., very nearly the 
same asin LL, 19). 

21. The name of the twentieth Nask is Vindad, 
and that is of twenty-two subdivisions [dc., very 
nearly the same asin LL, 20), And as zo this book 
Vindad, zwAzch is the twentieth book of the Nasks, 
out of the twenty-one Nasks of the Avesta, we and 
you are now using z¢ in the ceremonial, and when, 
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after the calamity of Alexander, they sought for the 
books again, they found a portion of each Nask, dz 
did not find any Nask in completeness except the 
Vindad which they found complete. 

22. The name of the twenty-first Nask is H 4dokht, 
and that is of thirty subdivisions, about the manner 
of bringing together and the many miracles, and 
their excellences azd connections; and in this book 
the accursed devil becomes cursed and becomes an- 
nihilated. 

23. At present, since the Nasks Aave not remained 
perfect in the midst of ws, it is not possible to 
solemnize ¢hem, because Alexander the Rifiman! 
carried off a rough draft, in Rttman characters, of 
those of the twenty-one Nasks of the Avesta which 
were about the stars and medicine, and repeatedly 
burnt the books of the Avesta, so that the soul of 
Alexander burns in hell; and after his calamity, 
every one of the high-priests, in council together, 
preserved something of the Avesta in Azs mind, 
and the aggregate fas disclosed the books of the 
Yasna (yast), Visperad, Vendidad, Fravash, Khir- 
dah Avesta, Dartn, Afringan, KK idah Vagarkardan, 
and Bundahis, zw/zch they wrote correctly; as zo the 
remainder (tatammah) which they did not write, it 
was on this account, that they did not preserve 
7 correctly in ¢hezy minds. And the expectation, 
descended from the midst of ¢hem in the court of 
Ormazd and the archangels, is thus, that Vargavand, 
Peshotan, and Hushédar? wr//7 arrive in haste for 
the manifestation of the religion, and the goodness 


See Dk. Bei. 22: n. 
* The three chief producers of the future and final triumph of 
the religion (see Byt. III, 13-52). 
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of the religion again assumes splendour from a new 
head; the good and those of the good religion 
become cheerful and happy, and the bad and wicked 
become extinct and disappearing. Amen. 


FROM THE DIN-VIGIRGARD| 


In the name and for the propitiation of the 
creator Attharymazd these several commentaries 
(zand) are published from revelation (dén6). 


The names of the twenty-one Nasks. 


1. One is this that is Yatha, that is, the Stéd- 
yast, avd the subdivisions of this Stdd-yast are 
thirty-three. In that Nask are the blessing and 
propitiation of Athavmazd and the archangels, and 
they are for the utterance of praise. Athazmazd 
sends this Nask into the world, which is suitable for 
every one, and whoever has committed this Nask o 
memory recites 74. And to every one who, being 
a high-priest, becomes a reciter of both the Avesta 
and Zand, azd shall recite that Nask three times 
with correctness, the archangels will come near; as 
to this they know z¢ without doubt. 

2. The second Nask is that whzch zs Aht, the 
Sttidgar, and the subdivisions of that Nask are 





* A Rivayat in Pahlavi writing, but its language is more Persian 
than Pahlavi; it commences with this account of the Nasks, com- 
bining most of the information contained in the four preceding 
extracts from the Persian Rivayats. For this text the translator is 
indebted to a MS. written a.p. 1813 and belonging to Dasttr 
Héshangji Jamaspji of Poona; a previous translation, in Haug’s 
Essays, was from a transliteration of the same text prepared by 
Haug some 25 years ago. 
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twenty-two. In it are the giving of advice zo 
mankind, the performance of prayer and virtue, the 
doing of good actions, intercession, producing union 
among relations, azd such-like topics. 

3. The third is Vairy6, the Vahist-mAansar, and 
the subdivisions of this Nask are twenty-two. In 
this is the topic of those who are becoming without 
doubt as to the religion of Mazda-worship, causing 
heedfulness, and thinking about the religion; also 
the production of the benediction and attributes 
(szfat) of the blessedness of Zarattist, every action 
which was declared virtuous before Zarattst, and all 
actions which have to occur after Zarattist until the 
future existence; the benefit of his world, and 
such-like topics. 

4. The fourth Nask is this wc% zs Atha, the 
Bagh, avd the subdivisions of that Nask are 
twenty-one. In this the topic is this which is the 
purpose of the religion of Mazda-worship, and the 
ideas which Atthavmazd caused ¢o ġe taught unto 
mankind; the exercise of reverence, heedfulness, 
adjudication, and justice; the performance of the 
proper duty of decision, doing good actions (kar-i 
khvair), closing the way of Aharman into oneself, 
attaining unto the spiritual exrstence for oneself, and 
such as are like ¢hese. 

5. lhe fifth Nask is Ratugy the DvAzdak- 
homast, azd the subdivisions of that Nask are 
thirty-two. In that Nask are all the topics of the 
spiritual exzstence and the heavenly state, virtue and 
vileness, the material evzes¢ence of this worldly state, 
about the sky and about the earth, and everything 
which Attharzmazd produced and which exists in 
the water, fire, and plants; human beings and 
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quadrupeds, grazing animals and birds, and every- 
thing which is similarly produced from any (aé) of 
them, and the characteristics of all things. Secondly, 
that which is the production of the resurrection and 
future existence, and the coming together and 
separation a¢ the Ainvad pass; the recompense 
for the doers of good works and the punishment 
for sinners occur through the future existence, avd 
such-like topics as ¢ese are. 

6. The sixth Nask is Ashad, the Nadtr, and 
the subdivisions of that are thirty-five. In this 
Nask are the purposes of the stars (nugim), the 
zodiac, and the planets, the goodness and evil of 
each constellation, and the movement of all the 
planets in the signs of the zodiac (bdirg) and lunar 
mansions (mahigan nugtim). They have trans- 
lated 2f into Arabic and Persian, and the name 
they have adopted for this book is Batal, azd in 
Persian the name which is appointed for it is 
Kapamégan. 

7. The seventh is this z«Azch 7s Kid, and is the 
Pagam, and its subdivisions are twenty-two. In 
this Pagam Nask is the topic of the slaughtering 
of quadrupeds avd sheep, how ¢kcey are to be 
slaughtered, of which among the quadrupeds the 
command is that it is allowable to eat, and of which 
kind the eating is not allowable; how že who 
slaughters shall strike at the time of the expiring of 
the sheep. The more expenditure (saraf) one 
makes upon a season-festival, so much the more is 
the reward; how much it is expedient to bestow 
upon the Dasttirs, Mébads, and Hérbads, and upon 
the unwavering practisers of good works zz the 
good religion; what merit accrues fo every one 
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who celebrates a season-festival and consecrates 
clothing for a soul, azd who, for that reason, is in 
the supreme heaven zz the last times; and it is 
necessary to give clothing to relations avd the 
righteous as a righteous gift, axd to exercise media- 
tion on the part of the righteous; the five greater 
and lesser days of the guardian spirits, and the 
practice of good works on //ese ten days is enjoined 
in this Nask. It is requisite for all people that they 
shall read this book with good and wise under- 
standing, that all say become aware of z¢s topics. 

8. The eighth Nask is that whzch 7s Hava, the 
Ratustaith, azd the subdivisions of that Nask were 
fifty when the accursed Alexander had the Nasks 
burnt up, dv¢ after that, as they sought out this 
Nask, only thirteen of those subdivisions came to 
hand, and no more remained of those previously 
existing. In this Nask are the reasons of per- 
forming service, giving orders, and remaining at 
the command of kings and at the command of 
high-priests and judges; the adornment-preserving ' 
purpose of cities is declared, the command of re- 
ligion, and things made magnificently (ag@ziha), 
grazing animals, birds, cattle, and fish; everything 
which is a production of Attharmazd or Aharman ,; 
all the purposes of all the seas, mountains, and lands ; 
and matters similar ¢o such as are mentioned. 

9. The ninth Nask is this whch zs Vangheus, 
and is the Baris; the subdivisions of that Nask 
were first sixty, dv¢ after the accursed Alexander 
only twelve remained. As zo the information in 
this Nask, just as there is the sovereignty for Mose 





1 Assuming that frévvânîk, which might mean ‘important, 
A A 
stands for pardaganik. 
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who are kings, so ¢herve is the usage which it is 
necessary for them to practise, and the command of 
the sentence of judges of the religion such as is 
necessary to be executed; the custody and pro- 
tection for the world, and making each new city 
flourishing; also the reasons of people, who are 
false-speaking, sinners, avd such-like, are mentioned 
in this Nask. 

10. The tenth Nask is that whzch 2s Dazda, 
the Kassr6b, aud the subdivisions of that Nask 
were formerly sixty, du¢ after the accursed Alexander 
only fifteen subdivisions remained. In that Nask 
the topic is that which is wisdom and knowledge, 
the reason of 7¢s being brought forth from the 
mother, and the teaching of wisdom éy demon- 
stration, the performance of purification and the 
speaking of truth; bringing people from vileness 
unto virtue, and bringing /hem from defilement and 
pollution unto purity; greatness and good progeny 
arise for people near kings, and how the habit of 
people telling lies, to others and to kings, arises; 
and such-like as ¢hese. 

11. The eleventh Nask was Manangho, the 
Vistaspad, and the subdivisions of that Nask were 
sixty, du¢ after the accursed Alexander on/y ten 
remained. In this Nask is the topic of the 
sovereignty of Giistasp, and Zaratist the Spitaman, 
having brought the religion from Atharvmazd, king 
Gustasp accepted 7¢, and made 7¢ current in the 
world; azd such-like as fhese. 

12. The twelfth is Szyaothananam, the Khiast, 
and the subdivisions of that Nask were first twenty- 
two, du/ after the accursed Alexander only six 
remained. Among those six, which are the first 
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portions (zizp=Ar. gizb), the topics in ove portion 
are the attributes (sifat) of the creator Athavmazd, 
and the understanding of hem; also being without 
doubt about the religion of Zaratist, the Spitaman, 
all the duty and good works which are prescribed in 
the religion, azd such-like. In the second portion is 
the reason of service for kings, the truth of the 
religion, submission zo all z/s commands, and with- 
holding oze's hand from evil actions, so that it as 
become far from mischief. In the third portion is 
that which is the debt for performers of virtuous 
position, the advantage of good works, the final 
release from hell, avd such-like. The fourth is the 
reason of the creation of the world, the practice of 
agriculture, the cultivation of trees, the date-tree 
and every fruit-tree; whence arises most strength 
for people and animals; being under the command 
of the practisers of good works and the virtuous, 
and being under the command of the high-priests, 
and such-like as they are. In the fifth portion all 
the specimens of mankind are mentioned: ¢/ey who 
are of great knowledge, who are kings, judges, and 
the sages of the religion; in the second specimen 
are ¢hey that have to keep watch over all the cities, 
and to make the enemy confounded; in the third 
specimen are these whose object ove mentions 27 
the term ‘husbandmen ;’ the fourth specimen which 
one mentions ave these who are the greatly-skilled 
- and sitters in the market, grandiloquent to repel 
loss, giving one-tenth to the high-priest and king, 
and offering praise on hardened knees, the last 
reward of which is that eve obtains in the spiritual 
existence. 

13. The thirteenth Nask is that which is Angheus, 
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the Spend; its subdivisions are sixty awhich are 
precious unto people of pedigrees (mayagan) and 
those who possess much avidity for virtuous actions 
and fave to proceed 27 the f. ot-teps (pai-rapih) of 
the great and religious; a/so accounts of Zarattst, 
who is born from the womb of Dtighddvo, till ten 
years of age. Every Dasttir and Mobad shall recite 
this Nask in purity, and with ease and the proper 
words, for several days, and shall obtain every 
desire of his own, or azy wish which he claims on 
account of (bara rai-i) others. 

14. The fourteenth Nask is that which zts 
Mazdai; the name Zirast is appointed for zt, and 
the subdivisions of that Nask are twenty-two. In 
like manner this Nask is sent éy Atthazmazd, which 
is to make manifest to the people what ts the 
purpose of that science through which mankind are 
born from the womb of a mother, how many in- 
dividuals among them will die away from the womb, 
and how many individuals will live; how many 
persons aud people among them become kings, and 
how many, meanwhile (fim å), exercise apostleship, 
that is, the high-priesthood; how many are the 
grandest of people, and how many are the meanest 
of mankind, azd in what mode this occurs; from 
first to last, the time people are born and all those 
topics are in this Nask. 

15. The fifteenth is Khshathrem#a, ez the 
name of that Nask is Baghan-yast, avd its sub- 
divisions are seventeen. In it are the topics of 
Attharmazd the lord and the archangels, the know- 
ledge of their attributes, and the service azd sub- 
limity of Atthaymazd; at what time every Gah 
occurs until the future existence, and what duty is 
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performed; offering praise for every benefit from 
Atiharmazd, and obtaining benefit from him; the 
appearance of the archangels, and knowing what is 
such-and-such an appearance of such-and-such an 
archangel in the future existence. This Nask used 
in the service of Athaymazd and the archangels is 
very excellent. 

16. The sixteenth is Ahurdi, avd they have 
appointed it the name Niyardm; the subdivisions 
of that Nask are fifty-four, about the reason of 
preserving wealth and placing z¢ out, agreement azd 
measure éy the cubit azd handful; everything the 
creator Athavmazd has ordained as uncontaminated, 
release from hell, and how to walk in the path of 
reverence and worship; what is in the mind of man, 
and what is everything in the body of man; aud 
such-like as ¢hese that are mentioned. 

17. The seventeenth Nask is that which is A, ad 
the name they have appointed for it is Aspardim; 
ove mentions sixty-five subdivisions of it, azd in this 
Nask is every religious topic which all persons well 
understand, and the punishment suffered dy sinners, 
which they receive in e last career; everything 
which is uncontaminated is allowable, and what is 
not uncontaminated is not allowable; the stars 
preside over the destiny of mankind; and such-like 
as these. 

18. The eighteenth Nask is that whech zs Yim, 
that Aas the name Duvdsarézad appointed /or z£, 
and the subdivisions of it are likewise sixty-five. In 
this Nask are the reasons of next-of-kin marriage, 
forming connections among relations, avd such-like 
as these. 

19. The nineteenth Nask is Driguby6, the name 
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of which is Askaram, avd is of fifty-two stanzas 
(vékastiha), about the giving of orders, exercise of 
authority, and practising wisdom in everything ; 
producing the resurrection, dy which every person 
passed away is made living again, and the mal- 
formations of Aharman and the demons are withered 
away; axzd such-like. 

20. The twentieth Nask is that w% zs Dadad, 
that they call y its name of Vendidad, where the 
meaning of this is ‘the law against the demons,’ 
which is of twenty-two fargards. The topic of it is 
what preserves mankind from evil azd pollution, 
and will restrain ¢ewz from the menstruous, dead 
matter, pestilence, and running sores. Of all the 
twenty-one Nasks the Nask of ‘the law against the 
demons’ has a@/oxe remained entire; while several 
remain scattered by the wickedness (sttmih) of the 
accursed Alexander, this Nask of the Vendidad 
remained in hand, azd owing to its elucidation the 
religion of Mazda-worship exists now. 

21. The twenty-first Nask is Vastarem, whose 
name ove calls Hadokht, and cts fargards are said 
to be thirty. In it are much excellence and many 
miracles, azd the vile Aharman becomes far from 
every one who recites this Hadékht, and it makes 
lim extinct, and ¿he rectter comes near unto Athar- 
mazd and becomes purified from sin. 

22. Now, alas! if all these Nasks do not remain, 
so that oze is not able to solemnize ¢hem, that is 
for this reason, that the accursed Alexander, the 
Artiman, took several transcripts—in the Artiiman 
language and characters (hurfif6)—of any among 
those twenty-one Nasks which were adoué the stars 
and medicine, and burnt up the other Nasks; and 
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the soul of the accursed Alexander, the Raman, 
will remain wretched and burnt in gloomy hell till 
the resurrection, owing to his own vileness which 
injured the religion of Zaratist. 

23. After the villany of Alexander, an assemblage 
of several high-priests, who were sages of the 
religion, brought the Avesta of all of them from 
various places, azd@ made a collection of so much 
Avesta and Zand as the sacred (yast6) Yasna, 
Visperad, Vendidad, Arda-fravard, and other scraps 
of the Avesta, the Dartin, Afringan, and the 
Commands of the religion; all these cere written, 
and the Bindahis book was correctly written; aud 
all such, among them, as wese not written, which did 
not come into the thoughts of the sages, departed, on 
that account, from the midst of the many topics of 
revelation. 

24. Just as it is said that ¿žere were twenty-one 
Nasks, there are first, in seven Nasks, the topics 
of the religion of Mazda-worship, in the second 
seven Nasks are the topics of medical practice, avd 
in the third seven Nasks the topics and capabilities 
of the stars are mentioned. 
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EXTANT FRAGMENTS. 


I. StUpKaR Nask2? 


Dk. IX, Chap. II, 3-15, referring to the useful 
effect of reciting the Yathd-aht-vairy6 as a spell, on 
various occasions, is quoted in Sls. XIX, 1-14, and 
also in the Persian Rivayat of Bahman Pûngyah’?, 
with some slight variations. 

Dk. IX, Chap. VI, 2, refers to the passage thus 
mentioned in Sls. IX, 2, 3:—‘ The priest who 
passes away in an out-district (afizdehikih) thou 
hast considered as desolate (virdn); and there is a 
high-priest who is of a different opinion, there is ove 
who says 7¢ 7s as a non-Iranian (andiran) country. 
It zs declared that, when a supreme high-priest 
(zarattistrottim) passes away in an out-district, an 
apostate will be born in that dwelling, and this 
calamity is only (aéva) mentioned as to the 
supreme high-priest 4,’ 

JA MI Tap II a refers to Zaratists 


1 Only the Pahlavi versions of these fragments are extant, unless 
it be otherwise stated. 

2 The detailed account of this Nask, in Dk. IX, contains about 
5,400 Pahlavi words, and, if these represent the same proportion 
of original text as those in the accounts of the first three fargards 
of the Baké Nask do, they would indicate about 4,700 words of 
Avesta text and 10,500 of Pahlavi version as the original extent 
of this Nask. 

= ee). Aloo: 

4 This translation has been corrected in accordance with p. 178, 
n2. 
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prophetic vision of the golden, silver, steel, and 
mingled-iron periods of his millennium, quoted at 
length in Byt. I, 1-5, with variations indicative of 
the date of the Bahman Yast being later than that 
of this Nask. 

Dk. |X, Chap. X, 3, refers to the detailea acconmp 
of the seven most heinous evil-doers, quoted in 
Dad. NITI, 20. ; 

Dk. IX, Chap. XV, refers to the supplication of 
the soul of Keresdsp for admittance into heaven, on 
account of his heroic deeds, quoted at length in the 
Dadistan Pahlavi Rivayat and the Persian Sad-dar- 
band-i Hûsh (see S. B. E., vol. xviii, pp. 373-381). 

Dk. IX, Chap. XVII, 2, reler fto thepa CE 
thus quoted in Sls. X, 8:—‘ For in the Stûďgar it 
is said, concerning those who /ave unlawfully 
slaughtered animals, the punishment is such that 
cach hair of those animals becomes like a sharp 
dagger (tékh), and he who is unlawfully a 
slaughterer is slain. 

No allusion has been noticed in Dk. IX to 
another passage which is thus quoted in Sls. XII, 
32 :—‘In the Sttidgar it says thus: “ What prepares 
sneezing ? that is, through what process (kar) does 
it come?” And Athazmazd spoke thus: “ Hungry 
living, O Zarattist! moreover, the remedy for its 
existence is the Ahunavair, O Zaratist! azd the 
Ashem (aharA4yith).’ 


II. VaRsTMANSAR Nasxk}, 


No quotation from this Nask has yet been 
noticed. 





1 The detailed account of this Nask, in Dk. LX, contains about 
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Ii Bakó NASK. 


Dk. IX, Chaps. XLVIJ—XLIX, describe the 
contents of the first three fargards of this Nask, 
which are still extant in the Avesta text of 
Yas. XIX—XXI]I, whose Pahlavi version may be 
translated as follows :— 


Pahl. Yas. XI X=Bako I. 


The beginning of the Ahunavair of the Bakan ’. 

1. Zarattist enquired of Atharmazd thus: ‘O 
Atharmazd,? propitious spirit, creator of the world 
of embodied existences, avd righteous*! (2) which 
were those words, O Atthavmazd! that were spoken 
by thee for me, (3) before the sky, before the water, 
before the earth, before the (well-yielding) cattle, 
before the plants, before the fire which is Adhar- 





9,600 Pahlavi words, and, if these represent the same proportion 
of original text as those in the accounts of the first three fargards 
of the Baké Nask do, they would indicate about 8,300 words of 
Avesta text and 18,s00 of Pahlavi version as the original extent 
of this Nask. 

1 As the detailed account of the first three fargards of this Nask, 
in Dk. IX, contains about 840 Pahlavi words, and represents about 
730 words of the original Avesta text in Yas. XIX-XXI, with 1630 
in its Pahlavi version, it may be assumed that the detailed account 
of the whole Nask, extending to nearly 11,000 words, indicates 
about 9,500 words of Avesta text and 21,200 of Pahlavi version 
as the total extent of this Nask. 

2 The heading of this first ha is given in J2, Ptg, Mf4 which 
have been consulted by the translator in addition to Spiegel’s text 
representing Ks. The division into sections is that adopted by 
Spiegel, and the passages in parentheses have no equivalents in 
the Avesta. text. 

3 Sp., J2 insert ‘ good and, 

+ Jz adds ‘(this is, Atharmazd the creator is righteous ; the rest 
is through the praise which says the creator is righteous); ’ compare 
Pahi Vend IT: 
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mazd@’s son, before the righteous man (Gayémard), 
before the demons, (who remain) noxious creatures }, 
and mankind, before all embodied existence (the 
creation of sovereignty), avd before all the excellence 
created by Atharymazd, (which is owing to) lis 
manifestation of righteousness ?’ 

eee oid Aaa eer spoke thus: ‘They were the 
apportionment of the Ahunavair, O Spitaman Zara- 
tist! (that spirit who would make the religion 
current, who has formed that religion from the 
Ahunavair) which was spoken out by me for thee; 
(5) (that is,) before the sky, (dc., as zi § 3). 

6. ‘Whoever chants that apportionment of the 
Ahunavair, O Spitaman Zaratist! without talking 
(that is, he does not speak out in the middle of any 
of its difficult Avesta*) avd not without anxiety 
(that he way slumber), (7) 7¢ 7s like a hundred above 
any other authority of those of the Gathas, when 
one chants ¿4em without talking, ov not without 
anxiety; (thus it becomes /¢ for the ceremonial). 
8. Whoever chants zZ while talking, or without 
anxiety, (thus it becomes /¢ for the ceremonial,) 7/ zs 
like ten above any other authority of those of the 
Gathas. 

9. ‘Whoever in that embodied existence of mine, 
O Spitaman Zarattst! recalls the apportionment of 





* Assuming that the khrefstardé, or khraf6stardd, of Pt4, 
Mf4, stands for khrafstarané, as required by the Avesta text. 
Sp., J2 have ‘who were confounded by wisdom,’ 

* So in Pt4, Mf4; but Sp., J2 may mean ‘he strictly does not 
speak out in the middle of its Avesta,’ 

* All the MSS. have ‘while talking, ov without anxiety,’ as in 
§ 8; but this does not correspond with the Avesta text. The 
repetition of the parenthetical clause, about the ceremonial, which 
also occurs in § 8, is likewise suspicious. 
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the Ahunavair, (that is, seeks for z¢,) and, further, 
mutters that which he recalls, (that is, shall accom- 
plish z¢ easily,) and, further, chants that which he 
mutters, (that is, fully understands its ritual,) and, 
further, reverences that which is chanted, (that is, 
shall celebrate the ceremony,) (10) his soul I pass 
on to the best existence, three times over the 
Kinvadď bridge, I who am Atharmazd, (that is, on 
that day zz which he shall faithfully? provide the 
ceremony, it shall? lead his soul three times unto ¢/e 
world yonder, and shall? cause its happiness therein,) 
(11) to the best existence, the best righteousness, 
and the best light. 12. Also whoever in that em- 
bodied existence of mine, O Spitaman Zarattist! 
mutters the apportionment of the Ahunavair, (that 
is, skall accomplish z¢ easily,) azd drops*, (that is, 
cuts off+,) (13) either ® as much as a half, or as much 
ds aihrd oras much asa fourth, or as müūch as a 
fifth, (at a fifth the foundation of ¢he sz is laid, at 
a half it becomes quite complete, and when he shall 
cut off the whole z¢ zs a Tanépthar® szz,) (14) I 
twirl? away the soul of him, I who am Atharmazd, 
from the best existence, (that is, I would put it out ;) 
(15) to such an extent and width is the twirling away 
as that of this earth, azd even so the extent of this 
earth is as much as its width.’ 

16. This saying is proclaimed (a revelation) pos- 


1 Pt4, Mf4 vavar; Sp., J2 have va-aévar, ‘and certainly.’ 

2 So in Pt4, Mf4; Sp., J2 have ‘I would,’ which may be right. 

3 Pt4, Mfg aparddinéd; Sp., J2 have bard apahlokinéd, 
‘puts quite aside.’ 

* Pahl. bara yangéd (Pers. yangad). 

“Only in Jz, 6 See Dk. VIII, Chap. AX, 65. 

1 Pahl. taném (Pers. tanam). 
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sessing an Ahu azd possessing a Ratu, (from which 
this is manifest, namely, the possession of a ruler 
and high-priest. 17. This, too, 1s said, that z¢ was) 
before that sky was created, before the water, before 
the earth, before the plants, (18) before the creation 
of the four-legged ox (which was the sole-created 
ox), (19) before the creation of the two-legged 
righteous man (who was Gaydmard), (20) aud before 
that sun of definite form (the body of the sun) was 
created as an acquirement of the archangels. 21. It 
was (likewise) proclaimed to me by the spirituality 
of propitiousness, (it likewise became possible for 
the spirituality of propitiousness to say (22) what 
was said? to Zarattist,) concerning the whole material 
existence of the righteous who are, who have been, 
and who zzé/ arise, (23) as to the progress of work, 
(that is, while they shall perform for it that which 
is specified by it,and good works shall arise through 
them,) ¢4a¢ this work, among the living, is for 
Atharmazd, (that is, that. which they may perform, 
suitable for Athavmazd, they shall so perform as is 
declared by this fargard). 

24. This, too, is the most expressive (most in 
effect) of those statements which were ever spoken 
forth (till now), ov which one speaks forth (at pre- 
sent)?, or shall speak forth*® (even henceforth) ; 
(25) for it is ¢hrough such a statement (such in 
effect) as that, zf the whole embodied existence 
(26) learnt it azd, having learnt +4, (that is, they shall 
accomplish 24 easily,) they retain z¢, (that is, they 


* J2 omits gafto, ‘what was said’ 

* Pahl. avo kevan in Ptq. 

5 © Or is spoken forth’ in Pt4, Mf4. 

“ < Have learnt that which they should have learnt’ in Pty, Mf4. 
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should rely upon it,) abstinence from passing away 
would be quite masterful, (that is, they become 
immortal). 27. This, too, is our saying spoken 
forth, (preserved! among the revelation mentioned 
in this? fargard,) which is learnt, (that is, they shall 
accomplish 2¢ easily,) and ove recites, (that is, he 
utters it in a ceremonial,) thus /ov any one whatever 
of the beings whose righteousness is best, (that is, 
should he do it for a ceremonial, he becomes /é for 
it; it is when he utters this ina ceremonial al his 
soul becomes immortal). 

28. As zt zs here spoken forth, (that a ruler and 
high-priest are to be maintained; as these things 
are so spoken, avd as this law is so,) (29) even when 
it gives him an Ahu and a Ratu, (that is, it gives up 
jis person to the priestly assembly,) so it is thereby 
taught to him ¢/a¢ the thought of Athavmazd is the 
creature wth the first thinking, (that is, the Gathic 
lore is set going by him;) (30) whatever teaches * 
this (is the person of him who is king of kings, who) 
is the greatest (of men) of every description +, (that 
is, it possesses? a person in the king of kings ;) and 
so it is taught z/az the creatures® are for him, (where 
the Gathic lore is set going by him). 

31. Whatever is a good emanation for’ Aûhar- 
mazd, (that is, has an origin in his personality,) is 
through éhe word vangheus, (which in the division 
becomes the beginning of) the third assertion here, 
whose recital is ‘he gives through Vohûman, (that 
is, the recitation which he utters properly 1s accom- 
plished by him,) and, besides, here is that which 





1 J2 has ‘ given. 2 Pt4, Mf4 insert ‘ very. 
s Doin J2 P IMA. 
1 Pta, Mf4, ‘the greatest of al] men. 5 See p. 458, n. 3. 
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Vohûman has taught, (that is, the reward and recom- 
pense which they give Vohûman, they attribute also 
to him;) (32) whatever! is a further indication by 
Vohiman, (that is, anything which he may accom- 
plish ! properly as a token, and is performed by him,) 
became so through this summing up (that is, its end 
occurred) in skyaothanan&am; (33) here among the 
existences was the summing up, (that is, it was 
its end). 

34. What it teaches to the creatures? of him who 
is Athavmazd, is thus: he who zs like him is he 
who is his own creature ’, (that is, even these people 
it tells something so, avd thus’ they attain again, 
through purity, to the possession of Adharmazd, 
just as Adharmazd produced ¢hkem through purity). 
35. By ‘the dominion is for Afhaymazd’ it has 
taught, that he has made Atharvmazd his ruler‘, 
over his own person, (who shall perform that which 
is revealed by the Avesta ;) and this is taught, Hal 
through him is the ministration of the poor, (that is, 
happiness is thereby caused by him,) (36) which is 
friendship for the Spitaman; (and the religion of 
the Spitamdn became) ¢hese five assertions, (that is, 
the decrees in it were five,) (37) whzch were the 


oo ana ——-— i aman anaa ana aana aaa 


Somi 2 ETNE 

> Sp., J2 add ‘of the sacred beings.’ 

> Only here, and in § 30, dahm, ‘a member of the com- 
munity,’ is substituted for the usual dam, ‘a creature.’ Either 
meaning might suit the context, but the Avesta text clearly has 
‘creature,’ and would require more alteration, to suit it to the 
Pahlavi version, than vece versa. Dk. IX, Chap. XLVII, affords 
no assistance, as it does not allude to this passage. 

* The Pahlavi version of the Av. tad mazda tava khshathrem 
quoted in Dk. TX, Chap. XEV I T. 
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whole enunciation of the saying, aud the whole 
saying was that of Atharmazd). 

38. For the sake of development Athaymaczd, 
(for cherishing the creatures,) pronounced the Ahuna- 
vair, and in its development ¢#ere was a summing 
up, (that is, its end occurred). 39. Quickly, when” 
destruction arose, (that is*, the destroyer,) and 
rushed in, even among the wicked he uttered (as 
resistance) (40) this interdict :—(41) ‘Neither our 
thoughts, nor * teachings, (as I have not taught that 
which thou hast taught,) nor wisdoms, (for I consider 
wisdom as virtuousness, and thou considerest 2z/ 
as viciousness,) (42) nor wills, (for my will is a 
virtuous wish, and thine a vicious ove,) nor words, 
(for I speak that which is virtuous, and thou 
speakest that which is vicious,) nor actions, (for my 
actions are virtuous, and thine are vicious,) (43) nor 
religions, (for my religion is the Gathic lore, and 
thine is witchcraft,) nor souls are themselves in 
unison, (for as 40 those who rely upon my things, 
and those who rely upon thy things, their souls 
are not in one place;’ he who said this, that even 
their souls exist, must thus say that /Aey are not 
souls in unison zz¢# ours). 

44. Also this saying, which Afthaymazd uttered, fas 
the three degrees, the four classes, (priest, warrior, 
husbandman, and artisan,) the five chieftainships, 
(house-ruler, village-ruler, tribe-ruler, province-ruler, 





1 As the Pahlavi text of the foregoing interpretation is a com- 
mentary upon an Avesta commentary on an obscure Avesta text, 
it must be expected to be difficult to translate with certainty. 

2 Pt4, Mf4 omit ‘when;’ but the speaker of the interdict is 
Afiharmagd in Pahl. Yas. XLIV, 2 ce. 

Som |i2, Piss Nit, 
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and supreme Zaratist,) and its summing up is with 
liberality, (thus it is possible to make z¢ completely 
for their own, when they deliver themselves up to 
the priests). 45. Which are the degrees of it? 
Good thoughts, good words, and good deeds; (they 
aret, indeed, virtuous among the degrees of religion). 
46. Which are the classes? The priest, warrior, 
husbandman, and artisan, (47) who are the whole 
day and night with a righteous man, who are 
thinking rightly, speaking rightly, and acting rightly, 
(48) who ave recognised a priestly authority, (that 
is, possess a high-priest,) who Zave taught the re- 
ligion, (that is, have provided a ceremony,) (49) azd 
who, through their actions, are a furtherance of the 
world of righteousness, (owing to the work they 
accomplish), 50. Which are the chiefs? The 
house-ruler, village-ruler, tribe-ruler, province-ruler, 
and the Zarattst is the fifth (51) zz those provinces 
which are other than the Ragha? of Zarattist; wth 
four chieftainships is the Ragha of Zarattist. 52. 
Which are the chiefs of that? The house-ruler, 
village-ruler, tribe-ruler, and the Zaratist is the 
fourth; (that is, when he was in his own province, 
he also produced its period of prosperity, who arises 
fourth). 

53. How was z7¢ when through good thought, (that 
is, the religion remained in the degree of good 
thought)? When it arose first in a righteous 
thinker, (it arose in Gayémard, and he thought for 
it). 54. How, when through good words? When 
2¢ was the bounteous text, (doing good). 55. How, 





+ Jz, Pt4, Mf4 indicate h6mant (=aft). 
* The ancient city of Raf which stood not far from Teheran. 
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when through good deeds? When zZ was the praise 
even of righteousness dy the first creature, (that is, 
they shall perform the ceremonial, and also other 
good works, through the Gatha lore). 

56. Athavmazd proclaimed; for what was ić pro- 
claimed by him? For the righteous spiritual and 
worldly evestence, ( for the benefit of the spiritual and 
worldly exzstence). 57. Owing to what desire (owing 
to what necessity) was the said announcement pro- 
claimed! by him? (So that he shall become) the 
privileged developer, (he who is a resolute ruler). 
58. For how many righteous (is it requisite to utter 
14)? (So that ove may become) a developer, (even 
he who may be) an irresolute ruler ?, (to whom they 
reveal these words. So that the glory of the Kaydans, 
such as z¢ zs with good rulers, should be even so 
with evil rulers; with good rulers for this purpose, 
that so they shall produce more benefit; and with 
evil rulers for this purpose, that so they shall produce 
less harm) °. 


Pank Yas) x X= bane UI. 
The beginning of the second subdivision 4. 


1. It was a proclamation of Atihaymazd, the 
Ashem vohti vahistem asti®; besides perfect ex- 
cellence is taught by it to him, (that is, benefit is 


Mm hawe iras pulto, as im Pahl. Yas- XX, 9. 

* Quoted in Dk. IX, Chap. LXIX, 45. 

° §& 56-58 are repeated at the end of Pahl. Yas. XX, with re- 
ference to the Ashem. 

* So in Pt4, Mfq. 

5 This Avesta is quoted as part of the Pahlavi version, and is 
translated, in Pt4, Mfy, by the usual Pahlavi for ‘righteousness 
is periect excellence: 
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produced by it for him,) who shall make self-progress 
his own, (that is, shall produce that which is neces- 
sary to produce,) through vohd vahistem asti}, 
thus become the summing up of the assertion, (that 
is, it became its end)) 3. U sta asti, us tamale 
has, besides, taught the righteous of every kind the 
happy progress which is necessary to arise for the 
righteous of every kind, (so that? happiness zay be 
caused thereby); whatever endurance of man (or 
diligence) it is necessary for the righteous of every 
kind to occasion is, besides, taught to the righteous 
of* every kind, (so that one’s happiness may be 
caused thereby). 3: Hiyad ashar valuistai asivem 
has, besides, taught #fal all (the duty and good 
works which are revealed in the text are the whole 
text (for him whose Avesta and Zand are easy, so 
that, through zés Avesta and Zand, he can make 
manifest all the duty and good works of that whole 
text,) (4) which teaches® ¢Za¢ the dominion is for 
righteousness ê, (so that, oxe may exercise authority 
through virtuousness, that is, it should be the opinion 
that it teaches a dominion through virtuousness, so 
that oze may possess authority through virtuousness ;) 
(5) which also teaches the truth to that righteous 
invoker, (so that he may make a true decision ;) (6) 
and which also teaches the truth to you that are 


1 So in Pty, Mf; J2 has ‘through one vohtivahistem; and 
vahistem asti,’ 

2 This phrase of the Ashem, which begins the Avesta of this 
section, must also be understood as beginning its Pahlavi version. 

3 Only Sp. adds ‘one’s’ here. 

* Only Sp. has ‘the righteous of,’ but it is in the Avesta text. 

* Soin Pty, MIR. 

€ Just as the Ahunavair states that ‘the dominion is for Afhar- 
mazd’ (see Pahl. Yas. XIX, 35). 
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fraught with advantage, (so that it may produce true 
judgment). These were the three assertions, (that 
is, three decrees were in it,) (7) avd the whole saying 
was a proclamation, the whole saying was that of 
Atiharmazd. 

8. Attharmazd proclaimed; (tc., as 2 Pahl, Yas. 


XIX, 56-58). 
Palin Naso bako TII. 


The beginning of the third subdivision +. 


1. A saying of the righteous Zarattst, to be 
reverenced, was: ‘Whoever of those existing is 
thus in worship as regards ¢he good?? Here what is 
taught by it is the worship of Atharmazd, (that zZ čs 
that which oze should provide for,) which is the law 
of Atharmazd, (that is, his virtuous law,) whereby 
the reverence of existence is taught, (that is, that 
which he would most occasion, which is the ever- 
asking for progeny y mankind; and he mentions 
that thing to them,) ¢4rough which z¢ is possible for 
them to live well. 2. Here, besides, the reverence 
of those males avd females of the righteous, through 
complete devotion? who was the first, is tanght by 
it, (3) which is the obeisance for the archangels, (that 
is, it would occasion the propitiation of the arch- 
angels). ese were the three assertions, (that is, 
three decrees were in it,) aud it was 7 every way a 
saying to be reverenced. Unto whom was the re- 
verence ? Ovo the archangels in that worship. 

4. And Atharvmazd spoke thus: ‘Happy is he 





1 So in Pi mwih. 

“ The beginning of the Yênhê-hitam (see Dk. IX, Chap. IV, 
Ti: 

3 The archangel Ârmaiti, or Spendaymad. 
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whose happiness is the happiness of any one what- 
ever, (5) and may Aûharmazd grant it, through pre- 
dominance of will, (through his requirement)! 6. 
What reply did he speak through that utterance of 
words, (what was the thing he spoke about’)? 7. 
He spoke the reply of happy progress, the happy 
progress of the righteous of every kind, who are, 
who have been, and who wall arise. 8. The de- 
veloper told (that man, as) the development, zz 
reply; and (the reward as) the development that 
Atihazmazd mentioned zz reply was: ‘That de- 
velopment? (I call) righteous, (which) is a develop- 
ment for the righteous. 


Dk. 1X, Chap. XLVIl, 17, refers to” Pali A 
XIX, 12-15, which is thus quoted in Sls. X, 26, in 
a shorter and altered form :—‘ As it says in the Bak 
thus: “ Whoever shall mutter, O Zaratist! my ap- 
portionment of the Ahunavair, (that is, shall softly 
take z¢ exwardly,) and shall let 2¢ escape + again, (that 
is, shall utter 2¢ a/oud,) so much as a half, or a third, 
or a fourth, or a fifth, his soul will I shield®, I who 
am Auharmazd, from the wWbest existence, (thatvis, 1 
wll keep it away,) by such an extent as the width 
of this earth.” ’ 


’ Quoted from Pahl. Yas. XEI, 1a, b: 

* Pt4, Mf4 have madam in place of maman. 

* So in Pta, Mis. 

* Pahl. rahdfnéd, or raninéd, ‘reject.’ It is the alteration in 
this verb that changes the meaning of the original text; as the pre- 
ceding and following verbs, vakhdfinéd and géyéd, do not differ 
in Pahlavi writing from the vadidtiinéd and yangéd of Pahl. Yas. 
AIN Ta 

5 Pahl. netrinam. 
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IV. DAmpAp Nask}, 


From the very short account of this Nask, given 
in Dk. VIII, Chap. V, it appears that its contents 
were very similar to those of the original Bundahis, 
so far as we find them in the imperfect Indian Bd. 
I-X XX. And this connection between the two 
works is further testified by Zs. IX, 1, 16-23, which 
attributes to the Damdad many statements, regard- 
ing plants and animals, which are detailed in Bd. 
XIV, 1, 2, 14-18, 21-24. 

Owing to the brief character of the account in 
Dk. VIII, Chap. V, it is impossible to trace any 
allusion to two passages quoted from the Damdad 
as follows :— 

ig SISAN Waa E NIS Mi is said that in the 
Damdad 74 is revealed thus: “ Likewise, too, the 
good works, ïz like measure (or manner), which come 
into the father’s possession (07 ¢o the father as his 
own)” 

e Sis XI, s, it is said that in the Dâmdaz 22 15 
revealed that when they sever the consciousness of 
men it goes out to the nearest fire, then out to the 
stars, then out Zo the moon, and then out Zo the sun; 





1 The very short account of this Nask, in Dk. VIII, contains 75 
Pahlavi words, and, if these represent the same proportion of 
original text as those in the very short accounts of Nasks I, II, 
III, XXI in the same book, they would indicate about 8,900 words 
of Avesta text. But, as this is a Hadha-mathric Nask, the pro- 
portion of its Pahlavi text is best ascertained from that of Nask X, 
belonging to the same division, which indicates about 29,300 words 
for the Pahlavi version. The actual original extent of the Iranian 
Bundahis (which may be considered as a descendant of the 
Damdad) appears to have been about 28,000 Pahlavi words. 


[37] Hh 
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and 7¢ is needful that the nearest fire, that to which 
it Aas come out, shou/d become stronger. 


V. NApar Nasx }, 


No quotation from this Nask has yet been 
noticed, 


VP Acte Nes 
Dk, Vill, Chap VIITA ors probally: veteran 


the passage which contained the statement thus 
quoted in Sls. 1X, 9, 10:—‘In a passage of the fifth 
fargard of the Pagén 7¢ is declared that oe mentions 
these characteristics of four kinds of worship of the 
sacred beings :—one is that whose Avesta is correct, 
but the man is bad; the second is that whose Avesta 
is faulty, òu the man is good ; the third is that whose 
Avesta is correct, avd the man is good; and the 
fourth is that whose Avesta is faulty, azd the man 
is bad. Zhat whose Avesta is correct, du¢ the man 
bad, the archangels will approach and will listen to, 





1 As there is no account of this Nask in Dk. VIII, we can only 
guess that its extent was about the average length of the other 
Hadha-mãthric Nasks, or about 6,800 words of Avesta text and 
22,200 Of Pahlavi version. 

2 The account of this Nask in Dk. VIII (like those of Nasks 
VIII, XII, XIII, XX), though four or five times as long as the 
very short accounts, is still short, and the data for estimating the 
original extent of these five Nasks are very inadequate. We may, 
perhaps, guess that the two Nasks VI, VIII were together equal to 
half the length of the four other Hadha-mathric Nasks IV, VII, IX, 
X, and then proceed to apportion the extent, thus guessed, between 
the two in proportion to the number of Pahlavi words in the short 
account of each. In this way we shall find that the 505 Pahlavi 
words in the short account of the Pagag may indicate about 9,100 
words of Avesta text and 29,800 of Pahlavi version. 
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dut do not accept ; ¢iat whose Avesta is faulty, dz 
the man good, the archangels azd sacred being will 
approach, éz¢ do not listen to, azd will accept ; ¢haz 
whose Avesta is correct, azd the man good, the 
archangels and sacred being will approach, will come 
to, will listen to, and will accept; and that whose 
Avesta is faulty, azd the man bad, they do not 
approach, do not listen to, and do not accept. 


VII. Rapoé-pAp-aitac Nask}. 

Dk. VIII, Chap. VIII, 4, probably refers to the 
passage containing the statement thus mentioned in 
Sls. X, 29:—‘In the Rad6-dad-aitih many harsh 
things are said about the severe punishment of the 
unhelpful oves (avigidar-dahisn4n6)? in the spiritual 
existence, 


VIII, IX. Baris? anp Kaskisrép6* NAskKs. 


No quotation from these Nasks has yet been 
noticed. 


1 The very short account of this Nask, in Dk. VIII, contains 
88 Pahlavi words, from which the extent of its original text may 
be estimated (in the same way as in the case of Nask IV) at about 
10,500 Avesta and 34,300 Pahlavi words. 

2 Otherwise read hangidar-dahisnané6, ‘producers of irrita- 
Hoo aa o B. ES vOLN P 330: 

3 The short account of this Nask, in Dk. VIII, contains 248 
Pahlavi words, from which the extent of its original text may be 
guessed (in the same way as in the case of Nask VI) at about 
4,400 Avesta and 14,600 Pahlavi words. 

4 The very short account of this Nask, in Dk. VIII, contains 
46 Pahlavi words, from which the extent of its original text may 
be estimated (in the same way as in the case of Nask IV} at about 
5.500 Avesta and 17,900 Pahlavi words. 


u h2 
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xX. VISTASP-sASTO Nase 2 


The first half of this Nask (as described in Dk. 
VIH, Chap. XI 1, 2) appears to be still extant im 
the Vistasp Yast, 1-44; but the remainder of that 
Yast does not correspond with the description of the 


latter half of the Nask. 


XI. VASTAG NASK 


No quotation from this Nask has yet been 
noticed. 


AIL AITRADAD NASK- 


Dk. VIII, Chap. XIII, 10, probably refers to the 
passage that contained the statement thus quoted in 
Sls. X, 28 :—‘ Even so it is revealed in the Aitradad 
that Spendaymad spoke to Mants’Zihar thus: “ Even 
the swiftest horse requires the whip, the sharpest 


* As half this Nask consists of the Vistasp Yt. 1-44, which 
contains about 1,100 Avesta and 3,600 Pahlavi words, the contents 
of the whole Nask may be estimated at about 2,200 Avesta and 
7,200 Pahlavi words. 

* As there is no account of this Nask in Dk. VIII, we can only 
cuess that its extent was about the average length of the other 
Gathic Nasks, or about 8,900 words of Avesta text and 18,400 
of Pahlavi version. 

° The short account of this Nask, in Dk. VIII, contains 396 
Pahlavi words, which may be guessed to represent the same pro- 
portion of Pahlavi version as in Nasks VI, VIII, the accounts of 
which are also short. And, as this is a Legal Nask, it may be 
assumed that the proportion of Avesta text to Pahlavi version 
would be the same as in the other Legal Nasks, which is the 
proportion still extant in the Nirangistan section of Nask XVII. 
Based upon these assumptions, the probable extent of the Ajitradad 
would be about 2,600 words of Avesta text and 23,400 of Pahlavi 
version. 
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steel knife requires the whetstone, and the wisest 
man requires counsel.” 


XIII. Spenpn Nask}. 
DEVII Chap. XIV, 1, probably refers to the 


passage that contained the statement thus quoted in 
Sls. X, 4, XII, 11:—‘ /¢ zs revealed in the Spend 
that /owards Dikdav, the mother of Zaratist, when 
she was pregnant with Zarattist, every night for 
three nights a leader with a hundred and fifty 
demons rushed (ov came) for the destruction of 
Zaratist, yet, owing to the existence of the fire in 
the dwelling, they knew no means of accomplishing 27.’ 

Dk. VIII, Chap. XIV, 8, probably refers to the 
passage that contained the statement alluded to in 
oe © Cle ancetiniceciieted im ols, ehl 129) 
‘As in the Spend zZ was shown to Zarattist about 
one man, that all 47s limbs were in torment, 47 one 
foot was outside ; and Zaratist enquired of Atthar- 
mazd about the cause of zt; and Atharmazd said 
that he was a man, Davans” oy name; he was a 
ruler over thirty-three districts, and no good work 
was ever practised by him, except one time when 
fodder was conveyed by him to a sheep with that 
one foot.’ 


1 The short account of this Nask, in Dk. VIII, contains 347 
Pahlavi words, which would represent about 20,500 words of 
Pahlavi version, according to the proportion guessed in the case 
of Nask XII. But, this being a Gathic Nask, the proportion of 
Avesta to Pahlavi ought to be that calculated for the Gathic Nasks 
I, II, III, ANI, which would give about 9,900 words of Avesta 
text for this Nask. The seventh book of the Dinkard, whose 
contents are very similar to those attributed to the Spend Nask, 
contains about 16,000 Pahlavi words. 

2 A personification of the Av. davas of Yas. XXXI, roc. 
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No allusion to the following two passages, quoted 
from the Spend, has been noticed in Dk. VIII, 
Chap. XIV :— 

In Sls. XJ], 3, it is said that “in the Spend 77 is 
revealed that a fire, when they shall make it quite 
clean from its chilled charcoal, Aas as much comfort 
as a man whose clothing they shall make clean.’ 

In Sls, XID) 15, tt is saidthat inv the Spendsand 
Nihadiim the high-priests Zave taught that the duty 
and good works which a son performs become as 
much the father’s as though they had been done by 
his own hand.’ 


ATV. Baxdn-vast Nask!, 
No allusion to the following three passages, quoted 
from this Nask, could be expected in the very short 
account of it, given in Dk. VIII, Chap. XV; and 


they can hardly be traced, with any certainty, in the 
Avesta texts of the Yasts themselves :-— 

It is just possible that a commentary on Yt. I, 17 
may have contained the Av.-Pahl. passage thus 
quoted in Vig.? pp. 160, 161 :—‘ By the Avesta of 


* The account of this Nask in Dk. VIII, though very short, is 
a fair description of the extant Yasts I-XX, and their general 
character is also indicated by the name of the Nask, which means 
‘the worship of the divinities.’ The extent of these Yasts may be 
estimated at about 22,000 words of Avesta text, and, from the 
Pahlavi versions of the few Yasts that still possess one, it may be 
calculated that about 44,000 words of Pahlavi version would have 
been required for the whole collection. 

* Vigirkard-i Dinik, ed. Peshotan, Bombay, 1848; printed in 
Pahlavi type from a copy, transcribed in 1754, from an Iranian 
MS. written in 1240, which the transcriber found in the Modi 
library at Surat. The Avesta quotations are here transliterated 
without any attempt at amendment. 
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the Baghan-yast z¢ is declared: Yad aété yO mazda- 
yasnô aperenâyûkô avi hê hapta saredha fragasâiti, 
stehr-paêsanghô aiwyæunghânô paitis hê maidhyâi 
bigyamané, avi hé nara pas#aiti nemanghezti: Who- 
ever of those Mazda-worshippers is a child who 
attains unto the age of seven years, aud ties the 
‘hread-girdie on his waist, upon that man there is 
thenceforth the maintenance of the obeisances.’ 

A Pahlavi commentary on Yt. VI, 2 may have 
formerly contained the passage thus mentioned in 
Sls. XII, 17 :—‘ As in the Bag-yasné notice is given 
about the uncleanness of well-water at night.’ 

Perhaps rone ol the nve yYats XD XI XMI, 
XV, XVIII, respectively dedicated to Srôsh, Rashnû, 
the guardian spirits, the good Vaé, and Astad—the 
sacred beings specially propitiated by the ceremonies 
after a death—may have included a commentary 
containing the passage thus quoted in Vig. pp. 157- 
158, about the necessity of appointing some one to 
provide such ceremonies for a man who dies without 
a son, and to administer his estate :— By the Avesta 
of the Bagdn-yast 7¢ is declared: Yézi nar6é pazada- 
sangho saredhé iriraithyad@ avi hé urvanem bigyanem 
thray6 ayara uzayarana rathw6 hazgamanem fraga- 
soid, Aad hé aputhra anghad puthra fradadhaiti 
yatha#a nara irista vispandm avaretanam shaétavai- 
tanim avi hé frazaiztim fragasdid, pas#aiti nemangu- 
haiti baoidhyéita#a urvasnayau.’ 


XV. NixAptm Nask}. 
Dike Ube Chap XVII o refers to the passage 
which, no doubt, contained the statement thus quoted 


! The very long account of this Nask, in Dk. VIII, contains 
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in Farh. Oim, pp. 6, l. 11-7, 1. 13 :—‘ Aédha is the 
skin of the head, and there is fa7/ of it which is 
large and fart which is small, as it says in the 
Nihadtim:—“ Kaya hezti masyanghd aédha, 
which are those farts wzth the larger skin? Y6 
aparaya paiti mastraghnaya, whatever is behind 
the skull; (Afarg! said, from the ear backwards). 
Kaya kasyangho, which are those with the smaller? 
YO paouruya paiti mastraghnaya, whatever is 
before the skull? Vaghdhanem is the head, axd 
one says nars vaghdhanen, dc., this is: Sinful are 
they wo penetrate (stimbénd) a man’s _ head, 
astem aévO mastravandm, or one bone of the 
skull; vispa#a yo mastraghnam am§sta, all those 
are to be smitten who ave penetrated into the skull, 
and to be given up as outcast ®; Avaré-4ithanam * 
aéteé anyé #ikayato, the penalties of a Khér® szz 
chastise those who fur? other farés, (such as the 
brain which is in the skull of the head, and the 
marrow of the other members ¢hat are to be men- 
tioned, just as it mentions this :—Sinful are they who 
strike through the bone, or flesh, or marrow of a leg, 
and every ove of those is to be smitten who strikes 





4,876 Pahlavi words, from which the extent of its original text 
may be estimated (in the same way as in the case of Nask XVII) 
at about 62,600 Avesta and 562,900 Pahlavi words. 

* One of the old commentators whose statements are frequently 
quoted in the Pahlavi versions of the Avesta. The reading of his 
name and the age in which he lived are alike uncertain, but he 
appears to have been one of the earliest commentators whose 
opinions now survive. 

* Perhaps the quotation ends at this point; but Dk. VIII, Chap. 
XVIII, 3, is equally applicable to what follows. 

* Tan@puhar, sce Dk VII Clings oon: 

“So in k20. “See Dk. VUT Chap XANI Eo 
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through the bone of one fleshy paré, and he is to be 
given up as outcast; wh7/e the penalties of a Khor 
stu} chastise those who /uré other parts). | 

Dia ie har. < X11, probably refers to the 
passage which contained the statement thus quoted 
in Pahl. Vend. IV, 35 :—‘ That is, this is the account 
of the number of years, according to that which is in 
the Hûspârûm as regards the account of the number ; 
and according to that which is in the Nihadtim zZ zs 
the account of the number of men.’ 

Dk. VIII, Chap. XX, 124, possibly refers to the 
passage which contained the statement thus quoted 
in Sls. X, 3:—‘In the exposition of the Nihadim 
Nask it says that a man is going to commit robbery, 
and a wall falls in upon him, z¢ zs his destroyer ; 
when a man strikes at him Ze is his adversary, avd 
both are in sinfulness ; when he is going to perform 
the ceremonial of the sacred beings both are in inno- 
cence fowards him. 

No allusion to the following six passages, quoted 
from this Nask, has been noticed in Dk. VITI, 
Chaps. XVI-XX :— 

SAN Ko KE a e said as iibe last 
fragment of the Spend Nask, already quoted. 

De EA a eel Loe th is said that in tie 
Nihadaim the high-priests žave taught thus :—“A 
man gives a hungry one bread, aud té 1s too much, 
yet (07 when a man gives bread to a man, even 
though that man fas too much bread) all the good 
works, which he shall perform through that super- 


' MH6 has va-aévak kerp after mazg, and both K2o and 
MH6 have valman bara yehabfinisn; khor togisniha after 
tandpthar. 
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abundance, become as much his who gave zt as 
though they had been done by his own hand. 

In Pahl. Vend. V, 73, it is said “like unto this 
earth and that (sky) which would also cover over z/ 
(ever in all paces; there is some one who says this is 
as to dead matter, that in the Nihadtim say's zé¢ 7s as 
to decision and judgment, and that in the Htispartiim 
says t¢ is as to the ritual of the ceremonial). 

In Vig. p. 136, it is said that ‘z¢ zs declared by 
the Avesta of the Nihaddm thus :—* Aad yad draond 
Vanaztd staré mazdadhaté frayazyad, kathwârô dra- 
ond frakerevtexti aiwi-Avarenti, yad aéshd na yo 
yaozdathryé :—So when he, who is that man who 
is a purifier, shall consecrate the sacred cake of 
Vanand!, the star produced by Atharvmazd, they 
cut up and shall eat up four sacred cakes.”’ 

In Vig. pp. 180, 181, itis said that ‘in the NihAdtim it 
is stated :—Aad aokhta Ahuré Mazdau: “Yad aété yd 
mazdayasna aétem srirem vastrem stehr-paésanghem 
hvam tantiim badha paoirim vanghaneméa hadha 
varanô paitanemé/a, pasfaiti aiwyaunghano ava hê 
maidhyanem bigyamané,.” Aétem zi srirem vastrem 
mainyutastem ha#a mainyavanim damanam avi mê 
fradadhad Ahurd Mazdau ashava. “Yatha hê 
varanO paitanem asti manayen hvare-khshaétahé, 
adhad hadha hé vastrandm yaozdathranam frayaza 
va nizbaya va Ahurai Mazdai ameshanam speztanam, 
Spitama Zarathustra!”—Thus spoke Attharmazd: 
“ When for him, of those who are Mazda-worshippers, 
there is this beneficial, star-spangled (that is, wrought) 
garment *, always (after seven years of age, that 1s, 


' The southern leader of the stars, probably Fomalhaut (see Bd. 
It NGATI); 
* The sacred shirt. 


4 
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after seven years of age) first he covers up (that is, 
clothes) his own body in it, and with (that %e is 
properly) a preserver of faith (that is, a preserver of 
attachment, and) he afterwards ties? (that) girdle (over 
that starry garment) at the waist (as a waist-belt).” 
That, even this welllooking garment, spiritually 
formed by the creatures of the spirits, is really (that 
which) the righteous Adharmazd granted me (who 
am Zarattist). “Since it is his preserver of faith, 
(that is, preserver of attachment), he is like (lim 
who is as) the sun, (a preserver of beneficial faith, an 
implorer of the splendid heaven, and is exe who is 
an accepter of the religion); therefore, with that 
garment, which is purified (that is, pure), do thou 
worship, or practise invocation, as regards Athar- 
mazd and as regards the archangels, O Spitaman 
Lana 

In Vig. pp. 184, 185, it is said that ‘z¢ zs declared 
by the Avesta of the Nihadtm ¢hus :-—Aad aétahé 
pazka ayara hamaspathmaichem paiti rattim spez- 
tayau Armatois maunghé ndid frasravay6id :—So ove 
does not chant forth (that is, does not invoke) the 
month of (the completely mindful) Spendarmad ? 
(that is, the Spendarmad month) in the reign of 
those five Hamaspadmédém days’; (for if ove invokes 
it, owing to forgetfulness, the Avesta is not accepted). 





1 This appears to be the reverse of the meaning of Av. bûgya- 
manô in Yt. I, 14, but see the first fragment of Nask XIV, quoted 
in Vig. pp. 160, 161. 

2 The last month of the Parsi year, named after the archangel 
Spendarmad (see Dk. VIL, Chap. IX, 3). 

3 The five intercalary days that follow the last month, in order 
to make the twelve months, of thirty days each, correspond with 
a year of 365 days. They coincide with the Hamaspadmédém 
season-festival, originally intended to celebrate the vernal equinox. 
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XVI. GanaBA-SAR-NIGAD Nask}. 
Dk. VIII, Chap. X XII, 2, probably refers to the 


passage which contained the statement thus quoted 
in Sls. X, 13 :—‘/¢ zs revealed zz the Ganaba-sar- 
nigéd, where a day in the year is indicated, that the 
sacred thread-girdle of every one who shall be one 
day more than fourteen years and three months o/d ? 
is to be tied on—z¢ zs better so than when he 
remains unto fifteen years, avd then ties on the 
girdle—who is more cared for, that way, than those 
of five (or nine) months in the womb of the mother, 
on whom they should put z; 


XVII TFIOSPARAM ENA | 


A small portion of this Nask is still preserved and 
known by the name of Nirangistan. The last seven- 
eighths of this text corresponds with the description 
of the Nirangistan section of the Htspdram, given 
in Dk. VIII, Chap. X XIX, 1-17, although a few 


folios of its commencement are probably lost. And 


' The very long account of this Nask, in Dk. VIII, contains 
2,179 Pahlavi words, from which the extent of its original text 
may be estimated (in the same way as in the case of Nask XVII) 
at about 28,000 Avesta and 251,500 Pahlavi words. 

2 So as to include the nine months’ existence, before birth, in 
the prescribed fifteen years. 

3 As the 212 Pahlavi words in Dk. VIII, Chap. XNIX, 1-17, 
represent about 2,722 words of the original Avesta text of this 
Nask, with 24,472 of its Pahlavi version, it may be fairly assumed 
that the 3,496 Pahlavi words of the whole account of the Nask 
in Chaps. XXVIJTI-XXXVII, must represent about 44,900 Avesta 
and 403,600 Pahlavi words of original text. And the same pro- 
portion probably holds good with regard to the other Legal Nasks, 
XV, XVI, XVIII, of which very long accounts are given. 


EXTANT FRAGMENTS. Ae 


the earlier portion of the text begins with a fragment 
of a passage; which appears to correspond with part 
of the description of the Aérpatistan section, given 
in Chap. XXVIII, 1; but also contains passages 
that are difficult to trace in any part of that de- 
scription. The Nirangistan portion of this text is 
divided into three fargards, and Dd. LXVI, 1 
mentions ‘five fargards of the Avesta of the correct 
law of the Nirangistan, whch are easy through 
the Zand;’ so that the missing portion of this 
section of the Nask, described in Chap. X XIX, 
18-25, must have contained two fargards. With 
regard to the unidentified passages, preceding the 
Nirangistan portion of the extant text, it may be 
remarked that they include several of the statements 
about ‘unseasonable chatter’ contained in Sls. V, 3-6, 
where they are differently arranged. 

Die Vili, Chap xX Cia areters toa passage 
which may have contained the statement thus men- 
tioned in Sls. XII, 1 :-—‘ Of the merit of a threefold 
consecration of the sacred cake the high-priests Aave 
specially taught in the Hûspâram that zZ zs as much 
as that of a lesser form of worship. 

Dk. VIII, Chap. X XIX, 8, refers to the passage 
which probably contained the statement thus quoted 
in Sls. XII, 31 :—‘ OF the ceremonies which go to 
the bridge as s7z it says this in the Hisparam, that 
they are the non-celebration of the rites of the 
season-festivals, the Rapitvin, the three nights after 
a death, the days of the guardian spirits, and the sun 
and moon.’ 

DRAC Rp XAXI r, refers to the passage 
which must have contained the statement thus 
mentioned in Sls. XIII, 17:—‘ The six hot ordeals 
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which, in the Hdsparam, are effected by Zathray4im 
athraiam?. 

Dk. VIII, Chap. X XAT ea ceters tome passage 
which must have contained the statement thus men- 
tioned in Pahl. Vend. XV, 67:—‘ What is as to the 
sick dog n the Hûspâram is, “wher several doors are 
together, z zs just zf the nourishment a¢ each one be 
only for three nights, and then, when opulence is 
manifest, the delivery de unto that opulent ove, and 
when not, the delivery de unto him zo zs good.” 

Dk. VIII, Chap. XXXV, 2, probably refers to 
the passage which contained the statement thus 
mentioned in Sls. XII, 7:—‘In the twentieth? of 
the Hiisparam it is shown ¢4aé over the soul of him 
who works in the dark ¢here 7s more predominance 
of the evil spirit.’ 

Dk. VIH, Chap XXXVI ori Poran 
refers to the passage thus mentioned in Dd. LXI, 3: 
— Nearer details of the family guardianship which 
is proper azd which is not proper for an adopted 
son's duty, of the child of the good religion with 
whose business z¢ is connected, azd of the fathers for 
whom a family guardian is to be appointed, are 7 
the recital of five fargards* of the Hasparam.' 

Dk. VIII, Chap. X X XVI, 8-12, probably refers 
to the passage which contained the statement thus 
quoted in Sls. X, 21, XII, 14:—' In the fourteenth * 





' This corrupt Avesta means probably ‘ fourfold fire.’ 

2 The first section mentioned of these twenty is that described in 
Chap. XXXII. 

$= See Dk. VIII, Chap. XXXVI, 1 n. 

* That is, in one of the last fourteen sections of the Nask. If 
it were not for this number, and the fact that the passage is under- 
stood to apply to the children of a concubine, it might be connected 
with Chap. XNNIV, 4) 5: 
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of the Hûspâram Nask the high-priests ave taught 
thus: “My son is suitable even es thy son, uć my 
daughter is not suitable even as thy daughter A 

No allusion has been noticed in Dk. VIII, Chaps. 
AXVII-XXXVII, to the two passages in Pahl. 
Vend. IV, 35, V, 73, referring to this Nask, which 
have been already quoted as also referring to 


Nasi XAV. 


AVII SAKADUM Nask 4. 
DENTE ee ie leler ton pas- 


sages, one of which may possibly have contained 
the statement thus quoted in Sls. XII, 2:—‘It says 
in the Sakâďûm that no one of them, that is an 
inattentive man who has no high-priest, attains to 
the best existence, not though his recitation should 
be so much that it has made his duty axd good 
works as much as the verdure of the plants when it 
shoots forth in spring, the verdure which is given 
abundantly by Aûharmazd. 

DEVII Chp AXX VI reirs to a paiesaige 
which is thus quoted in Sls. X, 25 :—‘ When an 
action or an opinion comes forward, and ore does 
not know whether zź e a sin or a good work, when 
possible z¢ is to be abandoned azd not carried out 
by him, as it says in the Sakadtm that Zarattist has 
not provided about anything whatever as regards 
everything, but three times 74 has been done by 
Zarattist about this duty, that is, so that the Avesta 


1 The very long account of this Nask, in Dk. VIII, contains 
4,129 Pahlavi words, from which the extent of its original text 
may be estimated (in the same way as in the case of Nask XVII) 
at about 53,coo Avesta and 476,600 Pahlavi words. 
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and Zand, when made quite easy by azy one, are 
for recitation, but are not to be mumbled, for, in 
mumbling, the portions of the Ahunavair are more 


chattering.’ 
Dk. VIII, Chap. XX XVIII, 6, refers to the 
passage thus mentioned in Sls. XII, 12 :—‘ Where 


a child is born, during three days, for protection 
from demons, wizards, and witches, a fire is to be 
made at night until day&g%ćź, and is to be maintained 
there by day, and pure incense is to be put upon it, 
as is revealed in the thirtieth ? of the Sakâďûm.’ 

Dk. VIII, Chaps. XX XVIII, 13, XLI, 19, refer 
to passages which seem both to be partially quoted 
in Farh. Oim, p. 38, ll. 4-10, thus :—‘ The period is 
eagerly proclaimed in another place, as it says in the 
Sakadim thus :—“ Thripithw6 zi asti atars Ahurahé 
Mazdau hama, bipithw6 aiwi-gamé, atha naré asha- 
vano :—F or thrice-supplied is the fire of Adharmazd 
2/1 Summer ?, twice in winter; so is the righteous 
man. (Whoever has become a depriver of food 
(atapdad) four ¢2mzes, which are successive, should 
be in doubtfulness as to unrestricted (aband) 
maintenance vifithrem/id: without any publicity; 
as much as z¢ zs possible to see dezg the original 
minimum of any other). 

Dk VII Chap AXA VIT, T O 
passage which contained the statements thus quoted 
in Ep. I, viu, 1, 7:—‘/¢ zs declared in the Sakadtim, 
that the consecrated bull’s urine, when it becomes 


* That is, in one of the first thirty sections (see Dk. VIII, Chap. 
ANAVI Ty 

” Both K220 and MH6 have amat, ‘though,’ instead of pavan 
hamin. ‘This first sentence corresponds with part of Chap. XLI, 
19, and the following sentence with part of Chap. XXXVIII, 13. 
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fetid, is to be stirred up', avd they should not carry 
7t forth so to the fire, so that the stench extends to 
the fire; because, if that stench extends to the fire, 
on account of the moisture avd through carrying 
bodily refuse over and forth to the fire, it overwhelms 
it. And that which the Sakadtim as declared is, 
specially, that one of the high-priests Zas individually 
said: “That stench is mentioned with reference to 
the occasion when a stench reaches it of a different 
kind from that which exists naturally in it.” ' 
DEAM XLI o eters to the passage 
which contained the statements thus mentioned in 
Sls. XII, 10, XIII, 30:—‘In the twenty-two? sectzons 
of the Sakddtim grievous things are shown about 
those who do not make offerings unto the sacred 
beings.’ And, again, ‘while those nineteen (stanzas 
of Yas. XLVI) are our offering, which it says in 
the Sakadim should be my own, the strength and 
power of the sacred beings shall become more 
considerable, and the destroyer more perishable.’ 


XIX. VenpipéAp NASK °. 


The whole of this Nask (as described in Dk. VIII, 
Chap. XLIV) is still extant, and is considered by 
the writers of the Persian Rivayats to be a complete 
work. Its fragmentary character, which is obvious 
enough to European scholars, must, therefore, be 
er ee E kaa 


1 This statement is again mentioned in 9 6. 

2 The /asf twenty-two (see Dk. VIII, Chap. XLI, 1). 

3 The extent of this Nask appears to be the same now as it was 
in Sasanian times, and may be estimated at about 23,000 Avesta 
and 48,000 Pahlavi words. The moderately long account of it in 
Dk. VIII, contains 1,272 Pahlavi words. 


[37] Ii 
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attributed, in all probability, to losses it sustained 
before the revival of Mazda-worship by the Sasanian 
dynasty. It is remarkable that the compiler of the 
account in the Dinkavd makes no allusion to the 
twelfth fargard of the Vendidad, which is also 
omitted in all old MSS. of the Vendidad with 
Pahlavi that have been examined, although the 
copyists appear to have been aware of the existence 
of a twelfth fargard. 


XX. HApékut Nask!. 

It is doubtful how much of this Nask is still 
extant. Traditionally, the two fragments published 
by Westergaard as Yt. XXI, XXII (excepting 
XXII, 3742) and by Hauc as Eim 
said to belong to this Nask; but no allusion to 
Hn. II, III can be found in the account given in 
Dk. VIII, Chap. XLV, and Hn. I can be traced in 
that account only by assuming that the Ahunavair 
is therein mentioned (in § 1) instead of its accom- 
panying Ashem-vohiti, as it appears to be in Hn. I, 4. 
In Yt. XI we also appear to have a form of the 
Srésh Yast derived from the Had6kht Nask, or 
used in the liturgy when that Nask was recited, and 
this Yast likewise refers (in § 3) to the Ahunavair in 
similar terms to those used in Hn. I, 4. 

Dk. VII, Chap XLV, 1, telers tom thes paces 
which contained the statement about the Ahunavair 
already mentioned and also thus quoted in Sls. 





1 The short account of this Nask, in Dk. VIII, contains 295 
Pahlavi words which, according to the proportions adopted in the 
case of Nask XIII. would represent about 8,400 Avesta and 17,400 
Pahlavi words of original text. 


EXTANT FRAGMENTS. 483 


XII, 19:—‘It says in the Haddkht that of the 
sayings which are spoken out the Ahunavair is that 
which 25 most triumphant.’ 

Dk. VIII, Chap. XLV, 4, refers to the passage 
which probably contained the statements thus quoted 
in the Afrin-i Gahanbar, 14-19 (Sp.), concerning the 
righteous gifts to be given away, for the sake of the 
soul, at each of the six season-festivals :—‘ There is 
an Avesta witness manifest in the Hadékht from 
the passage (zz the case of the Maidhyé-zaremaya 
festival): “ Hazangrem maéshinam daénunam paiti- 
puthranim naram ashaonam ashaya vanghuya uruné 
para-daithyad, aévahé hatam 4inmanahé yad ashahé 
vahistahé.”” During the other five festivals the 
gifts, instead of ewes, are to be cows, mares, camels, 
and all kinds of herds and seeds, respectively, as 
appears from the corresponding passages. All six 
passages, mingled with further Avesta text, occur in 
several MSS. of the Afringan-i Gahanbar (see the 
earlier part of each section of Af. Gah. 7-12, ed. 
Geldner). 

Dk. VIII, Chap. XLV, 9, probably refers to the 
passage which contained the statement thus quoted 
in Sd. XL, 4:—‘ In the commentary of the Hadékht 
it says :—“ Mâ âzârayôis, Zarathustra! mâ Pouru- 
shaspem, ma Dughdhovam?, ma aéthrapaitis :—It 
is not desirable that thou, O Zaratist! shouldst 
distress ¢hy father, or mother, ov priest.”’ 

Dk. VIII, Chap. XLV, 10, may possibly refer to 


* The orthography of these three Avesta names has been 
amended in accordance with the Persian version accompanying 
them, but all the four MSS. consulted have the first two in the 
genitive, and one MS. uses a masculine genitive form also for the 
third name. 


112 
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the passage which contained a statement that is 
often partially quoted in Pahlavi colophons, and the 
Avesta text of which constitutes Yas. LX XII, 11 
(Gld.); the first part of the statement, with a trans- 
lation of its Pahlavi version, is here quoted from 
Mitz6-épan’s colophon to a volume of miscellaneous 
Pahlavi texts, usually called the Vistâsp-shâhnâmak 
from the subject of its first text, and written A.D. 1322, 
in which the writer mentions the source from which 
he quotes; and the second part is taken from the 
same writers colophon to the Yasna MS. K5, 
written thirteen months later, which is the only 


known authority for this part of the text:—‘In 
one passage of the Haddkht z¢ is declared that 
Attharmazd spoke to Zarattst thus :—“ Aév6 paztau 


y6 ashahé vispé anyaéshaim apaztam :—one only is 
the way of righteousness, all those are no ways :— 
angrahé mainycus nasistam! daénam daévayasnanam 
paragitim masf#yanam ? frakereitim :—which the evil 
spirit of the heretical demon-worshippers, the wizard, 
has forced on to mankind.” ’ 

Dk. VIII, Chap. XLV )912. must icier stomnne 
passage which contained the statement thus men- 
tioned in Sls. XIII, 10:—‘ The fifteen stanzas of 
Ya-shyaothan4a? are for this reason, because it 1s 
given for the destruction of those fifteen fiends who 
are declared in the medical part of the Had6ékht.’ 

No allusion to the following seven passages, 
quoted from this Nask, has been noticed in Dk. VITI, 
Chap. XLV :— 

In Sls. XII, 30, itis stated that in the Pagekhe 


1 Only the first and last letters of this word are clearly legible. 
* The first syllable is illegible. 2 Yas, NANING 
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it says that a woman who shall be reverent is to be 
considered as much as she who is suitable.’ 

In Sls. XIII, 6, it is said that ‘the twenty-two 
stanzas of Ta-ve-urvata! are the twenty-two judg- 
ments of which it speaks in the Had6kht thus: 
“Anaomo mananghé daya vispai kva, kva parô ?— 
Lodging in the judge, that while Ze as twenty-two 
judgments %e may be more just.”’ 

hit AS NT a a tis stated that nro 
commentary of the Hadokht it says, that every one 
who performs intercession, and extracts anything 
from a person on their account, and conveys 2¢ to 
them is as much without dishonesty towards them, 
as he who may have given to them out of his own 
property. And zz the spiritual exzstence they take 
account of that profit for him, and just as they make 
out the account of the good work of that person who 
may have given z¢, even so much is his good work.’ 

In Vig. p. 12, it is said, with reference to Aharman, 
‘that he is a creature of Atiharymazd is manifest 
from the Avesta of the Hadékht: “ Data, Ahura 
spezta! Mazdau.”’ 

In Vig. pp. 23-25, it is said that, ‘if any one 
passes away from the bodily existence, as much of 
his wealth comes to his son, wife, and daughter as is 
declared by the Avesta of the Hadékht?:—“ Aad 
yézi avi hé anguhé astvaivti, Spitama Zarathustra!— 
So if in that bodily existence, O Spitaman Zaratist ! 
—naram va nairinam va para-irithyad,—of males or 


1 Yas. XXXL 

* It is perhaps necessary to repeat that no attempt is made to 
correct the Avesta orthography, except in the case of a few obvious 
misprints. 
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females ove expires,—fvad aétaésham yaunghuyanam 
avaretanam maéthananaméavastranam paiti-raésyad, 
—however much of their wealth and things, houses 
and clothing he abandons (that is, he leaves such in 
this world)—avatha hé Avaté puthrem anghad, aévé- 
baghem hada avaretanim nisrinuyad ; dad yézi hvam 
nairika bavaiti, aévé-baghem paiti-nidadhaiti; yézi 
dughdhram hevti, naémem baghem fragasad :—in 
such a case, should there be a son of his, himself, 
one delivers up 40 jim one share of the property; if 
the wife herself (that is, his privileged wife) exists, 
one gives up ¢o her one share in it; if there are 
daughters, a half-share comes on to cach of them.— 
Aad yézika hé naré irista hva hizva ukhdhem va- 
cem nazdas#a naré danghrem paiti-dyaéti, vispanam 
vakam ukhdhanaméa avi yam astvaitim gaéthim 
harethrem frabarad;—So also, if that dead man 
gives over a verbal statement by his own tongue 
fo the nearest wise man (that is, speaks his own 
will), all his words and statements, when in control 
of his bodily existence, ove carries out (that is, one 
shall confer authority on his words) ;—yézi ndid 
harethrem baraiti andperetha hala shyaothana :—if 
one shall not confer the authority, he becomes an 
unpardonable szzzer (owing to doing this deed; that 
is, the person who, when ¢4ere is a will, does not 
carry it out)—Avad yad hé nar6 irista aputhrai 
anghad, upa hé puthrem fradadhad, Spitama Zara- 
thustra! yahmad haa puthré haom urvanem Kinvad 
peretim vidharyad:—So when that dead man is 
without a son (that is, there is no son of his), one 
gives forth ¢he share over ¢o the son, O Spitaman 
Zarattist! by whom, as a son (that is, an adopted 
son), they pass on zke man's own soul from that 
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Kinvad bridge (that is, it departs éy the passage of 
the bridge).”’ 

In Vig. p. 83, it 1s said that ‘hair from an ox or 
a horse is suitable, as z¢ is declared by the Hadékht: 
“ Geus va aspahé va varesa.”’ 

In Vig. pp. 144, 145, it is said, with reference to 
announcing the name of the deceased during the 
celebration of the Srédsh Yast after a death, that 
‘zé 2s declared by the Avesta of the Hadékht :— 
“Yêzi narô mazdayasnô haa gaêthâbyô para- 
irithyéiti, dad hé nama hadha pitd frageurvaydd; 
yézi nairika para-irithyéiti, dad yad hé nama hadha 
pathané uzgeurvayad, Spitama Zarathustra! aétem 
vaéem ni aztare mazdayasnanam frasastaydd :— 
If a man who is a Mazda-worshipper passes away 
from the worldly existence, in such æ case one holds 
out his name with ¢hat of his father; and if z¢ de 
a woman who passes away, in such æ case one 
upholds whatever is her name with ¢hat of her 
husband, O Spitâmân Zaratûst! oxe shall further 
bless this statement (that is, zs erung reverenced is 
important) among the Mazda-worshippers, (do thou 
proclaim and further bless this statement).”’ 


XXI. Stép-vast NASK.: 


It has been already shown, in Dk. VIII, Chap. 
XLVI, rn, that the whole of this Nask is probably 
still extant in the Yasna and Vispérad. About half 
of the present Yasna appears to consist of five-sixths 
of this Stéd-yast, to which have been added three 


* The actual extent of those portions of the Yasna and Vispérad 
which appear to have constituted this Nask, may be estimated at 
about 12,500 Avesta and 22,400 Pahlavi words. 
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fargards of the Bako (Nask ITI), with the Hom and 
Srésh Yasts, extracted probably from the Bakan- 
yast (Nask XIV), and the greater part of the Atas 
and Aban Nydyises; the whole collection being 
provided with an introductory and concluding ritual, 
compiled from other sources, to form the complete 
ceremonial liturgy of the present Yasna. 

There appears to be no sufficient evidence, either 
internal or external, for ascribing this collection of 
the liturgy to so late a date as the end of the ninth 
century, when the compilation of the Dinkarvd was 
completed. It is therefore safer, for the present, to 
assume that the Stéa-yast existed for a long period 
as a separate Nask (the form described by the 
Dinkavd@), even after the greater part of its text had 
been incorporated with others to form the collected 
liturgy now known as the Yasna. 


Besides the fragments which are specially at- 
tributed to particular Nasks, there are also a few 
writings which closely resemble the Nasks, or their 
fragments, in general character, but which can hardly 
be traced to their actual source by means of the 
accounts given in the Dinkavd. Thus, the Aogema- 
daésa might perhaps be supposed to have been 
extracted from the Baris (see Wk. MEI CHIPRE 
18), if it did not contain a few Avesta quotations 
iom the Yasna, Vendidad, and Yasts. While the 
quotations from the Ashem-staota, given in Vig. 


pp. 89, 90, 125-129, 177, 178, are difficult to trace, 
owing to the name of their source. 





OBSERVATIONS. 


The references are to the pages of the introduction and extant fragments, 
and to the books, chapters, and sections of the translations; thechapters being 
denoted by the larger ciphers. The letters ch. stand for chapter, com. for 
commentator, Dk. for Dinkard, Dv. for Din-vigirgard, Fr. for Fragments, 
Int. for Introduction, lun. man. for lunar mansion, m. for mountain, meas. 
for measure, n for foot-note, Riv. for Rivayat, and Zs. for Selections of Zad- 
sparam. 
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Abalis, man, Inti33; Dk. 1V, 2 n. 

Aban nyayis, Dk. 1X,48,7n; Fr. 488. 

Achemenians, Dk. VIII, 13, 16 n. 

Ad-fravakhshya Chas Dk. IX, 15. 1 
oS, 1; GO, 1. 


Ad-ma-yava ch., Dk. 1X, 19, 1; 42, 
1; 64, 1. 

Ad-ta-vakhshya ch., Dk. IX, 7, 1; 
30,1; 52, 1. 


o o cl DK. V111, 28,1: Fr. 


E demon, Dk. VIII, 9, 3 n; 
IX, 9,1n; 21,4n; 22, 5, 6; 
29,9; 39,8; 41, 18. 

Aéthrapaitis ch., Dk. IX, 24, 1. 

Aézemno, man, Dk. IX, 33, 5. 

Aiarg, com. Fr. 472: 

Afringan, Riv. A s Dro rr 
483. 

Afrin-i Gahanbar, Fr. 483. 

Agérept sin, Dk. VIII, 20, 65 n; 
31, 39. 

Agoydst, meas., Dk. VIII, 20, 19. 

Aharisvang, angel, Int. 33 n; Dk. 
VIII, 9, 3; IX, 24, 3,11; 30, 
143 43, 6. 

Aharman, Dk. IA, 30, w; 31, 3, 4; 
39, 14; 58, 2, 3; 56, 4; 69. 
5 4 2056 25.0 NV dy ol 9, 

TET. a 

ne Fr, 456, 45 

Ahûm-stûz, man, DE M 197 6n: 

Ahunavair, Int. 29, 40; Dk. VIII, 
lio 10. 2,20: 4, I n; 44, 
SIn, of; 40, 1; 26, 1,2 n; 
[X 2,2 n, 17-19; 3,1 n; 19, 
2, 6-9; 24, 18; 25, 1 n; 383, 
53 47, 274,9, II; Zs. 1-4,7 05 
Fr. 453-455; 459, 462 n, 464, 
482, 483. 

Ahunavaiti gatha, Zs, 2 n, 3. 

Airan- shah, man, Int. 35. 
Airan-vêg, Jand, DE. LX, 12, 3; 16, 
L TANE 20, 3; 58, 20 Nn. 
Atri, man, Int. 35; prince, Dk. 

VIII, 13, 9, 10. 


Airman, angel, Dk. VIII, 44, 80. 
Airman supplication, Dk. VIII, 44, 
Sa: 1 N46) 2. 

Airya, tribe, Dk. VIII, 13, 15 n. 
Airyaman ch., Dk. JAN 23, 1; 46, 
; GS; 1; ZS. 4,7 ih, 9. 

NG gah, Dk. IX, 9, 10. 

Akatash, demon, Dk. IX, 9, 1. 

Akht, man, Dk. IX, 44, 14. 

Ak6man6, demon, Dk. VIII, 9, 3 1; 
[NG 295 ie POs 832s 3 is 
41, 13; 69, 21. 

Albic’2 m., Dk. IX, 20, 3; 22, 4,7. 

Alexander the Great, Int. 31; Dk. 
VATES Tne D rn LO, 
ens Ilan IS, a na IM 23 
n; Riv, 11, 8-11; III, 9-12; 
IV. 12, at, 23 Dy. S-12; 20, 


2223 
Al-Mâmûn, 
Mm 
Amûrdad, angel, Dk. IX, 9, 1 n; 
19,1; 31, 25; 34, q; 39, 21; 
4), 17; 43, 2; 61, 10; 64, 4; 
69,22. 
Anahar, demon, Dk. VIII, 9, 3 n. 
Anahita, angel, Dk. IX, 24, 3 n. 
Andar, demon, Dk. IX, 9, 1; 32, 3 
n Sce Indar: 
Angra-mainyu, Dk. IX, 21, 4 n. 
Anôshak-rûbân, man, Int. 36, 38. 
Aogemadaé&a, book, Fr. 488. 
Arabs, Int. 31, 39; Dk. VII, 183, 
16 n. 
Aratéstaristan ch., Dk. VIII, 26, 1; 
LSS 
Ard, angel, Dk. VIII, 9, 3 n. 
Arda-fravard, book, Dv. 23. 
Ardavahist, day, Dk. VIII, 20, 22. 
Arda Viraf, man, Dk. IX, 45, 4 n. 
Arediis sin, Dk. VIII, 20, 64, 65 n; 
Sl so NGALA, 15. 
Arekdvikstir, angel, Dk. IX, 24, 3, 


kbaltah ntes DE 


Fie 
Aresh, demon, Dk. IX, 30, 4, 5; 
31, 6-10. 
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Arezraspah, priest, Dk. IX, 21, 24; 
INA 22, 

Ar’gasp, king, Dk. VIII, 11,4; IX, 
6P r2. IV, 21: 

Ar’gistan ch., Dk. VIII, 25, 1. 

Armaiti, angel, Fr. 463 n. 

Armat, angel, Dk. IX, 34, 2. 


Artakhshatar, king, Int. 3153 Dk, IV, 
25, 20. 

Artim, land, Dk. IV, 26. 

Artiman, Dy.22 2; 

Amimans, nt.” DR Iy 24 


Ashavahist, angel, Dk. VI, 37, Ieee 
IA 9 In, 8; 80, 14; 44, [2 : 
69, 46: Zs. 9 : Dk. IV, 10, ra. 

Ashavizd, man, Dk ING 16, I7: 

Ashem Pr Asa, 

Ashem-staota, book, Fr. 488. 

Pa ch, Dk. [NK 91 26, 

; 48, : formula, 'Dk. VIII, 
2, 5n; 45, IR, ING 9, 3 n: 
19, 6-8; 23,6 n; Zs. 9n; Fr. 
482. 

Ashem-yahmâi-usta, man, Dk. IX, 
39, 20 n. 

Ashi, angel, Dk. VIII, 9, 3 n. 

Askan, Dk. 1V, 24 

Askanians, Dk. VIII, 13, 16n. 

Askâram nask, Dk. VIII, 38, 

Riva ile 19 ; HI 20; TA 20: 
Dv. 19. 

Asnavand m., Dk. IX, 12, 5n. 

Aspandiârji, priest, Int. 36. 

Asparam nask, Dk. VIII, 28, In 
Riv. M, a27; less IV is 
Dy. r7. 

Aspikan, DEAE Ziti. 

A stad, ae ike oO 9, 6; 20, 4; 


F r. 
Astevidid, demon, Dk 1K 512, 17; 
16, 1,23 235, 1 0. 


Asûristân, ad, Int. 338 

Atarevakhsh, priest, Dk. IX, 33, 5. 

Atas-nyayis, Dk. IX, 43, 7 n; Fr. 
488. 

Âthwyô, man, Dk. VIII, 13, 8 n. 

Âtûr-farnbag, priest, Int. 31-345 
Dk IV, 

Atfirpad-i Hêmêdân, Int. 32-35, 38. 

— 1 Maraspendan, Int. 23-015 A, 
425° Dk Vill 1,22 seas: 
IX, 8,47 39, 13D IN 27 

— î Zaratâstân, Dk. VUT 1 gin. 

oe ae land, Dk. soe 12, 


Atidak, woman, Dh. NG DI 4. 
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Atharmazd, Dk. VIII, 1, 1,7 13; 2) 
2; 8,4; 10, 3; ll, 3; 13, 16; 
14, 3; 15, 13 2O, 114, 129, 153% 
&c.; creator, Dk. VIII, 9, 198 
ll, 2; 18, 1; 15, 43°97, 168 
43, 32; IX, 1, 1; 9,9,10; 12, 
4; 13, 8; 21, 20, 21; 24, 19; 
29, 9, 12; 3l, 4,13; 34, q ; 35, 
21; 38,6,8; 43,2; 44,8; 45, 
8; 47,1, 4,133 50,15; 53, 10, 
253 58,13; 61,13; 63,6; 64, 
8; 69, 56; false account of 
origin, Dk. 1X, 80, 4; lord, 
Dk. VIII, 27, 11; speaks, Dk. 
IX, ll, 12; 12, 2 245 20, 41- 
24, 4, 13, 17; 27,15 28, 4,5; 
29, 6, 11; 3O, 7; 32, 3, 255 
33, 1; 34,7; 35, 19, 23, 255 
37,?,2; 44,1; 61,1; 64,12; 
66, 1; 69, 5, 11, 18, 21, 24, 25, 
34; III, 7, 1, 3-5. 

Atharmazd day, Int. 35; Dk. VIII, 
20, 22. 

— king, Dk. IV, 27. 

Atshahin gah, Dk. IX, 9, 6. 

Atshédar, apostle, Int. 32; Dk. VIII, 
14, 12,13; IX, 80, 1900; 4G 

Atishédar-mah, apostle; Dk. VIII, 
14,13, 14; IX, 30, i10 n; 41, 


Yi 

Atizaérin gah, Dk. IX, 9, 9. 

Alizêbo, king, Dk. VIII, 13, 11. 

Avan day, Int. 36. 

Avarethrabau, priest, Dk. VIII, 13, 
13; 

Avénak, lun. man., Int. 46. 

Avesta, ‘Int. a1, 32 38-42, 44; Dk. 
VIH, 7,23 16,110 2024F 
DINI 29, he 45 25 n; 42,6: 
44, 81; IX, 14, 4 n; 24,1 n, 
I6 n; E 73 IV, 26, 31, 305 
Riv. Il, 11: I r: G oe 
23; Dv, cay Fr. 454, 458, 466, 
467, 474, 475, 477, 483-485, 
487,488 ; —and Zand, Int. 31 ; 
Dk. VIII, G6, 13 12,13 20, 66% 
IK, 31, 22% 32,20; 1V (23228 
sa3 Riv. ll, 23 Dyas hip 
462, 479; — legends, Dk. VITI, 
13, 16 n; — lore, Dk. IX, 46, 
1; — quoted, Dk. VITI,1, 71; 
17,6 n; 18,5 n; 19,7 ny 20 
7,190 N, 74 1} 22,1607 oo. 
i3n; 44, 65 n, 80n; IX, 3, 
rn; 4, rn, 12 3 nee I 
69, 25, 51, See; Er. 461, 4033 
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471, 472, 474, 475, 478, 480, 
483-487. 

Avigeh-din, book, Int. 36. 

Avoirist sin, Dk. VIII, 20, 65 n; 
31, 39. 

Ayazem, man, Dk. IX, 33, 5 n. 

Az-} Dahak, king, Dk. VIII, 35, 13; 
IX, 10, 33 21, 11-13, 16, 18, 
20, ZI, 


Åzö, demon, Dk. IX, 32, 3 n. 


Bagh nask, Dk. VIII, 4, rı n; Riv. 
Kes, V3: Dy. 4. 

Baghan-yast nask, Dk. VIII, 15,1 n; 
Rives rs lll 165, LY 916; 
Dv. 15. 

Bahman Ptingyah, man, Dk. VIII, 2, 
2mm ow an, iv. 1 Fr. 
HS. 

Bahman Yast, Fr. 452. 

Bahram I, king, Dk. IX, 39, 13 n. 

Bakan, Dk IX, 47, 2,9,11; 48,1; 
Feas. 

Bakân-yast nask, Int. 40, 41, 43, 45; 
DE VMI 11,714, 16n + 15, 
Us Pr 479, 471, 488. 

Bakdad, Int. 33. 

Bako nask, Int. 43-45; Dk. VIII, 1, 
o 12; 4 T; 2; 46 10n: IX, 
47,2; 50,2; 69,1n; Zs.4n; 
Fr. 451 1, 453, 461, 463, 464. 

Barazak, man, Dk. IX, 16, 18. 

Baris nask, Int. 43, 45; Dk. VIII,1, 
Nowa 2e. 0,01, os Riv i T, 
Oe M ros IV, ro: Dyo! Er. 
467, 488. 

Barmayiin, ox, Dk. 1X, 21, 22; 22, 


Pe 
Barsém, Dk. IX, 43, 7 n. 
Bartartish, man, Dk. VIII, 35, 13 n. 
Barzii Kamdin, priest, Riv. o n. 

— Qiyamu-d-din, priest, Riv. IV, 


oO. 
Bavafzal, book, Riv. II, 6; IV, 7. 
Bayan-yast nask, Int. 45 n; Dk. 
Vili lot ns Riv: 1: 
Bazai sin, Dk. VIII, 31, 39. 
Bévarasp, title, Dk. IX, 21, 7. 
Bédék-varst sin, Dk. VIII, 19, 1 n. 
Béd6k-zéd sin, Dk. VIII, 19, 11; 
34, I1 n. 
Bombay, Int. 36, 37. 
Bradrék-résh, man, Dk. VIII, 35, 


IN. 
Bundahis, book, Dk. VIII, 5, 5; 
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IX, 32, 10n; 47,2 n; Riv. IV, 
P Dve 23a Er 46 5. 
Batal, book, Dv. 6. 


Caspian sea, Dk. VITI,18,9n; IX 
16, ijn: 22 Amm o: 
Ch in Oriental words is printed K. 


3 


Dad nask, Dk. VIII,12,1n; Riv. 1. 

Dadik men, Dk. VIM L 50: 

Dahak, king, Dk. MIT, 1378.9; 
[Xv0; 23) to, 26 16 ara 21, 
12,01. 

Dahisn-aiyyar, man, Int. 35. 

Dahman dfrin, Dk. IX, 22, 1, 2. 

Daiti peak, Dk. 1X, 20, 3. 

Damdad nask, Int. 43, 45; Dk. VIII, 
ilo, t2, 10 tsb, 1, 5 te. Riv, 
L Fe O5. 

Darai, king, Dk. IV, 23. 

Darnuesteter, Eror, Int. 39 n; DE. 
VIII, 16, 8 n; 44, 33n; IX, 
24, 17 n; Zs. 5 n; Dk. III 
197, 6 n. 

Dariin, book, Riv. 1V, 23; Dv. 23. 

Dashmest, meas., Dk. VIII, 20, 19. 

Dastanik, man, Dk. IX, 15, 2. 

Davans, man, Fr. 469. 

Dayun, priest, Dk. IX, 24, 17 n. 

Day-watches, Dk. VIII, 7, 10; 29, 
9; 43, 38; 45, 4,8; IX, 9, 6 
Nn-Ion. 

Dén day, Int. 34. 

Dimavand m., Dk. IX, 15, 2 n; 16, 
17a: 2l ron. 

Dinkard, book, Int. 29, 30, 32-39, 
Ay 435.4050 Oko Vd, os) 1, 
20° n; Id 18 ne 14, 4344) 
51n; IX, 47,2 n; 69,1 n; 
Zs omn; DRI 197 6m IV, 
am. 

Din-vigirgard, book, Dk. VIII, 2, 2 
n; Dv.on. 

Drvâspa, angel, Dk. IX, 15, 3 n. 

Dûghddvö, woman, Dv. 13; Fr. 
469, 483. 

Dûrâsrôb, man, Dk. VIII, 35, 13 n. 

Duvasarégad nask, Dk. VIII, 21, 1 
n; Rivi MiTo.: 

Duvåsarônigad nask, Dk. VIII, 21, 
ini Riv ITs. 

Duvâsarôzad nask, Dv. 18. 

Duvâsrôb nask, Dk. VIH, 21,1 n; 
Riv. IV, 19. 

Dvazdah-hamast nask, Dk. VIII, 5, 


? 
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Tone, le Lis a Gay 5G 
Dy 


Erdishir, man, Int. 35, 36. 
Ezekiel, book, Int. 39 n 
Eznik, Dk. IX, 30, 4n. 


Fargara. chk. VT aoc, 23 
28, 7 3 IA, i 25 23, ZS. 6. 
Farhang-î Oîm-aêvak, book, Int.30; 


Pk VII 6am IE: 
19, 1 n, 54 n; 20, 19 n, 64 
n, 74 n; 22, 16 n; 831, 39 1n; 
98, 13 n; AlL ron: Fra; 
480. 

Farukh6-zad, priest, Int. 31, 32, 343 
DR TV 72 


Favamigasan, book, Riv. IT, 6. 
Favamsa han, book, Riv. IV, 7. 
F'irdausi, man, Dk. VITI, 18, 12 n. 
Fomalhaut, star, Fr. 474 n. 
Frabardar, priest Dk TIA T33 5; 
43,7 Nn. 
Fradadafsh, region, Dk. 1X, 21, 24 n. 
Fradakhshtd, man, Dk. IX, 16, 16. 
Franadmam, creed, Dk. IX, 31, 6. 
Frashéstar, man, Dk. VIII, 29, 25 
Ms gS. 00 5) Deleon 2 
n; 24,17; 28,5; 42, 8; 44, 
17; 45,3; 64,4; 69, 58; III, 
i, 03 TV 235 
Frasiydv, king, Dk. VIII, 18, 11, 12 
n; 1X, 1G) 14 ne 2a; 
Fravash, book, Riv. IV, 23. 
Fravashi, see Guardian spirits. 
Frédiin, king, Dk. VIII, 13, 8, 9; 
PAG 6,2; 15, 203 Al 9 10, 11, 
17, 18, 20-22, 24: 


Fryanaks, family, Dk. IA, 89, 20. 


Gahanbar, see Season-festival. 
Ganaba-sar-nigad nask, Int. 41, 43, 
ss Dk Vill eter, 

I: Pr 476. 

Gandarep, monster, Dk. IX, 15, 2. 

Garshâsp, king, Dk. VIII, 13, 12 n. 

Gathas, hymns, Dk. VIII, 3, 2, 4; 
20, 162; 44, 81; 46, 1, 2; 
IN, 6, 1=35 17, 83 18,1; 30, 
12; 41,27n; 48, 7 n; 47, 2n, 
93 68,1 3269. a) ye Za oi. 


2-90) Dk 7. 2 15 Eras 


Gathic days. dD IW If 1a. 

= lore, Dk. VII, 1 7: 17; I3, 
5,7; 20, 6) 65, Tet 457, 
459; 461. 
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Gathic men, Dk. VIII, 1, 5.1; 12S 
69, 4. 
—nasks, Int. 40-42; Dk. VIII, 


l, 5, 9, 13, 15-17; IX, 2, 2n; 
24,1n; 47,2n; Zs. 2,3; DE 
Ill, 7, 1; 161, 1, 2; 165, 1,2 
_ 4,55 197, 6. 
Gayémard, man, Dk. VIII, 138, 1 


IX, 32, 9, 10 n; 53, 133 Fae 
454, 456, 400. 

Geldner, Prof, Dk. VIIL, 1, 7 1 
43, In; Ie 31, 6 n. 


Ges, man, Dk. se 23, 6. 

Geurva, man, Dk. IX, 23, 2. 

Goharikistan ch., Dk. VIII, 30, 1. 

Gokereno plant, Dk. VIII, 44, 80 ; 
IX, 58, 20 n. 

Gok-pato, chief, Dk. IX, 16, 14. 

Gos day Int. 38. 

Gés-aiirvan, angel, Dk. IX, 15, 3; 
29, 1, 3-6, 8-10; 51, 13 69, 
465 I, 75: 

Greek language, Int. 31. 

Greeks, Dk. IV, 24 n. 

Guardian spirits, Dk. VIII, 7, 11-13, 
23; LA, 12,21; 22,100, ae 
I7: II, 8: Dor 

Giishisn-ayar, man, Int. 38. 

Giisn-asp fire, Dk. IX, 12, 5. 

Giistasp, king, Riv. Il, 11; I, 12; 
IV,12; Dy.11 5 — man, Tat. 364 


Gamasp, priest, Dk. VIII, 29, 25 n; 
oo, 68: LA, 21, 24 n 3724517 
42, 9. 

Gamshéd, king, Dk. VIII, 13, 6 n. 

Géshmak, man, Dk. VIII, 35, 13 n. 

Girast nask, Dk. VIII, 18, 1 n; Riv. 
Ih, ray LI], ts VV aie 

Gud-dév-dad nask, Dk. VIII,44,1n; 
Riv... Wile: 

Girdai-zaritunistan ch., Zs. 5. 


Ha, oe Dk. VIII L206; 2 3 le 
2, 2m Zs. 6 <7 on 

Bada NG lore, Dk. V LIT, 1555 

— — men, Dk. VIII, l, 50: 

— — nasks, Int. AB A 46; Dk. 
VIII, 2,5, 10; 13,15, 105 2oaee 
3; Dk. III, 16], 1,2; 1657 
2, 4, 5; 197,6. 

Hadokht nask, Int. 40, 43, 45; Dk. 
VITI,1, 9, 12,16; 20, 162 5 45; 
1, 12, 143 256 5 ARivg ne 

13 Ill, 225 IV, 22-3. ae 

Fr. 482-487. 
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Ha&idakanistan ch., Dk. VIII, 39, 1. 
Hamaspadmédém gah, Fr. 475. 
Hamémialistén ch., Dk. VIII, 19, 1. 
Haoist, man, Dk. IX, 23,2. 

Hasar of distance, Dk. VIII, 20, 19, 
78,100 n; 22,18; — of time, 
Dk. VIII, 19, 54; 20, 68, 99; 
22, 18. 

Hast nask, Dk. VITE, 12, 1 n; Riv. 
ere tT 13 TN, 73: 

iane Prof. Int. 29,30; Dk. VHE 
trn, Fr g8 

Havan gah, Dk. IX, 9, 7. 

Havanan, priest, Dk. IX, 33, 5. 

Hindik, Int. 46. 

Erindes Dk. IV, 26. 

Holy-water, Dk. VIII, 7, 1; 26, 
24; 29, 11; 38, Ai aa 41, 
IX, 32, 4,7; 69, 

Hêm, angel, Dh TIN; 43, 6 come). 7, 
rn. 

— juice, Dk. VIII, 38, 7 

— plant, Dk. VIII,44, 80; IX, 58, 
20 Nn. 

— yast, Fr. 488. 

Héshang, king, Dk. VIII, 13, 5, 6, 8. 

— man, Dk. IX, 16, 16 n. 

H6shangji Jamaspji, Dastiir, Int. 37. 

Hüma guecn, Dk. TX 22,72. 

Hûmstûv, man, Dk. IX, 33, = 

Hushêdar, apostle, Riv. e 
Aûshêdar. 

Hisparam nask, Int. 41, 43, 45; Dk. 
Nal, 1.2 > 28.15 Riv I: 
473, 474) 479-479: 

Hités, queen, Dk. IX, 45, 5. 

Hvaétumaiti ch., Dk. IX, 9, 13; 32, 
13 541. 

Hvêbas, Dk. IX, 21, 24; 45, 3. 

Hvobo, Dk. IX, 44, 17. 

Hvoév, Dk. VIII, 29, 25. 





. See 


Îndar, demon, Dk. IX, 21, 4n; 32, 
3. See Andar. 

ramak 1 32,6 Dk, NITI 1, 
20,22; i, IN; 13, 10- 12,15; 
20, 1193 26, 220° 37, 26 $0; 
38, 30; ia 8, 5; 16, 15 D, 
17 eee 1 28, 3; 41, 
6n: 43,4: IV, 24,30. 

Iranians, Dk. VIII, 1,5 n; 8,21; 
20, 26, 152; 34, 8; 37, 50; 
38, 61; 44, 57; x a 2. 

Isfendiyar, man, Riv. In; prince, 
Dk TX) 22,74 1. 


Istidgar nes, DEVIL 2, 2n: 
Riv. ITI, 
{svand, pr iest, Dk. IX, 33, 5. 


J in Oriental words is printed G. 
Jamaspji Minochiharji, Dastér, Int. 


36. 
Jeremiah, book, Int. 39 n. 


Kadmmis, Int. 36. 

Kad-mGi-urva ch., Dk. IX, 20,1; 
43,1: 65 1. 

Kaî, Dk. IX ,29, 3, 43 39,19; 44, 
14,15. See Kik. 

Kal- Apivêh, prince, DK. IDS 23,2. 

Kal-Kavâd, king, Dk. IX, 23, 2 

— K hiisréi, king, Dk. VII, 13, ii, 
ISA; IN, 12, 51; 16, 19; "29, 
10N, 11,12; 23, 1, 2, 4-63; 58, 


— Lôharâsp, king, Dk. VIII, 18, 15. 

— Qubad, king, Dk. VIII, 13, len, 

Kaity6k-zéd sin, Dk. VII, 19, Di. 

Kai-Us, king, Dk. MITT, 13, Smi, 
14 n; IX, 22, 4-6 oo a 
23, 2n. 

Kai-Vistasp, king, Int. 31; Dk. VIII, 
Ll ies 5 TN, 24g 17: 
39,22; 41,5; 44, 16; 69, 26, 
58. See Vistasp. 

Kamah Bahrah, man, Riv. IT, o. 


Kamnamiéza ch., Dk. IX, 16, 1 
39,1; Gl, 1. 

Kangdegz, land, Dk. IX, 16, 15; 41, 
6n. 


Kapamdgan, book, Dv. 6 
Karap, Dk. VIII, 35, 13; IX, 29, 
35 32, 235 39, 19; 44, 15; 


58, 33. 

Kaskaniz nask, Dk. VIII, 10, 1 n 
Riv. IV, 11. 

Kaskasîrah nask, Dk. VIII, 10,1 n; 
Riv. Ii 10. 

Kaskisr6bo nask, Int. 43, 45; Dk. 
SL VO, eee. 20 + tO i 
Fr. 467. 

Kassrôb nask, Dk. VIII, 10, 1 n; 
Riv. l; i iT. Dv. 10} 

Kausji Rustamji, Dastiir, Int. 36. 

Kavi-Kavad, king, Dk. VIII, 18, 12, 
T3, uon 

Kavulistan, land, Dk. IX, 16,17 n. 

Kayans, Dk. VIII, 13, 12: IN. I6, 
gi Da 9; 24, 3. 11; Fr. 
461. 
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Keresasp, man, Dk. VIII, 13, 12; 
35,13n; IX, 15, 1-4; 16, 17 
n 23, 6; Franz. 

Khor sin, Dk. VIII SU sg 1N I2, 
5 Er 472 47 

Khshmaibya ch., Dk. IX, 6, 1; 29, 
1 611. 

Khûmbik, Dk. IX, 16, 16. 

Khiirdad, angel, Dk. IX, 9, 1 n; 
19, 1; 31, 25; 34,4; 35, 21: 
41, 17; 43, 2; 61, 10; 64, 4; 
69, 22; month, Int. 36. 

Khirdah Avesta, Riv. IV, 23. 

Khiisrdi-i Kavadan, king, Int. 42 ; 
Dk. IN. on, 23. 

Khist nask, Dv. 12. 

Khvaniras, region, Dk. VIII, 8, 2; 
13, 2,4,8 n,9, 14; IX, 16,12; 
2l, 17,21. D22 3T. 

Khyôn, Dk. VIII, 11, 4. 

Kielhorn, Prof., Int. 37. 

Kik, Dk. VHI, 35,13 n: IX, 32, 
235 53, 33. 

Kubad, man, Int. 35. 


AKékast lake, Dk. 1X,12, 5 n; 238, 5. 

KidahVagarkardan, book, Riv.1V, 23. 

Kidrast nask, Dk. VIII, 18, 1 n; 
Riv. I. 

Kinistan, land, Dk. IX, 16, 14 n. 

Kinvad bridge, Dk. VIII, 14, 8; 24, 
ton: 29,rn: TX, 16,3; 20, 
3,4; 49, 8n; 6l, 9; 63,2; 
Dv. 5; Fr. 455, 487. 

Kitradad nask, Int. 40, 41, 43, 45; 
Dk. VIIJ, 1, 11; 12, 16 0; 13, 
1; Fr. 468. 

Kitrag-miyân, prince, Dk. IX, 41, 6. 


Law, Dk: VIII, 1,5,7 IO I7" ZS. 
23 DE IIL Za lorma: 
165, 1, 5. 

Legal nasks, Int. 43-45; Dk. VIII, 
1 11,632 TL IG ees iS. 
2,4, 53 197, 6. 


Madigan-i gugastak Abalis, book, 
Int. 23°; DEITY. 2en- 
Magian men, Dk. IX, 69, 58; IV. 


216 
Magianship, Dk. IX, 69, 58. 
Magian statements, Dk. IV, 34. 
Mah-ré, Dk. IX, 48, 7 n. 
Mah-vindad, man, Int. 34-36, 38. 
Maid6k-mah, man, Dk. IX, 24, 1, 
17; 44,19; 45, 2 n. 


Maidék-zarem, season, Dk. VIII, 38, 


7: 

Manih, heretic, Dk. IX, 89, 13; 53, 
30. 

Mansarspend, angel, Dk. IX, 12, 16; 
39, 8. 

Manfisfihar, king, Dk. VIII, 18, 10, 
Ir n, 12,183 IX, 85, 13: Da 
468. 

Mar’zapan, man, Int. 35. 

Mashya, man, Dk. VIII,13, 1; 31,30. 

Mashyôi, woman, Dk. VIII, 13,1; 
8l, 30. 

Måthra, Zs. 3; Dk. III, 7, 1-5. 

Mathra-spezta, Dk. VIII, 1, 5 n. 

Mazdak, heretic, Int. 42; Dk. IX, 
32,17 n; 53.301: LV es ni 

Mazendaran, land, Dk. VIII, 18, 9; 
IX, 16,170; 2117 21,23, 241 
22,4 1. 

Mâzônik demons, Dk. IX, 22, 4. 

Mithaokhta, demon, Dk. IX, 21, 4n. 

Mitrd, angel, Dk. VIIT, 44, 16; IX, 
9,7; 20, 4,53; 22,1; 28, 3; 
39, 9; month, Int. 38. 

Mitr6-dpan, man, Int. 34, 35, 38; 
Fr. 48%. 

Modi library, Fr. 470 n. 

Mouth-veil, Dk. VIII, 44, 65. 

Muhammadan, Int. 38, 39; Dk. IX, 
o2, 17 n. 

Mulla Bahman, Int. 36. 

— Behram, Int. 36. 

— Firaz, Int. 36. 


Nadar nask, Int. 39, 43, 45. Dk: 
VIII, 1, 10,12; 6, 7 A 
6; 117 1V,9 aie. 

Nadir nask, Dk. VIII, 6, 1 n; Riv. 
Ie ID vce 

Naremahin, man, Int. 34, 35, 38. 

Naréman Héshang, man, Riv. III, o. 

Naunghaithya, demon, Dk. IX, 21, 
a 

Nausari, town, Int. 37. 

Nero, emperor, Dk. IV, 24 n. 

Néry6ésang, angel, Dk. IX, 22, 10- 
i2. 

Nikadtim nask, Int. 41, 43, 45; Dk. 
Vill, IL 11, 3425 AG ae 
470-475. 

Nirangistan ch.,, lit. eae DE 
VIII, 29; 15 Fr. 468,470 i77: 

Nivik, man, Dk. IX, 15, 2. 

Niyadam nask, Dk. VIII, 16, 1 n; 
Riv, I. 
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Niyâram nask, Dk. VII, 16, 1 n; 
Riv os n, N 7; 
Dv. 16. 

Niydz, demon, Dk. IX, 21, 4 n. 

Nédar, man, Dk. VIII, 18, 18; IX, 
33, 5. 


Ordeal, Dk. VIII, 19, 38; 20, 12, 
14-16, 19, 33) 38, 49-42, 54-56, 
66, 67, 130; 32, 1; 38, 64; 
AQ, 3-6; IK, 17, 8; 40, 11, 
12; 58, 5-8; Zs.5; Fr. 477. 

Oxus, river, Dk. IX, 16, 14 n. 


Padramgés, lun. man., Int. 46. 
Pagag nask, Int. 43, 45; Dk. VIH, 
WO aa NT T Er oo: 
Pagam nask, Dk. VIII,7, 10; Riv. 
Phere isle Dry. 
Pâgôn nask, Fr. 466. 
Pakiné nask, Zs. 3. 
Papak, man, Int. 31; Dk. IV, 25. 
Parasang, meas., Dk. VIII, 20, 100. 
Parddarsh bird, Dk. VIII, 44, 69. 
Parshad-gavé, chief, Dk. IX, 24, 17. 
Parsi year, Int. 35, 36, 38. 
PasGs-hafirvastan ch., Dk. VIII, 23, 
Te AS 5., 
Patkâr-radistân ch., Dk. VIII, 16, 2; 
Zs. 5. 
Pàt-srôbô, king, Dk. VIII, 18, 9. 
Pazfin nask, Dk. VIII, 7,1; Riv. I. 
Pêhshôtanû, prince, Dk. IX, 16, 15; 
atom Riv IV, 23: 
Pêsândas, Pesânsih, or Pêsyansai, 
land, Dk. IX, 16, 17 n. 
Pêsânîgas, land, Dk. IX, 21, 20. 
Pêsdâdian, Dk. VIII, 13, 5. 
Peshotanji Behramji, Dastûr, Int. 
sh ET 79 N. 
Pésinas, land, Dk. IX, 16, 17. 
Pisin valley, Dk. IX, 16, 17 n. 
Poona, town, Int. 37. 
Pérfidakhshto, man, Dk. IX, 16, 17. 
Pôrûkâst, woman, Dk. IX, 45, 2 n, 4. 
Pourushaspa, man, Fr. 483. 
Ptolemêôs, Int. 46. 


Qandahar, city, Dk. IX, 16, 17 n. 


Radé-dad-aitag nask, Int. 43, 45; 
Dk Villde 10,125 Si 1; Zs. 
33 Fr. 467. 

Ragha, city, Fr. 460. 

Ram, angel, Dk. IX, 23, 1 n. 


[37] 


Rapithwin gâh, Dk. IX, 9, 8; Fr 


i 

Rashnû, angel, Dk. VIII, 20, 153, 
157,158; 22, 23; 44, 16; TAS 
9,6; 39, 10; Fr. 471. 

Raspi, priest, Dk. VIII, 7, 5,9; 8; 
3; 29,1, 5, 13- 

Ratanji-shah, man, Int. 36. 

Ratu, Fr. 456, 457. 

Ratustâyî nask, Dk. VIII, 8,1 n; 
Rivs Iei 8e E o INg; 
Dy. 8. 

Rêshistân ch., Dk. VIII, 18, 1. 

Rôg-vêh, man, Int. 35. 

Romans, Dk. IV, 24 n, 26 n. 

Riiman, Riv. IV, 23 ; Dv. 22. 

Rustam, hero, Dk. IX, 22, 4 n. 

Ristim, man, Int. 35, 36, 38. 

Rustamji Kaikobadji, Dasttr, Int. 
37 


Sacerdotal leadership, Dk. VIII, 7, 
4,53 8,25 37, 5; 49, 5- 
Sacred cake, Dk. VIII, 29, 2; IX, 
14.12 erg 

== feast, Dk. VIII, 39, 6. 

— shirt, Dk. VIII, 29, 15; Fr. 474 

— thread-girdle, Dk. VIII, 29, 15; 
38, 25; Fr. 475, 476. 

— twigs, Dk. VIII, 19, 38; 20, 12, 
66; 26, 24; 29,16; 44, 65. 

Sad-dar, book, Dk. VIII, 44, 33 n. 

Sad-darband-i Hfish, book, Fr. 452. 

Saham, demon, Dk. IX, 21, 4 n. 

Sairima, land, Dk. VIII, 13, 15 n. 

Sakâdûm nask, Int. 43, 453; Dk. 
VIII, 1,11, 12; 38,1; Riv.1; 
Fr. 479-481. 

Salm, prince, Dk. VIII, 13, 9. 

Salman, land, Dk. VIH, 13, 15. 

Samarkand, land, Dk. IX, 33, 5 N. 

Sasanians, Int. 29, 42, 44; Dk. VII], 
13, 16 n, 17; 48, 24 N; 44, 
in. IX 32,170; IV epn ; 
Fraga: 

Saukavastan, land, Dk. IX, 16, 14 n. 

Season-festival, Dk. VIII, 7,1, 3, 83 
29,8, 10; 45, 4; IX, 2, 6; 
Rivali, 7; I8; IV, 8, Dy. 


7: 

Ség, demon, Dk. IX, 21, 4 n. 

Sénan, tribe, Dk. IX, 33, 5. 

Sênê, priest, Dk. IX, 24, 17; 38, 
5. See Sénd. 

Sfend nask, Dk. VIII, 14, 1 n; Riv. 
Lrs NIL na ING E 
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Shâh-mard, man, Int. 35. 

Shâhnâmah, book, Dk. VIII, 11, 4n; 
Ton, on; INGGA es ae 

Shahpthar I, king, Dk. IX, 39, 13 
ey 2G: 

Shahpthar II, king, Int. 42; Dk. 
VII Il 22 m; 13,13 m IV, 


27. 

Shap gån, Inte 31, DRIV 23, 26. 

Shatraver, angel, DK IX, 43 1,2; 
69.18; IV om e. 

Shatré-ayar, man, Int. 34-36, 38, 47. 

Shatro-ayaran ephemeris, Int. 46. 

Shatvairé, angel, Dk. IX, 9, 1 n. 

Sirkan, town, Zs. 6 ti. 

Siyavakhsh, prince, Dk. VIII, 18, 
14 IN 16 sina ile 

Sne, man Dk IX733 

Sohrâbji Rustamji, Dastûr, Int. 36. 

Sôshâns, apostle, Dk. VIII, 14, 14; 
IX, 23, 3-5; 30,10n; 38,1; 
41,8; 58, 10, 15; 69, 10, 29, 
3r AS. 9. 

Spinsnayos, man, Dk. IX, 21, 24. 

spend nask, Int. 40,1, 43,945; Dk. 
Vil done 14, eee Dy. 
1s 466: 

Spendarmad, angel, Dk. VIII, 9, 3; 
TN, 12,25. 24-2 17 ne 
38,5n,6; 42,10; 43, 2; 53, 
27; 54, 2; 60, 4; 69, 14, 475 
Fr. 4631, 468; month, Int. 35; 
Fr a75: 

Spend-dad, man, Int. 35; prince, 
Dk. VILI, 13,181. 

Spentah nask, Dk. VIII, 14, 1 n; 
Riv. I, 

Speztâ-mainyû ch., Dk. IX, 17,1; 
40,1; 62,15; gatha, Zs. 2 n, 3. 

Spiegel Pot.” IE 5 i 

Spitaman, Int: 34. Dk IX I2 3T; 
18,3; 20.7 6; 28,60; 3138; 
32, 9, 19. pT z: 35, 6, 17; 
38, 10; 39,20; 40, 4; 43,1; 
46, 1-3 ; 47, 19; 58, 29; Fr. 
458. 

Spitaman Zaratist IntI, DR 
VII 12: IX; Aly; 45, 
6,735 We. 454; 455- 

Spitamas, Dk. IX, 39, 23; 45, 2. 

Spitiyôs, priest Dk IX 2121. 

Syta priest DkoIy 22 n 

Srobar, snake, Dk. VII 35, 13; 
IN. 10. 3: 15) 2730: 

Srésh, angel, Dk. VIII, 9, 3; 44, 
16; BSO 5: aie Ba, 


28, 3; 33, 5 n; 39, 16; Fr. 


471. 

Srôsh yast, Dk. VII, 46,10; Fr 
482, 487, 488. 

Sréshavar’z, priest, Dk. IX, 33, 5. 

Stdd-yast nask, Int. 40, 42, 43, 45; 
Dk,, VIII 059,513) 463i ae 
IX, 2, 2 1947, 10 7s) 
Rivoli Vie ar Da 
E; Fre 487, 460). See Vout, 

Stêristan ch., Dk. VILI, 24,1; Zs. 


5. 

Stadgar mask, Dk. VIII, 2.2 ne 
Rive Ps) Neves eV 3 vere. 
Pipes. 

Siidkar nask, Int. 43, 45; Dk. VIII, 
1,70, 9,121-2,25 IX 2 ees. 
4n; Fr. 451. 

Surat, town, Int. 36; Fr. 470 n. 


Satvaharan, lun. man., Int. 46. 

Sênô, priest, Dk. I1I,7,1; 197, 6n. 
See Sènô. 

Sikand-gûmânîk Vigâår, book, Int. 33. 

Sôvar, demon, Dk. IX, 9,1; 21,40: 


Tad-thwa-peresa ch., Dk. IX, 14, 
1; 37, ~; 59,1. 

Takar, meas., Dk. VHI, 20, 19. 

Tâkhmô-rupô, king, Dk. VHE, 13, 6. 

Tanápûhar sin, Dk. VIII, 20, 65, 
98; 29, 5; Fr. 455, 472 n. 

Târôkmat, demon, Dk. IX, 84, p. 

Tartars, Int 39: 

Tafirvd, demon, Dk. IX, 9,1; 21, 


40. 

Ta-ve-urvata ch., Dk. IX, 8,15 3], 
I: 59, 1 

Taz, man, Dk. VIII, 18, 8, 9. 

Tdziks, tribe, Dk. VIII, 13; 8. 

Tehmuras Dinshawji, priest, Int. 46. 

Thraétaon6, king, Dk. VIII, 13, 8 n. 

Three nights after death, Dk. VITI, 
30, 12. 

Tir, month, Int. 34. 

Tistar, day, Int. 36. 

Tésar, or Tanasar, priest, Int. 31 ; 
Dk, IV, 25. 

Tug; prince, Dk. VIII, 18, 9. 

Tijirya, tribe, DEO VII, leans 

Tiimaspian, title, Dk. VITI, 13, 11. 

Tûràn, land, Dk. VUI 13i, 15: 
35, 13 n; IA Aa S 
89, 20. 

Tir-i Bradar-vakhsh, man, Dk. iX, 
10) 3: 
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Tûr-î Brâdrô-rêsh, 
85, I3. 

Tarkabad, town, Int. 36, 38. 

Tarkistan, land, Dk. IX, 16, 14 n. 

Tas heron Dk FX, 1520: 23,2, 
6. 


man, Dk. VIII, 


Uda, fiend, Dk. IX, 10, 3n; 21, 


Ae Ta 

Urumiyah lake, Dk. IX, 23, 5 n. 

Wstavaiti ch, Dk, IX, 13,1; 36,1; 
58, 1; gatha, Zs. 2 n, 3. 


Wadak, woman, Dk. IX, 10, 3; 21, 


4n. 

Vae spirit, Dk. IX, 23, 1-3; Fr. 
ATT 

Vaêdvôist, man, Dk. VIII, 85, 13 n. 

Vahist-manthrah nask, Dk. VIII, 8, 

nee Rival es lee 43 
Dys. 

Vahirtâisti ch., Dk. IX, 232, 1; 
EGY 1 gatha, Zs, 2 o 

Vahrameman, Int. 34, 36, 36. 

Vakhshistan ch., Dk. VIII, 41, 1. 

Valkhas, king, Dk. IV, 24. 

Vanand, star, Fr. 474. 

Varahran fire, DE. VIII,25, 2; 29,17. 

Varaz, man, Dk. IX, 33, 5. 

Varen6, demon, Dk. VIII, 9, 3n; 
KN, 94 N 

Vargâvand, title, Riv. 1V, 23. 

Varistân ch., Dk. VHI, 42, es 

Varstah- manthrah nask, Riv. I. 

Varstmansar nask, Int. 43, 453 Dk. 
VITE E o, 12: Oy Weise AS 
24, 1; ‘Zs. 4n: Fr, 132 

Vastag nask, [ints 8 40 Ar 43 45 
DENI 9 72715; 1A: 
20 162. Er. 468. 

Vendidad nask, Int. 40,43 45, DE. 
VIM Sna onan, 
44, r ; Zs. a Riv. II, 20; IV, 
23 Dy. 20,23; Fr aor g3: 

Veskð, tribe, Dk. 1X, 15, 25 23, 6 n. 

Vidadafsh, region, Dk. IX, 21, oq ie 
IV 22i 

Vigirkard- i Dinik, book, Fr. 470 n. 

Vındâd nask, Dk. VIIL 44, i n; 
Riv. IV, 21. 

Vispêrad, book, Int: 4o. Dk. VIII, 
46, 1 n, Be Riv. IV, 23; Dv. 
23; Fr. 

Vistasp, ae “Be. ST I a: 
13, 16 n; 29, 25 ; 38, 68 ne 
OS 8,3; 16, 15, 19; 22, 2: 


45, 


ZSS. 
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29,20: 28,4; 338,55 39, 22; 
41,6n; 50, 26; 58, 10; 61, 


2 IN On gan, 

Vistasp nask, Dk. VIII, 0,1 n 
Riv IV, 13; 

Vistaspad mask, Dk, NITI, 11,1 n; 
Riv 1 Dy TI. 

Vistasp-sist6 nask, Int. 40, 43, 453 
Dk Vill avo. 12 Ira sag 
iva Eres, 

Vistasp-shah nask, Dk. VITI, 11,1 n; 
Riv. (ite Ul ae: 

Vistasp-shahnamak, book, Fr. 484. 

Vistasp yast, Dk. VIII, I, 5 n. 

Vivanghau, man, Dk. IX, 32, 12. 

Vohf-khshathra gatha, Zs. 2 n, 3. 

Vohfi-khshathrem ch., Dk. 1X, 21, 1; 
44,1; 66,1. 

Vohtiman, angel, DE- VISS 34 
44, 76,78; IX, 12, 29 ne 28, 
3; 80, 10; Bl, 5, 13,14; 32, 
ti; 84, 72; 36,3; 38, 5 0,6, 
8m2 39, 20 2224, 21,18, 
23,25: 42, 7, 10; 44, 12, 18, 
20; 47,2n,15,16; 50,6, 14; 
51, 10; 52, 3; 53, 24, 33, 453 
54, 3, 65 56, 53 07, 14, 245 
58,5, 6, 10, 13, 21; 59, 7, 16; 
60,7; 61,5; 63, 7,9; 64, 8; 
66, 5, 11; 67, 2-4, 8; 69. 3, 
13, 00125 My 20 Wy?) occ tll, 
ee eae 
day, Dk. V III, 20, 22; month, 
Int. 36. 

Vohûmanô, king, Dk. VITI,15, 18n. 

Vohiivast6, priest, Dk. 1X, 33, 5. 

Vologeses I, king, Dk. IV, 24 n, 

Westergaard, Prol, Int. 38; Fr. 

482. 


Yadkar-i ah book, DK VHI, 
li, 4 
Yaman, Bnd, Dk VIM 13,9 n: 
ronim manô ch., Dk. 1 5,1; 28, 
: 50,2; Z544: 
Yaeshyaothan’ choa DEIN, Lk. wi; 
84, -; 56, 1. 


Yasna, book, Int. 40; Dk. VIII, 46, 


i moa IA Ph ORI. I, 
2a oe aa Er 487499: 

Yasna haptanghait Dk. VIII, 46, I 
TIN, D an Ta, 35, E 
57, i$ "65, I n: Zs. 2 N, 3, 42, 
70. 
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Yast (yaspa) Dk. IN, 69, 1; Riv. 
Her oaz. 

— nask, Dk. VIII, 1, 16; 46, 1; 
Zs. 3; Riv. I. See St0d-yast. 

Wasis nt 4s: Dk. VIIL 102 Er. 
470, 471, 488. 

Yat sin, Dk. VIII, 31, 39. 

Yatha-ahfi-vairy6 ch., Dk. IX, 2, 2; 
25, 1: formula, DE. VIII, 1, 7 
n; 2,2n; 44,51; IX, 2, 2, 3, 
16; 92,9; 4/20, 0. Z5 4n: 
Dk. G 7, T Riv ie 
IVa: Fra 

Yathais ae Dk. Tx, 10, 1: 
55, I. 

Yazd, town, Int. 36. 

Yazdakard, king, Int. 34-36, 38. 

Yénhé-hatam ch., Dk. IX, 4, 1; 
27,1; 49,1; formula, Zs. 4n; 
Proa 

Yezi chy DRIX IBT; 


Coa 


41, 1; 63, 


16 

Yim, king, Dk. VIII, 18, 6-8; 44, 
BoA No, 2, 4 lee ls 2i, 
2-4, 6,12; 32, 127 09, 12 5 
Dv. 18. 

Y6st-i Fryand, Dk. VIII, 13, 18 n; 
IX 28,20. 39,20. 

Y ûgyâst, meas., Dk. VIII, 20, 19. 


Zâd-sparam, priest, Int. 33,39; Dk. 
VIIL 5, 5n. 

Zâkhmistân Cha 45.5 

Zand, commentary, Dk. VID 3c 
Be a Pr,-477.. Oe Avesta and 
Zand. 

Zaratii;st, apostle, Int. 32 ; Dk. VIII, 
1,20; 10,3; 11,2,4; 20,114; 
38,68n; 45, 3,143; IX,2,17; 
12, 3 n; 13, 1, 8, 9; 15, 1, 4; 
16,19n; 20,5; 25, 4; 28,3; 
29, 5, 135 30, 4; 38,5; 34,04; 


359,25; T3 7 Ae Ta; 
45,2-4; 538,173 54,5,8; 59, 
; 65, 
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35 67,1; 6853523550), accepts 
religion, Dk. IX 24 Ter IV, 
22n, 23; advised, Dk. IX, 12, 
13: 24, 15,17: 29. 2 ALi: 
39, 25; 43, 8, 11; birth, Dk. 
VIII, 3, 1; 14,1, 2; 44, 79; 
IX, 24, 1, 2, 4, 7-13 5 coming, 
Dk. VIII, 18, 16, 20; conflict 
with demons, Dk. VIII, 44, 74, 
75; his family, Dk. VIII, 29. 
253; his successors, Dk. VIII, 
14, 12-14; IX, 39, 18; 41, 6-8; 
killed, Dk. VIII, 35, 13 n; law 
of, Zs. 3; life and actions, Dk. 
VII, 14, 3-103 praise of, ie 
IN. 28, 6; 42, 7: 50, 
religion oE Dk. IANG 37, D. 51 
2; 52,7: 59, 11, 18 54 7. 
57,28; 58, 3; 6l, 14; speaks, 
Dk TX, 12; 336.2722 ol. 
9 iri; 99, 1 ogucoer ater fat 77) 
69, 8,30; III,7,4; spoken to, 
Dk 8.2.4. 39: 316 32, 
9, 12; 33, 1; 35, 13, 17, 20, 
21,25; 37,6, 4, n; 39,1, 4,15, 
20, 22,26; 42. 13: 43 mo 
44,1; 46,3; 61,1; 64,9, 12; 
65, 6,8: 69 5,15, 16, 20 20; 
III, 7 1i 3,5, vision of the 
future, Dk. IX, 8, 1-3 ; 35, 14. 
Zaratiist the Spitaman, Int. 34; Dk. 
ae 13.16: IX 27 i I0 
s 92, I7,21; 41,5, GGT: 
Bec priest, Int. 226 
Zarattist-i Attrpadan, Dk. VIII, 18, 


18 n. 
Zarik6, demon, Dk. IX, 9,1; 21, 
4n. 


Zarman, demon, Dk. IX, 21, 4 n. 

Zatamistin ch., Dk. VIII, 17, 1. 

Zirast nask, Dv. 14. 

Ziyanakistan ch., Dk. VIII, 40, 1. 

Z6ti, priest, Dk. VIN 75 oes... 
29, 1, 57°13. aly 20 ow, ta, 
26-28; 24, 4; 38, 5; 43, 7; 
69, 50. 
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ERRATA 


P. 89, ll. 9, 10, for ‘the Irânian nationality (Aîrîh)’ read ‘subjection (hêrih)’ 

P. 186, ll. 19, 20, for ‘ preparation’ read ‘bespattering ’ 

In several places it would be better to read âm ûk ð, ‘ teaching,” instead of 
hamô-kun, ‘every kind (or mode), so as to obtain the following amended 
passages :— 

P. 23, ll. 14-16. Then the exalting chanted teaching of Aûharmazd for 
Zaratûst is called, &c. 

P. 24, l. 1, the teaching for Kaî-Vistâsp; &c. 

P. 114, ll. 15-18, the meritoriousness in the guardianship and teaching 4) 
the keepers of those flocks; the happy effect of the flock and that 
of the keeper’s teaching ; &c. 

» ll. 23-28, that of the disciple through the teaching by the priestly 
instructor ; the teaching of the priestly instructor for the pupil, and 
the happy effect of the priestly instructor’s teaching in similar 
matters. 

P. 119, Il. 2-5, the want of eminence of any one through a teaching that 
is an offence to others, which is owing to his closed doors and evil 
eminence in teaching ; “Kc. 

Professor Darmesteter has suggested the following correction :— 

P. 26, ll, 22, 23, for ‘based upon the traditional early law (vasarid 
pésdidé)’ read ‘dependent upon Vaégeréd the Pésdadian ;’ [who 
was the twin brother of Hdéshing; see Sachau’s Albirtini’s 
Chronology of Ancient Nations, pp. 206, 211]. 
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SACRED BOOKS OF THE EAS! 


TRANSLATED BY 
VARIOUS ORIENTAL SCHOLARS 
AND EDITED BY 


F MAX MULLER 


** This Series ts published with the sanction and co-operation of the Secretary of 
State for India in Council. 


REPORT preseuted to the ACADÉMIE DES INSCRIPTIONS, May 11, 
1833, by MI. ERNEST RENAN. 


‘M. Renan présente trois nouveanx 
volumes de la grande collection des 
"Livres sacrés de l'Orient” (Sacred 
Books of the East), que dirige a Oxford, 
avec une si vaste érudition et une critique 
si sûre, le savant associé de l’Académie 
des Inscriptions, M. Max Müller. ... La 
première série de ce beau recueil, com- 
posée de 24 volumes, est presque achevée. 
M. Max Müller se propose d'en publier 


une seconde, dont intérêt historique et 
religienx ne sera pas moindre. M. Max 
Miiiler a su se procurer la collaboration 
des savans les plus éminens d’Europe et 
d Asie. D’ Université d'Oxford, que cette 
grande publication honore au plus haut 
degré, doit tenir à continuer dans les plus 
larges proportions une œuvre aussi philo- 
sophiquement conçue que savamment 
exécutée.’ 


EXTRACT from the QUARTERLY REVIEW. 


‘We rejoice to notice that a second 
series of these translations has been an- 
nounced and has actually begun to appear. 
The stones, at least, out of which a stately 
edifice may hereafter arise, are here being 
brought together. Prof. Max Muller has 
deserved well of scientific history. Not 
a few minds owe to his enticing words 
their first attraction to this branch of 
study. But no work of his, not even the 


great edition of the Rig-Veda, can com- 
pare in importance or in usefulness with 
this English translation of the Sacred 
Books of the East, which has been devised 
by his foresight, successfully brought so 
far by his persuasive and organising 
power, and will, we trust, by the assist- 
ance of the distinguished scholars he has 
gathered round him, be carried in due 
time to a happy completion.’ 


Professor E. HARDY, Inaugural Lecture in the University of Freiburg, 1887. 


‘Die allgemeine vergleichende Reli- 
gionswissenschaft datirt von jenem gross- 
artigen, in seiner Art einzig dastehenden 
Unternehmen, zu welchem auf Anregung 
Max Müllers im Jahre 1874 auf dem 


internationalen Orientalistencongress in 
London der Grundstein gelegt worden 
war, die Ubersetzung der heiligen Bücher 
des Ostens’ (the Sacred Books of the 
fast). 
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FIRST SERIES. 


vou. I. The Upanishads. 


Translated by F. Max Mttrrr. Part I. The AZ/andogya- 
upanishad, The Talavakara-upanishad, The Aitareya-aranyaka, 
The Kaushitaki-brahmaza-upanishad, and The Vagasaneyi- 
samhita-upanishad. 8vo, cloth, ros. 6d. 


The Upanishads contain the philosophy of the Veda. They have 
become the foundation of the later Vedénta doctrines, and indirectly 
of Buddhism. Schopenhauer, speaking of the Upanishads, says: 
‘Lu the whole world there ts no study so beneficial and so elevating 
as that of the Upanishads. It has been the solace of my life, tt will 
be the solace of my death. 


[See also Vol. XV.] 


Vou. 11. The Sacred Laws of the Aryas, 


As taught in the Schools of Apastamba, Gautama, Vasishsha, 
and Baudhayana. ‘Translated by Grorc Butuxer. Part I. 
Apastamba and Gautama. 8vo, cloth, ros. 6d. 


The Sacred Laws of the Aryas contain the original treatises on 
which the Laws of Manu and other laweivers were founded, 
[See also Vol. XIV.] 


Vou. III. The Sacred Books of China. 


The Texts of Confucianism. Translated by James LEGGE. 
Part I. The Shi King, The Religious Portions of the Shih 
King, and The Hsiéio King. 8vo, cloth, 125. 6d. 


Confucius was a collector of ancient traditions, not the founder of 
a new religion. As he lived in the sixth and fifth centuries B.C. 
his works are of unique interest for the study of Ethology. 


[See also Vols. XVI XXVII XTM, EXI anA] 


vou. IV. The Zend-Avesta. 


Translated by James DARMESTETER. Part I. The Vendîdâd. 
8vo, cloth, 1os. 6d. 


The Zend-Avesta contains the relics of what was the religion of 
Cyrus, Dartus, and Xerxes, and, but for the battle of Marathon, 
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might have become the religion of Europe. Jt forms to the present 
day the sacred book of the Parsts, the so-called fire-worshippers. 
Two more volumes will complete the translation of all that ts left us 
of Loroaster’s religion. i 


[See also Vols. XXIII and XXXL] 


Vot V. Fahlavi Tesis. 
Translated by E. W. West. Part I. The Bundahis, Bahman 
Yast, and Shayast la-shayast. 8vo, cloth, 12s. 6d. 


Lhe Pahlavi Texts comprise the theological literature of the revival 
of Zoroaster’s religion, beginning with the Sassanian dynasty. They 
are important for a study of Gnosticism. 


VoLs. VI anp 1X. The Qur'an. 
Parts I and II. Translated by E. H. PALMER. 8vo, cloth, 215. 


This translation, carried out according lo his own peculiar views 
of the origin of the Qur’dn, was the last great work of £. H. Palmer, 
before he was murdered in Le yp. 


vou. vir. The Institutes of Vishzu. 
Translated by Jutius JoLty. 8vo, cloth, ros. 6d. 


A collection of legal aphorisms, closely connected with one of the 
oldest Vedic schools, the Kathas, but considerably added to tn later 
time. Of importance for a critical study of the Laws of Manu. 


VoL. VIII. The Bhagavadgita, with The Sanatsugatiya, 
and The Anugita. 
Translated by KAsHinAtH Trimpak Terane. 8vo, cloth, 
Los. 6d. 
The earliest philosophical and religious poem of India. It has been 
paraphrased in Arnold’s ‘Song Celestial, 


vor. X. The Dhammapada, 
Translated from Pali by F. Max MULLER; and 
The Sutta-Nipâta, 
Translated from Pali by V. FausgöLL ; being Canonical Books 
of the Buddhists. S8vo, cloth, 10s. 6d. 
The Dhammapada contains the quintessence of Buddhist morality. 
The Sutta-Nipdta gives the authentic teaching of Buddha on some 
of the fundamental principles of religion. 
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vou. XI. Buddhist Suttas. 

Translated from Pali by T. W. Ruys Davins. 1. The Maha- 
parinibbana Suttanta; 2. The Dhamma-fakka-ppavattana 
Sutta: 3. The Tevigga Suttanta; 4. The Akankheyya Sutta ; 
5. The Aetokhila Sutta; 6. The Maha-sudassana Suttanta ; 
+. The Sabbasava Sutta. 8vo, cloth, ros. 6d. 

A collection of the most tmportant religious, moral, and philosophical 

discourses taken from the sacred canon of the Buddhists. 


Vou. XII. The Satapatha-Brahmaza, according to the 
Text of the Madhyandina School. 
Translated by Jutrus Ecertine. Part I. Books I and II. 
8vo, cloth, t2s. 6d. 
A minute account of the sacrificial ceremonies of the Vedic age. 
Lt contains the earliest account of the Deluge in India. 
[See also Vols. XX VI, XLI.] 


Vot. XIII. Vinaya Lert: 
Translated from the Pali by T. W. Ruys Davips and HERMANN 
OxpenBerG. Part I. The Patimokkha. The Mahavagga, I-IV. 
Svo, cloth, ros. 6d. 
The Vinaya Texts give for the first time a translation of the moral 


code of the Buddhist religion as settled in the third century B.C. 
[See also Vols. XVII and XX.] 


voL. XIV. The Sacred Laws of the Aryas, 
As taught in the Schools of Apastamba, Gautama, VAsish¢ha, 
and Baudhayana. ‘Translated by Grore Biurer. Part II. 
Vasish/ha and Baudhayana.- 8vo, cloth, ros. 6d. 


vou. KV. The Upanishads. 
Translated by F. Max Mirer. Part Il. The Ka/fa-upanishad, 
The Muzdaka-upanishad, The ‘aittiriyaka-upanishad, The 
Brehadaravyaka-upanishad, The Svetasvatara-upanishad, The 
Pras#a-upanishad, and The Maitrayava-brahmaza-upanishad. 
8vo, cloth, tos. 6d. 


vou. XVI. The Sacred Books of China. 
The Texts of Confucianism. Translated by James LEGGE. 
Part Il. The Yi Nines évoeelou sos. 67: 
[See also Vols. NANNIT, IT. | 


Vou. XVII. Vinaya Texts. 
Translated from the Pali by T. W. Ruys Davins and Hermann 
OLpENBERG. Part II. The Mahavagga V-X. The Aullavagga, 
JATI, 8vo, cloth, ros. 6d. 
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Vor. XVIII. Pahlavi Texts. 


Translated by E. W. West. Part II. The Dâdistân-ì Dîinik 
and The Epistles of Mânûskihar. Svo, cloth, 12s. 6d. 


vou. XIX. The Fo-sho-hing-tsan-king. 
A Life of Buddha by Asvaghosha Bodhisattva, translated from 
Sanskrit into Chinese by Dharmaraksha, a.p. 420, and from 
Chinese into English by Samuret Beat. 8vo, cloth, 1os. 6d. 
This life of Buddha was translated from Sanskrit into Chinese, 
A.D. 420. Lf contains many legends, some of which show a certain 
stmilartly to the Lvangelium infantiae, &c. 


Vou. XX. Vinaya Texts. 


Translated from the Pali by T. W. Ruys Davins and Hermann 
OLDENBERG. Part IlI. The Aullavagga, IV-XII. 8vo, cloth, 
tos. 6d. 


Vou. XXI. The Saddharma-puvdarika ; or, The Lotus 
sihe ) ene sea. 
Translated by H. Kers. 8vo, cloth, 12s. 6d. 
‘The Lotus of the true Law, a canonical book of the Northern 
Buddhists, translated from Sanskrit. There is a Chinese transla- 
tion of this book which was finished as early as the year 286 A.D. 


VoL. XXII. Gaina-Sitras. 
Translated from Prakrit by Hermann Jacost. Part I. The 
A kêranga- Sftra and The Kalpa-Sfitra. 8vo, cloth, ros. 6d. 
The religion of the Gainas was founded by a contemporary of Buddha. 
Tt still counts numerous adherents tn India, while there are no 
Buddhists left in India proper. 
Part I, 29 preparation. 


VoL. XXIII. The Zend-Avesta. 


Translated by James DarmesTeTER. Part II. The Sirézahs, 
Yasts, and Nyayis. 8vo, cloth, tos. 6d. 


Vou. XXIV. Pahlavi Texts. 


Translated by E. W. West. Part JII. Dina-i Mainég- 
Khirad, Sikand-gfiimantk Vigdr, and Sad Dar. 8vo, cloth, 
105. 64. 
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SECOND SERIES. 


vor. XXV. Manu. 


Translated by GrorGc BÜHLER. 8vo, cloth, 21s. 
This translation is founded on that of Sir William Jones, which has been 
carefully revised and corrected with the help of seven native Commentaries. 
An Appendix contains all the quotations from Manu which are found in the 
Hindu Law-books, translated for the use of the Law Courts in India. 
Another Appendix gives a synopsis of parallel passages from the six 
Dharma-stitras, the other Sm7tis, the Upanishads, the Mahabharata, &c. 


Vou. XXVI. The Satapatha-Brahmaza. 
Translated by Jutius Eccrxine. Part I]. Books III and IV. 
8vo, cloth, 12s. 6d. 


VOLS. XXVII anD XXVIII. The Sacred Books of China. 
The Texts of Confucianism. Translated by James Lecce. Parts 
IH and IV. The Li At, or Collection of Treatises on the Rules 
of Propriety, or Ceremonial Usages, 8vo, cloth, 12s. 6d. each. 


VoL. XXIX. The Grzhya-Stitras, Rules of Vedic 
Domestic Ceremonies. 
Part I. Sankhayana, Asval4yana, Paraskara, Khadira. Trans- 
lated by Hermann OLDENBERG. 8vo, cloth, 12s. 6d. 


These rules of Domestic Ceremonies describe the home life of the ancient 
Aryas with a completeness and accuracy unmatched in any other literature. 
Some of these rules have been incorporated in the ancient Law-books. 


Vou. Xxx. The Gvzhya-Sitras, Rules of Vedic 
Domestic Ceremonies. 
Part II. Gobhila, Hiravyakesin, Apastamba. Translated by 
HERMANN OLpENBERG. Apastamba. Yag#a-paribhasha-siitras. 
Translated by F. Max Mv Lier. 8vo, cloth, 12s. 6d. 


Vor. XXXI. The Zend-Avesta. | 
Part III. The Yasna, Visparad, Afrînagân, Gâhs, and 
Miscellaneous Fragments. Translated by L. H. Miris.” 8vo, 
cloth, 12s. 6d. 


Vou, XXXII. Vedic Hymns. 
Translated by F. Max Mittter. Part I. 8vo, cloth, 18s. 6d. 
Part II, zz preparation. 


Vor. XXXIII. The Minor Law-books. 
Translated by Junius JoLty. Part I. Narada, Brzhaspati. 
8vo, cloth, ros. 6d. 
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VoL. XXXIV. The VedAnta-Sttras, with the Com- 
mentary by Sankara#arya. Part I. 


Translated by G. Turnaut. 8vo, cloth, ras. 6d. 
Parts II and III, 2” preparation. 


Vor. XXXV. The Questions of King Milinda. Part I. 
Tranşlatedfrom the Pâliby T.W. Ruys Davıns. 8vo, cloth, 10s.6d. 


VoL. XXXVI. The Questions of King Milinda. Part II. 
[In the Press.) 


VoL. XXXVII. The Contents of the Nasks, as stated 
in the Eighth and Ninth Books of the Dînkard. Translated 
by E. W. West. 8vo, cloth, 15s. 

Part II, 7” preparation. 


Vous. XXXIX and XL. The Sacred Books of China. The 
Texts of Taoism. Translated by James Lecer. 8vo, cloth, 215. 


Vou. XLI. The Satapatha Brahmava. Part II]. Trans- 
lated by Junius Eccezinc. [Zn the Press.] 
Parts IV, V, in preparation. 


RECENTLY PUBLISHED BY THE CLARENDON PRESS. 


A Catalogue of the Chinese Translation of the Bud- 
dhist Tripitaka, the Sacred Canon of the Buddhists 
in China and Japan. 


Compiled by order of the Secretary of State for India by 
Bunyiu Nanyjio, Priest of the Temple, Eastern Hongwanzi, 
Japan; Member of the Royal Asiatic Society. 4to, 325. 6d. 


‘An immense service rendered to Oriental scholarship.’ —Saturday Revie. 


Record of Buddhistic Kingdoms; being an Account by 
the Chinese Monk FA-uien of his Travels in India and Ceylon 
(A.D. 399-414) in search of the Buddhist Books of Discipline. 
Translated and annotated, with a Corean recension of the 
Chinese Text, by James Lecer, M.A., LL.D. Crown 4to, 
boards, ros. 6d. 
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Auecdota Oxonitensia, 
ARYAN SERIES. 


Buddhist Lexts from Japan. I. Vagrakkhedika; The 
Diamond-Cutter. 
Edited by F. Max MULLER: MAO a 


One of the most famous metaphysical treatises of the Mahâyâna Buddhists. 


Buddhist Texts from Japan. II. Sukhâvatt-Vyûha : 
Description of Sukhavat?, the Land of Bliss. 


Edited by F. Max MULLER, M.A. and Bunyiu Naxpio. With 
two Appendices: (1) Text and Translation of Sanghavarman’s 
Chinese Version of the Poetical Portions of the Sukhavati- 
Vytha; (2) Sanskrit Text of the Smaller Sukhavati-Vyfha. 
Small gto 7s, 6a. 


The editio princeps of the Sacred Book of one of the largest and most 
influential sects of Buddhism, numbering more than ten millions of followers 
in Japan alone. 


Buddhist Lexts from Japan. III. The Ancient Palm- 
Leaves containing the Pragñâ-Pâramitâ-Hridaya- 
Sttra and the Ushuisha-Vigaya-Dharazi. 


Edited by F. Max Mizizer, M.A., and Bunyiu Nanyro, M.A. 
With an Appendix by G. BünLer, C.LE. With many Plates. 
Small 4to, 10. 

Contains facsimiles of the oldest Sanskrit MS.at present known. 


Dharma-Samweraha, an Ancient Collection of Buddhist 
Technical Terms. 


Prepared for publication by Kenjriu KasawaRa, a Buddhist 
Priest from Japan, and, after his death, edited by F. Max 
MULLER and H. Wenzet. Small 4to, 7s. 6d. 


Katayana’s Sarvanukramazi of the Rgveda. 


With Extracts from Shadďgurusishya’s Commentary entitled 
Vedârthadipikâ. Edited by A. A. MacnoxELL, AMLA.. PROTI 


Orford 
AT THE CRAKENDON PRESS 
LONDON: HENRY FROWDE 


OXFORD UNIVERSITY PRESS WAREHOUSE, AMEN CORNER, EC. 
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